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Abstract. The article discusses Ayina-yi Haqq-nama (“Mirror Showing the Truth”), a Persian-language apologetic treatise by
Jerome Xavier (1549—1617), a Jesuit missionary at the court of the Great Mughals, who was in communication with the emperors
Akbar and Jahangir. The article focuses mainly on the manuscripts in St. Petersburg collections that have been little-studied, al-
though they contain very important data on the textual history of the work in question.
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Introduction: Jerome Xavier and His Missionary Activities
at the Court of the Great Mughals [1]

A Catholic priest, a Navarre, a distant relative of the fa-
mous missionary Francis Xavier, Jérdme (Father Jerome)
Xavier (1549—1617) joined the Jesuit order in 1581,
where after he had left Lisbon for Goa [2]. In 1584, he
took up the post of head of the college at Bassein, then at
Cochin (Kochi). When, after repeated invitations from
Emperor Akbar (1556—1605), it was decided to send
a mission to India, Xavier was appointed its head [3]. Fa-
ther Jerome arrived in Lahore in 1595 and stayed at the
Mughal court for about twenty years. There he took up
the study of the Persian language, which, apparently after
a few years, he was already fluent in [4]. This fact of his
biography is evidenced by a passage from Ayina-yi
Haqqg-nama, usually quoted by the researchers in transla-
tion [5]. We cite it by the St. Petersburg manuscript C 271
(the Institute of Oriental Manuscripts) that is discussed in
the current article (see below):
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Days have passed as we sat all nights long, sparing no
efforts; and efforts have been expended to collect some-
thing about various faiths with arguments and to give
a proper arrangement; And most of all in expounding it in
Persian, because I am not at all expert in it, and have
learned it at an old age, starting from the alphabet, like lit-
tle children, so that this service might be done; and the way
of saying and doing it, which is proper mine, must be very
feeble, for in everything, especially in this language, I am
unsound and helpless (C 271, fol. 8r—=8v).

However, Xavier's “way of speaking” and knowledge
of the Persian language were praised by his contemporar-
ies as well as by some later researchers, though Europe-
ans [6]. He is also known to have consulted with native
speakers while working on some of his treatises [7].

Xavier's preaching activities were facilitated by the
situation at Akbar's court. The emperor, who was inter-
ested in religious and philosophical doctrines, encour-
aged theological disputes and discussions. Xavier took
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took part in them, which could not but contribute to his
exposure to Persian language and Muslim culture [8],
The result of such religious and philosophical “quests”
of Akbar was the religion of din-i Ilahi, an attempt to
create a syncretic doctrine [9]. Under this ruler a school
of translation was established, which, among other
things, translated some classical works of Indian litera-
ture into Persian [10].

Xavier accompanied the Emperor's troops during the
fighting in Deccan. When Akbar moved his residence to
Agra, he followed him and remained there until the em-
peror's death in 1605 [11]. Akbar's son and successor Ja-
hangir (1605—1627) temporarily returned the residence to
Lahore, from where it moved again to Agra in 1608. Dur-
ing all these removals, Fr. Jerome was remaining at court.
In 1614, he was sent to Goa to restore peace between the
Mughals and Portugal. In 1615, Xavier was appointed
Rector of St. Paul's College. His last appointment was that
of coadjutor-archbishop of Cranganore. Jerome Xavier
died in 1617 before he could take up the post [12].

During his twenty years of missionary work in India,
Xavier produced many works in Persian. In addition to the
works safely attributed to Xavier, there are several ones
ascribed to him occasionally. The literary and missionary
activity of Jeronimo Xavier is the subject of a work by
Maclagan, which contains letters and accounts by Xavier
and his fellow Jesuits [13]. The most comprehensive and
detailed study of Xavier's writings is published by Arnulf
Camps [14]. Later on, a few articles were published about
his missionary treatises, including several essays in the
multivolume compendium “Christian Muslim Relations.
A Bibliographical History” edited by David Thomas, espe-
cially the one by Hugues Didier [15].

Many of the works are dedicated to the emperors
Akbar and Jahangir, to whom the author also presented
the manuscripts. A list of his works occurs in various
collections around the world [16].

One of Xavier's dogmatic writings is Bayan-i iman-i
‘isawiyan (“Exposition of the Christian Faith”). Its auto-
graph manuscript by Xavier in Portuguese exists as well.
The Persian text dates back to 1599. The work represents
an explanation of the twelve members of the Creed [17].

The same author wrote a didactic work called Adab
al-saltanat (“Rules of Kingship”), which was presented
to Jahangir in 1609 [18]. The work was apparently meant
to be guide for a ruler; it explains what virtues he should
possess and how to perform his duties [19].

A few works by Xavier were dedicated to the New
Testament, rendering its contents in a form that was suit-
able for medieval oriental readers. The earliest known to
us is Mir’at al-quds (“Mirror of Sanctity”). It was com-
pleted no later than 1602, as evidenced by the colophons
of the manuscripts [20]. At least seventeen copies of it
are known in various collections around the world [21].
The translation of the work involved ‘Abd al-Sattar
b. Qasim Lahiirt, which also follows from the colo-
phon [22]. Some information about the translator has
been preserved. The latter learned the Spanish language
by the order of Akbar to translate European books into
Persian. The colophon also informs us that this work by
Xavier was compiled by the order of Emperor Ak-

bar [23], to whom it was presented [24]. The use of not
only the New Testament narrative, but also the apocry-
pha and legends is characteristic of the work. The work
begins with the well-known legend of the Unmade Im-
age of Christ and King Abgar of Edessa [25].

Another work by Xavier based on the New Testa-
ment narrative is Dastan-i ahwal-i Havariyan-i hazrat-i
‘Isa wa dhikri-i manaqib-i ishan (“Story of the Lives of
the Apostles of the Lord Jesus and Account of Their
Gifts”). At least eleven manuscripts of the work are in
various collections [26]. It is believed that the work was
written following the Mir’at al-quds, also commissioned
by Akbar [27]. However, the emperor could get ac-
quainted only with the first three sheets of the work pre-
sented to him in 1605 [28]. The work was completed
after the ruler's death and was dedicated to his successor
Jahangir, who received the manuscript in 1607 [29].
‘Abd al-Sattar b. Qasim LahtirT was also involved in the
translation [30].

