Soqotri Lexical Archive: the 2013 Fieldwork Season
V. NAUMKIN, L. KOGAN, AHMAD SISA AD-DASRHI, sISA GUMSAN AD-DASRHI

With a certain delay due the — dramatically ongoing — political and social instability in Yemen,
the present authors resume the publication of the results of their long-term lexicographic project
dealing with previously unknown or unrecognized lexemes of the Modern South Arabian
language Soqotri (island of Soqotra, Gulf of Aden, Yemen)®.

181. éghon (du. agani, pl. égnihin) *stone wall, fence’ S e e

» ékdomk Il’l’ahe di-firido mon haghor héra Z’i?eglmas lo-ker $droyb wa-[a-ker égnihin wa-
Pékdomk lo-MlTohe 1670 t0Sobifiin lo-Sdroyb Saf tsordkah id-ber wa-nogéfo wa-Pal-ffwo bos ‘1
saw a cow which was driven down from Hagher. They were trying to drive it into walls and

stone fences, but | saw how the cow was jumping over the walls and finally found itself in an
open place. So it fled and they did not catch it’, gédah médar® mon haghar wa-zégod égnihin di-

ifer San riho al-likéb di?al karye ‘There came flows of water from Hagher and took away stone
barriers once built in two rows to prevent water from entering the village’, gédah tan £2sfo man
rInham wa-fed se di?yho ba-siydra t620 ardhan ba-{amk di-hddab {émar tod mira banIWa lhe
égnihin di-dé[ok [o-ker hadob Samok bisi di-Sérob mita banIWa ‘A few people from abroad came
to visit us and travelled with me in my car. Midway along, they asked me: “Make a stop! When
were these many stone walls which are all over the area built?” I told: “Nobody knows when
they were build™, Sin &?fo ba-sakfiri ya§omar égnihin San ilyhon makéla® wa-San ilyhon timher
wa-basdatin kor yatékof wa-2al-lagédlyhon riho wa-ldkon égnihin lhe di-nafaflyhan é2efo fIne bo-
hon halhéton Sker wa-youtar al-t6?0 Ihe il-{oumar nafa ‘In our land, in Soqotra, people make
stone fences around their houses and their palm gardens to make them well-done and to prevent
them from being destroyed by water. As for the fences which were made by people in by-gone
years, they are good and strong, better than those which are being made now’.
¢ Comes close to *gn? ‘to build a wall, to fence, to shelter’, best attested in Sab. gn? ‘wall of a
town’ (SD 50), Jib. gune? ‘sheltered, warm place’ (JL 77). See further DRS 147-149 for an
eventual connection with *gnn with similar meanings.

182. §édfas (yasdafa$ilisadfa$) ‘to stumble’ Qi bl

» Sédfask t62o sasik caf yatohor ménhi tifer di-sib ‘I stumbled while running so that one of the
nails on my foot went off’, farédo tho gonniyye ba-Samk di-hte wa-férodk wa-tar ménhi hes man
zas wa-t620 érahk kasar ksek di?yho ésba$ tab§irir* ba-dor man 1670 Sédfask bos wa-s’ke ke
§h®bolk bok mondl $édfask bos ¢af a’drah kasar ‘A ginni woman purused me in the middle of
the night and while | was fleeing from her, my mind flew away from fear. When | came back
home, | found one of my fingers bleeding profusely because | stumbled with it, but I have

hardly noticed it there where | stumbled, before I reached the house’, gédah tan fad ¢ag foy sgm
wa-§amok e-souyfighon yatérad hin 620z firéde® mon di-tobdlhan wa-ho akadom® hfyhan bo-rad

! For the principles, goals and methods of the project, as well as its previously published results, the reader is
referred to the team’s earlier articles in this journal (NAUMKIN et al. 2013, 2015, 2016).

The publication was prepared within the framework of the Academic Fund Program at HSE University in 2021
(grant no. 21-04-031) Our warm thanks go to Dr. MARIA BULAKH for her careful reading of the manuscript and
numerous insightful suggestions.

2 médor “a strong flow of water’ (cf. mérod, apparently with the same meaning, in MULLER 1902:178 ).

3 m6kli (du. mokli?i, pl. mokéla) ‘house’.

* abSirir (yabSirirllib$irir) ‘to bleed’ (= <)

>m. sg. férad, du. forédi, pl. féryed, sq. . sq. firéde, du. firiditi, pl. firhadétan ‘prone to fleeing’.

® kédom (yakddomllikdom) “to lie in wait, in ambush’ (= =)
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half $émoar énhi {a-tokdom éhen al-tagosar {amok la akdadom wa-t620 kédamk gadoho 670z wa-
k’lolk has t620 héman agamahs Sédfask ba-sindahar7 di-slb wa-gehézo tho 6207 wa-[af zdfan
fans hildre di-man kdfar ‘A man came to visit us one day, and I said to my sons to drive in for
us a feral goat from the place such-and-such, while I would wait for them in an ambush in a
certain place. They said: “Do not wait. You will not be able (to catch it)!” But I said: “No, I will
wait”. While | was in ambush, the goat came, and | threw a piece of cloth at its face. When |
almost caught the goat, | stumbled with my foot over a piece of dead wood and the goat escaped
from me. In the end we had to take a tame one, from the household, instead of it’.

. Cf. JL 34 where the Soqotri verb is translated as ‘to cut one’s foot’ (as one can deduce from
the examples above, this is indeed a common offshoot of the more general meaning ‘to
stumble’). As rightly observed by JOHNSTONE, formally comparable verbs in the continental
MSA have quite a different meaning, viz. ‘to take a bribe’: Mhr. §adf| (ML 64), Jib. Iadfdf JL
34).

O [)Jndoubtedly related to Arb. dff ‘to push, to thrust” (LANE 890), Gez. daf¢a ‘to thrust, to push’
(CDG 124). Especially noteworthy is Tna. ddffafe ‘to shatter, to smash, to crush one’s head with
a stick’ (TED 2176). See further DRS 299-300.

183. daham (yadéhom/lidham) ‘to be thin’ PEN K £

» tégork b’er wa-yhe fam otdgars daham wa-?al-$étho zdaSayk toy di?yho di-half wa-déher
onomitons Man Iks‘e wa-IdPad ¢af ray 51m dékof tho ‘1 bought a camel. At the time | bought it, it
was emaciated and not in good conditions. | took it home and began to pamper it with kae and

ziziphus branches all the time. But one day it kicked me’, é7sfo [o-ha ba-di-s1rhak (étom béne
wa-yasagab lébin déham wa-sin fakh di-2é2¢fo yasagab laStém ‘There, in far-off lands, people
are very fat and want to become thin. And in our land there are some who want to become fat’,
flyyak [ob$o] Caze di-Sitamo {an das di-dahdmo ‘1 prefer to marry a plump woman rather than a
thin one’.

0 Cf. Mhr. hadhdwm ‘to have flatulence, bad breath’ (ML 77), Jib. edAim ‘to have bad breath and
flatulence’ (JL 43), with a feasible shift of meaning.

184. déras (Yaddrasllidras) “to fail to reach the mark (in jumping)’ a3

35 e il A 3 J28
» &lefo 1ine lal tékan Iayéfa yonéhag makoélhim® wa-di-?al-néhor di?yhe la-dars ya$imor hay
déras wa-yasfaras (is di-yas. dlon may ‘In former times when there was a wedding-feast people
were competing in jumping and the one who could not reach the mark, one said about him
dérag, and those who loved him felt ashamed for him’, $ag di-yaddras [al yokdlom dhsan hay [o-
Cam yhe al-kélom ba-{amk di-?62sfo ‘A man who cannot reach the mark while jumping, it
would be better for him not to jump at all among people, lal yakélom é2efo ba-layéfe lo-dars
yobowéton® do di-yandhar lo-dars wa-do di-yaddras ‘“When people are going to jump trying to
reach the mark during a wedding feast, it is known (approximately) who can jump beyond the
mark and who cannot reach it’.
¢ An interesting match is Yemenite Arabic daras = “ad-dayyiqu didda l-ittisai ‘narrow,
impossible to broaden’ (AL-IRYANI 396). In the classical language, cf. perhaps nabun darsa?u =
takassarat Pasnanuha kibaran wa-haraman ‘the teeth have got broken because of the very old
age’ (TA 17 578).

