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Soqotri Lexical Archive: the 2013 Fieldwork Season 

V. NAUMKIN, L. KOGAN, AḤMAD ʕĪSĀ AD-DAʕRHĪ, ʕĪSĀ GUMʕĀN AD-DAʕRHĪ 

 

With a certain delay due the – dramatically ongoing – political and social instability in Yemen, 

the present authors resume the publication of the results of their long-term lexicographic project 

dealing with previously unknown or unrecognized lexemes of the Modern South Arabian 

language Soqotri (island of Soqotra, Gulf of Aden, Yemen)
1
. 

 

181. éghon (du. əgáni, pl. égnihin) ‘stone wall, fence’   سورٌ  حجري      أٞجْهُن  

► éḳdomk ľľəhe di-ṭirído mən ḥághər ḥérə ľiʔɛg məs ḷə-ker ʕároyb wa-ḷə-ker égnihin wa-

ʔéḳdomk ḷə-ʔ ľľəhe tóʔo toʕobí in ḷə-ʕároyb ʕaf tšəráḳaḥ id-bɛr wa-nəgέfo wa-ʔaḷ-ḷ wə bəs ‘I 

saw a cow which was driven down from Hagher. They were trying to drive it into walls and 

stone fences, but I saw how the cow was jumping over the walls and finally found itself in an 

open place. So it fled and they did not catch it’, gédaḥ módər
2
 mən ḥághər wa-zégod égnihin di-

ífεr ʕan rího aḷ-ľikέb diʔáḷ ḳárye ‘There came flows of water from Hagher and took away stone 

barriers once built in two rows to prevent water from entering the village’, gédəḥ tan έʔɛfo mən 

r nhəm wa-ʕed še díʔyho bə-siyára tóʔo əráḥan bə-ʕamḳ di-ḥádəb ʕémər tod míṭa bən wə ľhe 

égnihin di-déḷəḳ ḷə-ker ḥádəb ʕámok bíŝi di-ʕérob míṭa bən wə ‘A few people from abroad came 

to visit us and travelled with me in my car. Midway along, they asked me: “Make a stop! When 

were these many stone walls which are all over the area built?” I told: “Nobody knows when 

they were build”’, šin έʔɛfo bə-saḳ ṭri yəʕómər égnihin ʕan íľyhən məkέḷə
3
 wa-ʕan íľyhən tímhεr 

wa-basátin kor yətéḳəf wa-ʔaḷ-ľa áḷyhən rího wa-ľákən égnihin ľhe di-nəfəʕ yhən έʔɛfo f ne bə-

ʕ yhon ḥaľhétən šker wa-yóuṭər aḷ-tóʔo ľhe iľ-ʕóumər náʕa ‘In our land, in Soqotra, people make 

stone fences around their houses and their palm gardens to make them well-done and to prevent 

them from being destroyed by water. As for the fences which were made by people in by-gone 

years, they are good and strong, better than those which are being made now’.  

◊ Comes close to *gnʔ ‘to build a wall, to fence, to shelter’, best attested in Sab. gnʔ ‘wall of a 

town’ (SD 50), Jib. gúnɛʔ ‘sheltered, warm place’ (JL 77). See further DRS 147–149 for an 

eventual connection with *gnn with similar meanings.  

  

182. šédfaʕ (yəšdáfaʕ/ľišádfaʕ) ‘to stumble’     ٌٌٌشٞدْفَع  اصطدم      

► šédfaʕk tóʔo šáʕik ʕaf yəṭóhor ménhi ṭífεr di-ŝ b ‘I stumbled while running so that one of the 

nails on my foot went off’, ṭərέdo tho gənníyye bə-ʕamḳ di-ḥte wa-férodk wa-ṭar ménhi ḥes mən 

f
ə
zaʕ wa-tóʔo éraḥk ḳáʕar ksek díʔyho éṣbəʕ təbʕírir

4
 bə-dor mən tóʔo šédfaʕk bəs wa-s

ə
kε ke 

šḥ
a
boḷk boḳ mənáḷ šédfaʕk bəs ʕaf aʔáraḥ ḳáʕar ‘A ginni woman purused me in the middle of 

the night and while I was fleeing from her, my mind flew away from fear. When I came back 

home, I found one of my fingers bleeding profusely because I stumbled with it, but I have 

hardly noticed it there where I stumbled, before I reached the house’, gédaḥ tan ṭad ʕag ṭəy š m 

wa-ʕámok e-ʕouy ghon yəṭórəd hin óʔoz firéde
5
 mən di-təbáḷhən wa-ho əḳádom

6
 h yhən bə-ṭad 

                                                 
1
 For the principles, goals and methods of the project, as well as its previously published results, the reader is 

referred to the team’s earlier articles in this journal (NAUMKIN et al. 2013, 2015, 2016). 
 

The publication was prepared within the framework of the Academic Fund Program at HSE University in 2021 

(grant no. 21-04-031) Our warm thanks go to Dr. MARIA BULAKH for her careful reading of the manuscript and 

numerous insightful suggestions.   
2
 módər ‘a strong flow of water’ (cf. mérod, apparently with the same meaning, in MÜLLER 1902:17813).  

3
 mókľi (du. mokľíʔi, pl. məkέḷə) ‘house’.  

4
 əbʕírir (yəbʕírir/ľibʕírir) ‘to bleed’ (= نزف). 

5
 m. sg. férəd, du. fərέdi, pl. fέryɛd, sg. f. sg. firéde, du. firidíti, pl. firhədétən ‘prone to fleeing’. 

6
 ḳédəm (yəḳádom/ľiḳdóm) ‘to lie in wait, in ambush’ (= رصد). 
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ḥaḷf ʕémər énhi ʕa-təḳdóm έhεn aḷ-təgósər ʕámok ľa əḳádom wa-tóʔo ḳédəmk gədóḥo óʔoz wa-

k
ə
ḷoḷk həs tóʔo hέmən əgámaḥs šédfaʕk bə-ŝ ndəhər

7
 di-ŝ b wa-gεhέzo tho óʔoz wa-ḷaṭ záʕan 

ʕans ḥi áre di-mən ḳáʕar ‘A man came to visit us one day, and I said to my sons to drive in for 

us a feral goat from the place such-and-such, while I would wait for them in an ambush in a 

certain place. They said: “Do not wait. You will not be able (to catch it)!’ But I said: “No, I will 

wait”. While I was in ambush, the goat came, and I threw a piece of cloth at its face. When I 

almost caught the goat, I stumbled with my foot over a piece of dead wood and the goat escaped 

from me. In the end we had to take a tame one, from the household, instead of it’.  

 Cf. JL 34 where the Soqotri verb is translated as ‘to cut one’s foot’ (as one can deduce from 

the examples above, this is indeed a common offshoot of the more general meaning ‘to 

stumble’). As rightly observed by JOHNSTONE, formally comparable verbs in the continental 

MSA have quite a different meaning, viz. ‘to take a bribe’: Mhr. šədf  (ML 64), Jib. ədfáʕ (JL 

34).  

◊ Undoubtedly related to Arb. dfʕ ‘to push, to thrust’ (LANE 890), Gez. dafʕa ‘to thrust, to push’ 

(CDG 124). Especially noteworthy is Tna. däffəʕe ‘to shatter, to smash, to crush one’s head with 

a stick’ (TED 2176). See further DRS 299–300.  

 

183. dáḥam (yədóḥom/ľidḥám) ‘to be thin’      ََماحََد فنحٌ    

► tégork b
ə
ʕer wa-yhe ʕam ətógərš dáḥam wa-ʔaḷ-šéṭbə záʕayk toy díʔyho di-ḥaḷf wa-dέhεr 

ənomíṭənš mən ḳše wa- áʔad ʕaf ṭəy š m dékof tho ‘I bought a  camel. At the time I bought it, it 

was emaciated and not in good conditions. I took it home and began to pamper it with ḳše and 

ziziphus branches all the time. But one day it kicked me’, έʔεfo ḷə-ḥa bə-di-š rḥəḳ ʕéṭəm béne 

wa-yaʕágəb ḷέbin déḥəm wa-šin faḳḥ di-ʔέʔεfo yaʕágəb ľaʕṭém ‘There, in far-off lands, people 

are very fat and want to become thin. And in our land there are some who want to become fat’, 

ʕ yyək ḷəbʕóḷ ʕáže di-ʕiṭámo ʕan dəš di-dəḥámo ‘I prefer to marry a plump woman rather than a 

thin one’. 

◊ Cf. Mhr. hədḫáwm ‘to have flatulence, bad breath’ (ML 77), Jib. edḫím ‘to have bad breath and 

flatulence’ (JL 43), with a feasible shift of meaning. 

 

184. déraṣ (yədáraṣ/ľidráṣ) ‘to fail to reach the mark (in jumping)’َدٞارَص 

فشلٌ في لعبةٌالقفزعلىٌالعودٌٌٌ  

► έʔεfo f ne ḷaḷ tékən ayέfε yənéḥəg maḳóľhim
8
 wa-di-ʔaḷ-nóhor díʔyhe ḷə-darṣ yəʕúmor həy 

déraṣ wa-yəšfárəš ʕiš di-yaʕá on məy ‘In former times when there was a wedding-feast people 

were competing in jumping and the one who could not reach the mark, one said about him 

déraṣ, and those who loved him felt ashamed for him’, ʕag di-yədáraṣ ḷaḷ yəḳáḷəm áḥsan həy ḷə-

ʕam yhe aḷ-ḳéḷom bə-ʕamḳ di-ʔέʔεfo ‘A man who cannot reach the mark while jumping, it 

would be better for him not to jump at all among people, ḷaḷ yəḳóḷəm έʔεfo bə- ayέfε ḷə-darṣ 

yəböwétən
9
 də di-yənáhar ḷə-darṣ wa-də di-yədáraṣ ‘When people are going to jump trying to 

reach the mark during a wedding feast, it is known (approximately) who can jump beyond the 

mark and who cannot reach it’. 

◊ An interesting match is Yemenite Arabic daraṣ = ʔaḍ-ḍayyiqu ḍidda l-ittisāʕi ‘narrow, 

impossible to broaden’ (AL-IRYANI 396). In the classical language, cf. perhaps nābun darṣāʔu = 

takassarat ʔasnānuhā kibaran wa-haraman ‘the teeth have got broken because of the very old 

age’ (TA 17 578).  

 

                                                 
7
 ŝ ndəhər (du. ŝəndíri, pl. ŝ ndəhor) ‘a piece of wood, timber’  (= قطعة من الخشب).  

8
 məḳľímo (du. məḳľimóti, pl. maḳóľhim) ‘jump’ (= قَفْز). 

9
 b wat (yəböwétən/ľibót), passive from bet (yəbétən/ľibέt) ‘to understand, to realize’ (= فهم). 
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185. géroŝ (yəgórəŝ/ľigrέŝ) ‘to pull, to drag’    سحب جٞارُڛ 

► ŝínik gírbag di-gəšóʕo ʕífəf wa-gərέŝotš wa-k botš rεgf ‘I saw a cat which tore a goat kid, 

dragged it along and brought it into a small cave’, ʕámə bə-dέfε di-ḳáʕyəhεr fáʕhεr wa-ʕámok e-

ʕouy ghon kor yəgor ŝəy mən dέfε di-ḳáʕyəhεr id-š rḥəḳ ʕan sénhom ‘A bull died near the 

village and I asked my sons to drag it aside from the village, to a remote place, to avoid the 

smell of putrefaction’, éḳdomk n mhoḷ
10

 di-yəgórəŝ ŝkímo di-ʔírhεz ‘I saw some ants drag a 

grain of rice’. 

 Missing from the main body of LS, but found in the Addendum (p. 497), with reference to 

MÜLLER 1905:199, fn. 3, where the passive jussive ľigróŝ is adduced as a variant to ľisḥób in the 

main text. Cf. also NAKANO 1986:83. 

◊ Same in Mhr. gərōŝ ‘to drag, to pull, to push’ (ML 125), Jib. gér ŝ ‘to drag into’ (JL 79). 

Further possible cognates, going back to PS *grŝ (and, perhaps, *grš) are studied in KOGAN 

2015:290.  

 

186. ḥan é o (du. ḥan əḳóti, pl. ḥán aḳ) ‘Adam’s apple, throat’ ُع قدة الحنجرة           حَنْڞٞاقو  

► ŝínik ʕag maʕtéfo
11

 məy εgído ḷaḷ yəʕáṭar aḷ-yəʕáṭar kaḷ ṭoḳ di-ḥan éḳo kor yíṣam di-máḥľe ‘I 

saw a man whose way of aiming (while shooting) was mean: whenever he would shoot, he 

would always shoot to one’s Adam’s apple so that (the victim) would die immediately’, díʔyho 

múgšəm áʕbork ʕəy ḥánžεhεr di-ḥéḷəf wa-ʕámok həy tḥ
a
zəz ʕánhi dəš óʔoz ʕ mor aḷ-k ḷk ʕámok 

həy ḳémo
12

 ʕek ḥan éḳo di-ʔóʔoz hábə ʕank ‘I gave a sharp knife to my son and said to him: 

“Slaughter for me this goat”. He said: “I cannot”. I said: “Is a goat’s throat too difficult for 

you?”. Give it to me, I will do it instead of you”, ŝíni ʕag b
e
ʕer di-ḥízεz wa-tóʔo óstə ṭáhεr wa-ṣet 

məy ḥan éḳo ʕ mor də ʕag di-ḥez ḥa máʕtəf wa-ʔaḷ-ṣaľát ʕəy nabí ‘A man saw a camel being 

slaughtered. When it was finished, he went to see its throat. Then he said: “That man who 

slaughtered here was mean. May the Prophet’s prayer not be upon him”’
13

.  