There are also several non-extant writings attributed to
Xavier. Not having the archival documents and letters of
Fr. Jerome, we cannot draw any definite conclusions about
them. Arnulf Camps in his article points out the following
works: a Persian translation of some hagiographic works,
a book of aphorisms by European philosophers and
accounts of curiosities [31]. According to this scholar,
Xavier mentions these works in his letters. The second of
those two works presented to the emperor Akbar in 1596
was not devoted to the questions of faith, because the
author was not yet sufficiently versed in Persian; the first
one was composed at Akbar's request in 1604 [32]. In the
early eighteenth century, the missionary Fr. Ippolito
Desideri, who lived for some time in the Mughal Empire,
compiled a list of Xavier's works, only those which he
himself had seen [33]. In addition, he cites the following
titles: “Life of the Blessed Virgin”, several books on prayer
and piety, “Large and Small Catechisms” [34]. Another list
of Xavier's works was compiled around 1649 by
Fr. Francesco Morandi, who collected the works of this
missionary in Agra. This list is placed at the end of the
manuscript Adab al-saltanat, preserved in London [35].
Beside those mentioned above, another title occurs there:
Intikhab-i ‘aqayid-i din-i ‘tsawiyan (“Selection from the
Rules of the Christian Faith™). According to Camps, this
work may be identical with the small catechism mentioned
by Fr. Desideri (see above) [36]. Morandi also mentions
many works of various content written by Jesuit mis-
sionaries in Agra; the authors were not known to the
list-maker [37]. Similar works are reported by Fr. Ignatio
Gomez in a letter written from Agra in 1686. For the most
part, they were not of areligious character and do not
belong to the subject of this study.

Xavier played an important role in the preservation
and dissemination of pre-existing local Christian transla-
tions of Scripture into Persian, many of which have sur-
vived only in copies made under his direction [38].

Nevertheless, his most fundamental work is Ayina-yi
Hagq-nama (“The Mirror Showing the Truth”), to which
the current article is devoted. The treatise in question
exists in two versions, a full and a short one, both repre-
sented in numerous manuscripts.
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Ayina-yi Haqq-nama: the Existing Versions and Their Contents Features

The Full Version

As follows from the available references to this
work, its final title did not emerge immediately. Accord-
ing to Fr. Pierre Jarric, a work named Fons Vitae (“The
Fountain of Life”) was composed by Xavier while he
was staying in Deccan together with Akbar. From the
further description of the work, it becomes clear that it is
his work Ayina-yi Haqq-nama (Lat. Speculum Verita-
tis) [39]. Fr. Pimenta in his report referring to the work
given to him by Xavier calls it the “Tree of Life” (Lig-
num Vitae) [40]. The only extant manuscript with the
original text in Spanish (Castilian) and incorporated Por-
tuguese passages called Fuente de vida (“Source of
Life”) is held in the Rome Archives of the Society of
Jesus in Rome. It was critically edited by Didier in
2007 [41].

The full version of the Persian text of the work con-
sists of an introduction and five chapters that are divided
into subsections. It is composed in the form of
a conversation between a Catholic missionary — Padre
(padri), and a Thinker (hakim), who wishes to learn the
basics of Christian doctrine, with occasional rejoinders
from a Mulla, mainly in connection with the discussion
of the provisions of Islam [42].

The author makes a brief explanation of the way of
presentation he chose for the work in question:
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The manner of performing these tasks (i. e. explanation
of the advantages of Christianity — 4. P.) will be in the
form of a conversation between two interlocutors, so that it
will be more pleasant to the readers, and the arguments
given become clearer. As intended, one side of the argu-
ment will be Padre, a preacher of the doctrine of the Gos-
pel, and the other side will be Thinker, an expert in scien-
tific thought, alien to any faith in God, who considers no
doctrine necessary, and [does not believe] in Providence,
does not know which one to choose from among various
doctrines; and each one of them shall bring argumentation,
defending his own way; and this is called “Mirror Showing
the Truth”, for as in a mirror visible things are clearly seen,
in this book the true and reasonable doctrine is best pre-
sented before reasonable and knowledgeable lovers of the
truth (C 271, fol. 7v).

Apart from presenting the basics of Christianity, the
work aims at refuting the Muslim doctrine. The fourth
chapter of the work is devoted to polemic with Is-
lam [43], but this discussion is central throughout the
treatise. This focus is not surprising, since Islam was the

official religion of the Mughals, who were the primary
audience of Xavier's work.

The author himself states this in the introduction; he
mentions his intention to “dig deeper” in order to combat
the “false doctrine” (apparently, Islam), which should be
understood as the author's desire to prepare himself thor-
oughly for the written discussion by studying the religion
in question [44].

The contents of the work may be summarized as fol-
lows: Chapter 1, on the necessity of true doctrine in gen-
eral [45]; Chapter 2, on the Christian doctrine of the Di-
vinity [46]; Chapter 3, on the Divinity of Jesus
Christ [47]; Chapter 4, on the superiority of Christianity
over Islam (a refutation of Muslim doctrine) [48]; Chap-
ter 5, on the practices of the Christian Church [49].

It is difficult to give an unequivocal answer to the
question, if the dispute between the respective interlocu-
tors of the work actually took place, or they are just the
characters used for polemical purposes (except for the
Padre, whose identification with the author is unques-
tionable). According to Fr. Pierre Jarric, the prototype of
the Thinker was Akbar himself, whose interest in the
questions of religion and philosophy is well known [50].
We have not been able to find a direct reference to this
by Xavier himself, but the work is likely to have been
influenced by the debates at the Mughal court. The iden-
tification of the Thinker with Akbar seems to be un-
equivocally refuted by the passage cited above. It is cer-
tainly possible that we are dealing with a special literary
device. It should not be forgotten that it was Akbar who
commissioned the Ayina-yi Haqq-nama, and he was
supposed to be its main reader. Therefore it is possible
that the author, wishing to provoke a lively response
from the monarch, outwardly “framed” this dispute by
the arrival of the wanderer (i. e. Padre) and the conversa-
tion with him [51] by using some of his actual conversa-
tions with the monarch in his work. Such a technique
seems very possible for Xavier, who used a variety of
allusions. An example is an account of Abgar, the legen-
dary ruler of Edessa, in the above-mentioned Mir at
al-quds [52].