! sindahar (du. $andiri, pl. Aindahor) ‘a piece of wood, timber’ (= «iall (e dakd),
8 moklimo (du. makliméti, pl. makolhim) ‘jump’ (= 38).
’ blwat (yaboweétanllibor), passive from bet (yabéton/libér) ‘to understand, to realize’ (= #¢2).
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185. géros (yagorasiligrés) ‘to pull, to drag’ G o

» Sinik girbag di-gasoso (ifof wa-garésots Wa-klbot§ regf ‘I saw a cat which tore a goat kid,
dragged it along and brought it into a small cave’, {dma ba-défe di-kaSyaher faSher wa-$amok e-
fouylghon kor yagorl§ay mon défe di-kdSyoher id-s@rhok San sénhom ‘A bull died near the
village and | asked my sons to drag it aside from the village, to a remote place, to avoid the
smell of putrefaction’, ékdomk nlmho!10 di-yagoras skimo di-?irhez ‘1 saw some ants drag a
grain of rice’.

. Missing from the main body of LS, but found in the Addendum (p. 497), with reference to
MULLER 1905:199, fn. 3, where the passive jussive ligros is adduced as a variant to /ishob in the
main text. Cf. also NAKANO 1986:83.

¢ Same in Mhr. garos ‘to drag, to pull, to push’ (ML 125), Jib. gérlf ‘to drag into” (JL 79).
Further possible cognates, going back to PS *grs (and, perhaps, *grs) are studied in KOGAN
2015:290.

186. han§feko (du. hanfokdti, pl. hanffak) < Adam’s apple, throat® sizais oaiall s

» Sinik $ag mastéfo' may egido lal yaSarar al-yaSartar kal fok di-hanle’ko kor yisam di-mdhle 1
saw a man whose way of aiming (while shooting) was mean: whenever he would shoot, he
would always shoot to one’s Adam’s apple so that (the victim) would die immediately’, di?yho
mugsom asbork oy hanzeher di-hélof wa-Samok hay th®zaz Sanhi das 6202 flmor a]-kllk famok
hoy kémo™? (ek hanléko di-?670z haba ¢ank ‘I gave a sharp knife to my son and said to him:
“Slaughter for me this goat”. He said: “I cannot”. I said: “Is a goat’s throat too difficult for
you?”. Give it to me, | will do it instead of you”, $ini $ag b°¢er di-hizez wa-1620 ésta taher wa-set
may hanléko {Imor do fag di-hez ha mastof wa-2al-salat $2y nabi ‘A man saw a camel being
slaughtered. When it was finished, he went to see its throat. Then he said: “That man who
slaughtered here was mean. May the Prophet’s prayer not be upon him™*,

. SIMEONE-SENELLE-LONNET 1991:1459, 1992:95.

0 Tentative identification with hangégo ‘hole’ by SIMEONE-SENELLE and LONNET is not possible
as the latter is a fully independent lexeme coexisting with hanléko in the speech of our
informants. The comparative Semitic perspective outlined in SED | No. 15 is not persuasive.
Conversely, rather likely is an ultimate relationship with PS *ink ‘to choke’ (DRS 1008), cf.
Yemeni Arabic majnag ‘Kehle’ (BEHNSTEDT 347).

187. hatérak (yahtérokllahtérak) ‘to choke with rage’ @k ol
» gédahk tay $éno di?al rad mas?ul’ di-gama$a kor yakob tho flmor énhi la al-to?0kab wa-ral-
drus Sin yalla t650d hérak [ofPos Saf ardzah al-tomi§ wa-yhe di-gédah man amborye yakobs kor
drus wa-ho Istat ¢*raf heérkik wa-taherk Wa-?lbo§ di?al tad di?yho sahab mas?ul’ {lmor énhi
toukaf asmétol ho hok karére wa-sémtal énhi ¢af 070kab ‘One year I came to a university official
to ask him to enroll me, but he said: “No, you won’t enter the university and won’t study with us.
Go away from here!” I tried to persuade him until I got tired, but he didn’t agree, while he was
admitting other guys who came, and | saw this. In the end | got angry and went to an official
who was a friend of mine. He said: “Keep silent! | will talk to him him tomorrow”. And he
talked to him on my behalf until I entered (the university)’, fahérki ho wa-di?yho sahbiyye

1 imhil (du. nimili, pl. nlmhoD ‘smaller ants’ (WRANIK 2003:512, NAKANO 1986:118).
1 mastof (f. maséfo) “mean, evil, damaging’, dStof (yasséfon/lastéf) ‘to harm, to damage’ (= ).
12 rem (yakdmlldkam) “to be too difficult, impossible for somebody’ (= ja=f). Cf. LS 71.
13 That is, he did not know how to do it properly and made the animal suffer.
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abeléro diKi [o-talibe di-Qaldro tahérki di-mustasfi wa-$ogil’ flyki souhar [o-ter 9Im0r hlyki al-
tefekébo Camok hay efekébo flmor 9Iyyak lastats Saf o670 té§id SCamok hay ba-hay mak {ad ka/

ekobki taherki di?al mudir di-mustasfi wa-flmor kobyhi ekobki wa-yhe hatérak ‘1 and a friend of
mine went to see our course mate, who was sick. We came to the hospital, but a guard met us at
the door and said: “You will not enter”. I said to him: “We will!” He said: “I would like to see
how far you proceed”. I said to him: “I swear by your life, we’ll enter”. And we went to the
director of the hospital, and he said: “Let them enter”. We entered, while the guard choked with
anger’, égahk _za-slnkahaz wa-kamds fe ¢af asori di-hdyhi di-Samk di-Polf620™* wa-htérkik wa-
Pédofk [>-mdrkah wa-zerk toy ¢af ayhoda ‘1 climbed a donkey but it bounced under me so that |
fell to the ground, into a cow dung pellet. 1 got angry with it, seized a stick and beat it until |
calmed down a bit’.

e Also in the intensive stem horik (Yohorikin/lihdarak) ‘to vex, to irritate’: fad mugsam bo-
Madrdasa Yahorikin tho déher al-yazéSom $an amborye wa-2al-yakotob diPyhe duris ‘One boy at
school always irritates me: he does not let other children sit down calmly and does not write
down the lessons’. Cf. also the verbal noun horka ‘anger’: ékdomk muigsom 620 éga é2hey wa-
P62hey yasSaninin® $ays mon horka his asyhofk has wa-Pédofk lo-masSsad™® wa-térhork™ toy bay
wa-?ébrah bay ba-géhe wa-béso wa-htelik (ay ‘1 saw a boy who was beating his brother, while
his brother was trying to restrain his anger'®. | got my spirit out, seized a laddle and hurled it
against him. The laddle hit his chest, and he started to weep. Then I took pity of him’.

¢ As rightly surmised in DRS 928, this is a semantic extension of */rk ‘to burn’, well attested for
hrq in Classical and dialectal Arabic (LANE 551, PIAMENTA 90, AL-IRYANI 256, BEHNSTEDT
249)*, The shift of meaning is common, cf. Hbr. ry (HALOT 351).

188. harmas (yohdarmosiliharmes) ‘to rustle; to make water turbid’ UsaA A

» gédahk mondl rézahk id-kat kor éroy riho fathso kénhi 620ban wa-22brého di-kat wa-harméso
he riho wa-?al-5éra®® énhi ‘When | got tired, | approached a small pool to drink some water. A
stone slipped away from beneath my foot and fell into the pool. It made turbid the water and it
was impossible for me to drink’, Sinik Sag diyd$ hoz di-rédo yahdrmos riho kor a]-l’i:ly é?lhiton
‘I saw a bad man: when people had to water their animals, he was making turbid the water so
that the cows could not drink it’.

e Cf. also the verbal noun harmase: bélokk sob di-hoyhi kor ahdbor £76fo wa-téfo érahk famk
di-{lsrg hima$k $arho di-harmadse 1 set off to inform some people of the death of their relative.
When | reached the middle of a grove, | heard a rustling sound’, sinik {ag ba-famk di-hte bosor
wa-da §ag §érobk toy bar ya?télon taherk wa-sékdomk® hay half di-bay to?ilo wa-todk Saf 620
gédah hdrmosk hay ba-sdSlof di-?é?tob yhdlah wa-2dStob harése mon fza$ wa-héman yagir may
hes ‘I saw a man travelling during the night, and I knew that this man was scary. | went ahead of
him to the area where scaring things® were reputed to be and waited for him. When he came, |
rustled towards him with leaves of an é?tab tree. He jumped and shouted out of fear and almost

lost his feelings’.
¢ Of interest is Dathina Arabic srms ‘embrouiller’ (GD 587).

Y 16f> (du. 16773, pl. 2lf620) ‘cow dung’ (= Jidl &y ).

15 5s€d(y)nin (yas§a(y)nininllis§anan) ‘to contain one’s anger’ (= kg aLkS),

* magsad (du. maSsddi, pl. massad) “stick for stirring’, derived from §4sid (yoSosidin/li§dsad) ‘to stir vehemently,
to rub into porridge (grains of wheat or barley)’. Cf. LS 321.

