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The author discusses the newly found Greek inscriptions from Lasica, from the basilica on
Machkhomeri Hill near Khobi dated to the 6™ c. CE, with three Greek words and expressions
having non-standard meanings. The only possible interpretation of the expression &xete év
napadéxn (sic) that comes to mind is “to have or keep as a pledge, to have or keep entrusted”
i.e. the martyrs must keep the soul of the founder Gorgonios, which he entrusted to them as
a pledge of his own salvation. The standard meanings of the term xatoiknoig as “settling” or
“dwelling, abode” do not correspond to the context of the list of the benefactors either as an act
or as a locus, as well as the early Byzantine meaning “government, administration”. It should
mean here a burial, which could be understood as a new dwelling of the body or even a shrine
for the relics (probably one of the Forty Martyrs), which appeared in Machkhomeri in connec-
tion with the rebuilding of the basilica and which was placed in the martyrium in the eastern
end of the southern aisle. Finally, the term ovvodia by its origin meant a “companionship on a
journey’, and later became a terminus technicus for caravan; new, Byzantine meanings of this
word are “Christian fellowship company of the faithful, local congregation’, “gathering, assem-
bly for worship”, “community of religious” But here it is an “association of lay people around an
institution or an influential person, probably functioning as a group of pilgrims”
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For many peripheral regions of the Roman and Byzantine Ecumene, Greek was the
only written language due to the absence of any script in the local languages. This was,
among others, the case of Lazica (ancient Colchis), a kingdom that occupied the territory
of modern Western Georgia. All local inscriptions created there before the 10" century
are written in Greek. Until recently, only two epigraphic monuments of the Early Byzan-
tine Lazica were known: a fragmentary inscription from the church in Vashnari and an
invocative inscription of a certain Goulos on the altar screen from the basilica in Sepieti
(Kauchtschischwili 2009, 121, 135).

However, recently, in 2018-2021, Georgian archaeologists excavated the ruins of a ba-
silica on Machkhomeri Hill near Khobi and found eight fully or partially preserved Greek
inscriptions (Chitaia, Papuashvili, Vinogradov 2020). They should be dated, judging by
the paleography, either to the period of construction of the basilica in the first half or mid-
6" c., or to the time of its reconstruction, probably into a domed church with a funerary
chapel and a martyrium, in the middle or second half of the same century. These inscrip-
tions are an exceptional source on the early history of Christianity in Lazica, but here we
will deal only with the unattested meanings of the three Greek words that occur in them.

1. ITapaOnkn

Invocative inscription no. 1 is at the same time a building inscription, mentioning a
certain Gorgonios as the founder of the “martyrium”:

+ K(Vpr)e, €éAénoov
Tov §oDAOV ooV
Topyoviv TOv
oikodounoav-

5 T TO dylov pa-
ptuptov. Kai ot «yt-
oL HapTupeg, Po-
n0tte avToy.

[K]ad peta 10 dm-

10 [o]Baviv avTov
éxete &v mapa-
Oékn v Yo-

XM avtod, oi -
YlOL HAPTVPEG.

15 + Ot ayiot papt-
vpeg, Pondire T-

0 ypayatt Tod-
T0. +

“Lord, have mercy on Your servant Gorgonios, who built the holy martyrium. And you,
holy martyrs, help him. And after he dies you, holy martyrs, have his soul entrusted. Holy
martyrs, help the man who has written this”

The rare name Gorgonios was borne by one of the Forty Martyrs of Sebaste, who were

highly revered in the Byzantine East and to whom, obviously, Machkhomeri martyrium
was dedicated. Among the standard appeals to help the builder and the carver, there is
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an unusual invocation to the saints: “And after he dies you, holy martyrs, have his soul
in mapa®éxn (i.e., mapadnkn).” On the one hand, the word mapa®rkn can mean a coffin
(Testamentum XII patriarcharum 12, 12, 2), but the idea of storing a human soul (not a
body!) in a coffin is very dubious. On the other hand, the standard meaning of mapankn
as “pledge” (LSJ, s.v.) makes unclear what kind of pledge is it where the martyrs should
have the soul of the deceased: the word mapaOrjkn, on the contrary, designated the soul
itself as entrusted to man by God (Lampe 1961, 1016). Therefore, the only possible inter-
pretation of the expression €xete év mapabékr) that comes to mind is “to have or keep as a
pledge, to have or keep entrusted” i. e. the martyrs must keep the soul of Gorgonios, which
he entrusted to them as a pledge of his own salvation.