In general, the use of dialogues for apologetic pur-
poses by Christian theologians goes back to the dawn of
Christian apologetic literature. The latter adopted this
form, of course, from the ancient philosophical tradition.
This borrowing is quite understandable, since this form is
the best in terms of clarity and dynamism for refuting the
worldview of opponents. It was used in particular by
Aphraates and Ephrem the Syrian (4th century) against the
Jews, and by the Great Cappadocians against Arian-
ism [53]. For anti-Islamic polemics, it was first used by
the Theodore Abii Qurra (ca. 750 — ca. 830), the famous
Arabic Christian Orthodox theologian [54], a disciple of
John of Damascus. This prominent Eastern Christian au-
thor, who wrote some of his works in Syriac, was also one
of the founders of Arabic-language Christian litera-
ture [55]. However, the situation and historical context in
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which he worked is very different from that of Xavier.
The Arab theologian was writing at the time of Islamic
expansion, when the wide dissemination of Christian
knowledge was forbidden. Therefore, his aim was rather
to deter his flock and compatriots from apostasy [56]. It is
known, however, that it was possible to defend the Chris-
tian creed as a religious disputation. It was in the famous
disputation, officially arranged by the Caliph in 829,
where Abl Qurra participated. The dispute is thought to
have been the basis of a very famous polemical dialogue
among Christian Arabs. In this work, the interlocutor of
the Arab theologian was a Muslim politician in whom
readers saw the Caliph al-Ma’miin (813—833) [57].

In Xavier's work, however, the disputation does not
appear as a literary convention, but as a lively discus-
sion. The respective characters make vivid arguments
characteristic of such people's views [58].

The interlocutors are portrayed in dynamic rather
than simply frozen in their views. The Thinker's attitude
to Christianity dramatically changes over the course of
the discussion. Therefore, it does seem unconvincing
that at the end of it he agrees to accept Christianity [59].

Quite often, the Qur’an and hadith are cited in Xa-
vier's work. The Qur’anic quotations are referred to by
the number of the juz’ (Pers. sipara) and sira, but al-

The Sho

We cite this version according the St. Petersburg
manuscript that is discussed here below (MS Dorn 249).
Unlike the full one, the version in question was not com-
posed in form of a dispute; it is a much shorter treatise
consisting of an introduction (Dorn 249, fols. 1v—10v)
and four chapters: (i) “On the Knowledge of the Nature
of the Divinity” (Dorn 249, fol. 10v); (ii) “On Jesus, Our
Lord” (Dorn 249, fol. 27v); (iii) “On the Ten Com-
mandments” (Dorn 249, fol. 45v); (iv) “On God's Help”
(Dorn 249, fol. 60v) [64].

Despite the loss of the dialogue form, it retains the
general contents of the work. The form of a treatise
seems very good for such a concise account, while the
form of a dialogue, on the contrary, would not be quite
acceptable. On the whole, the short version correlates
with the full version in terms of contents as follows (see
also the contents of the full version above):

Table 1
Short version Full version
Introduction Introduction and chapter 1
Chapter 1 Chapter 2
Chapter 2 Chapter 3
Chapter 3 Chapter 4
Chapter 4 Chapter 5

Thus, the previous division into chapters is to an ex-
tent retained, though reduced, which may be said also
about the subsections. In particular, the anti-Islamic fo-
cus of the work remains unchanged. Thus, the second
section shows the advantages of the Gospel over the
Qur’an (see Dorn 249, fol. 45v). From the standpoint of
form, this version is also undoubtedly adapted to the tra-

ways in Persian translation. This indicates that the author
became acquainted with it not only from conversations
with knowledgeable interlocutors, but also from the text
itself. Since there are no original Arabic quotations in the
work, and we have no evidence of Xavier's knowledge of
this language. It is likely that Xavier was acquainted
with the text of the Qur’an from one of the Per-
sian-language tafsirs.

The influence of Persian classical literature on Xa-
vier's work is obvious, for example, in the composition
of the introduction: (i) an address to the monarch (the
commissioner); (ii) praise to God in the form of a prayer;
(ii1) an address to readers on the reason for writing this
book; (iv) the table of contents integrated in the text. All
these parts are almost obligatory components of any ma-
jor work of Persian classical prose texts. These parts are
present — in the same or in similar order — in Sa‘d1's
famous works Biistan [60] and Gulistan [61].

As for the consideration of Akbar's personal tastes,
this is evidenced by the two accounts of ancient philoso-
phers placed in the introduction of the work. One is
about Anaximenes, and the other is a story told by
Demosthenes about the need for philosophers [62]. Ak-
bar's interest in European — particularly antique — phi-
losophy is well known [63].

rt Version

ditions of Persian classical literature. An example is the
beginning of the work:

A8 i glad clian) o sl g asy daa

Infinite glory and unbounded praise to the Lord, who...;

then a list of God's bounties follows, as well as thanks-
giving for them (Dorn 249, fol. 1v). Such a beginning is
traditional — if not obligatory — for Islamic Per-
sian-language prose works.

The features of the genre may also have influenced
the style of presentation: in the full version, it seems
closer to the colloquial, while in the short version it is
more detailed and even scholarly. For example, here are
two similar passages in both versions. It is interesting
that with the same contents, verbally these passages are
very different. The latter also seems to be a characteristic
feature of Persian literature, in particular, of theological
character. An excerpt from the full version:
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oala e o 1ok sl g Lia ) g analild 1) 358 3 gima aalia 4S i
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The true and saving doctrine would have three features;
the first is knowing God, because it is wrong for us not to
consider the Lord as an object of worship; the second is
that [such doctrine] would reveal to us the way of pleasing
and the will of God, so that the servant will serve to please
the beloved (God — A. P.) not arbitrarily or by the other's
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will; the third is to help to human infirmity and to instruct
what life in truth and peace is like, which is the require-
ment of the doctrine and the command of God, for to en-
trust a work to the infirm one and not to help him is a case
which cannot be imagined from God (C 271, fol. 66b).

The short version reads:

mbéauw&id}\ﬁ‘ﬂw\)ﬁ‘}ﬁm&)wﬁ
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Three or four features are obligatory for the true faith;
first — that it should be a faithful messenger from God, so
that without errors and doubts we comprehend God; sec-
ond — that it gives instructions about pleasing and propi-
tiation of God, so that according to it we should strive
about that which is the will of our Lord; third — that in ful-
filling God's commands it should be an aid, and in gaining

righteousness it grants success, and for easing it shows
wisdom (Dorn 249, fol. 10a).