 SIMEONE-SENELLE–LONNET 1991:1459, 1992:95. 

◊ Tentative identification with ḥangégo ‘hole’ by SIMEONE-SENELLE and LONNET is not possible 

as the latter is a fully independent lexeme coexisting with ḥan éḳo in the speech of our 

informants. The comparative Semitic perspective outlined in SED I No. 15 is not persuasive. 

Conversely, rather likely is an ultimate relationship with PS *ḫnḳ ‘to choke’ (DRS 1008), cf. 

Yemeni Arabic maḫnag ‘Kehle’ (BEHNSTEDT 347). 

 

187. ḥatéraḳ (yaḥtéroḳ/ľaḥtéraḳ) ‘to choke with rage’    غضب     حَتٞارَق 

► gédaḥk ṭəy ʕéno diʔáḷ ṭad məsʔúľ di-gámaʕa kor yəkób tho ʕ mor énhi ľa aḷ-toʔókəb wa-ʔaḷ-

t drus šin yáḷḷa tóʕod ḥérək ḷəfʔós ʕaf ərázaḥ aḷ-tómiʕ wa-yhe di-gédaḥ mən əmbórye yəkóbš kor 

y drus wa-ho ṣtət ʕ
a
ṭaf ḥtérḳik wa-ṭáhεrk wa-ʔ boš diʔáḷ ṭad díʔyho ṣáḥəb məsʔúľ ʕ mor énhi 

tóuḳaf əšmέtoḷ ho hək ḳarére wa-šémtəḷ énhi ʕaf oʔókəb ‘One year I came to a university official 

to ask him to enroll me, but he said: “No, you won’t enter the university and won’t study with us. 

Go away from here!” I tried to persuade him until I got tired, but he didn’t agree, while he was 

admitting other guys who came, and I saw this. In the end I got angry and went to an official 

who was a friend of mine. He said: “Keep silent! I will talk to him him tomorrow”. And he 

talked to him on my behalf until I entered (the university)’, ṭahέrki ho wa-díʔyho ṣaḥbíyye 

                                                 
10

 nímhiľ (du. nimíľi, pl. n mhoḷ) ‘smaller ants’ (WRANIK 2003:512, NAKANO 1986:118).  
11

 máʕtəf (f. maʕtéfo) ‘mean, evil, damaging’, áʕtəf (yaʕtéfən/ľaʕtέf) ‘to harm, to damage’ (=  ٌٲضر). 
12

 ḳem (yəḳám/ľáḳam) ‘to be too difficult, impossible for somebody’ (= ٲعجز). Cf. LS 71.  
13

 That is, he did not know how to do it properly and made the animal suffer.  
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əbεʔέro díʔki ḷə-ṭáľibe di-gaʕáro ṭahέrki di-mustášfi wa-ʕógiľ ʕ yki šóuḥar ḷə-tεr ʕ mor h yki aḷ-

tεʔεkέbo ʕámok həy εʔεkέbo ʕ mor ʕ yyək ḷəṣtátš ʕaf óʔo téʕid ʕámok həy bə-ḥay mək ʕəd kaḷ 

ekóbki ṭahέrki diʔáḷ mudír di-mustášfi wa-ʕ mor kóbyhi ekóbki wa-yhe ḥatéraḳ ‘I and a friend of 

mine went to see our course mate, who was sick. We came to the hospital, but a guard met us at 

the door and said: “You will not enter”. I said to him: “We will!” He said: “I would like to see 

how far you proceed”. I said to him: “I swear by your life, we’ll enter”. And we went to the 

director of the hospital, and he said: “Let them enter”. We entered, while the guard choked with 

anger’, égaḥk ḷə-š nḳahaḷ wa-ḳamáṣ fe ʕaf əsóri di-ḥóyhi di-ʕamḳ di-ʔəḷfóʔo
14

 wa-ḥtérḳik wa-

ʔédofk ḷə-márḳaḥ wa-žerk toy ʕaf əyhódə ‘I climbed a donkey but it bounced under me so that I 

fell to the ground, into a cow dung pellet. I got angry with it, seized a stick and beat it until I 

calmed down a bit’.  

● Also in the intensive stem ḥóriḳ (yəḥoríḳin/ľiḥáraḳ) ‘to vex, to irritate’: ṭad múgšəm bə-

mədrása yəḥoríḳin tho dέhεr aḷ-yəzóʕom ʕan əmbórye wa-ʔaḷ-yəkótəb díʔyhe durús ‘One boy at 

school always irritates me: he does not let other children sit down calmly and does not write 

down the lessons’. Cf. also the verbal noun ḥórḳa ‘anger’: éḳdomk múgšəm tóʔo égə έʔḥεy wa-

ʔέʔḥεy yəṣʕanínin
15

 ʕãyš mən ḥórḳa hiš áʕyhofk ḥəs wa-ʔédofk ḷə-máʕ ad
16

 wa-térhork
17

 toy bəy 

wa-ʔébraḥ bəy bə-gέhε wa-béšə wa-ḥtéʔik ʕəy ‘I saw a boy who was beating his brother, while 

his brother was trying to restrain his anger
18

. I got my spirit out, seized a laddle and hurled it 

against him. The laddle hit his chest, and he started to weep. Then I took pity of him’. 

◊ As rightly surmised in DRS 928, this is a semantic extension of *ḥrḳ ‘to burn’, well attested for 

ḥrq in Classical and dialectal Arabic (LANE 551, PIAMENTA 90, AL-IRYANI 256, BEHNSTEDT 

249)
19

. The shift of meaning is common, cf. Hbr. ḥry (HALOT 351). 

 

188. ḥárməŝ (yəḥármoŝ/ľiḥármεŝ) ‘to rustle; to make water turbid’   َخشخشٌٌٌٌٌٌٌٌٌٌٌٌٌٌٌٌ حَرْمٞڛ  

► gédaḥk mənáḷ rézaḥk id-ḳat kor éroy rího fátḥšo kénhi óʔobən wa-ʔəbróḥo di-ḳat wa-ḥarméŝo 

ḥe rího wa-ʔaḷ-šérə
20

 énhi ‘When I got tired, I approached a small pool to drink some water. A 

stone slipped away from beneath my foot and fell into the pool. It made turbid the water and it 

was impossible for me to drink’, ŝínik ʕag diyáʕ ḥoz di-rédo yəḥármoŝ rího kor aḷ-ľir y éʔḷhítən 

‘I saw a bad man: when people had to water their animals, he was making turbid the water so 

that the cows could not drink it’.  

● Cf. also the verbal noun ḥarmáŝe: béḷokk ŝɔb di-ḥóyhi kor aḥábor έʔεfo wa-tóʔo éraḥk ʕamḳ 

di-ʕ srε hímaʕk ʕárho di-ḥarmáŝe ‘I set off to inform some people of the death of their relative. 

When I reached the middle of a grove, I heard a rustling sound’, ŝínik ʕag bə-ʕamḳ di-ḥte bóʕor 

wa-də ʕag ʕérobk toy bər yəʔtéḷən ṭáhεrk wa-šéḳdomk
21

 həy ḥaḷf di-bəy təʔíľo wa-todk ʕaf tóʔo 

gédaḥ ḥármoŝk həy bə- áʕḷof di-ʔéʔtəb yháḷaḥ wa-ʔáʕṭəb ḥərése mən f
ə
zaʕ wa-hέmən yəṭír məy 

ḥes ‘I saw a man travelling during the night, and I knew that this man was scary. I went ahead of 

him to the area where scaring things
22

 were reputed to be and waited for him. When he came, I 

rustled towards him with leaves of an éʔtəb tree. He jumped and shouted out of fear and almost 

lost his feelings’. 

◊ Of interest is Dathina Arabic ḫrmš ‘embrouiller’ (GD 587).  

                                                 
14

 ḷófə (du. ḷófʔi, pl. əḷfóʔo) ‘cow dung’ (= روث البقر).  
15

 əṣʕá(y)nin (yəṣʕa(y)nínin/ľiṣʕánan) ‘to contain one’s anger’ (= كظمٌغيظه).  
16

 máʕṣad (du. maʕṣádi, pl. máʕṣad) ‘stick for stirring’, derived from ʕóṣid (yoʕoṣídin/ľiʕáṣad) ‘to stir vehemently, 

to rub into porridge (grains of wheat or barley)’. Cf. LS 321.  
17

 térhər (yətérhər/ľitérhεr) ‘to throw, to hurl’ (= رمى). 
18

 That is, was trying not to get involved into fighting. 
19

 Prominent presence of *ḥrḳ ‘to be angry’ in Tigre and Tigrinya (WTS 68, TED 188) is noteworthy, perhaps due to 

Arabic influence.  
20

 šérə (yəšérə/ľišérε) ‘it was possible to drink’ (cf. LS 396). 
21

 šéḳdəm (yəšḳádom/ľišáḳdεm) ‘to advance’ (= تقد م), LS 368. 
22

 A circumlocation for jinnis.  
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189. kóde (du. kódʔi, pl. ékdo) ‘plateau’   هضبة  كُادٞى     

► ṭáhεrk díʔyho mən ḳáʕar wa-šérḳaḥk di-kóde wa-ḥéḷobk érhon wa-báʕad-aḷ ḥéḷobk kténḥik 

díʔyho di-ḳáʕar ‘I left my house, went up to the plateau and milked my goats. After I miked my 

goats, I came back down to my house’, ṭérodk míʔšər bə-ri di-kóde wa-ḥérog kénhi di-ḥarf ‘I 

was chasing a he-goat on the plateau, but it fled from me up the slope’. 

◊ Likely related to Arb. kudyat- ‘hard, stony ground; big, heavy stone’ (WKAS K 89), Dathina 

kidwa ‘colline’ (GD 2562). Cf. also Akk. kīdu ‘outside, open country’ (CAD K 345).  

 

190. kédor (yəkódər/ľikdέr) ‘to cut (down) a palm tree’  قطع جذع النخلة         كٞادُر    

► ḷaḷ yoʔókəb ŝáḳar f ne yəkódər έʔεfo tímhεr dež kor óutε wa-dež kor ḳóunom ‘When drought 

would come in former times, people would cut down their palm trees – some of them to eat and 

some of them to feed their animals’, gédaḥ tan mέsε di-déḷaḳ wa-raḥ ʕaf yəḳámaʕ
23

 bə-š rəmhin 

wa-tímhεr ṭáhεrk báʕad mέsε wa-ṣetk díʔyho b stan di-tímhεr késək tri təmríti ebráḥto di-

ľáʕanhin di-məŝróḥo ʕámok e-díʔyho múgšəm təkódər díki təmríti ʕan məŝróḥo ‘There was a 

strong rain in our place, and wind, and it felled palms and (other) trees. When the rain was over, 

I went to see my palm grove, and I found two (adult) palms (uprooted), which fell upon the 

upper branch of a young palm. So I said to my sons: “Cut these two palm trees (in the middle) 

and free the young palm of them”’.  

● Note the derived noun k dhir ‘edible fiber from a date palm’ (MILLER–MORRIS 2004:393)
24

: 

aʕk έʔεfo ʕad yəkódər k dhir wa-yəḳodérəy wa-yəʔóurε məy rího wa-yəʔóutε məy noḥóḷe
25

 wa-

k dhir aḷ-seʔhétən di-məŝróḥo šker béne ʕan ḳánbəb ‘I still caught people to cut down palm trees 

to obtain edible substance and boil it: its water could be drunk and the sifted fiber could be eaten. 

And this edible substance is not all the same: that of a young palm tree is much better than that 

of a grown-up one’. 

 

191. ḳóʕoŝ (yəḳóʕoŝ/ľiḳʕáŝ) ‘to escape (an enclosed animal)’    ٌقاُعُڛ    

 هربٌ)الحيوانٌالمحبوس( 

► ṭérodk m dkor f ryhε wa-kédomk
26

 tóyhən di-ḥor kor əzaʕáyhən ḥadíbo wa-ʔəŝóʔom tóʔo 

gédaḥk kor əḳáʕa ʕ yhən ksek ḳéʕəŝ wa-férəd ‘I drove together a few feral billy goats and put 

them in an enclosure to take them to Hadibo for selling. When I came later to release them, I 

found that they escaped and fled’, ṭérodk ṭəy díʔyho óʔoz di-səs ʕífəf wa-yhedk həs bə-mí hər kor 

tšəmέḷok díʔse kə-ʔérhon wa-ṭəy š m ḳóʕoŝ ʕífəf wa-fərέdo biš wa-ḥérək ḷəṭrέd aḷ- aʕk ‘I was 

pursuing one of my goats, which had a kid. (When I caught it), I enclosed the kid in a pen so that 

the mother goat would become tame, together with other goats. But one day the kid escaped, and 

the mother goat fled with it. I tried to pursue it, but could not catch it’, ḥa šin bə-ḳárye míʔšər di-

ṣaʕaḳhétən ʕəy
27

 ʕ ḳar wa-ʕéṭam ʕar ʕe  wa-ṭáḥrεr ṭəy š m girέfən
28

 di- ayέfε kor nəgóhom 

ʕámok e-məg šə ifúḷ ľákεn ʕaf ľigmóḥ míʔšər kor əzáʕay di- ayέfε ʕémər məg šə aḷ-múškiľa 

ľákεn bəs di-bər yíkən nəšḥaṣíʔin
29

 mən míʔšər aḷ-ḳáṣṣaru ʕəyyúg šḥ
a
ṣə mən díʔyhən míʔšər wa-

gəméḥəy ʕámok ke íno ḥa šḥer bóuḷog míʔšər di-ḥor bíľεg di-ḥor wa-ḷə-ʕóŝi éṣbaḥ ḳóʕoŝ ḥ
a
rosk 

                                                 
23

 éḳmaʕ (yəḳámaʕ/ľáḳmaʕ) ‘to fell, to strike down’ (=ٌٲسقط). Cf. LS 376.  
24

 See ibid. 394 for a detailed description of k dhir as famine food and its preparation.  
25

 noḥóḷe ‘sifting, what has been sifted’, derived from nóḥoḷ (yənóḥoḷ/ľinḥáḷ) ‘to sift’.  
26

 kédom (yəkódəm/ľikd m) ‘to bring in’ (= ٲدخل).  
27

 di-ṣaʕaḳhétən ʕəy ‘famous’ (= مشهور). 
28

 gérof (yəgórəf/ľigr f) ‘to invite’, passive gírεf (yəgóurof/ľigróf). See LS 116. 
29

 šḥáṣi (yəšḥaṣíʔin/ľišḥáṣ) ‘to inform oneself’, in this passage intended to mean ‘we will learn by all means whether 

this billy goat is strong or not’. 
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wa-fekk
30

 díʔyho ídi ‘There, in our village, there was a well-known billy goat, big and fat, yet it 

was strong and prone to flee. One day we were invited to a wedding feast, so we had to bring 

some meat there. I said to my sons: “Why don’t we catch this billy-goat so that I could bring it to 

the wedding feast?” The boys said: “No problem. Come what will, we will get acquainted with 

this billy goat!”. So they did not refuse my request, and they got acquainted with that billy goat, 

and they caught it. I said: “Now if there are real men among you, put the goat into the shelter”. 