7 térhor (yatérharllitérher) ‘to throw, to hurl’ (= ).

'8 That is, was trying not to get involved into fighting.

19 prominent presence of *Ark “to be angry’ in Tigre and Tigrinya (WTS 68, TED 188) is noteworthy, perhaps due to
Arabic influence.

2 $éra (yosérallisére) ‘it was possible to drink’ (cf. LS 396).

21 sekdam (yaskddomllisakdem) ‘to advance’ (= #3&), LS 368.

22 A circumlocation for jinnis.
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189. kéde (du. kod?i, pl. ékdo) ‘plateau’ PEY pad

» tdaherk di?yho mon kdfar wa-sérkahk di-kéde wa-hélobk érhon wa-bdfad-al hélobk kténhik
di?yho di-kafar ‘I left my house, went up to the plateau and milked my goats. After I miked my
goats, | came back down to my house’, térodk mi?sar ba-ri di-kéde wa-hérog kénhi di-harf ‘1
was chasing a he-goat on the plateau, but it fled from me up the slope’.

¢ Likely related to Arb. kudyat- ‘hard, stony ground; big, heavy stone’ (WKAS K 89), Dathina
kidwa ‘colline’ (GD 2562). Cf. also AKk. kidu ‘outside, open country’ (CAD K 345).

190. kédor (yakodorIlikdér) “to cut (down) a palm tree’ B Al g da adad

» [al yo?okab Sakar Tlne yokodar é2¢fo timher dez kor oute wa-dez kor kéunom “When drought
would come in former times, people would cut down their palm trees — some of them to eat and
some of them to feed their animals’, gédah tan mése di-délak wa-rah ¢af yakdmafz3 ba-sgramhin
wa-timher taherk bdafad mése wa-setk di?yho blstan di-timher késok tri tomriti ebrahto di-

laganhin di-masroho Samok e-di?yho mugsom takédar diki tomriti {an masroho ‘There was a
strong rain in our place, and wind, and it felled palms and (other) trees. When the rain was over,
| went to see my palm grove, and | found two (adult) palms (uprooted), which fell upon the
upper branch of a young palm. So I said to my sons: “Cut these two palm trees (in the middle)
and free the young palm of them™”.

e Note the derived noun kIdhir ‘edible fiber from a date palm’ (MILLER—MORRIS 2004:393)%*:
Iafk é?¢fo fad yakodar kldhir wa-yakodéray Wa-ya?2oure may riho wa-ya?éute may nohdle® wa-
kldhir al-se’héton di-masroho Sker béne $an kanbab ‘1 still caught people to cut down palm trees

to obtain edible substance and boil it: its water could be drunk and the sifted fiber could be eaten.
And this edible substance is not all the same: that of a young palm tree is much better than that
of a grown-up one’.

191. ko$0s (yakososlliksas) ‘to escape (an enclosed animal)’ u-:G@
(Cossaall Ol sadl) on

» rtérodk mldkor ryhe wa-kédomk?® toyhon di-hor kor aza$dayhan hadibo wa-?2s620m 620
gédahk kor akasa {gyhan ksek ké§as wa-férad ‘I drove together a few feral billy goats and put
them in an enclosure to take them to Hadibo for selling. When | came later to release them, 1
found that they escaped and fled’, térodk tay di?yho 620z di-sas §ifof wa-yhedk has ba-mi§har kor
tsamélok di?se Ka-Pérhon wa-tay §Im kosos (ifof wa-farédo bis wa-hérak lotréd a]-lafk ‘I was
pursuing one of my goats, which had a kid. (When | caught it), | enclosed the kid in a pen so that

the mother goat would become tame, together with other goats. But one day the kid escaped, and
the mother goat fled with it. I tried to pursue it, but could not catch it’, ha Sin ba-karye mi?sor di-

safakhéton {oy* §Ikar wa-{éram {ar f‘el wa-fahrer tay s1m giréfan® di Iayg’fg kor nagéhom
{amok e- maglxa iful laken Saf lzgmoh mi?sar kor ozafay di Iayafe {émoar maglsa al-muskila

liken bas di-bar yikan nashasiZin® mon mi2Sar al-kassaru $ayyig §hisa mon di?yhon mi2sor wa-
goméhay Samok ke ino ha $her béulog mi?sar di-hor bileq di-hor wa-la-$65i ésbah kéSos hirosk

28 ékmay (yokdmaSilakmas) “to fell, to strike down’ (= ki), Cf. LS 376.

% See ibid. 394 for a detailed description of kldhir as famine food and its preparation.

2 nokole ‘sifting, what has been sifted’, derived from ného/ (yanéhol/linhdl) “to sift’.

% kédom (yokédomilikajm) “to bring in” (= Ja).

7 di-safakhéton §ay ‘famous’ (= sese).

% gérof (yago’raf/l’igrlf) ‘to invite’, passive giref (Yagouroflligrdf). See LS 1186.

2 Shasi (yashasi?inllishds) ‘to inform oneself’, in this passage intended to mean ‘we will learn by all means whether
this billy goat is strong or not’.
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wa-fekk®® di?yho idi ‘There, in our village, there was a well-known billy goat, big and fat, yet it
was strong and prone to flee. One day we were invited to a wedding feast, so we had to bring
some meat there. | said to my sons: “Why don’t we catch this billy-goat so that | could bring it to
the wedding feast?” The boys said: “No problem. Come what will, we will get acquainted with
this billy goat!”. So they did not refuse my request, and they got acquainted with that billy goat,
and they caught it. I said: “Now if there are real men among you, put the goat into the shelter”.
And the goat was put into the shelter, but in the morning it fled. I went bellowing and rubbing
my hands (out of anger)’.

¢ Probably related to Arb. Zinqafasa I-gawmu ?ida nqata$i fa-dahabi ‘to set off and go (about
people)’ (LA 6 405). Note also Yemenite ga¢sa ‘Locke, unbedecktes Haupthaar’ (BEHNSTEDT
1012, PIAMENTA 407), probably from ‘something set free, released’.

192. ker (ylkrar/l’ikrér) ‘to hurt, to cause pain’ Jé (,S‘\

> Ikark di-kasar wa-ksek ¢ag di-kéro bay sob wa-?al-Pendéko hay dlmi di-7dlla Samok hay
nadok énhi laStéber mak sob flmor yo tastébor wa-lakon al-lathar fe édofk wa-falahk tos (af
yasrdakah moy dor wa-dem ‘I came home at night and met a man whose foot hurt him and did

not let him sleep. I said to him: “Let me see your foot”. He said: “Please see it, but don’t cause
me pain”. At | opened the wound at once so that blood and pus went out of it”, 12y {dze kdno bas

Madiso™: wa-?ilého wa-thar bas al-$édo sarkoho di-hagiye kal tahobi?in [a-birok wa-taldf or man
Iz’ho wa-ker bas dem ‘There was a woman who had an inflammation on the sole of her foot, and
she suffered, and it hurt her so that she could not go out to the courtyard unless creeping on her
knees. And she was shouting because of pain, and the pus hurt her’, éromk sérkahk di-1Idhon
1620 érahk famk di-half béfak he diyho nbsl® wa-sreyk wa-ldzask®® di-?620bon lo-fi%0 wa-
1620 Ikark diyho kaSar al-domik ker fe dor ba-fi’o ‘Once | went to the mountains. Midway

along my sandals tore, and | fell and bumped against a stone with my forehead. When | came
home in the evening, I could not sleep: the blood in my forehead hurt me’.

o Likely related is kor ‘peine’ (LS 370): kdaneh wa-$akairoh heloti eniho kor astidiben ‘Meine
Schwiegermutter hat sie gro3gezogen, mir zur Pein und Mihsal’ (Miiller 1905:2077.g), kérhen
lebini basoseh Saviweneh be-kahreten “Weille Schafe und scheckige werden nur mit Anstrengung
erblickt’ (Ibld 33823,24).