Xavier's mastery of literary Persian obviously con-
siderably improved over the years while his main work
was being written. Therefore, the style of the abridged
version seems smoother than in the full one, as can be
seen in the above passages.

The manuscripts of both versions occur in
St. Petersburg libraries. These two copies of Ayina-yi
Hagq-nama — namely one of each version — have been
less studied than those in other collections, despite their
being of much importance for the studies of the work in
question. The following sections of this article focus on
these manuscripts, discussing their features in the con-
text of the textual history of the treatise.

Nevertheless, we recognize that they need a fur-
ther fundamental research that would include com-
parative analysis of the entire text of all the extant
manuscripts.

St. Petersburg Manuscript of the Full Version (MS C 271)

A manuscript of the full version of Ayina-yi
Haqq-nama with the shelf number C 271 is owned by
the St. Petersburg Institute of Oriental Manuscripts, Rus-
sian Academy of Sciences. It was first mentioned in the
catalogue by Rousseau [65], and its brief description is
included in the general catalogue of Persian manuscripts
of the institute [66].

Brief description: 538 fols.; dimensions: 25.5%19.5 cm;
text-block: 17.5%11.5 cm; 13 lines per page. Oriental paper.
Black ink, red for titles, subtitles and names.

The text is written in two different hands; nasta ‘lig
script, the first: fols. 1—76v (fig. 1), the second — fur-
ther to the end (fig. 2). European foliation. A red leather

binding of Indian type varnished on card boards with an
embossed central panel, two medallions (one above the
central panel and the other below it) and quadrants.
Binding covers have holes from bindings.

Damages: stains on fols. 318r—319v, 350r—351v;
both covers were fractured.

The manuscript is among those acquired in 1819
from Jean Rousseau, a French diplomat active in the
Middle East [67].

Apart from the Petersburg one, a few copies of the
complete version of Ayina-yi Hagq-nama occur in sev-
eral collections in various degrees involved in scholarly
discourse (see Table 1).

Table 2
Location, Institution Title, Shelf-number Number of | Dimensions . . . Dating
R Script Dedication

folia (cm) (AD)

London, the British Library, Harl. 5478 [68] | 525 248x146 | Vosta'ligwiththe 1610
elements of shekaste
Vatican, the Vatican Library, Vat. Pers. 348 23.0%17.5 Naskh 3
44 [69] 5
Rome, Casanatense Library, Ms. 2014 [70] 356 23.5x14.5 Nasta ‘lig lévs
Edinburgh, the University Library, No. 68 Nasta ‘lig with the =
. . 1609

(7 [71] 127 29.8x22.9 elements of shekaste e
Cambridge, Queens College Library, 400—450 o
Queens, No. 1[72] (N [73] '
Tehran, the Library of Majlis, No. 10351 [74] | 336 20.0x13.0 Nasta ‘lig

The extant manuscripts of the full version known to
us (see Table 2) have the following incipit [75]:

3 sebe hsme (Al Al e (IS O 50 48 Lai (3 4ddl
Asdine gl diadl Gald
The “Mirror Showing the Truth” that demonstrates the
teaching of the Christian faith and reveals the hidden mys-
teries of the Gospel... [76]

The St. Petersburg manuscript has no title at the be-
ginning of the work, and the words cited above are missing
as well. It also has a number of other serious discrepancies
from the others listed here (see Table I). They all have
a dedication to the emperor Jahangir. The Petersburg
manuscript however is dedicated to his predecessor Akbar;
the words of dedication to him open the text of the manu-
script, immediately following the usual Muslim basmala:
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Ll 5 ol JMa S5 5 oliiald cda Lalhy ol Jb iad 5o
Al 5 4Ske ) Al oLEAL LS

An appeal to the shadow of Allah, the haven of power,
the great shahinshah, the glory of faith and world, padi-
shah Akbar — may Allah exalt his kingdom and dominion!
(C 271, fol. 1v).

The introduction of the St. Petersburg manuscript is
divided into several sub-sections with headings in red
ink in the margins. It is just here that the title of the work
appears, — also in red ink — and its meaning is ex-
plained (C 271, fol. 8r). The dedication mentions a date
at the very end that could be assumed to refer to the
moment the author — but not the copyist, as it is a part
of the main text — composed the passage.

Glia by Gland o o) al Cany U Gl e BIA Caella ol 215 50 U
s 5 2illage 103 3l 4 sy 5 ) sie Loty (ol Aniin 280 (i
Al caalia (e S (pue Qa4 535 5 daly 5 8
o8 ol
...In order [Your Majesty] hastens in full obedience to
the will of his Creator, so that by means of his omnipo-
tence he may be forever graced with heavenly abodes, so
that these counsels he will demand and constantly pray to
God. In the year one thousand five hundred and
ninety-nine from the manifestation of Jesus Christ our
Lord in this world (C 271, fol. 9r).

As mentioned above, manuscript was scribed in two
different handwritings. The first one, small and beautiful
nasta ‘lig is seen from the beginning of the manuscript to
fol. 71v, from where on a large and clumsy kind of
nasta ‘lig appears. It is retained until the end of the
manuscript (except for fol. 72r—76v, where the original
hand reappears again for a while). The colophon located
at the end of the manuscript is written in the second hand
and contains the date of finalizing the book:

D08 4 50 (1) 4 S JLS 5 488y aea s lad QIS
Qﬂ%@\EWQu@uwﬁcQ)&ﬂﬁj\ﬁjw
ERPRRIERN

This book of preaching the Divine in all details and full-
ness of grace (?) was completed with the help of the Glori-
ous one in the year one thousand six hundred and nine
from the Birth of Jesus Christ our Lord (C 271, fol. 538).

In the preface to Mir’at al-quds (“Mirror of Sanc-
tity”), his other work (see above), Xavier reports that
Ayina-yi Haqq-nama is nearing completion [77]. This
preface is dated 1602, and the message obviously refers
to the Persian translation of the work, since the Spanish
original was completed by December 1600. Scribing the
manuscript could have started even before the comple-
tion of the Persian translation, when being conducted in
parallel with it. However, the above evidence suggests
that much of the translation was completed as early as
1602. The possibility that the St. Petersburg manuscript
is a Xavier's autograph should be ruled out: given the
calligraphic accuracy and elegance of the first handwrit-
ing, the hand of a professional calligrapher can be as-
sumed. On the other hand, the first part of the text con-

tains a dedication to Emperor Akbar and therefore could
not have been written later than his death. Therefore, the
dating of this part of the text is limited to the chronologi-
cal framework of 1602—1605.