And the goat was put into the shelter, but in the morning it fled. I went bellowing and rubbing 

my hands (out of anger)’. 

◊ Probably related to Arb. ʔinqaʕaša l-qawmu ʔiḏā nqaṭaʕū fa-ḏahabū ‘to set off and go (about 

people)’ (LA 6 405). Note also Yemenite gaʕša ‘Locke, unbedecktes Haupthaar’ (BEHNSTEDT 

1012, PIAMENTA 407), probably from ‘something set free, released’.  

 

192. ḳer (y ḳrər/ľiḳr r) ‘to hurt, to cause pain’  َٞراق  ٲل م 

► ḳark di-ḳáʕar wa-ksek ʕag di-ḳéro bəy ŝɔb wa-ʔaḷ-ʔendéḳo həy d mi di-ʔáḷḷa ʕámok həy 

nádoḳ énhi ḷaʕtébεr mək ŝɔb ʕ mor yɔ taʕtébor wa-ľákən aḷ-ḷátḥar fe édofk wa-fáḷaḥk tos ʕaf 

yəšráḳaḥ məy dor wa-dem ‘I came home at night and met a man whose foot hurt him and did 

not let him sleep. I said to him: “Let me see your foot”. He said: “Please see it, but don’t cause 

me pain”. At I opened the wound at once so that blood and pus went out of it”, ṭəy ʕáže káno bəs 

mədíso
31

 wa-ʔi óḥo wa-tḥar bəs aḷ-ʕédo šərḳóḥo di-ḥəgíye kaḷ təḥobíʔin ḷə-bírok wa-tə óʕor mən 

íḥo wa-ḳer bəs dem ‘There was a woman who had an inflammation on the sole of her foot, and 

she suffered, and it hurt her so that she could not go out to the courtyard unless creeping on her 

knees. And she was shouting because of pain, and the pus hurt her’, érəmk šérḳaḥk di-f dhon 

tóʔo éraḥk ʕamḳ di-ḥaḷf bé ak ḥe díʔyho š nbεľ
32

 wa-s
ə
rεyk wa-ḷázaʕk

33
 di-ʔóʔobən ḷə-fíʔo wa-

tóʔo ḳark díʔyho áʕar aḷ-dómik ḳer fe dor bə-fíʔo ‘Once I went to the mountains. Midway 

along my sandals tore, and I fell and bumped against a stone with my forehead. When I came 

home in the evening, I could not sleep: the blood in my forehead hurt me’. 

● Likely related is ḳōr ‘peine’ (LS 370): ḳáneh wa-ʕaḳaíroh ḥelóti eního ḳōr áʕtidíben ‘Meine 

Schwiegermutter hat sie großgezogen, mir zur Pein und Mühsal’ (Müller 1905:2077–8), kérhen 

lebíni baṣóṣeh ŝaúweneh be-ḳáhreten ‘Weiße Schafe und scheckige werden nur mit Anstrengung 

erblickt’ (ibid. 33823–24). 

◊ Cf. Gez. ḳ
w
arḳ

w
ara ‘to grieve, to be uncomfortable’ and its Ethiopian cognates in CDG 443.  

 

193. ḳóši (yəḳošíʔin/ľiḳášε) ‘to swirl (dust)’ تصاعدٌٌ التراب   قاُشيي  

► ḷaḷ tékən médə bə-ŝ tə təḳošíʔin ṣáḳare ‘When the south wind blows in the northern plain, the 

dust swirls’, ṭahárən ḥan ʕəghétən bə-siyára šaṣ wa-ʔəgáḥan mən ḥérhən wa-nəŝ ro hin siyára 

diyáḥŝəs wa-ṣóʕof
34

 ʕag díʔyhe bə-siyára wa-ḳóši ʕin ṣáḳare ‘We, the women, were traveling in 

a car with an open back, and we were in the back side. Then another car passed by us and the 

man was going very fast and made the dust swirl into our faces’, yháḷaḥ fóľhi f rhε di-bíľεg di-

m ḳʕe
35

 wa-ḥan bə-ḳáne di-mókľi tóʔo himáʕan m ḳʕe ḥtéṭmo
36

 ʕ mor ʕag ya saľám ʕan di-kɔn 

fóľhi di-yháḷaḥ mən m ḳʕe ʕámok həy šénhork tóʔo aḷ-róŝik toy wáľľa əḳr yməmk məy ŝɔb tóʔo 

                                                 
30

 fek (y fkək/ľifk k) ‘to rub one’s hands’ (among the Soqotrans, a token of anger). 
31

 mədíso ‘wound, inflammation on the sole of the foot’, derived from édos (yóudos/ľid s) ‘to hit, to strike’ (=  ٌدق). 
32

 š
ə
nb

ə
ľε (pl. š nbεľ) ‘sandal’. A widespread South Arabian word of uncertain origin, v. BEHNSTEDT 676, PIAMENTA 

267.  
33

 ḷázaʕ (yəḷázaʕ/ľiľzáʕ) ‘to bump’ (= اصطدم). 
34

 ṣóʕof (yəṣóʕof/ľiṣʕáf) ‘to run quickly’ (= ٲسرع). 
35

 m ḳʕe (du. məḳʕíti, pl. məḳáʔḥi) ‘non-roofed shelter for calves’ (= مكانٌغيرٌمسقوفٌي حبسٌفيهٌعجل).  
36

 ḥatéṭam (yaḥtéṭam/ľaḥtéṭam ‘to be destroyed, demolished’ (= انهدم). Cf. LS 171.  
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šərḳáḥan di-tεr wa-ŝínin ʕəy ḳóši wa-ʔékob záḥzaḥ
37

 wa-ʔaḷ-ʕédo ŝíno ʕəy ʕayn ‘A calf prone to 

flee, who had been put into a shelter, jumped, while we were in the house. When we heard that 

the shelter was demolished
38

, my friend said: “What is there? The calf must have jumped out of 

the shelter!” I said to him: “It’s my fault: I haven’t fastened it nor bended its leg”. When we went 

outside and looked at the calf, it swirled the dust against us, then fled to the countryside and 

went out of sight’. 

 

194. ḳézof (yəḳázəf/ľiḳz f) ‘to incline, to bend down’  أحنىٌٌٌٌٌٌ قٞازُف   

► éḳdomk ʕouyεg ni di-ʔetérʕo šémtəḷ ṭad ʕ mor təḳázəfš ‘I saw two boys fighting, and one 

observer said: “Bow him down to the ground!”’, ṭáhεrk ho wa-ṭəy ʕáže wa-díʔse əmbórye di-ʕí e 

égaµ ʕouy ghεn di-máʕabhər ḳəz fiš áʔḥayš ʕaf yəľázaʕ di-ʕí e ‘I went together with a woman 

and her children to a pool. Then one of the boys climbed onto a boulder, but one of his brothers 

forced him to bend down so that he fell to the pool’, káno šin ṭəy ʕéno ay fε wa-ʔéghəm ʔεfo 

eʔḷhítən wa-tóʔo ḥízεz yhəlóḥo ṭəy tfórəd aḷ-šḥ
a
zézo

39
 ʕ mor ʕag təḳázəfs énhi kor áḥzəz súwa 

‘One year there was a wedding feast by us, and people brought along some cows (as gifts). When 

the cows were being slaughtered, one of them jumped and fled away and did not lend itself to be 

slaughtered. Then one man said: “Bend it down towards me and I will slaughter it in the right 

way”’. 

 

195. máhmaḥ (yəmáhmaḥ/ľimáhmaḥ) ‘to suck (marrow from bones)’ مصٌ  نخاع العظم   مَهْممَح 

► ʔεfo bə-saḳ ṭri ḷaḷ yəṣóḷəb ḳénho m yhən ṣaḷb aḷ-kóusε bə-ḥaḷf róuḳaḥ tε mən ṣ ḥḷo wa-ṣ ḥḷo 

ḳóudor kə-tε wa-ḷaṭ ḳəróuḥom
40

 məs tε di-kíʔi bəs wa-ḷaṭ fóu aʕ məs z brəhor dəš di-báḥľe maḥ 

wa-ḷaṭ məhóumaḥ
41

 məs maḥ ‘When people on Soqotra slaughter their livestock, their way of 

slaughtering does not exist anywhere else (in the world). Meat is taken off the bones, then the 

bones are cooked together with the meat. Then one gnaws the meat from the bones, that which 

remains on them. Then one splits the tips of those bones in which there is marrow, and one sucks 

the marrow (from the bones)’, hímaʕk ʕag di-báʕaḷ ʕáže wa-yhe t gər ʕəm ro həy díʔyhe ʕáže ε 

yəréʕəm tho ʔεfo bər báʕaḷk ʕag di-šəy mεľ kóḷə bəs wa-ʔin m ʕ yyəš ʕəm ro ke monk bər íno 

šək mεľ ʕ yyək ḷəmáhmaḥ mən ṭíľof maḥ ʕaf ḷəŝbáʕ ʕ mor súwa égdaḥ mεľ ʕ mor yəḥóuzoz wa-

ḷaṭ yəʔóuŝε
42

 məy ṭíľof wa-ḷaṭ ḳóudor wa-tóʔo b hεḷ ʕ mor təṭórib di-ʔəḳḥízo yəfóu aʕ həs éṣḥaḷ 

di-ṭíľof wa-se təmáhmaḥ ʕaf təŝábaʕ ʕəm ro náʕa betk bər báʕaḷk t gər ʕ mor ŝébaʕš ʕəm ro 

ŝébaʕk ʕ mor náʕa məṭəḷéḳo ‘I heard that a man had married a woman, and he was a rich man. 

Now the man’s wife said to him: “People claim that I’ve married a rich man...” He answered: 

“What would you like?” She said: “If it is true that you have wealth, I want to suck marrow from 

shanks until I’m full”. The man said: “All right”. He brought his livestock and said: “May it be 

slaughtered, and may its shanks be singed, and then may it be cooked”. When the meat was 

ready, he said: “Go down to the stones that are in the bottom of the wadi.” And they were 

splitting the shank bones for her, and she would suck the marrow until she was full. And she 

said: “Now I’ve realized that I’ve married a rich man”. He said: “Are you full?” She said: “I’m 

full”. He said: “Now you are divorced!”, ḷaḷ nəṣáḷəb wa-nəḳádər tε nóutog ḳárḥim wa-ḷaṭ ḥóurε 

mən əḳḥízo tri óbni di-škər to wa-rouḥá o súwa wa-yəʔúgε b yhi éṣḥaḷ wa-ṭíľof wa-nəšóyhim 

wa-məhóumaḥ mésən maḥ ‘When we carve meat and cook it, what is first to be taken (from the 

                                                 
37

 záḥzaḥ ‘countryside, land’ (=  ٲرض).  
38

 That is, the sound of the stones falling out of the wall when the calf jumped against it.  
39

 šḥ
a
zez (y šḥ

a
zez/ľišáḥzεz) ‘to be suitable for slaughtering, to lend itself to be slaughtered’. 

40
 ḳárḥəm (yəḳaróḥom/ľiḳárḥam), passive ḳírḥam (yəḳəróuḥom/ľiḳérḥom) ‘to nibble, to gnaw’ (= قضم). 

41
 Here in the passive míhmaḥ (yəməhóumaḥ/ľimóhmoḥ). 

42
 ŝə (yíŝoy/ľiŝ ), passive ŝ wə (yəʔóuŝε/ľiŝó) ‘to singe’ (сf. CSOL I 671). 
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boiling pot) is what can be gnawed
43

. Then one looks for a couple of good stones from the stony 

bed of the wadi. One washes the stones well and then smashes with them the (normal) bones, the 

shanks and the backbones, and one sucks the marrow from them’. 