0 Cf. Gez. k"ark"ara ‘to grieve, to be uncomfortable’ and its Ethiopian cognates in CDG 443.

193. k68 (yokosi?in/likase) “to swirl (dust)” craid G el

» [al tékon médo ba-§lta takosi?in sdakare “When the south wind blows in the northern plain, the
dust swirls’, fahdaran han $aghéton ba-siydra sas wa-2agdhan man hérhon Wa-naslro hin siydra
diyihsas wa-sof of** ¢ ag di2yhe ba-siydra wa-kosi ¢in sakare ‘We, the women, were traveling in
a car with an open back, and we were in the back side. Then another car passed by us and the
man was going very fast and made the dust swirl into our faces’, yhdalah folhi ]Irhs di-bileg di-
mpkse® wa-han bo-kdne di-mokli 16?0 himasan mjikse htemo™® ¢fmor Sag ya salam fan di-kon
folhi di-yhdlah man mlkf e Samok hay sénhork té20 al-résik toy walla akrlymamk may $ob 1620

%0 fek (ylfkak/l’iﬂclk) ‘to rub one’s hands’ (among the Sogotrans, a token of anger).
3! madiso ‘wound, inflammation on the sole of the foot’, derived from édos (yo'udos/l’idls) ‘to hit, to strike’ (= 32).
2 ¥nb’le (pl. s1nb£l’) ‘sandal’. A widespread South Arabian word of uncertain origin, v. BEHNSTEDT 676, PIAMENTA
267.
3 laza$ (yaldzaSIlilzdS) ‘to bump’ (= plasal).,
3 so50f (yasosofilisSaf) “to run quickly’ (= g ).
» mlkf e (du. mak$iti, pl. maka2hi) ‘non-roofed shelter for calves’ (= Jae 48 (usd G e Ka).
% hatétam (yahtétam/lahtétam “to be destroyed, demolished’ (= a2¢3l). CF. LS 171.
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Sarkahan di-ter wa-sinin {2y kosi wa-’ékob zahzah®" wa-?al-Sédo Sino §: 2y fayn ‘A calf prone to
flee, who had been put into a shelter, jumped, while we were in the house. When we heard that
the shelter was demolished®, my friend said: “What is there? The calf must have jumped out of
the shelter!” I said to him: “It’s my fault: I haven’t fastened it nor bended its leg”. When we went
outside and looked at the calf, it swirled the dust against us, then fled to the countryside and
went out of sight’.

194. kézof (yakdzaf/l’ikzlf) ‘to incline, to bend down’ <& il

» c¢kdomk fouysglni di-Petério semtal tad flmor takdzafs ‘1 saw two boys fighting, and one
observer said: “Bow him down to the ground!””, faherk ho wa-tay dze wa-di?se amborye di-Sije
égau § ouylghan di-ma¢abhor kazlfi:v’ a’hays §af yaldza$ di-{ie ‘I went together with a woman
and her children to a pool. Then one of the boys climbed onto a boulder, but one of his brothers
forced him to bend down so that he fell to the pool’, kdno Sin tay $éno Iaylfe wa-2égham IPefO
e’lhiton wa-t620 hizez yhaloho tay tforad al-5hPzéz0%° flmor (ag takdzafs énhi kor dhzoz suwa
‘One year there was a wedding feast by us, and people brought along some cows (as gifts). When
the cows were being slaughtered, one of them jumped and fled away and did not lend itself to be

slaughtered. Then one man said: “Bend it down towards me and | will slaughter it in the right
Way”,_

195. mahmah (Yomdahmahllimahmah) ‘to suck (marrow from bones)’ gasgs pball A5 (e

> IPefO ba-SakIzri lal yasolab kénho mlyhan salb al-kouse ba-half roukah te moan slhlo wa-slh!o
kéudor ko-te Wa-lat koréuhom*® mos te di-ki?i bos wa-lat foufias mos Zfbrohor dos di-béhle mah
wa-lat mahéumah® mos mah “When people on Soqotra slaughter their livestock, their way of
slaughtering does not exist anywhere else (in the world). Meat is taken off the bones, then the
bones are cooked together with the meat. Then one gnaws the meat from the bones, that which
remains on them. Then one splits the tips of those bones in which there is marrow, and one sucks
the marrow (from the bones)’, hima$k fag di-bdSal aze wa-yhe rIIlgar famIro hay di?yhe {dze ¢

yaréfam tho IPefO bor baSalk $ag di-say mel’ kola bas Wa-PinIm yyas {amgro ke Imonk bor ino
Sak mel’ §Iyyak lomahmah mon tilof mah Saf [osba$ (@mor suwa égdah mel 9Imor yahouzoz wa-
lat ya?o'u§842 may tilof Wa-lat koudor wa-t670 blha] mor taforib di-Paokhizo yafo’ulaf has éshal
di-tilof wa-se tamahmah ¢af tosaba$ {’amlro nafa betk bar baSalk rlgar {lmor Sébass famlro

sébask §Imor ndfa mataléko ‘I heard that a man had married a woman, and he was a rich man.
Now the man’s wife said to him: “People claim that I’ve married a rich man...” He answered:
“What would you like?” She said: “If it is true that you have wealth, I want to suck marrow from
shanks until I’'m full”. The man said: “All right”. He brought his livestock and said: “May it be
slaughtered, and may its shanks be singed, and then may it be cooked”. When the meat was
ready, he said: “Go down to the stones that are in the bottom of the wadi.” And they were
splitting the shank bones for her, and she would suck the marrow until she was full. And she
said: “Now I’ve realized that I’ve married a rich man”. He said: “Are you full?” She said: “I'm
full”. He said: “Now you are divorced!”, lal nasalob wa-nakddoar te noutog karhim wa-lat houre
man akhizo tri obni di-ikarlto wa-rouhdlo suwa wa-yaruge blyhi éshal wa-tilof wa-nasoyhim
wa-mahoéumah méson mah ‘“When we carve meat and cook it, what is first to be taken (from the

% zahzah ‘countryside, land’ (= u=.).
% That is, the sound of the stones falling out of the wall when the calf jumped against it.
¥ $hizez (yls“hazezll’is“dhz(ez) ‘to be suitable for slaughtering, to lend itself to be slaughtered’.
0 kérham (yokardhom/likarham), passive kirham (yokaréuhom/likérhom) ‘to nibble, to gnaw’ (= m=d).
*! Here in the passive mihmah (yomohéumahlliméhmoh).
2 55 (visoyllish), passive shwo (yor6uselliss) ‘to singe’ (cf. CSOL 1 671).
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boiling pot) is what can be gnawed*. Then one looks for a couple of good stones from the stony
bed of the wadi. One washes the stones well and then smashes with them the (normal) bones, the
shanks and the backbones, and one sucks the marrow from them’.

¢ A reduplicated denominative from ma/ ‘marrow’ (NAUMKIN et al. 2013:77) < PS *mu/h-
(SED I No. 178). For a similar formation cf. Arb. mam/ ‘to extract the marrow from the bone’
(LANE 2692).

196. mima$ (pl. mihlma{’ or mimiZhéton) ‘brain’ Rasa glad

» mima$ yhe délak ino mima§ di-muhl0k wa-?ino mima$§ di-iflnﬁ wa-kse ¢ad mimilhétan bo-
mahlukat di-?dlla di-?a]-{’aroblnSan ‘There are different kinds of brain: there is human brain,
and there is brain of animals, and maybe there are other brains among God’s creatures which
we do not know’, ino mima$ sker wa-yaftkéran wa-2ino mima$ di-?al-sker mimas di-sker do di-
yaigﬁlyin tofo la$ mlr alla wa-mankdyna$ di-PaZ-ya§ePIyin to2o la$ mlr dlla ‘There is a good
brain, one that thinks, and there is a brain which is not good. A good brain is one which
understands whenever God speaks, and the crazy one is one which does not understand
whenever God speaks’, yo§omor IPefo diyhon [2-Pomborye al-taté mima$ di-sode al-tékon
balidin ‘People say to their children: “Do not eat fish brain lest you become stupid™’.

¢ Also in Mhr. méma (ML 260), Jib. ma¢ (JL 168), as well as in Ugr. mm¢ (DUL 559, KOGAN
2004).

. NAKANO 1986:1, SIMEONE-SENELLE—LONNET 1985-1986:282, 1991:1466-1467.