The second handwriting, as mentioned earlier, is
quite different from the previous one. It is much bigger,
not quite smooth, and even the ink colour differs. What
was the purpose of the manuscript, even though it had
a calligraphic beginning? Given the latest possible start-
ing date of the manuscript (i. e. Akbar's death), it was
written for four years: 1605—1609, which seems to be
too long for one manuscript, even so voluminous one.
A simultaneous copying of different notebooks by two
different persons should also be excluded: the second
handwriting, having replaced the first, continues the text
on the same page (C 271, fol. 76v; fig. 3). It should also
be noted that the inserts in red ink, starting from fol. 16v
are in the second hand, which looks odd, surrounded by
a small and neat lines in a first hand. All this suggests
that the work of the first scribe was suddenly interrupted.

The most plausible explanation is that the original
copying of the manuscript was interrupted by Akbar's
death in 1605. It is not known whether the manuscript
was meant as a gift to the emperor — which cannot be
ruled out given the elegancy of the first handwriting —
but it is clear that there was no point in continuing the
scribing it with that dedication to the deceased monarch.
The book needed a new revision due to the changed
situation.

In any case, St. Petersburg manuscript is the only ex-
tant fragment of an early recension that originates from
the time of Akbar's reign. The extensive preface by
Samuel Lee to Henry Martin's treatises, which contains
a detailed table of contents and many excerpts from the
Cambridge manuscript of Ayina-yi Haqg-nama with
a dedication to Jahangir [78] and other publications [79]
allow us to compare the St. Petersburg manuscript with
the other recension of the work. The manuscript in ques-
tion starts directly with an address to Akbar (C 271,
fol. 1v) that is followed by a munajat (prayer) (C 271,
fol. 9r). In the Cambridge manuscript, on the contrary,
the text begins with a prayer followed by an address to
Jahangir. In the first paragraph of the appeal (see above)
only the emperor's name and the wordplay connected
with it were removed, everything else remains un-
changed [80]. Judging from a number of quotations in
these publications, both the prayer and the text of the
address in the two recensions are very similar [81].

The St. Petersburg manuscript also contains a table
of contents for the entire work (C 271, fol. 15v) that is
incorporated in the introduction. The chapter titles are
written in red ink. It is only the title of the first one that
was scribed in first hand; the subsections of the chapters
are all in first hand in black ink. Comparing this title
with the Cambridge and Edinburgh manuscripts, a slight
difference can be seen. In the Petersburg list:

Gl Jumd iy o) L I0x G el 2l gl 2 dgd Qb

First chapter. This chapter [narrates] the need for peo-
ple to have Faith in God... in five sections (C 271,
fol. 15b).
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In Cambridge and Edinburgh:
132 Cpa gl Zliial gl 3 Jgf

First chapter, narrating the need for people to have
Faith in God [82].

The same can be said of other titles: in the
St. Petersburg manuscript they are often longer (e. g. the
title of the fifth and sixth sections of the second chapter
(¢f- C71r, 16v)) [83]. Thus, one can assume that the
change of the dedication was accompanied by a general
revision of the work, though apparently a minor one.

Samuel Lee (on the Cambridge manuscript) and
Charles Rieu (on the manuscript from the British Mu-
seum) cite a passage from the address to the emperor
Jahangir in which the author states his reasons for com-
posing the work. In this passage, he notes that he had
been at the imperial court for twelve years [84]. Given
that Xavier arrived at the Mughal court in 1595 [85], we
get the date of the beginning of the revision, around
1607. In the St. Petersburg manuscript there is a similar
passage in the address to Akbar about the reason for
composing the book: to present a gift to the master, but
the dates present in the later recession are certainly miss-
ing (C 271, fol. 1v).

Now, we are turning to the part of the manuscript
written in the second hand. Since the headings, in addition
to the table of contents written in the first hand, appear
once more at the beginning of the relevant sections —
including the part written in the second handwriting — we
can draw a comparison between them as well. It should be
noted that many of these titles show almost complete co-
incidence with the Cambridge and Edinburgh manu-
scripts [86] (cf- C 271, fol. 149r, 149v) [87] and, conse-
quently, the discrepancy with the table of contents in the
first part of the St. Petersburg manuscript. The completion
of the work itself is dated by above mentioned colo-
phon — 1609 AD. This assumption is supported by the
character of the second handwriting. With its roughness
and bumpiness making a contrast with the first one, it
could be applied only in the manuscript for “internal use”.
This could have happened when it became clear that the
part in the first handwriting was not suitable for official
use, apparently with the change of the situation, i.e.
probably after Akbar's death.

What could be the reason for continuing such
a seemingly useless work? Judging by the lack of perfec-
tion of letter outlines and numerous slips of the pen, the
second handwriting most likely belongs to a European
and hardly could be the handwriting of a skilled native
scribe, or an educated person. Perhaps the continuation
of this work was warranted by the need to somehow
complete an existing part of the manuscript, which was,
moreover, written in calligraphic style. It may have also

been someone's desire to practice Persian calligraphy.
An edited version may have been used to continue the
work. Unfortunately, we do not have a sample of Xa-
vier's Persian handwriting. It is possible that this manu-
script was completed in the hand of this missionary or by
one of his associates.

Olga V. Vassilieva— one of the leading Russia's
experts in Middle Eastern manuscripts — noted during
the discussion on the manuscript in question that it
would have been enough to replace the corresponding
sheets with Akbar's name for the relevant changes, be-
cause the stitching of quires takes place only after the
transcription of the entire text [88]. Therefore, it seems
reasonable to make a more detailed clarification on this
issue. As we suggest, the initial writing was interrupted
by Akbar's death, because he was the commissioner of
the book, on whose order it was being written. Then only
after a few years, his successor Jahangir expressed inter-
est to this apologetic treatise. That means that initial be-
ginning of the manuscript was abandoned for a rather
long time, being later continued on a quite different pur-
pose, as pointed out above. Fol. 76v provides us with
substantial evidence that the two different handwritings
appeared not in a parallel way in different quires, but —
the second one after the first one was interrupted. One
more confirmation to our suggestion is the rubrics in red
are in the second hand, although they is located in the
introduction written in the first hand. Since the passages
in red ink are usually inserted after everything in black
ink is finished, such insertions in the second hand can be
explained by the fact that the work of the first person
was terminated before that time.