◊ A reduplicated denominative from maḥ ‘marrow’ (NAUMKIN et al. 2013:77) < PS *muḫḫ- 

(SED I No. 178). For a similar formation cf. Arb. mḫmḫ ‘to extract the marrow from the bone’ 

(LANE 2692). 

 

196. mímaʕ (pl. mih məʕ or mimiʔḥétən) ‘brain’   دماغ   ميمَع   

► mímaʕ yhe déḷaḳ íno mímaʕ di-múḫľoḳ wa-ʔíno mímaʕ di-šf niŝ wa-ksε ʕad mimiʔḥétən bə-

maḫľuḳát di-ʔáḷḷa di-ʔaḷ-ʕərob nsən ‘There are different kinds of brain: there is human brain, 

and there is brain of animals, and maybe there are other brains among God’s creatures which 

we do not know’, íno mímaʕ šker wa-yəftkérən wa-ʔíno mímaʕ di-ʔaḷ-šker mímaʕ di-šker də di-

yəšεʔ yin tóʔo ľaʕm r áḷḷa wa-mənḳáynaʕ di-ʔaḷ-yəšεʔ yin tóʔo ľaʕm r áḷḷa ‘There is a good 

brain, one that thinks, and there is a brain which is not good. A good brain is one which 

understands whenever God speaks, and the crazy one is one which does not understand 

whenever God speaks’, yoʕómər ʔεfo díʔyhən ḷə-ʔəmbórye aḷ-təté mímaʕ di-ṣóde aḷ-tékən 

bəľídin ‘People say to their children: “Do not eat fish brain lest you become stupid”’.  

◊ Also in Mhr. mēma (ML 260), Jib. maʕ (JL 168), as well as in Ugr. mmʕ (DUL 559, KOGAN 

2004).  

 NAKANO 1986:1, SIMEONE-SENELLE–LONNET 1985–1986:282, 1991:1466–1467.  

    

197. máṣiľ (yəmaṣíľin/ľimáṣaḷ) ‘to collect the resin of the dragon-blood tree’ اصيلَََم  

استخرجٌراتينجٌشجرةٌدمٌالأخوينٌٌٌٌٌٌٌٌٌٌٌٌٌ   

► máṣiľk mən ḥorf wa-f ṭašk n fin émṣahaḷ ‘In autumn I was collecting the resin of the 

dragon-blood tree and chipped off some resin for myself’, máṣiľ díʔyho ʕouy ghεn wa-ḷaṭ 

ŝóʔom nhɔfš díʔyhe émṣahaḷ wa-tégor nhɔfš bíššoḷ di-mádrasa ‘One of my sons collected some 

resin of the dragon-blood tree, then he sold his resin and bought for himself some clothes to go 

to the school’, ʔεfo ḷaḷ tékən miṣáḷe yəməṣéḷən wa-yət ḳəb wa-ḷaṭ yənəgéḷən məy ṭírob wa-diyáʕ 

wa-ḷaṭ yəŝúʔom wa-šérhom də di-məṣéḷən məy aḷ-fáḥre š rmhin mən ṭad šérhom məy šεm 

aʕrhíyəb ‘When the season of collecting the resin of the dragon-blood tree comes, people collect 

the resin and accumulate it, then they remove from it pieces of timber and other impurities, then 

it is sold. And it is not from every tree that one can collect the resin – from one tree only, whose 

name is aʕrhíyəb’. 

◊ Clearly related to Mhr. məṣáwl ‘to turn into dried buttermilk’ (ML 272), Jib. móṣ l ‘to turn into 

buttermilk’, emṣél ‘to have frequent attacks of diarrhoea, to have frequent unformed stools’ (JL 

175). The semantic link are the semi-dry “icicles” of a thick liquid matter. The root with 

comparable meanings is well attested in Arabic: mṣl II ‘laisser égoutter’, V ‘couler goutte à 

goutte’, muṣl- ‘des boulettes de farine d’orge, qu’on laisse tremper longtemps dans de lait aigre’ 

(DOZY II 606, BK 2 1117–1118, LA 11 743). Note further Tgr. məṣṣäl ‘oozing moisture’ (WTS 

145). 

 MILLER–MORRIS 2004:325 (əmṣéḷo ‘fresh resin of the dragon-blood tree’). 

 

198. mé ar (yəmá ar/ľim ár) ‘to suck up, to sip’ شفط                                  مٞاڞَر  

► ṭáhεrk bə-siyára tóʔo éraḥk ʕamḳ di-ŝorṭ óstə bətróľ ṭáhεrk di-ḳáʕar wa-mé ark bətróľ mən 

barmíľ bə-ḳóṣba di-gərégən wa-ḷaṭ š
ə
ḳaḷk toy di-siyára ‘I was driving, but midway along the gas 

ran out. I came back home, sipped some gas through a hose from the tank into a can, and then 

                                                 
43

 That is, bones with small remains of meat are removed from the pot and offered to the guests as a sort of 

entertainment, while the rest of the meat is left on the fire to be cooked well.  
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poured it into the car(’s tank)’, tégork ḥaľíb wa-záʕayk toy di-ḳáʕar wa-ṭafk toy ḷə-m brəhe wa-

ʕámok həy díʔyhe ḳóṣba wa-ʕámok náʕa təmá ar díʔε mən ḳóṣba wa-téroy ‘I bought a milk 

carton and took it home. Then I gave it to one of my children, put in the straw and said: “Sip on 

it and drink”’, mé ark kérəb di-təmb ko ʕábər sáʕa mən ḥa ʕaf áḥtšom ‘I inhaled smoke from a 

smoking pipe in one puff until I got intoxicated’. 

◊ May be related to Arb. mqr ‘to be sour, acid; to macerate fish in vinegar and salt’ (LANE 2727), 

Gez. maḳ
w
ara ‘to be tasty, to taste food’ (CDG 355, with cognates elsewhere in Ethiopian), the 

semantic link being that of savoring a liquid, sipping it slowly to enjoy the taste.  

 

199. notébaʕ (yəntébaʕ/ľintébaʕ) ‘to get a crack’   انشقٌ  نتُٞابَع 

► késək ʕáže tšáma  g zhεr wa-notéṣar wa-ks wə še ʕag ʕámok həy táʕṭəṭ še ḷə-g zhεr di-

notébaʕ ‘I came across a woman who was shaking a goatskin with milk, and it began to tear. So 

I found a man and said to him: “Please patch with me this torn goatskin”’, še ṭəy məŝíyyo di-

šəmóuŝε
44

 bəs rího mən ʕ bhor ʕaf ṭəy šɔm netébʕo ‘I have a leather bucket with which water can 

be drawn from the well, but one day it got a crack’, ḥéḷobk di-g zhεr ʕaf yəmóḷə wa-ḷaṭ zénokk 

di-ḳáʕar díʔyho ḷə-zínig netébʕo ʕáni wa-ʕ ḳaḷk bə-ḥóyhi wa-ʕéfožk
45

 toy ʕaf aʔáraḥ ḳáʕar 

ʕóḳibk toy ‘I was milking into a leather vessel until it was full, then I took it home, but while I 

was carrying it, the vessel got a crack. I put it on the ground and bound over the crack. Then I 

brought it home and poured it into another vessel’.  

◊ May be related to PS *nbʕ ‘to bubble up, to gush forth’ (HALOT 665, CDG 382), particularly 

since the extant examples always involve liquids leaking from a torn leather vessel.  

 

200. néḳhəľ (du. neḳíľi, pl. néḳ
i
hεḷ) ‘hollow in a tree trunk’ ث قْب نٞقْهٞل 

► əmh ydədk ʔəd di-ḳáne di-néḳhəľ kor əmáṭa éṣhər di-ʕas ľ wa-ʔaḷ-míṭaʔk ‘I stretched my 

hand into a hollow to get hold of a honeycomb, but could not reach it’, ṭáhεrk ʕámok édbohor 

wa-ʕ yyək ḷəh  ʔəd di-néḳhəľ ‘Once I went to work with bees, and I wanted to put my hand into 

the beehive’, késək néḳhəľ di-ʔédbohor máʕshər
46

 wa-ʔaḷ-ʔékodk tóʔo ksek də máʕshər wa-

kánaḥ ḷaṭ ṣ ṭar díʔyho bə-miŝíyyo
47

 ‘I found a hollow with bees, an untouched one, and I was not 

afraid (that somebody appropriates it) because it turned out that it was located in my own land 

parcel’.  

◊ Likely related to Arb. nql (II) ‘briser, fracasser un os de manière que les éclats de l’os se 

séparent’, naql- ‘chaussure déchirée, trouée’, naqal- ‘décombres d’une maison en démolition’ 

(BK 2 1333, LA 11 804–805). Further possible cognates see in CDG 400 under Gez. naḳala ‘to 

uproot, to eradicate’. 

 

201. šénḳəḷ (yəšnáḳoḷ/ľiš nḳaḷ) ‘to produce clumps of butter (the shaking leather vessel)’ 

بْدةَ ٌ                       شٞنْقٞڸ  نْتجََتٲ القربة ز   

► yəšóuma  ʕaf ľiš nḳaḷ wa-ḷaṭ yənóuŝob di- ádhər waľľá di-sfəríyye ‘One shakes (the leather 

vessel) until it produces clumps of butter, then one pours it into a pot or pan’, yh ma  ʕag 

g zhεr mən ḥa ʕaf yəšnáḳoḷ wa-ḷaṭ ṭáhεr wa-yhe ʕ mor énhi báʕad ḫams daḳáʔiḳ dəm dimin énhi 

ḷə-g zhεr ‘A man was shaking a leather vessel for a while until it began to produce clumps of 

butter. As he was leaving, he said to me: “In five minutes, give the vessel a gentle shake”’.  

 

                                                 
44

 šémŝə (yəšmóŝi/ľiš mŝε), passive šímŝε (yəšmóuŝε/ľišémŝo) ‘to draw water’ (= دلا). Cf. LS 277. 
45

 ʕéfož (yoʕófəž/ľaʕf ž) ‘to bind’ (=  ٌربط، لف).  
46

 máʕshər (du. maʕsíri, pl. máʕshor) ‘virgin, untouched’ (= بِكْر). 
47

 miŝíyyo ‘private area’ (= ة ٌخاص   In its shape, the word is fully identical (homonymous?) with miŝíyyo .(منطقة

‘bucket’. 
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202. n ḳnəḳ (yən ḳnəḳ/ľin ḳnεḳ) ‘to fidget’ تململ نقَْنٞق 

► démə ʕougéno maḷ ʕédo tédom n ḳnəḳ bəs kénhom bə-ri wa-ʕéŝo téḳtḥom wa-ʕámok e-díʔse 

bíyyo ŝóuraḳ həs wa-fóuḷε mən kénhom ‘Our daughter went to sleep, and while she was sleeping, 

lice on her head began to fidget around, and she woke up and started to scratch. Then I said to 

her mother: “Her hair must be combed and cleaned of lice!”, əmbórye ḷaḷ yezéʕəm bə-ḳáʕar aḷ-

yəbéhəd yaʔaḳíŝin ḥ yhe wa-yhən aḷ-yəyhóməʕ wa-ḷaṭ yəʕúmor h yhən ľínhεm tən ḳnəḳ ‘When 

children are at home, they cannot stay calmly. When one tries to stop them but they do not listen, 

then one says to them: “Why do you fidget?”’, ébdodk bíľe di-n ḳnəḳ bə-ḳáne di-m nfəŝ
48

 wa-

ḷaṭ fédokk
49

 toy ʕaf yaʕfírir ʕ mor ʕag in m šək ʕámok ébdodk bíľe di-n ḳnəḳ ‘I felt something to 

fidget in my nostril, and I scratched it until it reddened. A man said: “What is with you?” I said: 

“I felt something fidget (in my nostril)”’. 

● Perhaps the same verb as negneg ‘trembler’ (LS 256), attested in MÜLLER 1905:24111–13: ʕážeh 

lebékeh min géʔme wu-lebékeh min ʕále wu-min ʕamḳ ḳaṭánih wa-lól tóʕod tnígnig wu-dé min 

rá f di-ʕážeh ‘Es ist eine Frau, die unten und oben stark, in der Mitte aber schmächtig ist, so daß 

sie zittert, wenn sie geht, und dies gehört zur Frauenschönheit’. 

◊ With LS 256, belongs together with Tgr. näḳnäḳä ‘to jolt, to shake’ (WTS 328), Tna. näḳnäḳä 

‘to swing, to shake’ (TED 1316), Amh. näḳännäḳä ‘to shake, to rock’ (AED 1029), Har. niḳniḳ 

bāya ‘to move, to shake’ (EDH 119), Cha. Enm. End. Gyt. nəḳänäḳä, Eža Muh. Msq. Sod. 

nəḳännäḳä, Sod. niḳänäḳä, Wol. nəʔänäʔä, Muh. nəʔännäʔä ‘to shake, to move’ (EDG 459).  

 

203. néṣat (yənáṣat/ľinṣát) ‘to look, to inspect’  ٌنٞاصَت  راقب      

► ḥérək ṭad díʔyho mən b
ə
ʕer bə-sámod wa-ʔaḷ-késək ʕaf ənáṣat məy éḳdomk məy ḷə-ri mən ri 

di-máʕbhər ‘I was looking for one of my camels in a thicket, but could not find it. But when I 

looked carefully, I saw its head on the top of a rock’, hímaʕk ṭad di-yaʕtíri wa-ho díʔyho bə-

ḳáʕar wa-šérḳaḥk di-ri di-sεk wa-néṣatk wa-ʔéḳdomk ʕag di-yəṭárəd míʔšər ‘I heard somebody 

talk while staying in my house. So I climbed up to the top of the roof and watched carefully. 