2. Katoiknoig

Fragmentary inscription no. 3, which probably dates to the period of basilica’s re-
building and contains a list of its benefactors together with their companions, can be re-
constructed in the following way:

[mtapd — — — petd TG ov]vodia[g kai mapd TOV]
[ayiwv (?) tec]oepdkov[ta] pera Tig o[vvodiag]
[kai mapd — — — pet]a ¢ [o]uvodiag kai mapa [...]
[- — - peta Tiig o]uvodiag kai Tapd Tod evo[e-]
5 [B- — - perta tijg ovvodiag — - -]POY
- —-]
[- — -] karaixkngwy
[- — - To]D XpLoTod edAo-
[y- — - ot &derJ€av (?) nuiv Tovg
10 [ayiovge.g. — — — 1{]0¢ (resp. @O¢e) katoiknoig.

Of course, the poor preservation of the inscription does not allow us to restore the full
text, but the double occurrence of the word katoiknotg, unique for Christian epigraphy, at
the end of the list of the benefactors, raises some questions. The standard meanings of this
term as “settling” or “dwelling, abode” (LS], s.v.) do not correspond to the context either as
an act or as a locus, as well as the early Byzantine meaning “government, administration”
(ct. olknotg, Stoiknotg) (Lampe 1961, 734). However, the mention of xatoiknoig in a short
section of the text as both an object (acc.) and a subject (nom.) indicates most likely a real
object. The best candidate for this seems to be a burial, which could be understood as a
new dwelling of the body. However, it is unclear why such an unusual term should have
been used for an ordinary grave, even of an important person. But this would be under-
standable if it was a shrine for the relics (probably one of the Forty Martyrs), which ap-
peared in Machkhomeri in connection with the rebuilding of the basilica and which was
placed in the martyrium in the eastern end of the southern aisle. One should recall at this
point that the body of the saint was perceived in Christianity as a living and active subject.
This hypothesis is confirmed also by the indication {8¢ (“this one”) or @8e (“here”) placed
before katoiknoig. Then it becomes clear the placing of this passage at the end of the bene-
factors’ list was not accidental, since the transfer of the relics could have been initiated by
the persons mentioned above.
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3. Zvvodia

The above-mentioned list of the benefactors from inscription no. 3 continues in in-
scription no. 5, which was executed by the same carver, although, judging by the man-
neristic letters, probably after a while, and which presents itself as a continuation of the
previous list, because of the initial kai:

4
Kai tapd tod ayiwté[t]ov émok[omov E]atdAwv Avvoiov
peta TG ovvodiag k[al mapd ..Junpov peta
[tiig ouvodi]ag kai [mapla tod af.....].ovTov
[- — - peta TG ov]vodiag kal [mapd ...]

5 [petd tiig ovvodiag — - -].

All benefactors from these lists, both individuals (Bishop of Satala) and institutions
(the church of St. Forty martyrs), are accompanied by a mention of a certain ovvodia.
This term by its origin meant a “companionship on a journey”, and later became a termi-
nus technicus for caravan (LS], s.v.). In Christian usage, the original meaning of the word
was preserved, including epigraphic material (SEG 32, 1302); so, it would be possible to
see here behind such a ovvodia a group of pilgrims who visited the relics of the mar-
tyrs. However, this supposition contradicts the mention of the synodia of the church of
St. Forty martyrs itself.

Therefore, it is necessary to look in the direction of the new, Byzantine meanings
of this word: “Christian fellowship company of the faithful, local congregation”, “gather-
ing, assembly for worship”, “community of religious” (Lampe 1961, 1334), which are also
attested in inscriptions (SEG 37, 1498). But in our case, such a ovvodia exists not only
around the church, but around the bishop and other persons without ecclesiastic ranks,
i.e. laypeople, hardly corresponding only to monks and even clerics. Yvvodia may not
also mean a family or relatives (LS], s.v.), since they are called oikog in inscription no. 2
from Machkhomeri or mavteg oi Stagpépovteg in the inscription from Sepieti, and since it
is hardly imaginable for a church. However, one can find a parallel to such a cvvodia in
two early Byzantine inscriptions from the village of Estyla near Seleucia Sidera in Pisidia,
where a synodia, well organized (with two chiefs) and consisting of laymen, is mentioned
around the local church of St. George (Rott 1908, 351, 354, Nr. 12, 18). Therefore, cuvodia
in Machkhomeri inscriptions is also, most likely, some kind of association of lay people
around a church, bishop or other influential persons: this does not exclude its actions as a
group of pilgrims, which would explain the origin of such a term.