Thus, as follows from the above mentioned peculi-
arities, C 271 is a unique manuscript that partly contains
two different recessions of the work under discussion,
being written by two different persons in different time
points and on different purposes. This copy reflects the
whole historical situation that accompanied composing
and evolution of Ayina-yi Haqq-nama. As pointed out by
Didier, the Spanish version presented in a single manu-
script has the dedication to Akbar, unlike the Persian
version in the manuscripts available to the scholar [89].
Based on this, he came to the conclusion that the treatise
was translated into Persian in 1609 as the extant manu-
scripts tell us. In fact, the St. Petersburg one demon-
strates that the Persian text existed earlier, at least before
Akbar's death in 1605. This might mean at least that the
translation was made much earlier than supposed, or
even that the text in both languages were composed si-
multaneously. There is no doubt that the Persian text was
done by the author himself (unlike Mir’at al-quds), as he
mentioned in his treatise (see above), and besides, its
stylistic and even grammatical features exclude partici-
pation of a native speaker.

St. Petersburg Manuscript of the Short Version (MS Dorn 249)

A manuscript of the brief version of Ayina-yi
Hagq-nama with a shelf number Dorn 249 is owned by
the National Library of Russia at St. Petersburg (further:

NLR). It was described in the catalogues of Boris
A. Dorn [90] and Galina I. Kostygova [91].
Description: 77 fol. Dimensions: 18.5x%11.5 cm;
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text-block: 11.0%x7.0 cm; 9 lines per page. European
(fol. 1—64) and Oriental (fol. 65—77) paper. Written in
elegant nasta ‘lig; black ink, red for the titles and subti-
tles (fig. 4). Oriental foliation. Binding of European type,

Acquired in 1805 as a part of the collection of Peter
P. Dubrovsky, the Secretary of the Russian Embassy to
France [92].

We were able to find information about the follow-

but the brown leather with traces of “oriental” ing extant manuscripts of the short version in different
blind-embossed middle. collections.
Table 3
Location, Institution Title, Number of folia Dimensions (cm) Script Dating
Shelf number
London, British Library, Add. 23, oo Zu-1-hijja 1152/
584 [93] 55 17.8x8.9 Nasta ‘lig February 1740
Rome, Casanatense Library, Vat. Pers European's
47 [94] 129 22.2x16.0 hand No date
Paris, National Library of France, Persan | 30 (together with other European's
130 (I) [95] works) 20.0x16.5 hand No date
Paris, National Library of France (to- No less than 32
gether with other works) Persan 154 (fols. 64—96 /?/, to- 20.0x14.5 Nasta ‘lig No later than 1629
(I11) [96] gether with other works)
. o . 59 (fols. 53—111 No late than 20
X;I}’ffﬁ)ﬂ;g;’]teca Marciana, Ms. Or. /2/ [98], together with 20.5x11.5 Nasta ‘It Muharram 1034 /2
other works) November 1624
Venice, Biblioteca Marciana, Ms. Or. CX | 35 (fols. 2—37; together 21.0%15.0 Nasta ‘T No later than 1045 /
(124) [99] with other works) ) ) 9 1635—1636

In the extant manuscripts, several variants of the title
of the abridged Ayina-yi Haqq-nama version occur:
“laiia 43] A3 (“Selection from the Mirror Showing the
Truth”) [100] and “liés 4yl 433 (“Exposition of ‘The
Mirror Showing the Truth’”)[101]. The manuscript
from the Vatican collection on the other hand has two
titles: “liia 4il 4ada” (“Exposition of ‘The Mirror
Showing the Truth’”) in the title and “liis 4] jaise”
(“Summary of ‘The Mirror Showing the Truth’”) in the
text itself [102]. The manuscript from St. Petersburg is
entitled: “Cliswe (2 ) Laiis 4bl S QUS 4ad8” (“Ex-
position of the Venerable ‘Mirror Showing the Truth’
About the Christian Faith) (Dorn 249, fol. 1v).

In the St. Petersburg version, the chapter headings
are omitted. There are four extended interlinear intervals
in the St. Petersburg manuscript (Dorn 249, fols. 10v,
27v, 45v, 60v) [103]. Olga Kostygova in her catalogue
has correctly pointed out that they correspond to the di-
vision of the version into four sections, that are present
in other manuscripts as well [104]. These spaces were
apparently intended to inscribe the section titles in red
ink, which was then not done. The general title of the
work, however, is inscribed.

This abridged version of the work was composed by
Xavier himself and alike the complete one was dedicated
to the emperor Jahangir. It was completed no later than
October 20, 1609. According to Arnulf Camps, this is
the date of the letter, in which the author describes the
completion of this work. This letter states the reason for
the writing of the version, which is the author's desire to
save the emperor's time when he was too busy to read
the complete version [105]. The same reason is given by
the author in the manuscript of the short version itself:

oy (AT L G 4il QS ) (o yieS 48 iyl Ciliall Gy
JJ\JJ\S.}Lé}i\g\.g_'\é\j}h)ﬁ&%)dﬁbmuﬁﬂyadﬁ
PRIBEN)

So the truth is that, having chosen a small part of the
book “Mirror Showing the Truth”,... I would present it to
Your Royal Majesty, who is very busy with the important
affairs of governing (Dorn 249, fol. 7v).

In the NLR manuscript, the colophon and the date of
copying are missing, so the watermarks are of much im-
portance for the dating. It is a cross set in a medallion
pointed to the bottom with the letters I P. Several similar
watermarks with various letters occur in a Sicilian book
dated 1628 [106], and one of them completely overlaps
with a watermark from the NLR manuscript, being su-
perimposed, and has the same letters [107]. Thus, the
manuscript of NLR can be dated to the late of 20ies or
early 30ies of 17th century.