197. masil’ (yamasilin/limdsal) ‘to collect the resin of the dragon-blood tree’  Ju<ala

OrsaY) a3y i) ) & Al
» mdsil’k mon horf Wa-1lta§k nlﬁn émsahal ‘In autumn | was collecting the resin of the
dragon-blood tree and chipped off some resin for myself’, mdsil’ di?yho fouylghen wa-lat
so2om nhofs di?yhe émsahal wa-tégor nhofs bissol di-madrasa ‘One of my sons collected some
resin of the dragon-blood tree, then he sold his resin and bought for himself some clothes to go
to the school’, IPefO lal tékon misdle yamagélan Wa-yatlkab wa-lat Yonagélon may tirob wa-diya$
wa-lat yasulom wa-sérhom do di-magélan may al-fahre sirmhin man tad Sérhom moay Sem
asrhiyab ‘When the season of collecting the resin of the dragon-blood tree comes, people collect
the resin and accumulate it, then they remove from it pieces of timber and other impurities, then
it is sold. And it is not from every tree that one can collect the resin — from one tree only, whose
name is arhiyab’.
0 Clearly related to Mhr. masawl ‘to turn into dried buttermilk’ (ML 272), Jib. mo’sll ‘to turn into
buttermilk’, emsé/ ‘to have frequent attacks of diarrhoea, to have frequent unformed stools’ (JL
175). The semantic link are the semi-dry “icicles” of a thick liquid matter. The root with
comparable meanings is well attested in Arabic: msl II ‘laisser égoutter’, V ‘couler goutte a
goutte’, musl- ‘des boulettes de farine d’orge, qu’on laisse tremper longtemps dans de lait aigre’
(Dozy 11 606, BK 2 1117-1118, LA 11 743). Note further Tgr. massdl ‘oozing moisture’ (WTS
145).
. MILLER—MORRIS 2004:325 (amsé/o ‘fresh resin of the dragon-blood tree’).

198. meIal’ (yamdlar/l’imldr) ‘to suck up, to sip> &l Las

» tdaherk ba-siydra to?o érahk famk di-sort osta batrol taherk di-kafar wa-melark batrol’ man
barmil ba-késba di-garégon wa-lat $°kalk toy di-siydra ‘1 was driving, but midway along the gas
ran out. I came back home, sipped some gas through a hose from the tank into a can, and then

* That is, bones with small remains of meat are removed from the pot and offered to the guests as a sort of
entertainment, while the rest of the meat is left on the fire to be cooked well.
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poured it into the car(’s tank)’, tégork halib wa-zafayk toy di-kafar wa-tafk toy la-mlbrahe wa-
{amok hay di’yhe kosba wa-{dmok nafa tamdlar di’e man kosba wa-téroy ‘I bought a milk
carton and took it home. Then I gave it to one of my children, put in the straw and said: “Sip on
it and drink”’, melark kérab di-tamblko Cabar safa man ha Saf ahtsom ‘I inhaled smoke from a

smoking pipe in one puff until | got intoxicated’.

0 May be related to Arb. mgr ‘to be sour, acid; to macerate fish in vinegar and salt’ (LANE 2727),
Gez. mak"ara ‘to be tasty, to taste food” (CDG 355, with cognates elsewhere in Ethiopian), the
semantic link being that of savoring a liquid, sipping it slowly to enjoy the taste.

199. notébas (yontéba$ilintébas) “to get a crack’ s G

» késok (dze tfdmal glzher wa-notésar Wa-kSIWa Se §ag Ydmok hay tdStot Se la-glzher di-
notéba§ ‘1 came across a woman who was shaking a goatskin with milk, and it began to tear. So
I found a man and said to him: “Please patch with me this torn goatskin™’, e fay masiyyo di-
Somouse™ bas riho man 9Ibh0r ¢af tay som netéb$o ‘I have a leather bucket with which water can
be drawn from the well, but one day it got a crack’, hélobk di-glzher ¢af yamolo wa-lat zénokk
di-kaSar di?yho [a-zinig netéb§0 (dni Wa-flka]k ba-héyhi wa-§ éfoék45 toy ¢af aldrah kafar
¢okibk toy ‘I was milking into a leather vessel until it was full, then I took it home, but while I
was carrying it, the vessel got a crack. | put it on the ground and bound over the crack. Then |
brought it home and poured it into another vessel’.

0 May be related to PS *nb¢ ‘to bubble up, to gush forth’ (HALOT 665, CDG 382), particularly
since the extant examples always involve liquids leaking from a torn leather vessel.

200. nékhal’ (du. nekili, pl. nék’hel) ‘hollow in a tree trunk’ Jeli

> amhlydadk I?ad di-kane di-nékhal’ kor amdta éshar di-§ asll’ wa-?al-mita’k ‘I stretched my
hand into a hollow to get hold of a honeycomb, but could not reach it’, tdherk $amok édbohor
wa-flyyak lahl IPad di-nékhal’ ‘Once I went to work with bees, and | wanted to put my hand into
the beehive’, késok nékhal’ di-Pédbohor masshar®® wa-al-?ékodk 1670 ksek do md§shor wa-
kénah lat slzar di?yho ba-misiyyo® I found a hollow with bees, an untouched one, and | was not
afraid (that somebody appropriates it) because it turned out that it was located in my own land
parcel’.

O Likely related to Arb. ngl (IT) ‘briser, fracasser un os de maniére que les éclats de 1’os se

séparent’, nagl- ‘chaussure déchirée, trouée’, nagal- ‘décombres d’une maison en démolition’
(BK 2 1333, LA 11 804-805). Further possible cognates see in CDG 400 under Gez. nakala ‘to
uproot, to eradicate’.

201 Sénkal (yaindko,l/l’isinka,l) ‘to produce clumps of butter (the shaking leather vessel)’

Ji 3 4 il

> yaio’umal ¢af l’i§|nka_l wa-/at yanousob di-Iddhar walla di-sforiyye ‘One shakes (the leather
vessel) until it produces clumps of butter, then one pours it into a pot or pan’, yhlmal fag
gfzher mon ha Caf yosnakol wa-lat tiher wa-yhe Sfmor énhi basad hams dakd?ik domfldimin énhi
]a-glzhgr ‘A man was shaking a leather vessel for a while until it began to produce clumps of

299

butter. As he was leaving, he said to me: “In five minutes, give the vessel a gentle shake™’.

“ sémsa (yas“més”i/z’:jllns”e), passive simse (yasmousellisémso) “to draw water’ (= ¥3). Cf. LS 277.

* Céfoz (yosofozIlasTeE) “to bind’ (= <&l iy ),
*® ma§shar (du. maSsiri, pl. magshor) ‘virgin, untouched’ (= X)).
* misiyyo ‘private area’ (= ala diki). In its shape, the word is fully identical (homonymous?) with misiyyo
‘bucket’.
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202. nBknak (yonfknokilinfknek) “to fidget’ i Jals

» déma Sougéno mal $édo tédom nlknak bas kénhom ba-ri wa-{éso tékthom wa-{damok e-di’se
biyyo sourak has wa-foule man kénhom ‘Our daughter went to sleep, and while she was sleeping,
lice on her head began to fidget around, and she woke up and started to scratch. Then I said to
her mother: “Her hair must be combed and cleaned of lice!”, amborye lal yezéSom ba-kdSar al-
yabéhad yarakisin hlyhe wa-yhan al-yayhoma$ wa-lat ya$umor hlyhan linhem tanll(nak ‘When
children are at home, they cannot stay calmly. When one tries to stop them but they do not listen,
then one says to them: “Why do you fidget?””’, ébdodk bile di-nlknak bo-kdne di-mlnfa§48 wa-
lat fédoki™® toy faf yatfirir fmor sag infim sok Samok ébdodk bile di-ngknak 1 felt something to
fidget in my nostril, and I scratched it until it reddened. A man said: “What is with you?” I said:
“I felt something fidget (in my nostril)”’.

e Perhaps the same verb as negneg ‘trembler’ (LS 256), attested in MULLER 1905:241,; 13: {dzeh
lebékeh min gé’me Wu-lebékeh min $dle wu-min famk katanih wa-10l t6Sod tnignig wu-dé min
rdlf di-$azeh ‘Es ist eine Frau, die unten und oben stark, in der Mitte aber schméchtig ist, so daf3
sie zittert, wenn sie geht, und dies gehort zur Frauenschonheit’.

O With LS 256, belongs together with Tgr. ndkndkd ‘to jolt, to shake’ (WTS 328), Tna. ndkndkd
‘to swing, to shake’ (TED 1316), Amh. ndkdnndkd ‘to shake, to rock” (AED 1029), Har. niknik
baya ‘to move, to shake’ (EDH 119), Cha. Enm. End. Gyt. nakdncikd, Eza Muh. Msq. Sod.
Nokdnndkd, Sod. nikdndkd, Wol. na?dnd?d, Muh. naZdnnd?d ‘to shake, to move’ (EDG 459).