Then I saw a man who was pursuing a billy-goat’, hímaʕk ʕárho wa-ho bə-ḳáne di-ḳáʕar wa-

šérḳaḥk di-tεr kor ətomíʕin wa-ʔaḷ-hímaʕk šérḳaḥk di-ri di-ḥəméro éḳdomk ʕag di-néṣat mən ri 

di-f dhon áḷaḥk šəy ʕámok həy in m ʕ yyək ʕ mor ľa aḷ-ʕatírik šək ‘I heard a voice and I was in 

my house. I went outside to listen carefully, but I heard nothing. I went up a hill and saw a man 

who was watching from the top of a mountain. I called him, saying: “What do you want?” He 

said: “Nothing. I did not call you”’. 

◊ Сomes close to Syr. nṣat ‘to listen, to pay attention’ (SL 942, LSyr. 444), Arb. nṣt ‘to be silent 

to listen’ (LANE 2801), Sab. nṣtt ‘silence, oblivion’ (SD 100). An eventual relationship to the 

common verb ṣet ‘to watch, to observe’ and its possible cognates (LS 358–359) is also likely.  

 

204. šérʔəŝ (yəšróʔoŝ/ľiš rʔεŝ) ‘to show up’  ظهر  شٞرْئٞڛ 

► náfaʕk bəstán wa-šérʔεŝ bə-ḳáne di-bəstán éʔetob báʕad mεd ḥórimk tóyhən fáḥre ‘I 

arranged a palm-garden, but there appeared some ficus-bushes inside it. After a while I 

exterminated all of them’, ḥ yhe ḷaḷ yəṣábaḥ mən érhon wa-yəgóhom yaʕtíri kor təgóhom érhon 

wa-tšəróʔoŝ díʔse mən móḳrif
50

 wa-díʔse mən móʕmid
51

 ‘When somebody looks for his goats in 

the morning and gathers them in the pen, he shouts so that the goats would come to the pen and 

                                                 
48

 m nfəŝ (du. mənfíŝi, pl. m nfoŝ) ‘nostril’ (= خيشوم). Cf. SIMEONE-SENELLE–LONNET 1991:1455.  
49

 fédok (yəfódək/ľifd k) ‘to rub’ ( = ٌفرك،   .(حك 
50

 móḳrif (du. moḳrífi, pl. m ḳrof or məḳérəf) ‘resting place, den (of a goat)’ (= مربض). Said to be derived from ḳérof 

(yəḳárəf/ľiḳr f) ‘to dig, to fling soil’ (CSOL II 515) because a goat would normally dig a shallow hole in the ground 

where it would lie to have a rest.  
51

 móʕmid (du. moʕmídi, pl. máʕmod) ‘resting place, den (of a goat)’ (= مربض). Derived from áʕməd 

(yaʕámod/ľáʕmεd) ‘to recline, to spend the night’ ().  



11 

 

show up from their sleeping places’, rémosk kor yhən n fin f ľfəľ ḳéḷobk óʔobən kor əḥófər 

šərʔéŝo ḥe dəbéno
52

 tóʔo ŝínik férodk wa-ʔaḷ-ḷátaʕk tos ‘I was ploughing in order to plant for 

myself some peppers. I overturned a stone to dig there, and there appeared a snake. When I saw 

it, I fled and did not kill it’. 

 

205. mortáʕše (du. mortaʕšíti, pl. mortáʕšat) ‘necklace’  طَوق مُرْتعَْشٞه 

► múgšəm ḷaḷ yəbóʕoḷ yəbódə yəḥórə mən daháb wa-də daháb biš mortáʕše wa-di-ʕad gésor 

‘When a young man plans to get married, he starts looking for gold, and among this gold there 

may be a necklace and whatever else he can obtain’, ʕáže ḷaḷ təṭóhor di- ay fε wa-ľa ʕazóme 

tədáraʕ díʔse daháb ke mortáʕše wa-ke ḥóuľəhəľ wa-ke ḳarf ‘When a woman goes to a wedding 

or to a feast, she wears her gold, such as a necklace, or a fingerring, or a bracelet’, šin bə-saḳ ṭri 

ḷaḷ təbóʕoḷ ʕáže zöwénən
53

 tos bə-mortáʕže kor t škər ‘In our land, in Soqotra, when a woman 

gets married, she is adorned with a necklace’. 

● Also recorded as mortáʕ e and mortáʕže. 

 The plural mortáʕšat clearly suggests an Arabism, but no suitable source word could be 

located in the available dictionaries.  

 

206. ráʕa  (yəráʕa /ľirʕá ) ‘to be soft, loose’ ََضاعََر   نع م، لان  

► rékotk t mər di-ʕe  ʕaf yəráʕa  ‘I was trampling hard dates until they got soft’, égaḥk t mre 

ʕéḷe wa-ho éʔṣəṣ ráḥyon wa-mənáḷ ʕak aʔágaḥ ľľe wa-šéṭʔofk díʔyho bə-ʔ ʔəd bíľe di-raʕá e
54

 

dəš yɔm betk bər də di-ráʕa  róḥo béḷokk n fin mən t mre ʕaf əbáraḥ di-ḥóyhi ʕar régom bε 

š ḷḥεyk
55

 ‘I was climbing a tall palm tree – and I was afraid of geckos
56

. While I was climbing, 

suddenly I felt with my hand something soft. I realized immediately that this soft thing was a 

gecko. I threw myself down from this palm until I reached the ground – thanks to God, I had not 

climbed too high!’, ḷaḷ yəṭóuḷε
57

 ʕagín di-bor yaʕággənu toy ʕaf ľirʕá  ‘When dough made of 

wheat flour is kneaded, one kneads it until it becomes soft’, ṣöḷóbən əm-báʕad-aḷ ṣöḷóbən ʕámok 

e-məg šə təḳódər hin tε ʕaf ľibhóḷ wa-ľirʕá  bər ʔεfo aḷ-yəʕágəb tε di-ʕe  ḥa ḷáfi wa-ḥa óti ‘We 

slaughtered an animal. When we slaughtered it, I said to my sons: “Cook for us the meat until it 

becomes ready and soft. People do not like meat when it is rubbery – some are strong and some 

are weak”’
58

. 

◊ Also in Mhr. rəġāẑ (ML 320), Jib. raġá  ‘to be soft’ (JL 208).  

 ML 320. 

 

207. róḥo (du. róḥoy, pl. ráḥyon or ráḥyan) ‘gecko’      سامٌ  ٲبرصٌ   رُاحو   

► yəʕómər yhən ʔεfo róḥo yəšároḳ
59

 di-ʕayn di-ḥ yhe ḷə-d nʕa faḳḥ ḷaḷ yəʔógəḥ tímhεr yíʔṣəṣ 

aḷ-ľiksé ráḥyon ‘Some people say that a gecko can jump into the eyes of people. Because of this, 

some people, when they climb palm trees, are afraid of geckos’, róḥo yaʕágob ľázʕam bə-ḳáne 

                                                 
52

 Kind of harmless snake (cf. WRANIK 2003:146–147 and 508: Ditypophis vivax?). The by-form with -m- recorded 

there is not acknowledged by our informants.  
53

 zen (yəzénən/ľiz n), passive z
y
an or z wən (yəzöwénən/ľizón) ‘to adorn, to embellish’ (cf. LS 152).  

54
 The adjective ‘soft’ is ráʕa  (du. raʕá i, pl. ráʕyo ), f. raʕá e (du. raʕa íti, pl. raʕa hétən). 

55
 š ḷḥə (yəšḷóḥi/ľišóḷḥi) ‘to be low’ (cf. LS 231).  

56
 As acknowledged by WRANIK (2003:122), the islanders have a deep aversion towards geckos (cf. the next lexical 

entry). 
57

 ṭáḷə (yíṭaḷ/ľiṭḷ ), passive ṭəḷ wə (yəṭóuḷε/ľiṭḷó) ‘to knead, to mix’ (= ن، خلط   .Cf. LS 203 .(عج 
58

 That is, there are those whose teeth are good and those whose teeth are bad. 
59

 éšrəḳ (yəšároḳ/ľišráḳ) ‘to jump’ (= قفز). 
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di-məḫástəľ
60

 wa-ḷaṭ yaʕágob ľit  sḥérhon
61

 ‘Geckos like to live in toilets; further, they like to 

eat moths’, róḥo ṭáʕḷe kóusε bə-ṭádaʕ di-ʔaʕrhíyəb ‘Geckos are always found on dragon-blood 

trees’.  

 WRANIK 2003:508 (Haemodracon riebeckii). 

 

208. sábaḥ (yəsábaḥ/ľisbáḥ) ‘to jump’ ََحابََس  قفز  

► əgáḥan bə-siyára tóʔo əráḥan ŝ gre agzét siyára wa-kténḥo di-ḥérhən wa-sabáḥan mən ṭádaʕ 

di-siyára ‘We climbed the car (and set off), but when we reached a mountain pass, the car stalled 

out and started to move backwards. So we jumped out from the car’, káno ay fε wa-ʔéḳdomk 

ʔεfo di-šḥ
a
reb wa-ʔéḳdomk ṭad tóʔo šḥ

a
reb ébraḥ sεr ʔεfo wa-sábaḥ mən tεr wa-ʔébraḥ bə-ḳáne 

‘There was a wedding feast, and I saw people jump. And I saw one who jumped and landed 

behind (the circle of) people, then he jumped back from outside and landed within (the circle)’, 

k
ə
ḷoḷk e-míʔšər bə-ḳašm ri tóʔo ʕak mérətk bə-d fε di-f fə  di-ʕí e sábaḥ wa-sábaḥk bə-di-s rəy 

ʕaf əbεróḥo bə-ḳáne di-ʕí e wa-šərḳáḥki s ngar
62

 mən ḳáne ‘I threw my shawl into the face of a 

billy-goat
63

 – and I was still red-hot (because of running) – at the bank of a pool. The goat 

jumped, and I jumped after it, and we both landed in the pool, and we went together out of the 

pool’.  

● Hardly the same as the common verb sábaḥ (yəsábaḥ/ľisbáḥ) ‘to swim’ (LS 280), being 

clearly perceived as homonymous by the native speakers.  

 

209. sédεk or sédək (sed ki or sedíki/sédok or sédak) ‘nest’  ع شٌ   سٞادَك 

► késək ḳaḥéḷhon di-gígo bə-sédεk wa-f ṣark ṭad m yhən š nkork in m bə-ḳáne ‘I found a few 

dove’s eggs in a nest and squashed one of them, as I was wondering what was inside’, ksek 

sédεk di-bəy ḳaḥéḷhon ṭáhεrk wa-ḳarére kténḥik díʔyho di-sédεk wa-késək di-yaḥmírhεr bə-ṭádaʕ 

di-sédεk wa-mənáḷ ʕak óʕod ksek sínfaḥ bεr di-ḳašféno ‘I found a nest in which there were some 

eggs. Then I left. On the next day I returned to that nest and found a di-yaḥmírhεr bird
64

 sitting 

on its eggs. Then I walked a bit further and found a chick of the di-ḳašféno bird
65

’, gougéno ḷaḷ 

t byə
66

 taʕámər nhɔfs sédək bə-š rmhin kor taʕáḳaḷ díʔse ḳaḥéḷhon ‘When a dove hatches, it 

makes for itself a nest on a tree to put there its eggs’, íno sédək di-ʕ ḳar wa-ʔíno sédək ḳ yhεn 

wa-faḳḥ di-ʔənyh ro ke ŝíni ḷə-ḥ yhe díʔyhe kə-ḳaḥéḷhon ḷaḷ yəṭóhor ḥ yhe yəzógəd íľyhe 

ḳaḥéḷhon ‘There are big nests, and there small nests. And some birds, when they see a man close 

to their eggs, take away their eggs when the man leaves’. 

● Presumably different from sedak ‘herbe’ (LS 282). 

 Cf. NAKANO 1986:120.  

 

210. sámod (du. samódi, pl. s mdəhin) ‘forest, grove’ غابة    سَامُد 

► tóʔo éṣbaḥk ḷə-ʕóŝi mən érhon bédək díʔyho əṣbóḥo mən sámod di-təbáḷhən tóʔo bédək mən 

boḳ wa-šérḳaḥ érhon mən boḳ gεh mo fáḥre wa-ʔaḷ-gəd ro ‘When I was gathering my goats 

early in the morning, I began my gathering from the grove such-and-such. I started from there 

                                                 
60

 məḫástəľ ‘toilet’ (= ام  According to an ingenious suggestion by MARIA BULAKH, this is a curious local .(حم 

adaptation of Arabic muġtasal ‘washing place’. 
61

 sḥírhin (du. sḥríni, pl. sḥérhon) ‘butterfly, moth’ (= فراش). Cf. WRANIK 2003:511 (‘butterly, moth’). The by-form 

with ṣ- recorded there is not recognized by our informants. 
62

 s ngar ‘together’ (= مع بعض), presumably the same as Yemeni Arabic san ār ‘group, in groups’ (PIAMENTA 234).  
63

 To make it jump out of surprise and lend itself to be caught.  
64

 Treron waalia or Bruce’s green pigeon (WRANIK 2003:507, LS 161, CSOL I 512).  
65

 Kestrel (WRANIK 2003:507).  
66

 be  (y byə /ľibyá ) ‘to hatch eggs’. 
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and soon the goats went out and were all gathered, none was missing’, sérokk b
ə
ʕer bə-dəgd ge 

kor aḷ-ľaʕyh f wa-ḷə-ʕóŝi ḥérək ľaḥr  wa-ʔaḷ-ksek toy wa-yhe náṭin ḷeṭ fe di-sámod ‘I tethered a 

camel in the plain so that it would not get lost. In the morning I tried to look for it, but I could 

not find it. Most probably, it had gone to the grove’, érhon ḷaḷ yíkən t yhi yəgórəŝ t yhi ʕífəf di-

n ḳhəľ wáľľa di-sámod ke šéʔkə ḥa sámod wa-bər yhe t yhi maḥáŝe də di-yíkən bə-sámod ‘As 

for the goats, when there is a predator
67

, this predator carries away a goat-kid to a niche in the 

mountains or to a grove if there is a grove nearby. And this predator is rapacious, the one which 

is in the grove’. 