On the flyleaves of the manuscript, there are water-
marks representing a grapevine of various kinds. This
type of watermark has been in circulation for many dec-
ades and can hardly serve as a precise basis for the dat-
ing. Thus, in the watermarks album by Edward Heawood
similar signs are testified on paper production from 1599
to 1629 [108]. It can be assumed that the current binding
was made later than the manuscript itself, but no later
than 1695 (the ex libris mark on it cited above is dated
1695).

Judging by the elegance and regularity of the script,
the copyist of the NLR manuscript could have been of
native, Middle-Eastern origin. As it seems, he did not
know the proper name of the author of the work. Other-
wise, it is hard to explain such a mistake: ! (s sd seni gyl
(Dorn 249, fol. 5v) instead of one of the following au-
thor's name versions: BT sexig i [109],
or isd saxig »5[110] that one usually meets elsewhere.
The identification of the personalities of Per-
sian-language scribes in the Isfahan Catholic missions
still requires a special study.
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Although we have almost no information about the
transmission of the full version of the book outside India,
this is not the case with the brief version. In some manu-
scripts, there are notes mentioning Isfahan and its Arme-
nian district of Julfa [111] and also India — there is an
owner's note made by a resident of Akbarabad and
Agra[112]. In addition, there is a manuscript scribed
apparently in Bengal and dated Zu-l-hijja 1152 / Febru-
ary — March 1740 [113]. This is the latest dated copy of
the work known to us. Rather informative is an owner-
ship note in Latin in the manuscript from NLR men-

tioned in the catalogues [114]. The record relates that the
manuscript formerly belonged to the “Carmelite Fathers”
in the city of Aleppo. It also bears the date 1695. It can-
not be excluded that the manuscript could have been
brought there from Isfahan, which starting from the time
of ‘Abbas I (late sixteenth to early seventeenth century)
also had a Carmelite mission [115]. It is curious that,
according to Camps, one of the copies of the Mir’at
al-quds comes from Aleppo as well. The latter was taken
out no later than 1686 and currently is in the British Mu-
seum [116].

Conclusion: The Role of the Ayina-yi Haqq-nama in Further Christian—Islamic Polemics

It is generally accepted that it was a short version of
the treatise that reached Iran in 1621 and therefore be-
came famous in this country [117]. A further course of
events was as follows: in Isfahan the manuscript found
its way to the famous Muslim theologian Zayn
al-Abidin al-‘Alawi al-Isfahani (d. ca. 1650), who wrote
a refutation on it. The latter came to the attention of
Catholic theologians, who in turn wrote a number of
refutations on the latter [118]. This issue was of such
great concern to the Catholic Church that it attracted
special attention of the Congregation Propaganda Fide,
the missionary branch of the Roman Curia[119].
A Franciscan monk named Bonaventure Malvasia
(1598—1666) was commissioned to write a rebuttal.
This work, written in Latin, was published in 1628 [120].
Then, however, the congregation felt that the answer
could not be called exhaustive and commissioned
Philippus Guadagnoli (1596—1656) to write another
refutation. This was published in 1631, in Latin as well;
then an Arabic translation was made, and an edition con-
taining the text in both languages appeared in
1637 [121].

This work gave rise to another Muslim polemic trea-
tise composed by a former Augustinian, Fr. Antonio,
who converted to Islam in 1697 [122].

Finally, three manuscripts of the Persian-language
refutation of Zayn al-‘Abidin's work are known. One is
in the library of the Oriental Faculty of St. Petersburg
State University [123], another one — in the National
Library in Paris (shelf number: Suppl. Pers. 13) [124],
the third manuscript is in the National Library in Naples
(shelf number: III. F.29)[125]. The St. Petersburg
manuscript represents the first part, whereas Paris and
Naples manuscripts represent the second part of the
apologetic work Alayishha ki badinha aliida shud
Ayina-yi Haqq-nama (“Contaminations with Which the
‘Mirror Showing the Truth’ Is Stained”). According to
Fr. Richard, their author is Father Aimé Chézaud
(d. 1664), a Jesuit missionary who was on a mission to
Julfa in the 1650s. There are various accounts of this,
including Chézaud's own testimony [126], as well as
notes in the St. Petersburg manuscript.

The first part (manuscript from the collection of
St. Petersburg State University) is dated by the colo-
phon: Isfahan, the first day after Nawriiz, 1067, i.e.
March 21, 1656 (fol. 16v) [127]. According to F. Ri-

chard, the St. Petersburg manuscript is the author's auto-
graph [128].

This part is a more general apologetic work on the
superiority of Christianity over Islam. It consists of three
essays (magala), which in turn are divided into subsec-
tions (fas/). The first part seems to prepare the reader for
the second, which deals with the problems of discussion
in the works of J. Xavier and Zayn al-‘Abidin, as re-
ported by the author in the preface [129]. Like Ayina-yi
Hagqg-nama, it is written in the form of a conversation,
the Padre (padri), the Thinker (hakim) and the Mulla
(mulla). The contents of this part are detailed in an arti-
cle by Francis Richard [130]. The end of the manuscript
with the conclusion (khatama) has been lost.

It is interesting that, unlike Xavier, the author of this
work cites many quotations, including the Qur’an (see
fols. 57r, 58v) in the Arabic original. In general, he has
a taste for the Arabic language and various Arabic forms.
The latter probably could be explained by the fact that
Aimé Chézaud worked at the Mission in Aleppo, where
he studied Arabic well before coming to Isfahan [131].
Curiously, the manuscript in the Oriental Faculty Library
is written in naskh rather than nasta ‘lig, which would
have been more typical of 17th-century Iran. This mis-
sionary was probably used to writing in naskh, as
nasta ‘lig is not common in Arabic countries.

The Paris manuscript (Suppl. Pers. 13), scribed in
India in 1742, unlike the Petersburg one, is written
in nasta ‘lig [132]. This is the second part of the same
work and is devoted exclusively to refuting the work of
Zayn al-‘Abidin [133].

The manuscript from Naples (III. F. 29), also written
in nasta ‘lig is another copy of the second part; according
to the colophon it was written in Isfahan on the
20th Ramadan in 1154 / 29th November 1741 [134].

Xavier's work thus marked a new milestone in Chris-
tian-Muslim disputes. These disputes, unlike those that had
preceded them, were based on Europeans' direct knowl-
edge of the Islamic doctrine and contacts with its adher-
ents. It may be explained by the fact that these polemics
took place in the 17th century, the time when Catholic
missions were freely operating in the Islamic East.

