126 VYACHESLAV MOISEEV

cal definitions, on the basis of which lies the appearance of uncor':ditional
moment in the earlier conditional being. In terms of the PMO,_ this means
that those elements of the logical-philosophical framework which a}ctefi as
a predication of being at a higher level, become sources of new predications
at lower levels.’

Such a multi-level logic of the Absolute in Solovyov’s system can be
compared with the conception of levels of high princip%e (Ein-Sof, or Ayn Sof
(Hebrew &°1 019)) in Judaism. The transition from a higher level tQ a lowe’r’
one is expressed in this case with the metaphysical conce.p'F of ‘fT21mtzum
(Hebrew ¥n¥10 — simsiim), the self-compression of the Divine llght.. .

Therefore, we see many expressions of Judaic themes and subject§ in
the works of Vladimir Solovyov, and owing to the logif:al-philc?sophlcal
analysis, we can obtain additional possibilities of stu.dymg the 1nﬂuence
of the metaphysical ideas of Judaism on the philosophical constructions of
V.S. Solovyov’s metaphysics.

" B.1. Mowucees, Jlozuka éceeduncmsa, p. 15-99, 344-349.

Alexey Kamenskikh
Perm State University (Perm, Russia)

Philo of Alexandria and Viadimir Solovyov:
Two ways of sophiology

In recent years an active discussion of the problem which may be called
“Vladimir Solovyov in the Jewish context” has been in progress. Some
main issues have been crystallized in the discussion, such as Vladimir So-
lovyov and Kabbalah; Solovyov’s articles in defense of the Talmud and
Jewish culture in its entirety; a Jewish reception of poetry and religious
philosophy by Solovyov and others.

At times in these debates a statement is expressed about the influence
of the ideas of Philo Judaeus (Philo of Alexandria) on the genesis of So-

! In May 1999 an international conference “Vladimir Solovyov and the Jews: a problem of
the relations between the Russian intelligentsia and Jews at the turn of the 19" and 20" cen-
turies” was organized by Petersburg Jewish University and Ben-Gurion University. The is-
sue is also discussed in W.G. Moss, Viadimir Solovyov and the Jews in Russia, “The Russian
Review” 29 (1970), p. 181-191; H. Bar-Yosef, Sophiology and the Concept of Femininity in
Russian Symbolism and in Modern Hebrew Poetry, “Journal of Modern Jewish Studies” 2/1
(2003), p. 59-78; H. Bar-Yosef, The Jewish Reception of Viadimir Solovyov, in W. van den
Bercken, M. de Courten, E. van der Zweerde (eds.), Viadimir Solovyov — Reconciler and Po-
lemicist, Leuven: Peters 2001, p. 363-392 (2" volume in the series “Studies in Eastern Chris-
tianity”); J.D. Komnblatt, Viadimir Solovyov on Spiritual Nationhood, Russia and the Jews,
“The Russian Review” 56 (1 997), p. 157-177; K. Burmistrov, Christian Orthodoxy and
Jewish Kabbalah: Russian Mystics in the Search Jor Perrenial Wisdom, O. Hammer, K. von
Stuckrad (eds.), Polemical Encounters: Esoteric Discourse and Its Others, Leiden — Bos-
ton: Brill Academic Publishers 2007, p. 25-54; P.L. Michelson, Freedom, Faith and dogma:
Essays by V.S. Solovyov on Christianity and Judaism, “Canadian Slavonic Papers,” March
— June 2010, <http://ﬁndanicles.com/p/articles/mi_qa3763/is;20l 003/ai_n55488140/>;
K. Bypmucrpos, Braoumup Conoeves u Kab6ana, K nocmanoeke npobnemor, in M.A. Koe-

poB (ed.), Hecnedosanus no ucmopuu pyeckoi moieau. Excezodnux 3a 1998 200, Mocksa:
OI'M 1998, p. 7-104.
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first of all in realizing the synthesis of philosophy and religion (an aim
which was so important for Solovyov himself); and especially in the elabo-
ration of the teaching on Logos as a special hypostasis mediating in the
relation of God to the world and to the human. At the same time, however,
we may see that some aspects of Solovyov’s and Philo’s teachings on So-