 

211. ṣeḳ (y ṣḳəḳ/ľiṣḳáḳ) ‘to shout (a goat kid), to scream’ ٌٌصٞاق عطىٲ صوت ا (جَدْي)       

► áʕyhofk ṭəy díʔyho óʔoz wa-se íbši wa-hímaʕk ʕífəf di-y ṣḳəḳ wa-betk bər díʔyho óʔoz ‘I lost 

one of my goats, and it was pregnant. Then I heard a goat kid shout, and I realized that (it was) 

my goat (who gave birth)’, yhéḳaḷk ker ḳárye
68

 di-tímhεr ḷə-ʕəsiríni di-šɔm wa-kóḷək díʔyho ŝ
ə
ḳa 

ḷə-ri wa-tóʔo ḳaríb əšráḳaḥ mən ḳárye hímaʕk ṣḳəḳ di-ʕífif tóʔo ṣeḳ ʕámok ya aḷḷá mənóʔo də 

ṣḳəḳ ṭa ‘I went down through the palm grove late in the afternoon, having put my mantle on my 

head. When I was close to leaving the grove, I heard the screaming of a goat kid. While it was 

screaming, I said to myself: “Oh my God! Where is this screaming from?”’, bíľe di-ʕöwégən 

wa-yəšráḳaḥ mən mεr wa-yhe ŝófəḳ yəṣáʕaḳ tóʔo m brəhe ḷaḷ yəbóurε yəṣáʕaḳ wa-ṭa bεr gírbag 

yəṣáʕaḳ wa-ṭa bεr ľľəhe y ṭʕe
69

 wa-ṭa bεr óʔoz ḷaḷ yaʔá aʕ bə-ḥóyhi wa-yhe yəté aʕ wa-

zərhóytən
70

 biš y ṣḳəḳ ‘Every creature, when it is born and goes out of the womb – and it is in 

good state
71

 – it screams: when a baby is born, he screams; in the same way, when a kitten is 

born, it screams; in the same way, a calf; in the same way, a kid, when it falls to the ground out 

of the womb and staggers, being covered with its mucus, it screams’. 

● Also in the intensive stem ṣáḳiḳ (yəṣaḳíḳin/ľiṣáḳaḳ) ‘to imitate the sound produced by a goat 

kid’: ʕífo ṭəy díʔyho ḥi áre mən ḳáʕar wa-ʕámok e-díʔyho ʕouy ghεn tšəráḳaḥ hε ṭoḳ wa-ṣaḳíḳin 

ʕas  tŝóni bíľe ‘One of my tame goats disappeared from the house, and I said to one of my sons: 

“Go up there and imitate the sound of the kid, perhaps you will see something”’
72

.  

◊ Same as Mhr. ṣəḳ ‘to call, to call from afar’ (ML 362). See further Arb. ṣaqqa l-ḥirbāʔu = 

ṣawwata; ʔaṣ-ṣaqqu = ṣawtu l-mismāri ʔiḏā ʔukriha ʕalā d-daqqi (TA 26 36–37, BK 1 1351), 

Yemeni ṣaggeh ‘shouting, noise that tires you’ (BEHNSTEDT 719).  

 

212. éṣrə (yəṣóri/ľóṣir) ‘to lead off, to take away’   أبعد   أٞصْرٞى 

► ti ḥe ʕag di-ʔézʕəm ḥa bə- írhε
73

 ʕ mor ṭəy sáʕa ʕodk ḷə-ker ŝorṭ wa-ho ʕ ḳaḷk díʔyho bə-

bóḫša daráhεm gədóḥo méde wa-zəg do díʔse dirihímhin wa-ʔéḳdomk ʕəy wa-yhe y frər wa-tóʔo 

ébraḥ šáʕik kor əḷáḳaṭ wa-méde t ṣrərš mən ḥa id-ḥa wa-ṭad ékob ḷə-ker íʔitin éṣrəš raḥ ʕaf aḷ-

                                                 
67

 Circumlocution for a feral cat, a reputed enemy of the goats on Soqotra.  
68

 In this example, ḳárye is not the widespread Arabic loanword with the meaning ‘village’, but a different 

(homonymous?) lexeme with the meaning ‘large palm plantation’ (CSOL II 517). 
69

 éṭʕe (y ṭʕe/ľiṭʕá) ‘to scream (a calf)’ (= (  .Cf. Gez. ṭāʕwā ‘calf’ and related terms in SED II No .(ٲعطى صوت ا (عِجْلٌ 

234. 
70

 z rho (pl. zərhóytən) ‘mucus’ (= نخامة،ٌمخاط), cf. LS 155 (‘saleté’). 
71

 That is, the term of pregnancy has been completed and the newborn creature is in good state.  
72

 For a different meaning of the intensive stem, viz. ‘to make a goat come by means of making its kid shout’ v. 

NAUMKIN et al. 2019:77. 
73

 This is one more local designation of Soqotra’s capital Hadibo, undoubtedly an early borrowing from Yemeni 

Arabic qirya ‘town’ (for which see LANDBERG 1901:689), with the same palatalization as in Jib. ír t (JL 268). 

Quite telling is the remark of MÜLLER’s informant in 1905:27717–19: žérehe šém di ḥadíbu be-ʔémed bid fóne wa-

náʕe ke-il-ʕiméde ʕād meš šem žérehe ‘žérehe ist der alte Name von Hadibu und auch jetzt heißt er bei den Beduinen 

žérehe’. That jetzt is still valid for our today’s tribesmen is, of course, more than amazing.  
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ʕak əŝóniš ker samá wa-ʔaḷ-ʕérobk óʔo ébraḥ ken raḥ wa-ʔouḳáshεn di-méde ‘A man who stayed 

there in Hadibo told me a story: “Once I was going along the street, and I had put some money 

into my pocket. Then the south wind came and took away my money, and I saw it fly. When it 

landed, I rushed to collect it, but the wind was throwing it from here to there, and one banknote 

went to the sky – the wind was pushing it up until I saw it in the air, and I did not even know 

where it landed because of the wind and the dust of the south wind’, ʕat ṣmo ʕ yki ʕaf yaʕámər 

ʕag in m d nʕa ʕámok ʕəg bo ḷághεms náʕa raḳáḥki di-douḳéfo
74

 ʕas  íno s nne di-nəfḥóuno
75

 

wa-tóʔo šərḳáḥki gədóḥo nəfḥóuno wa-ʔəyh rəs raḥ wa-ʔouḳáshεn wa-ʔéṣrə ʕəy díʔyhe kofíyye 

wa-ʔérgə
76

 díʔyhe ḷə-sárəng ʕaf bεʔ ro məy kərʕíľi wa-h bən yóudof ʕəy ḷə-m ḳṣe id-m ḳhim ʕan 

régom bε áḷḷa mən ʕáľe wa-ho mən ḥóyhi kóḷək ʕəy ʔəd h mən yəṭóhor ‘There was no wind in 

our area, and a friend of mine said: “What is this?” I said: “It looks as if it’s going to rain. Now 

take us to that little ledge over the gorge, perhaps there will be a bit of breeze there. When we 

went up, a bit of breeze came, followed by wind and dust. The wind tore  off his kufiyya and 

lifted his sarong so that his testicles showed up. And it was about to take him down to the bottom 

of the gorge if not for God above and me on the earth – I took him by his hand when he was 

almost gone’. 

● Seems to be attested in MÜLLER 1905:3314–18: wa-ṭéyḥen náʕe ḥéṣihin wu-ḳáṣ wu-ṣófhor wu-

der him wu-dhéb fáḥere wa-k noh tió ṣámhir di-mínṣaḥ be-ḳíyaṭ wu-ʔéṣreʔš (éṣretš) raḥ wål 

k(y)úse heš ḥalf ‘Da wurden nun zertrümmt Eisen, Ton, Erz, Silber und Gold und wurden wie 

Speu der Tenne im Sommer, und der Wind trug sie fort, und ihre Spur war nicht zu finden’. As 

one can deduce from the following example, the verb can also be used with the intransitive 

meaning ‘to reach, to be brought’: éṣrə ḥe m taḷ ken ṭad éʔḥi di-ʕúdog še ʕ mor hε ṭa kɔn ʕámok 

ya di-bər-ḥomk ʕan
77

 di-kɔn ‘A message was brought to me from a brother of mine who was 

nursed with me, and he said: “It was like this”. I said: “God forbid!”’ 

◊ Same as Arb. ṣry ‘to repel’ (LANE 1685). JOHNSTONE (JL 242) compares the Soqotri verb 

(known to him with the meaning ‘to raise the sails’) with Jib. eṣré ‘to cast an envious eye’.  

 

213. šónig (yəšonígin/ľiš nεg) ‘to drowse, to doze, to nod’   نعس       شُانيج     

► ḥ yhe ke yhéḳam wa-ʔaḷ-démə yəšonígin bə-ri wa-yaʕágob ľidm  ‘After a person has been 

awake and could not sleep, he nodes with his head and is willing to sleep’, ḥ yhe ke f
ə
rer bə-

ay fε ʕaf ṣaḥ yəṣábaḥ šónig wa-ʕaf ḷaḷ yənáfaʕ díʔyhe n faʕ aḷ-yənáfaʕš súwa wa-yəʕúmor həy 

ifúḷ ṭa tšonígin in m šək yaʕámər yótən yhénodk wa-ʔaḷ-dómik ‘When somebody was celebrating 

a feast late in the night until the morning, he drowses, and when he does his job, he does not do 

it well. People ask him: “Why are you drowsing like this? What is with you?” He says: “Oh 

people, I was awake (this night) and did not sleep”’, ŝínik ʕag di-gédaḥ mən ľéḥe yóʕod wa-

yəšonígin ʕámok h tən mɔn də ʕag di-yóʕod wa-yəšonígin mən ľéḥe ʕémər ε məy šεnígo di-f
ə
ľan 

wa-tóʔo éraḥ ḳáʕar ʕámok həy hɔ ifúḷ ṭa tóʕod wa-tšonígin ʕ mor yɔ ḥérək ḷaḥr  mən ľľəhe bə-

ʔigľíso di-ʕam ḷə-ʕóŝi tóʔo ftεyk əmríro wa-ḷaṭ rézaḥk wa-ʔ aḥk ŝérhon mən ḳáŝre di-ʔigľíso 

tóʔo ṭebk tos ‘I saw a man who was coming from below, and he was dozing off while walking. I 

said: “Oh people – who is that man who is coming from below, and he is dozing off while 

walking?” They said: “Judging from his drowsing gait, it must be so-and-so”. When he reached 

the house, I said to him: “Hey! Why are you dozing off while walking?” He said: “I was trying 

to find a cow on the plateau from early morning, when I had a bite. Now I’m tired and my feet 

hurt me because of the sharp stones on the plateau – as you can imagine it”’. 

                                                 
74

 Diminutive from daḳf (du. dáḳfi, pl. ədḳáfo) ‘ledge over a gorge’.  
75

 nífḥa (du. nifḥáti, pl. énfaḥ) ‘blowing, breeze’.  
76

 érgə (yərógi/ľórig) ‘to lift, to raise’. 
77

 di-bər-ḥomk ʕan is said to be an abbreviation from di-baḥrím ʕan, itself of uncertain meaning and interpretation. 
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◊ Undoubtedly connected with Yemeni Arabic stana  ‘betrunken werden’, sunā  ‘Trunkenheit’ 

(BEHNSTEDT 587, PIAMENTA 234) and probably an early borrowing from it.  

  

214. š nhən (yəš nhən/ľiš nhεn) ‘to shake’      هزٌ  شَنْهٞن 

► bónik ʕar be wa-tóʔo tétək š nhonk tos wa-šεdhédo fáḥre ‘I was building a fence. When I 

finished, I tested it by shaking it, and the whole thing trembled’
78

, égaḥk ṣ bhor kor əṭárob 

ḥóubhεḷ wa-ṭəy ʕáṣbe aḷ-ʔégaḥk tos ʕar eṣk aḷ-tənḳáʕ fe wa-ḷaṭ š nhonk bəs béne kor n kod 

ḥóubhεḷ ‘I climbed a tamarind tree to bring down some fruit, but there was one branch which I 

did not reach because I was afraid that it would snap under me. So I shook it well to make the 

fruit fall down’, ḷaḷ yaʕágob ḥ yhi ž rhεm yəṭóhor yəgεrímin yaʔágaḥ wa-yəš nhən nhɔfš ʕáṣyob 

di- áʔəd wa-ḷaṭ yəḷáḳaṭ nhɔfš ž rhεm ‘When somebody wants some ziziphus fruit, he goes to 

collect them: he climbs a tree and shakes its branches, then gathers the fruit (on the ground)’. 