Thus, in the inscriptions from Machkhomeri in Lasica, there are non-standard mean-
ings newly attested for the three Greek words and expressions: €xewv év mapabnkn “to
have, to keep as a pledge”, katoiknotg “deposition of the relics”, ouvodia “association of lay
people around an institution or an influential person, probably functioning as a group of
pilgrims” It is not clear whether they are a local transformation or were brought to Lazica
from Asia Minor or Syria (e.g., by the carvers of inscriptions). However, the very fact of
using non-standard meanings of words and expressions in Machkhomeri inscriptions,
as well as unique epigraphic formulas, testifies to the significance of such “peripheral”
monuments for the history of the Greek language.
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HeoObruHble 3HaYeHMI IPeYeCKUX CJIOB Ha BOCTOYHOII epudepun
BM3aHTHUIICKOTO Mupa: Tapadnikn, katoiknoig, ovvodia*
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B cTaTbe paccMaTpMBAIOTCA HEABHO HaiifleHHble Tpedeckye Hapmucy u3 Jlasuku, us 6a-
3WINKY Ha XonMe Mauxomepu 6mu3 Xo6u. Haanucu mpuHaziexar ABYM IE€pBBIM dTalaM
CTPOUTEIBbCTBA XPaMa, OTHOCAIMMCA K VI B.: BO3BeleHUI0 TpexHedHOI 6a3MINKY Ha CTONI-
IIaxX )1 ee IIepecTpoiiKe C BbIIe/IeHIeM MaB30Jies ¥ MapTUPMA B BOCTOYHBIX KOHIIAX OOKOBBIX
HedoB. B Tpex U3 aTMX Hajmuceil BCTpeYalOTCA HeCTAaHAAPTHbIE 3HAUEHMA TPeX IPedecKnx
CJI0B U BBIpaKeHWI1. ENVHCTBeHHOEe BO3MOYKHOE TOJIKOBaHIE BCTPEYAOIerocs B CTPOUTENb-
HOJI HaJIIICY BBIpKeHN: €xeTe év mapadéky — «MeTb, IepXKaTh B 3aJI0Te», T. €. MyYeHUKN
IO/DKHBI COXPAaHUTD AYILIYy CTPOMTENA Xpama [Opronms, KOTOpylo OH BBEPII MM KaK 3a/I0T
cBoero craceHysA. CTaHapTHbIe 3HAYCHMA TePMMHA KATOIKNOIG «IIOCeIeHMe, XIINIIe» He
COOTBETCTBYIOT KOHTEKCTY CIIMCKA JIOHATOPOB XpaMa HU KaK JieliCTBIe, HY KaK JIOKYC, pABHO
KaK ¥ PaHHEBM3AaHTMIICKOMY 3HAYEHNIO CTI0Ba «yIIPaBjIeHNMe, aAMUHNUCTPALVs». 3Gech OHO
[O/DKHO O3HA4YaTh IOrpebeHIe, KOTOpOe MOXKHO ObIIO OBl IIOHMMATh KaK HOBOE XXKUJIMIIE
Tea VM JiaXKe PaKy /I Molleli (BeposATHO, offHOro u3 cBB. COpoKa MYYeHMKOB), KOTOpast
HOABWIACh B MadyxoMepy B CBSA3M C BOCCTAHOBJIEHVeM 6a3yIMKy 1 OblIa pasMelleHa B Map-
TUPUI B BOCTOYHOJT YacTy I0>kHOro Hedpa. Hakonel, TepMuH guvodia 1o cBOeMy IPOMCXOXK-
[IeHUIO O3HAYal «TPYIILy CIIyTHUKOB», a O3)e cTas terminus technicus mpna o6o3navenna
KapaBaHa; HOBbIE, BU3AHTHIICKME 3HAYEHNA 3TOTO CJI0BA — «COOOIIECTBO BEPYIOLIMX WIN
K/IMPUKOB, 6orocmyxebHoe cobpanue». Ho 3mech 3T0 ZOMKHO OBITh «0OBefUHEHNE MUPSIH
BOKPYT MHCTUTYLIUA WIN BIUATEIBHOTO JIMIIA, BEPOSATHO, PYHKIMOHMPOBABIIee TAKXKe KaK
TpYIIIa aJIOMHUKOBY.

Kniouesvie cnosa: BusanTuiickas snurpaduka, JIasmka, mexcuxorpadus, maJToOMHUYECTBO.
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