203. nésat (Yondsat/linsat) ‘to look, to inspect’ wal Gl

» héroK tad di?yho moan b’fer ba-samod wa-?aj-késak (af andgat may ékdomk may /o-ri mon ri
di-mdasbhar ‘I was looking for one of my camels in a thicket, but could not find it. But when |
looked carefully, I saw its head on the top of a rock’, hima$k tad di-ya$tiri wa-ho di?yho bo-
kasar wa-sérkahk di-ri di-sek wa-nésatk wa-2ékdomk §ag di-yatdarad mi?sar ‘1 heard somebody
talk while staying in my house. So | climbed up to the top of the roof and watched carefully.
Then | saw a man who was pursuing a billy-goat’, hima¢k {drho wa-ho ba-kdne di-kdfar wa-
sérkahk di-ter kor atomi{in wa-?al-hima$k sérkahk di-ri di-homéro ékdomk ¢ag di-nésat mon ri
di-fidhon dlahk say Samok hay infm sByyok smor ra al-Satirik 5k 1 heard a voice and I was in
my house. | went outside to listen carefully, but I heard nothing. | went up a hill and saw a man
who was watching from the top of a mountain. I called him, saying: “What do you want?” He
said: “Nothing. I did not call you™’.

¢ Comes close to Syr. nsat ‘to listen, to pay attention’ (SL 942, LSyr. 444), Arb. nst ‘to be silent
to listen’ (LANE 2801), Sab. nstt ‘silence, oblivion’ (SD 100). An eventual relationship to the
common verb set ‘to watch, to observe’ and its possible cognates (LS 358-359) is also likely.

204. §6r228 (y25r6205/1isfjr?s5) “to show up® Lwi s b

» ndfa$k bastin wa-$ér?e§ bo-kdne di-bastan életob bdfad Imed horimk toyhan fahre ‘I
arranged a palm-garden, but there appeared some ficus-bushes inside it. After a while I
exterminated all of them’, h@lyhe [al yasabah man érhon wa-yagohom ya$tiri kor tagohom érhon

wa-£§2r620§ di?se mon mokrif™° wa-diPse man moésmid>* “When somebody looks for his goats in
the morning and gathers them in the pen, he shouts so that the goats would come to the pen and

“ mfinfas (du. manfisi, pl. mfnfos) ‘nostril’ (= »s24). Cf. SIMEONE-SENELLE-LONNET 1991:1455,
* fedok (vafodokllifdfk) “to rub® (=i ).
>0 mékrif (du. mokrifi, pl. mlkrof or makéraf) ‘resting place, den (of a goat)’ (= u=2<). Said to be derived from kérof
(yakdraf/l’ikrlf) ‘to dig, to fling soil’ (CSOL II 515) because a goat would normally dig a shallow hole in the ground
where it would lie to have a rest.
b mésmid (du. moS§midi, pl. mdSmod) ‘resting place, den (of a goat)’ (= o=ix). Derived from dfmod
(yaSamodlldSmed) ‘to recline, to spend the night’ ().

10



show up from their sleeping places’, rémosk kor than nlfin fllfal’ kélobk 620ban kor ahofar
§ar2és0 he dobéno®® 1620 Sinik férodk wa-2al-latask tos ‘I was ploughing in order to plant for
myself some peppers. | overturned a stone to dig there, and there appeared a snake. When | saw
it, I fled and did not kill it’.

205. mortdsSe (du. mortassiti, pl. morta$sat) ‘necklace’ 4&dy sk

» mugsom lal yaboSol yoboda Yohora Man dahdab wa-do dahdab bis mortd$Sse wa-di-Sad gésor
‘When a young man plans to get married, he starts looking for gold, and among this gold there
may be a necklace and whatever else he can obtain’, {dze lal tatohor di-laylfe wa-la Sazome
toddra$ di’se dahab ke mortd$§se wa-ke houlohal wa-ke karf “When a woman goes to a wedding
or to a feast, she wears her gold, such as a necklace, or a fingerring, or a bracelet’, sin ba-saklzri
lal toboSol (aze zowénan® tos ba-mortdsze kor tl§kar ‘In our land, in Soqotra, when a woman
gets married, she is adorned with a necklace’.

e Also recorded as mortdfle and morta$ze.

. The plural morta$sat clearly suggests an Arabism, but no suitable source word could be
located in the available dictionaries.

206. rasall (yorasalf/liriaf) to be soft, loose L8] O o

» rékotk zlmar di-¢ el ¢af yardfal ‘I was trampling hard dates until they got soft’, égahk tlmre
féle wa-ho &2sas rahyon wa-mondl Sak aragah fiTe wa-sér?ofk di?yho bo-H2ad bile di-rasdige™
das yom betk bar da di-ra’fal roho bélokk nlfin man tlmre ¢af abdrah di-hoyhi Sar régom be

Lsil,heyk‘r’s ‘I was climbing a tall palm tree — and | was afraid of geckos®. While | was climbing,

suddenly | felt with my hand something soft. | realized immediately that this soft thing was a
gecko. | threw myself down from this palm until | reached the ground — thanks to God, | had not

climbed too high!”, Jal yatéuls® §agin di-bor yasagganu toy af Pir§d§ “When dough made of
wheat flour is kneaded, one kneads it until it becomes soft’, soloban am-bd§ad-al soloban Samok
e-mogllso tokddor hin te Saf libho] wa-Pirsag bor Bsfo al-yaSagab te di-ef ha lafi wa-ha 6ti “We
slaughtered an animal. When we slaughtered it, I said to my sons: “Cook for us the meat until it

becomes regdy and soft. People do not like meat when it is rubbery — some are strong and some
are weak™>®,

0 Also in Mhr. ragaz (ML 320), Jib. ragdf ‘to be soft’ (JL 208).
B ML 320.

207. rého (du. réhoy, pl. rahyon or rahyan) ‘gecko’ s} sl ala

» yafomoar yhan IPefO roho yaidrok‘r’g di-fayn di-hlyhe la-dlnf a fakh lal ya?6gah timher yiPsas
al-liksé rahyon ‘Some people say that a gecko can jump into the eyes of people. Because of this,
some people, when they climb palm trees, are afraid of geckos’, rého ya$agob ldz{am ba-kdne

°2 Kind of harmless snake (cf. WRANIK 2003:146-147 and 508: Ditypophis vivax?). The by-form with -m- recorded
there is not acknowledged by our informants.

53 zen (yazénan/l’izln), passive z/an or z§wan (yazéwénan/lizén) ‘to adorn, to embellish’ (cf. LS 152).
% The adjective ‘soft” is rasal] (du. ragagi, pl. rasyof), f. rasafe (du. rasalis, pl. rasahéran).
> sllha (yasI6hillisolhi) “to be low” (cf. LS 231).
% As acknowledged by WRANIK (2003:122), the islanders have a deep aversion towards geckos (cf. the next lexical
entry).
5 talo (yitalllitl), passive rofiwa (yatoulsllitlé) ‘to knead, to mix” (= ks «ae). CF. LS 203.
*® That is, there are those whose teeth are good and those whose teeth are bad.
> ésrak (yosdrokllisrak) ‘to jump’ (= 58).
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di-mahdstal® wa-lat ya§igob I’irl shérhon®* “Geckos like to live in toilets; further, they like to
eat moths’, roho tdfle kouse ba-tada$ di-?alrhiyab ‘Geckos are always found on dragon-blood
trees’.

. WRANIK 2003:508 (Haemodracon riebeckii).

208. sabah (yasabahllisbdh) to jump’ oy B

» ogahan ba-siydra to20 arahan slgre agzét siyara wa-kténho di-hérhan wa-sabahan mon tada$
di-siydra ‘We climbed the car (and set off), but when we reached a mountain pass, the car stalled
out and started to move backwards. So we jumped out from the car’, kdno Iaylfe wa- ékdomk
I?efo di-sh%reb wa-2ékdomk tad 620 shPreb ébrah ser I?efo wa-sabah man ter wa-2ébrah ba-kdne
‘There was a wedding feast, and I saw people jJump. And | saw one who jumped and landed
behind (the circle of) people, then he jumped back from outside and landed within (the circle)’,
K’lolk e-mi?Sar ba-kaimlri 1620 Sak mératk ba-dlfe di-flfal di-¢ zIe sabah wa-sabahk ba-di-slray
(af aberého bo-kine di-sffe wa-sorkahki sfngar® mon kdne ‘1 threw my shawl into the face of a

billy-goat® — and | was still red-hot (because of running) — at the bank of a pool. The goat
jumped, and | jumped after it, and we both landed in the pool, and we went together out of the
pool’.

e Hardly the same as the common verb sdbah (yasabahllisbah) ‘to swim’ (LS 280), being
clearly perceived as homonymous by the native speakers.