 

215. šérog (yəšórəg/ľišr g) ‘to continue, to persist in doing something; to occupy, to keep busy, 

weary’ استمرٌ   شٞارُج 

► də kət b di-któbənš wa-nafáʕənš mən ľouľíyye érzaḥ tan wa-šérog bin mεd di-déḷaḳ ‘This 

book we wrote and worked on – it was tiresome for us in the beginning and occupied us for a lot 

of time’, šərógən díʔḥan šɔm ḷə-ḥári mən ʕag di-ʕ yhof ʕaf toʕóməd ‘We continued to look for a 

man who disappeared a whole day until the evening’, εtíʔo ḥe šouḥ ro bə-díʔse žʔəḥər ʕəm ro 

góʕork žʔəḥər di-ḷafi di-y ṣrər wa-šérog fe taľát ʕəyh ntən ‘A woman told me about her illness. 

She said: “I have an articulation disease
79

, and it persists in me for three years already”’.  

◊ Probably a fossilized š-сausative-reflexive from érog ‘to annoy’ (CSOL I 476), with no further 

etymology. 

 

216. óʕom (yə óʕom/ľi ʕám) ‘to twist somebody’s ears’           قرص الٲذن    ڞُاعُم   ٌٌ   

► ʕouy ghεn aḷ-šíʔi mən m taḷ díʔyhe di-bíyyo édofk ho məy ḷə-ʔídhεn wa- óʕomk ʕámok ḷóʔo 

aḷ-tšεʔ yin mən díʔε bíyyo ‘My son disregarded the words of his mother, so I took him by his ear 

and twisted it, saying: “Why don’t you pay attention to your mother?”’, gédaḥk diʔáḷ ṣáḥəb di-

fúnduḳ wa-ríʔišk toy mən m ftaḥ díʔyho di-ġúrfe wa-ʕ mor énhi ʕ yhof édofk məy ḷə-ʔídhεn wa-

óʕomk tos ʕámok wéḷaṭ hək aľ-muhímm ʕámok hək ábi ḷəks  díʔyho ġúrfe ḳəʕ wə ‘I came to the 

receptionist in the hotel and asked for the key of my room. He said: “I it is lost”. I seized his ear 

and twisted it, and I said to him: “Woe unto you! That’s what I say to you: (in this way or 

another), I want to find my room opened”’. 

 

217. ŝáʕfεr (du. ŝaʕf ri, pl. ŝaʕférhon) ‘thread, string, fiber’   خيط  ڛَعْفَر  

in m yoʕómər ľhe ḳ yyod * iľ-ḥíṣaḳ bə-ŝaʕférhon ‘What do these ropes say * those spun from the 

dragon-blood tree fiber?’
80

, f ne ʔεfo yəʕómər ḳayd mən nóse di-t mre di-ḥá hoḷ wáľľa di-

                                                 
78

 Contrary to our expectations, this has been explained as a good sign by the informants – it means that the wall is 

well done, holding fast and solid. 
79

 žʔəḥər di-ḷafi means literally ‘a disease of the strength’, but has been explained as a disease of joints by the 

informants.  
80

 This line comes from the famous Soqotri folktale about a deadly contest between a woman’s husband and her 

brother. The wager was to guess the unusual material of the threads on which the baby’s “bundle” (zεng) was hung 

from the ceiling of the cave. Expectedly, kinship empathy overrode marriage bonds: the woman revealed to her 

brother the correct answer, disguising it as a lullaby. In the “classic” version of the story (MÜLLER 1905:82–84 No. 

14, “revitalized” in NAUMKIN, KOGAN et al. 2015:7–13), the threads were made of dog hair (dogs been practically 

unknown to the islanders). Two more versions have been kindly put at our disposal by Dr. MIRANDA MORRIS, one 
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ḷəbənéno wáľľa di-məṭaḳáno tóʔo ḷəgdób t mre zóuʕa məs ənsóʔo wa-ḳóuŝaʕ tóyhən wa-ḷaṭ 

yəʔóugε bə-róutεľ ʕaf ľiṭḳéḳ wa-ḷaṭ yəʕúmor m yhən ŝáʕfor wa-ḷaṭ yəḥúṣaḳ wa-ṭa yəʕúmor mən 

šaʕf di-ʔaʕrhíyob óugε šáʕfe dəš ṣíme wa-ḷaṭ ḥúṣaḳ ʕaf tákεn ḳayd ‘In former times, people 

would make ropes of palm fiber, of the palm-trees belonging to the di-ḥá hoḷ or di-ḷəbənéno or 

di-məṭaḳáno sorts. When a palm-tree would be cut down, one would take its fiber and dry it. 

Then one would beat them with a stick until they become soft, then one would make threads of 

them, which would be woven together (into a rope). In the same way it could be made of the 

leaves of the dragon-blood trees
81

: a dry leaf would be beaten, then (the fiber) would be woven 

together until it would become a rope’, ḷaḷ naʕágob ḳayd di-móuḷok bəy s rεd wáľľa núfaʕ bəy 

bíľe tóʔo məŝíyo wa-ľh nʕa nóudof ḷə-góniye di-bóġa nəŝáṭars wa-ḷaṭ naḥáraṭ éḳḥa wa-ḷaṭ 

naʕamérsən tóʔo naʕgób ḥa di-déḷaḳ wa-ḥa di- yyor wa-ke əḷḷáḳən mən éḳḥa yəľ bok wa-ke 

ḥ
a
rórən

82
 yəḳáṭon

83
 wa-ṭad ŝáʕfεr ʕáŝər éḳḥa wa-dεg ṭa wa-ḷaṭ nəḥaṣáḳyhi ḷə-ṭahəd dši wa-ḷaḷ 

yətətóʔo bə-ḥéṣiḳ yóuṣaḷ d yhi wa-ṭánʔe ʕaf ľákεn ḳayd ‘When we need a rope to tame a grown-

up goat-kid, or to work with a certain object, such as a leather-bucket or similar, we take a sack 

made of plastic stripes and trim its side, then we tear out its threads. Then we arrange them as we 

wish – sometimes we take many of them, sometimes few. If we take many threads, it (the plait) 

will be thick, and if we take few, it will be thin. One plait would contain ten threads, and another 

one like that. Then we plait them together. When their plaiting is finished, we add further threads 

to them until it becomes a rope’, ḥómiľk ḷə-ḥumár ʕaf tóʔo kíʔo mədnəb  óstə ḥe ḳayd wa-ʔédofk 

ḷə-ŝáʕfor wa-rédofk
84

 tóyhən wa-ḷaṭ s
ə
bakk

85
 tóyhən kor yəmóṭə wa-mənáḷ dónib ʕámok həy ṣífḥa 

kor aḷ-ľiṣṭéḷab
86

 mən éḳḥa ‘I was harnessing my donkey, and when just the tail-harness was left, 

my rope was finished. So I took some (plastic) threads and put them together, then I joined them 

(to the rope). And where its tail was, I put a rag so that the donkey would not be hurt because of 

the threads’.  

◊ Cf. SED I No. 259.  

 

218. ŝéfaḳ (yəŝ foḳ/ľiŝfáḳ) ‘to be well-formed, well-developed (a foetus)’
87

 

     اكتمل حمل ه                        ڛٞافَق 

► ʕáže taʕádoḷ ŝéʕe əŝh ro wa-šf niŝ də ḳ ṭhon ḥími əŝh ro wa-ʕan ľľəhe wa-g
ə
maľ ʕiŝére wa-

kaḷ bər wə wa-ʕ wag ṭa yəʕúmor həy aḷ-ŝéfaḳ yəʕúmor ʕáže ḥtéľyho
88

 wa-ʔ ľľəhe ḥaṭífo
89

 wa-

                                                                                                                                                             
involving the skin of the šaʕferíyye-snake and the other, “the reddish fibre of the Dracaena cinnabari” (šáʕfe). Both 

šaʕferíyye and šáʕfe are phonetically very close to our ŝáʕfεr and there is little doubt that the three variants derive 

from a single common Vorlage.  
81

 For a detailed scientific description of the use of the dragon-blood tree fiber for making cordage see MILLER–

MORRIS 2004:327–328. 
82

 ḥ
a
rer (yaḥ

a
rér/ľáḥrεr) ‘to make little, to diminish’, cf. LS 193. 

83
 ḳéṭan (yəḳáṭon/ľiḳṭón) ‘to be thin’. 

84
 rédof (yəródəf/ľird f) ‘to add’.  

85
 s

ə
bəḳ (yəsáboḳ/ľásbaḳ) ‘to add, to join’. 

86
 ṣatéḷab (yəṣṭéḷob/ľiṣṭéḷab) ‘to be hurt’.  

87
 It is hard to say whether the adjective ŝófəḳ (du. ŝfáḳi, pl. ŝf

ə
yaḳ), f. ŝfáḳe (du. ŝfaḳíti, pl. ŝfaḳhétən) ‘clever, 

intelligent, smart; eloquent’ represents another, semantically rather remote, manifestation of this root. More 

probably, it is a kind of adaptation of Arb. šfq (IV) ‘to be affectionate, kind or compassioned; to fear, to be cautious’ 

(LANE 1573), even if the Arabic verb does not seem to refer to intelligence of smartness either in the classical 

language or in the dialects known to us. Almost certainly borrowed from Arabic is Jib. ŝéfəḳ ‘to keep quiet out of 

politeness’ (JL 247). 
88

 ḥtéľyho (taḥtəḷéhən/taḥtéḷəy), pl. ḥatéḷεh (taḥtəḷ hnεn/taḥtəḷ hεn) ‘to abort (a woman)’ (LS 178). 
89

 ḥaṭífo (ḥoṭífin/ḷəḥáṭaf), pl. ḥóṭif (ḥaṭáfnεn/ḷəḥaṭáfεn) ‘to abort (large cattle)’ (LS 171). In MÜLLER 1905:16712 it is 

used about a woman, but according to our informants, this usage must be metaphoric (derogatory).  
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šf niŝ ḳ ṭhon yəʕúmor həy áʕgəḷ
90

 ‘A woman carries her child nine months, and small cattle, five 

months; as for a cow or a she-camel, its gestation is ten months. If a child or a young of an 

animal is not born like this (that is, earlier than that term), one says about it: “It is not well-

developed”. If a woman aborts, it is called ḥtéľyho, and when a cow aborts, it is called ḥaṭífo, 

and when females of small cattle abort, it is called áʕgəḷ’, késək bə-ḳáne di-mouḳárhin óʔoz di-

ʕíggo ʕífəf éľəľ wa-ʔaḷ-ŝéfaḳ ksək toy yεʔ ŝḥin
91

 bə-ḥe édofk ʕəy wa-ḥérək ḷə ʕárεr
92

 həy ŝḥaf id-

ḥe kor yíroy wa-ʔaḷ-ri wa-fíyyot ‘I came across a goat in a small pen who had given birth to a 

female kid, but the kid was not well-developed. And I found it to open its mouth all the time. I 

seized it and tried to squeeze some milk into its mouth, but it did not drink and died’, ṭəy ʕáže šin 

ḷaḷ təgḥíľoḷ aḷ-ʔáraḥ ŝf
ə
ḳan taḥtəḷéhən wa-ʔaḷ-ken səs əmbórye t boš ʕáže wa-təmt ḷoḷ

93
 tóʔo 

taḥtəḷéhən d hεr ‘There is a woman among us – when she gets pregnant, she is unable to 

complete her gestation: she aborts and has no children. And the woman weeps and worries 

because she aborts all the time’. 

◊ From PWS *ŝpḳ ‘to be sufficient, to be abundant’: Hbr. säpäḳ ‘abundance’ (HALOT 765), ŝpḳ 

‘to reach, to be sufficient’ (ibid. 1349), JPA spḳ ‘to suffice’ (DJPA 386), JBA spḳ ‘to be 

sufficient, capable’ (DJBA 827), Syr. spaḳ ‘satis fuit; potuit’ (LSyr. 491), Sab. h-s2fḳ ‘to satiate’, 

s2fḳ-m ‘in abundance’ (SD 131), Gez. safaḳa ‘to grow thickly, densely’ (CDG 488), Tgr. šäfḳä 

‘to be dense (forest, bushes)’ (WTS 231)
94

. 