28eéB.C. ConoBnés, Dunocoghckue Hauana yenvHozo 3nanus, in idem, Ilonnoe cobpanue co-
YuHeHUll U nucem 6 06adyamu momax, vol. 2. Mocksa: Hayka 2000, p. 380-381 (A.A. Nosov,
the author of footnotes to Solovyov’s The Philo&ophical Principles of Integral Knowledge
in this edition, maintains that V. Solovyov has borrowed the concepts of “inner or hidden
Logos,” Aoyog £viiedetog, and “revealed Logos,” Ayog mpogopuée, directly from Philo);
VY. @yaaiinos, Cogpus u Tanmyo: Braoumup Conoevés ¢ espetickom koHmexcme, “Jlexaum”
1(2008), <http://www.lechaim.ru/ARHIV/189/paz.htm>; Viadimir Solovyov (philosopher),
an article from the Wikipedia, <http://en.wikipedia.org/wiki/Vladimir_Solovyov_(philo-
sopher)>,

* B.C. ConoBrés, Ymenus o Bozouenoseuecmee, in idem, Cobpanue couunenuii, ed. by

C'I;:)' s(iOHOB"éBa 9L Pamnos, Cankr-Tlerep6ypr: Ilpocsemenne 1911-1914, vol. III,
p- 80-81.

4 See the following articles: My
IIposudenue (The Providence).

*B.C. Conoseég, ITnam
¢ B.C. Conosés, Onp
Also see a similar jud
Logos as expression o
cal teaching of God
Person.” Solovyov g
Christian and for ne

cmuyuzm (Mysticism), Ilnamon (Plato), Opuzen (Origen),

on, in idem, Cobpanue couunenui, vol. X, p. 479.

agdanue dobpa, in idem, Cobpanue couunenudi, vol. VIIIL, p. 215.
gment in Lectures on Godmanhood, V1: “Philo, in his concept of the
f God in His relation to the world, realized the synthesis of philosophi-
as the absolute idea and the prophetic relation to God as the absolute
upposes that Philo’s teaching of Logos is the common source both for
o-Platonic triadology (Ymenus o Bozouenosevecmse, p. 80-81).
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sophiology we can point to, first of all: (1) the dialectics of the three primor-
dial ontological essences and especially the issue of intelligible matter in
neo-Platonism (vide The Lectures on Godmanhood, V1I: definition of So-
phia as “the matter of God imbued with the principle of divine unity’”); (2)
The Old Testament texts devoted to Sophia (Hokmah): Scriptural imagery of
Sophia the Wisdom of God features prominently in Solovyov’s poetry, and
in Russia and the Universal Church, Vol. III we come across a sophisticated
philosophical exegesis of The Proverbs 8 and 9; (3) Gnostic sophiology,
and first of all the one by Valentinus, who — according to Solovyov — was
“the most important gnostic philosopher and one of the greatest thinkers of
all times,”® philosophic sequences from a basic gnostic “myth of Sophia”
in some Valentinan systems (e.g. in The Gospel of Truth) are very similar
to some of Solovyov’s thoughts in The Lectures on Godmanhood, VIII and
IX; Solovyov’s general intuition of Sophia as captivated and suffering in
the world corresponds to the gnostic one too;’ (4) Kabbalah is also often
mentioned among the sources of Solovyov’s sophiology;' (5) lastly, some

"B.C. ConoBséB, Ymenus o FBozouenoseuecmee, p. 115.

¢ B.C. ConoBeés, Banenmun u éanenmuneare, in idem, Cobpanue couunenuii, vol. X,
p. 285.

° See A.A. Kamenckux, Tpazedus KOCMO20HUYECKOT obvekmueayuu 6 eaneHmuHuancmee
u 8 pycckoii penuzuosnoii punocogpuu, in H.B. Ioxapcxkas, Y.H. Iotsunnsina, T.B. Beexc-
Barckas (eds.), Poccus u I'nosuc. Mamepuanv xongepenyuu, Mockea: Pygomuno 2004,
p. 22-29.

' K. Bypmuctpos, Baadumup Conosves u Kabbana. K nocmanoske npobnemsi, p. 7-104.