209. sédek or sédok (sedlki or sedikilsédok or sédak) ‘nest’ &l Gie

» késak kahélhon di-gigo bo-sédek wa-II,sark tad mlyhan 31nkork inlm ba-kane ‘I found a few
dove’s eggs in a nest and squashed one of them, as I was wondering what was inside’, ksek
sédek di-boy kahélhon taherk wa-karére kténhik di?yho di-sédek wa-késak di-yahmirher bo-tada$§
di-sédek wa-mondl (ak 65od ksek sinfah ber di-kasféno ‘1 found a nest in which there were some
eggs. Then I left. On the next day | returned to that nest and found a di-yahmirher bird®* sitting
on its eggs. Then | walked a bit further and found a chick of the di-kasféno bird®™’, gougéno lal

tibyoE*® tasdmor nhofs sédok ba-sirmhin kor tasékal di?se kahélhon “When a dove hatches, it
makes for itself a nest on a tree to put there its eggs’, ino sédak di-flkar wa-7ino sédak klyhgn
wa-fakh di-2onyhfro ke §ini lo-hfyhe di?yhe ko-kahélhon lal yatéhor Hiyhe yozgad ilvhe
kahélhon ‘There are big nests, and there small nests. And some birds, when they see a man close

to their eggs, take away their eggs when the man leaves’.
e Presumably different from sedak ‘herbe’ (LS 282).

B cf. Nakano 1986:120.

210. samod (du. samédi, pl. slmdahin) “forest, grove’ el e

» 1620 ésbahk [2-$65i man érhon bédak di?yho asboho man sdamod di-tabdlhan t620 bédak moan
bok wa-sérkah érhon man bok gshlmo fahre Wa-Pal-gadIro ‘When 1 was gathering my goats
early in the morning, | began my gathering from the grove such-and-such. | started from there

% mapdstal’ “toilet’ (= saa). According to an ingenious suggestion by MARIA BULAKH, this is a curious local
adaptation of Arabic mugtasal ‘washing place’.
81 Shirhin (du. shrini, pl. shérhon) ‘butterfly, moth’ (= Ui)_3). Cf. WRANIK 2003:511 (‘butterly, moth’). The by-form
with s- recorded there is not recognized by our informants.
62 slngar ‘together’ (= U=z =), presumably the same as Yemeni Arabic sanldr ‘group, in groups’ (PIAMENTA 234).
% To make it jump out of surprise and lend itself to be caught.
® Treron waalia or Bruce’s green pigeon (WRANIK 2003:507, LS 161, CSOL | 512).
% Kestrel (WRANIK 2003:507).
66 bel (beyaI/l’ibydI) ‘to hatch eggs’.
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and soon the goats went out and were all gathered, none was missing’, sérokk b’{er ba-dagdlge
kor aj-lasyhBf wa-lo-565i hérok lahrf wa-?al-ksek toy wa-yhe ndtin et fe di-simod ‘I tethered a
camel in the plain so that it would not get lost. In the morning | tried to look for it, but | could
not find it. Most probably, it had gone to the grove’, érhon lal yikan tlyhi yagoras tlyhi ifof di-
nlkhal walla di-samod ke 5é7Ka ha samod wa-bar yhe tlyhi mahdse do di-yikon ba-samod ‘As

for the goats, when there is a predator®’, this predator carries away a goat-kid to a niche in the
mountains or to a grove if there is a grove nearby. And this predator is rapacious, the one which
is in the grove’.

211. sek (yliskokiliskak) “to shout (a goat kid), to scream’  gba  (533) Gsea el

» asyhofk ray di?yho 620z wa-se ibsi wa-himask {ifof di-ylskak wa-betk bar di?yho 620z ‘1 lost
one of my goats, and it was pregnant. Then | heard a goat kid shout, and | realized that (it was)
my goat (who gave birth)’, yhékalk ker kdrye68 di-timher lo-Sasirini di-som wa-kdlok di2yho $°ka
lo-ri wa-1620 karib asrdkah man karye hima$sk I.skak di-{ifif to20 sek Samok ya alla mané?0 da
Iskak ta ‘I went down through the palm grove late in the afternoon, having put my mantle on my

head. When | was close to leaving the grove, | heard the screaming of a goat kid. While it was
screaming, | said to myself: “Oh my God! Where is this screaming from?”’, bile di-{owégan

wa-Yyasrakah man mer wa-yhe §ofok yasasak t620 mlbrahe lal yaboure yasd§ak wa-ta ber girbag
yosasak wa-a ber Jllshe viise®™ wa-ra ber 620z lal ya?d§as ba-hdyhi wa-yhe yordas wa-

Zorhéyton® bIS ylskak ‘Every creature, when it is born and goes out of the womb — and it is in
good state”™ — it screams: when a baby is born, he screams; in the same way, when a kitten is
born, it screams; in the same way, a calf; in the same way, a kid, when it falls to the ground out
of the womb and staggers, being covered with its mucus, it screams’.

e Also in the intensive stem sakik (yasakikin/lisakak) ‘to imitate the sound produced by a goat
kid’: {ifo tay di?yho hildre man kasar wa-{damok e-di?yho ¢ Ouylghsn tsordakah Ihe tok wa-sakikin
S‘asl tsoni bile ‘One of my tame goats disappeared from the house, and | said to one of my sons:

“Go up there and imitate the sound of the kid, perhaps you will see something™ 2.

¢ Same as Mhr. sak ‘to call, to call from afar’ (ML 362). See further Arb. saqqa I-kirba?u =
sawwata; fas-saqqu = sawtu l-mismari Pida 2ukriha ¢ala d-daqqi (TA 26 36-37, BK 1 1351),
Yemeni saggeh ‘shouting, noise that tires you” (BEHNSTEDT 719).

212. ésra (yasorillosir) “to lead off, to take away’ & yal 2
> Itl he ¢ag di-2ézfam ha ba-lzrhe flmor toy sasa Sodk [o-ker sort wa-ho flkalk di?yho bo-

bohsa dardhem gadoho méde wa- Zagldo di?se dirihimhin wa-2ékdomk {2y wa-yhe ylfrar wa-16.0
ébrah safik kor aldkat wa-méde tlsram‘ man ha id-ha wa-tad ékob [a-ker i7itin ésras rah Saf al-

67 Circumlocution for a feral cat, a reputed enemy of the goats on Soqgotra.

% In this example, kdrye is not the widespread Arabic loanword with the meaning ‘village’, but a different
(homonymous?) lexeme with the meaning ‘large palm plantation’ (CSOL 11 517).

89 s1e (ylzfe/l’izfa') ‘to scream (a calf)’ (= (J3e) Gya Jacl). Cf. Gez. tafwa calf’ and related terms in SED Il No.
234,

0 ZIrhO (pl. zarhdytan) ‘mucus’ (= blie Aalid) cf, LS 155 (‘saleté’).

™ That is, the term of pregnancy has been completed and the newborn creature is in good state.

"2 For a different meaning of the intensive stem, viz. ‘to make a goat come by means of making its kid shout’ v.
NAUMKIN et al. 2019:77.

"3 This is one more local designation of Soqotra’s capital Hadibo, undoubtedly an early borrowing from Yemeni
Arabic girya ‘town’ (for which see LANDBERG 1901:689), with the same palatalization as in Jib. Iz’:lt (JL 268).
Quite telling is the remark of MULLER’s informant in 1905:27717_19: Zérehe $ém di hadibu be-?émed bid féne wa-
nadse ke-il-fiméde $ad mes Sem Zérehe “Zérehe ist der alte Name von Hadibu und auch jetzt heif3t er bei den Beduinen
Zérehe’. That jetzt is still valid for our today’s tribesmen is, of course, more than amazing.
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{ak asonis ker sama wa-?al-{érobk 620 ébrah ken rah wa-20ukashen di-méde A man who stayed
there in Hadibo told me a story: “Once I was going along the street, and I had put some money
into my pocket. Then the south wind came and took away my money, and | saw it fly. When it
landed, 1 rushed to collect it, but the wind was throwing it from here to there, and one banknote
went to the sky — the wind was pushing it up until I saw it in the air, and I did not even know
where it landed because of the wind and the dust of the south wind’, ¢ atl,smo flyki ¢af yaSamar
cag infim dinca samok $oglbo laghems nasa rakdiki di-doukéfo™ Sasf ino snne di-nathéuno™
wa-1620 Sarkdahki gadoho nafhouno wa-?ayhlras rah wa-~0ukdshen wa-2ésra $ay dilyhe kofiyye
wa-2érga’® di?yhe la-sarong (af be?ll’o may Kor(ili wa-hlban youdof $ay ]a-mlkse id-mlkhim {an
régom be dlla man {dle wa-ho man hoyhi kélok $ay #22d hgmon yatohor ‘There was no wind in
our area, and a friend of mine said: “What is this?” I said: “It looks as if it’s going to rain. Now
take us to that little ledge over the gorge, perhaps there will be a bit of breeze there. When we
went up, a bit of breeze came, followed by wind and dust. The wind tore off his kufiyya and
lifted his sarong so that his testicles showed up. And it was about to take him down to the bottom
of the gorge if not for God above and me on the earth — I took him by his hand when he was
almost gone’.

e Seems to be attested in MULLER 1905:3314 15: Wa-téyhen ndafe hésihin wu-kdas wu-sofhor wu-
derfihim wu-dhéb fahere wa-Kiinoh tic samhir di-minsah be-kiyar Wu-Pésre?s (ésrets) rah wal
k(y)use hes half ‘Da wurden nun zertrimmt Eisen, Ton, Erz, Silber und Gold und wurden wie
Speu der Tenne im Sommer, und der Wind trug sie fort, und ihre Spur war nicht zu finden’. As
one can deduce from the following example, the verb can also be used with the intransitive
meaning ‘to reach, to be brought’: ésra he mlta] ken tad é?hi di-Sudog Se {Imor Ihe ta kon Samok
ya di-bar-homk ¢an”’ di-kon ‘A message was brought to me from a brother of mine who was
nursed with me, and he said: “It was like this”. I said: “God forbid!”’