 

219. ŝḥom (y ŝḥom/ľiŝḥám) ‘to scratch’    ََخدشٌٌ          سحُام                 

► ṭérodk ṭəy yhom kə-ʕəyyúg aʔḥmíre wa-ŝəgórən ʕ yhən bə-ḳ yyod di-ľəyúḫ wa-tóʔo gédəḥ 

aʔḥmíre ébrəḥ di-ľəyúḫ wa-ḥan gədáḥan mən ḥérhən wa-gəmáḥan trɔ wa-ṭad éhrə
95

 ḷə-ri di-

ľəyúḫ wa-žer ʕag wa-gəméḥəy bə-fáʕam wa-stébyo
96

 ḷə-ker m tror ʕaf nək bor həy wa-ḷóyən biš 

wa-dor yəṣríḳəḳ ʕamórən mənóʔo dor ʕ mor kenníʔho di-ŝḥom tho ṭarb ‘One day I was pursuing 

a few (feral) donkeys with other men. And we set nets for them, and when the donkeys came, 

they fell into the nets. And we came from behind and seized two of them, but one jumped above 

the net. Then one man rushed and seized it by its hind leg, and they dragged each other over the 

m.-trees until we managed to help him and caught the donkey. And there was blood sprinkled 

(all over there). We said: “Where is this blood from?” The man said: “It is from me. A log has 

scratched me”’, ḥómiľ səbít
97

 səmít wa-sobós
98

 ḷə-b
ə
ʕer bəľá məḳáṭif wa-ʔórəm di-yóuʕod 

š rəmhin bəs tóʔo éraḥ səbít ʕamḳ di-ʔórəm ŝḥem š rəmhin goniyíti nigεféto di-ḥóyhi ébrək 

díʔyhe b
ə
ʕer wa-yhe ḥérə mən məḳáṭif kor yəboḷ gyhi di-ḳáne ‘(A man called) Sebit loaded some 

cement and some large cattle fodder on his camel without load-packs, and the road he was about 

                                                 
90

 aʕgéḷo (ʕágoḷ/ḷáʕgaḷ), pl. áʕgəḷ (ʕagóḷən/ḷaʕg ḷεn) ‘to abort (a goat or a ewe)’.  
91

 ŝiḥ (yεʔ ŝḥin/ľiʔáŝaḥ) ‘to open one’s mouth repeatedly’. Better known (LS 427, CSOL I 479) is the causative 

stem ŝaḥ (yaʔáŝaḥ/ľáŝaḥ) ‘to open one’s mouth’. As pointed out by our informants, ŝiḥ (yεʔ ŝḥin/ľiʔáŝaḥ) ‘to open 

one’s mouth repeatedly’ is formally and semantically distinct from another intensive stem verb with (at least 

synchronically) the same radicals ʔ-ŝ-ḥ, viz. óŝiḥ (yoʔóŝḥin/ľiʔáŝaḥ) ‘to clean a date palm tree of dead leaves’. 
92

 ə ʕáyrər (yə ʕayrírin/ľi ʕárεr) ‘to press, to squeeze’ (= عصر). The same meaning can be expressed by óʕor 

(yə óʕor/ľi ʕár), homonymous with óʕor (yə óʕor/ľi ʕár) ‘to scream, to shout’.  
93

 mátaḷ (yəmt ḷoḷ/ľimt ḷoḷ or ľimtóḷ) ‘to be worried’ (=  قلق). Interestingly, mátaḷ ‘he was worried’ is opposed to 

m taḷ ‘word, speech’, which provides a rare example of a minimal pair involving ε vs. a. Structurally similar is the 

well-known opposition between náfaʕ ‘he worked’ and n faʕ ‘work, affair’ (KOGAN–NAUMKIN 2014:63–64).  
94

 From Aramaic this root was borrowed into Akkadian as sapāḳu ‘to be sufficient’ (CAD S 161). 
95

 éhrə (y hrə/ľihr ) ‘to jump’. 
96

 sotébə (yəstébə/ľistíb) ‘to be pulled, dragged along’ (= انسحب).  
97

 Sebit is said to be a common personal name on Soqotra. As it happens with other non-Islamic Soqotri names, its 

origin is unclear to us.  
98

 sobós ‘bran’ (= نخالة). The origin of the word is unclear to us.  
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to walk along was full of trees. When Sebit was midway along, the trees scratched the two sacks 

and they began to leak to the ground. Then he made his camel kneel down and went to look for 

load-packs to put his sacks inside’, šə áyfin
99

 ḥan ʕəghétən ṭəy bə- ay fε wa-tóʔo əstóʔo ay fε 

šərḳáḥan ŝ gre toʔo əráḥan ṭad ḥaḷf ŝḥáməs ʕáže ṭarb kεrṭéḷo
100

 šérḳaḥ məs dor ṭáhεrk wa-

b ark həs ŝ ṭrəhər mən nóḳbe wa-ḷaṭ ʕ ṣamk ʕes ʕaf ḳáʕar ‘We, the women, have been invited 

to a wedding feast. When the feast was over, we went up a mountain pass, and a log scratched 

the calf of the leg of one of the women so that blood appeared. I tore off a strip from my veil and 

bandaged it so that she could reach her home’. 

◊ Also in Mhr. ŝəḫām ‘to claw, to scratch deep’ (ML 390), Jib. ŝḫam ‘to scratch hard’ (JL 258). 

Same in the Arabic dialects of Yemen: šuḫm ‘Kratzer’, mišaḫḫam ‘zerkratzt’ (BEHNSTEDT 628).  

 

220. ŝkə (yəŝóki/ľóŝik) ‘to visit, to take care of, to look after’  تفق د  ڛكٞى  

► še ŝ
ə
ľε ḥi harétən əbəšhinítin

101
 ḷə-ḥa bə-di-méde wa-kúľľə subúʕ əŝóki ʕésən ṭoḳ-náʕa kaḷ íno 

di-ʕəḷ mo
102

 wa-ḷaṭ əkténaḥ ‘I have three pregnant tame goats staying in the village there in the 

countryside. Every week I go there to visit them – perhaps one of them has given birth? – and 

then come back (to Hadibo)’, daḥ še díʔyho ḥanákεn díʔyhe b
ə
ʕer wa-ʔaʕá on məy béne ľiʔénne 

ḷaḷ yəŝóki díʔyhe mən b
ə
ʕer wa-yóuḳar tho yəfεrírin

103
 tho wa-di-še ʕam bər ŝófəḳ wa-tóʕod həy 

ľíššin wa-ʔaḷ-m ʔzεz
104

 wa-ḷaḷ yəgodíḥin ľázəm oḥošíminš wa-ʔaḷ-yəṭóhor kénhi kaḷ bə-ʔamt wa-

nébʕe
105

 wa-ḳɔn ‘My “godfather”
106

 left with me his camel (for a certain period, for pasturing). 

And I like that man very much because whenever he comes to visit his camel in the evening, he 

entertains me and those who are with me, as he is intelligent and eloquent, but not too talkative. 

And whenever he comes, I must honor him: he never leaves without half a carcass, and the skin, 

and the horn’
107

, káno dáʕwa ṭad bə-ŝ ṭrəhər éntəḥ ʕəyyúg mən ṭahidídšən wa-ḥérə tk
ə
ḷεʔ nyhən 

díʔyhən ʕəghétən ʕaf yəšεtéʔən
108

 gédaḥ ṭad ʕag díyhən ʕəm ro ʕáže ṭəy ŝfáḳe gédaḥ fəľán yəŝóki 

ʕékən wa-yəšm toḷ ʕékən ḷə-ker ŝəṭárhər ‘There was a litigation in a tribe, and the men quarrelled 

with each other, while their wives tried to prevent them (from quarrelling) and reconcile them. 

Then a certain man came to them. And one wise woman said: “This man has come to visit you. 

(When he sees your quarrels), he will spread the news (about you) throughout the tribes”’. 

● Loss of the t-prefix in the Imperfect (3 sg. f. ŝóki), side by side with the Jussive ľóŝik, make it 

clear that this is a causative stem verb. In the Perfect, an alternative 3 sg. m. form ŝkε has been 

recorded, with ŝkə as 3 pl. m.  

◊ From PWS *ŝky ‘to look’: Hbr. maŝkīt ‘image; imagination’ (HALOT 641), JPA sky ‘to look, 

to expect; to wait, to hope’ (DJPA 377), JBA sky ‘to wait’ (DJBA 809), Syr. skā ‘exspectavit’ 

(LSyr. 473), Gez. maskot ‘window’ (CDG 365)
109

, sakawa ‘to look, to observe’, ʔaskawa ‘to 

                                                 
99

 šé ayf (yəš áyfin/ľišé af) ‘to attend a wedding feast’ (=ٌحضر وليمةٌالعرس).  
100

 karṭéḷo (du. karṭeḷóti, pl. kárṭhaḷ) ‘calf of the leg’ (= بط ةٌالساق). SIMEONE-SENELLE–LONNET 1991:1461. 
101

 íbšə (du. ibšíti, pl. íbεš), diminutive əbəšéno (du. əbəšənóti, pl. əbəšhinítin). 
102

 ʕəḷ mo (toʕóḷəm/taʕḷ m), pl. ʕéḷom (toʕoḷémən/taʕḷ mən) ‘to be the first in giving birth (from a group of 

animals)’. 
103

 f rir (yəfεrírin/ľif rεr) ‘to amuse, to entertain’ (= سل ى).  
104

 m ʔzεz ‘talkative person, prattler’ (= ثرثار).  
105

 nébʕe (du. nebʕíti, pl. níbaʕ) ‘skin of a billy-goat (large and, therefore, visibly different from that of a female 

animal)’ (= جلدٌالتيس).  
106

 For this institution on Soqotra v. CSOL I 346, LONNET 1999:207–210. 
107

 A circumlocution for taking along some meat offered as a gift by the host to his visitors, a deeply rooted custom 

among Soqotri bedouins (CSOL I 282). 
108

 š ti (yəšεtíʔin/ľiš tε) ‘to reconcile’ (= تصالح).  
109

 Arb. miškāt ‘niche in a wall’ (AMBROS 2004:152) has been generally (and, most probably, correctly) understood 

as an Ethiopism (NÖLDEKE 1910:51, JEFFERY 1938:266), as against RABIN 1951:123 whose doubts do not seem 

well-founded. The etymologically correct spelling of the Geez word is thus *maŝkot. 



19 

 

show’ (ibid. 498)
110

, Jib. eŝŝóki ‘to look all day long to see if any animals are missing’ (JL 251). 

BROCKELMANN (LSyr. 473) further connects Arb. škw ‘to complain’ (LANE 1589), which he 

renders as ‘questus est auxilium exspectans’.   

 

Abbreviations of lexicographic tools 

 

AED: T. L. KANE. Amharic-English Dictionary. Wiesbaden 1990. 

AL-IRYANI: M. AL-IRYANI. Al-muʕǧam al-yamanī fī l-luġa wa-t-turāṯ. S.l., 2012. 

BEHNSTEDT: P. BEHNSTEDT. Die nordjemenitischen Dialekte (Glossar). Wiesbaden 1992–2006. 

BK: A. DE BIBERSTEIN–KAZIMIRSKI. Dictionnaire arabe-français. Paris, 1860. 

CAD: The Assyrian Dictionary of the Oriental Institute, the University of Chicago. Chicago 

1956–2010. 

СSOL I: V. NAUMKIN, L. KOGAN et al. Corpus of Soqoti Oral Literature. Volume One. Leiden, 

2014. 

СSOL II: V. NAUMKIN, L. KOGAN et al. Corpus of Soqoti Oral Literature. Volume Two. Leiden, 

2018. 

CDG: W. LESLAU. Comparative  Dictionary  of  Geʕez (Classical  Ethiopic). Wiesbaden 1987. 

DJBA: M. SOKOLOFF. A Dictionary of Jewish Babylonian Aramaic. Ramat-Gan, 2002. 

DJPA: M. SOKOLOFF. A Dictionary of Jewish Palestinian Aramaic. Ramat-Gan, 2002. 

DOZY: R. DOZY. Supplément au dictionnaires arabes. Leiden, 1881. 

DRS: D. COHEN et al. Dictionnaire des racines sémitiques. Paris–La Haye 1970–. 

DUL: G. DEL OLMO LETE, J.SANMARTÍN. A Dictionary of the Ugaritic Language in the 

Alphabetic Tradition. Leiden 2003. 

EDG: W. LESLAU. Etymological Dictionary  of Gurage (Ethiopic). Vol. III.  Wiesbaden, 1979. 

EDH: W. LESLAU. Etymological Dictionary of Harari. Berkeley, 1963. 

GD: C. DE LANDBERG. Glossaire daṯinois. Leiden 1920–1942. 

HALOT: L. KOEHLER, W. BAUMGARTNER, J. J. STAMM. The Hebrew and Aramaic Lexicon of the  

Old Testament. Leiden–New York–Köln 1994–2000. 

JL: T. M. JOHNSTONE. Jibbāli Lexicon. Oxford 1981. 

LA: IBN MAN ŪR. Lisānu l-ʕarab. Bayrūt 1990. 

LANE: E. W. LANE. Arabic-English Lexicon. London, 1867. 

LS: W. LESLAU. Lexique Soqoṭri (Sudarabique moderne) avec  comparaisons  et  explications 

étymologiques. Paris 1938. 

LSyr.: C. BROCKELMANN. Lexicon syriacum. Halle, 1928. 

ML: T. M. JOHNSTONE. Mehri Lexicon. London 1987. 

PIAMENTA: M. PIAMENTA. Dictionary of Post-Classical Yemeni Arabic. Leiden 1990. 

SD: A. F. L. BEESTON, М. A. GHUL, W. W. MÜLLER, J. RYCKMANS. Sabaic Dictionary (English-

French-Arabic). Louvain-la-Neuve 1982. 

SED I: A. MILITAREV, L. KOGAN. Semitic Etymological Dictionary. Vol. 1. Anatomy of Man and 

Animals. Münster 2000. 

SED II: A. MILITAREV, L. KOGAN. Semitic Etymological Dictionary. Vol. 2. Animal names. 

Münster 2005. 

SL: M. SOKOLOFF. A Syriac Lexicon. Winona Lake, 2009. 

TA: AZ-ZABĪDĪ. Tāj al-ʕarūs. Kuwayt 1965–2001.  

TED: T. L. KANE. Tigrinya-English Dictionary. Springfield 2000. 

WKAS: M. ULLMANN. Wörterbuch der klassischen arabischen Sprache. Wiesbaden, 1957–. 

                                                 
110

 Leslau wonders whether these verbs, attested in national lexicograpic tools only, could be “reconstructed from 

maskot ‘window’”, but this is very unlikely: while a word for “window” can be easily derived from “to look 

(through)” (cf. Serbo-Croatian prozor < prozirati, BUCK 1949:470), a secondary abstraction of the latter from the 

former is much harder to imagine.  



20 

 

WTS: E. LITTMANN, M. HÖFNER. Wörterbuch der Tigre-Sprache. Tigre-deutsch-englisch. 

Wiesbaden 1956. 
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