The manuscripts of the St. Petersburg collections
contain very important data for the textual history of the
book in question, as well as for the history of its trans-
mission and circulation.
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66. Akimushkin, Kushev & Salahetdiniva, 1964, vol. 1:
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by myself in a recent exhibition catalogue (see Brush and
Qalam, 2018, vol. 1: 152, No. 74).

67. Akimushkin, 1987: 9, 11, 13, note 4.

68. Rieu, 1879—1883, vol. 1: 4. The dimensions in the
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69. Rossi, 1948: 74, No. 44.

70. Piemontese, 1989: 233, No. 258.

71. Hukk, Herman & Robertson, 1925: 47, No. 68. The
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72. Lee, 1824: 6. Many characteristics of the manuscript
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found also in the catalogue of the Cambridge colleges
(Browne, 1900: 25, 307, No. 146).

73. Samual Lee gives the following data: “...about eight
or nine hundred leaves in small folio” (Lee, 1824: 41).

74. See the description and the complete manuscript repre-
sentation at the library site:
https:/ketabpedia.com/4:s) S-a s 3-lai- 3a-aisl/ s,

75. The beginning of the Cambridge manuscript was not
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76. Rieu, 1879—1883, vol. 1:4; Rossi, 1948: 74, No. 44;
Piemontese, 1989: 233, No. 258; Hukk, Herman & Robertson,
1925: 47, No. 68.

77. Historia Christi..., 1639: 12.

78. Lee, 1824: 5—42.

79. Hukk, Herman & Robertson, 1925: 47—49, No. 68.

80. Lee, 1824: 10.

81. Ibid.: 10.

82. Ibid.: 8—10; Hukk, Herman & Robertson, 1925: 48,
No. 68.
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parison with the Cambridge manuscript; the Edinburgh cata-
logue lists only the chapters, and no subsection titles (Hukk,
Herman & Robertson, 1925: 48, 49, No. 68).

84. Lee, 1824: 10; Rieu, 1879—1883, vol. 1: 4.

85. Camps, 1961: 166.
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86. In the latter, only the chapter titles, but not the subsec-
tion headings were published.

87. Lee, 1824: 15; Hukk, Herman & Robertson, 1925: 48, No. 68.

88. At a scholarly discussion during the orientalist confer-
ence in St. Petersburg.

89. Didier, 2017: 27.

90. Dorn, 1852: 243, No. 249.

91. Kostygova, 1988, vol. 2: 227, No. 1260.

92. Lebedev & Vassilieva, 1990: 10, 11, 26.

93. Rieu, 1879—1883, vol. 1: 4. The dimensions in the
catalogue were given in inches.

94. Rossi, 1948: 75, No. 47.

95. Richard, 1980: 153.

96. Ibid.: 173.

97. Piemontese, 1989: 354, No. 411.

98. There is one more Christian work in the manuscript
that is written in a different hand though (fols. 1—52). Dated
based on the owner's note.

99. Piemontese, 1989: 354, No. 412. There are two more
Christian works in the manuscript (fols. 44—91, 38—43).
Dated based on the owner's note.

100. Rieu, 1879—1883, vol. 1: 4.

101. Blochet, 1934, vol. 4: 111, No. 2152.

102. Rossi, 1948: 75, No. 4.

103. Kostygova, 1988, vol. 2: 226, No. 1260.

104. Ibid.; cf Rieu, 1879—1883, vol. 1:5; Maclagan,
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106. Heawood, 1950, vol. 1: 86, Nos. 979—983.

107. Ibid.: No. 981.

108. Ibid.: 298, 312—315, Nos. 2343—2387.

109. Rieu, 1879—1883, vol. 1:4.

110. Ibid.: vol. 1:3.

111. Piemontese, 1989: 354, Nos. 411, 412.

112. Ibid.: No. 412.

113. Rieu, 1879—1883, vol. 1:5.

114. Dorn, 1852: 246, No. 249; Kostygova, 1988, vol. 2:
227, No. 1260.

115. New Catholic Encyclopaedia, 1967, vol. 11: 155.

116. Camps, 1961: 169.

117. Rieu, 1879—1883, vol. 1: 5, 29; Maclagan, 1896:
112; Camps, 1961: 171.

118. For more details see: Halft, 2017: 531—546.

119. Camps, 1961: 171.

120. Dorn, 1852: 244, No. 249.

121. Ibid.: 245, No. 249; Guadagnoli, 1631: 1—130.

122. Piemontese, 1989: 202, No. 234.

123. Romaskewicz, 1925: 3, No. 1121; Richard, 1980: 384.

124. Blochet, 1934, t. 1: 14, No. 23; Richard, 1980: 384.

125. Piemontese, 1989: 202, No. 234.

126. Richard, 1980: 385.

127. Manuscript description. The manuscript is listed in
a catalogue by Alexander A.Romaskevich (Romaskewicz)
(Romaskewicz, 1925: 3, No. 1121); see the description in
Richard, 1980: 386. 213 fols. Dimensions: 9.0x14.0 cm;
text-block: 14.0x9.5cm to 15.5x10.0 cm; 14—19 lines per
page — number increases toward the end of manuscript. Euro-
pean paper with watermarks. Black ink, red for titles, subtitles,
names and punctuation (inverted comma). Beautiful naskh.
Notes in Persian and Latin in the margins. European leather
binding. Many of corrections. The title page has an inscription
in black ink: “A.R. 7.X.13. 0lgae!”. On fol. 1v. in black ink:
“Mission Julf. Soc. Jesu”; below: “ex libris P. Amati
Chez[aud]”. Below is an illegible inscription in Latin or Ar-
menian script. Defects: yellow stains in margins, missing end-
ing. Purchased in Persia by Alexander A. Romaskevich (Ro-
maskewicz) on 7.10.1913 (Romaskewicz, 1925: 2).

128. Richard, 1980: 386.

129. Ibid.: 387.

130. Ibid.: 387—391.

131. Ibid.: 385, 394.

132. Ibid.: 391.

133. Ibid.: 385—394.

134. Piemontese, 1989, No. 234: 203. As Dr. Richard has
kindly informed me, the Naples manuscript is in the same hand
as the Paris manuscript, with which they are “twin copies”.
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