¢ Same as Arb. sry ‘to repel’ (LANE 1685). JOHNSTONE (JL 242) compares the Soqotri verb
(known to him with the meaning ‘to raise the sails’) with Jib. esré ‘to cast an envious eye’.

213. §onig (yaionigin/l’ﬁlnag) ‘to drowse, to doze, to nod’ gHld el

> hlyhe ke yhékam wa-?al-déma yaSonigin ba-ri wa-yafdagob l’idml ‘After a person has been
awake and could not sleep, he nodes with his head and is willing to sleep’, hlyhe ke f’rer ba-
Iaylfe ¢af sah yasabah $onig wa-Saf lal yonafa$§ dityhe nlfaf al-yondfa$s suwa wa-ya$umor hay
iful ta tSonigin inlm Sak yaSamor yotan yhénodk wa-?al-domik “When somebody was celebrating
a feast late in the night until the morning, he drowses, and when he does his job, he does not do
it well. People ask him: “Why are you drowsing like this? What is with you?” He says: “Oh
people, I was awake (this night) and did not sleep™’, Sinik fag di-gédah mon léhe yo65od wa-
yasonigin {amok hltan mon do fag di-yé§od wa-yaSonigin mon I'éhe $émar ¢ may Senigo di-flan
Wa-1620 érah kasar Samok hay ho ifii] ta t650d Wa-Sonigin §omor yo hérak ]ahrl man Il’l’ahe bo-
Pigliso di-Sam [2-$651 t620 fteyk amriro wa-lat rézahk Wa-Plahk Sérhon mon kasre di-?igliso
1670 tebk tos ‘I saw a man who was coming from below, and he was dozing off while walking. |
said: “Oh people — who is that man who is coming from below, and he is dozing off while
walking?” They said: “Judging from his drowsing gait, it must be so-and-so”. When he reached
the house, I said to him: “Hey! Why are you dozing off while walking?”” He said: “I was trying

to find a cow on the plateau from early morning, when | had a bite. Now I’m tired and my feet
hurt me because of the sharp stones on the plateau — as you can imagine it”’.

’* Diminutive from dakf (du. dakfi, pl. adkdfo) ‘ledge over a gorge’.

™ nifha (du. nifhdri, pl. énfah) ‘blowing, breeze’.

"® érga (Yorogillorig) “to lift, to raise’.

" di-bar-homk ¢an is said to be an abbreviation from di-basrim an, itself of uncertain meaning and interpretation.
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¢ Undoubtedly connected with Yemeni Arabic Stanal ‘betrunken werden’, sundl ‘Trunkenheit’
(BEHNSTEDT 587, PIAMENTA 234) and probably an early borrowing from it.

214. fnhon (yasfnhon/Zisfnhen) “to shake’ o a

» bonik Sarfbe wa-t620 térok sfnhonk tos wa-sedhédo fihre ‘1 was building a fence. When 1
finished, | tested it by shaking it, and the whole thing trembled’’®, égahk slbhor kor atdarob
héubhsl wa-tay Sasbe al-?égahk tos far esk al-tankds' fe wa-lar SEnhonk bas béne kor nffkod

houbhel ‘1 climbed a tamarind tree to bring down some fruit, but there was one branch which 1
did not reach because | was afraid that it would snap under me. So | shook it well to make the

fruit fall down’, /a/ ya$dgob hlyhi élrhem yatohor yaQerimin yaldagah wa-yas1nhan nhofs {asyob
di-ld?ad wa-lat Yaldkat nhofs z“lrhem ‘When somebody wants some ziziphus fruit, he goes to
collect them: he climbs a tree and shakes its branches, then gathers the fruit (on the ground)’.

215. sérog (ya§o’rag/l’i§zlg) ‘to continue, to persist in doing something; to occupy, to keep busy,
weary’ g Jb& Dl

» do katlb di-ktobans wa-nafaSans mon louliyye érzah tan wa-§érog bin Imsd di-délak ‘This
book we wrote and worked on — it was tiresome for us in the beginning and occupied us for a lot
of time’, $ardgan di?han Som [a-hari man {ag di-flyhof ¢af tofomoad “We continued to look for a
man who disappeared a whole day until the evening’, €t/70 he §0uhlr0 ba-di?se If?ahar famlro
gosork Ié?ahar di-/afi di-yl_srar wa-§érog fe talat §: ayhlntan ‘A woman told me about her illness.
She said: “I have an articulation disease’®, and it persists in me for three years already™.

¢ Probably a fossilized s-causative-reflexive from érog ‘to annoy’ (CSOL I 476), with no further
etymology.

216. §osom (yalo’fomll’llf’ am) ‘to twist somebody’s ears’ aela O R

2 fouylghen al-$i2i man mltaj di?yhe di-biyyo édofk ho may /o-2idhen wa-lo'fomk ¢amok /670
a]-ts“e?lyin man di?e biyyo ‘My son disregarded the words of his mother, so | took him by his ear
and twisted it, saying: “Why don’t you pay attention to your mother?”’, gédakk di?d/ sahab di-
funduk wa-ri?isk toy man mlftab di2yho di-gurfe Wa-{lmor enhi {thof edofk may [o-2idhen wa-
Io’fomk tos famok wélat hak a/-muhimm ¢amok hak Idbi laksl di?yho gurfe kafIWa ‘I came to the

receptionist in the hotel and asked for the key of my room. He said: “I it is lost”. I seized his ear
and twisted it, and I said to him: “Woe unto you! That’s what I say to you: (in this way or
another), I want to find my room opened™”.

217. $aster (du. sastfri, pl. sagférhon) “thread, string, fiber’ Sy La
inlm yoSomar lhe kgyyod * il-hisak ba-§agférhon “What do these ropes say * those spun from the
dragon-blood tree fiber?°®, fIne 2650 yasomar kayd maon nose di—tlmre di-hdlho! walla di-

"8 Contrary to our expectations, this has been explained as a good sign by the informants — it means that the wall is
well done, holding fast and solid.

0 jz2ahor di-Jafi means literally ‘a disease of the strength’, but has been explained as a disease of joints by the
informants.

8 This line comes from the famous Soqotri folktale about a deadly contest between a woman’s husband and her
brother. The wager was to guess the unusual material of the threads on which the baby’s “bundle” (zeng) was hung
from the ceiling of the cave. Expectedly, kinship empathy overrode marriage bonds: the woman revealed to her
brother the correct answer, disguising it as a lullaby. In the “classic” version of the story (MULLER 1905:82—84 No.
14, “revitalized” in NAUMKIN, KOGAN et al. 2015:7-13), the threads were made of dog hair (dogs been practically
unknown to the islanders). Two more versions have been kindly put at our disposal by Dr. MIRANDA MORRIS, one
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lobonéno walla di-matakdano to?o lagdob Zlmre zou§a mMasS anso?0 Wa-kousa§ toyhon wa-lat
yalouge ba-routel (af litkék wa-lat yoSumor mlyhan Sastor wa-lat Yohusak wa-ra ya§umor man
sast di-Pasrhiyob ouge sasfe das sime wa-lat husak Saf taken kayd ‘In former times, people
would make ropes of palm fiber, of the palm-trees belonging to the di-hdlhol or di-/abanéno or
di-marakdno sorts. When a palm-tree would be cut down, one would take its fiber and dry it.
Then one would beat them with a stick until they become soft, then one would make threads of
them, which would be woven together (into a rope). In the same way it could be made of the
leaves of the dragon-blood trees®: a dry leaf would be beaten, then (the fiber) would be woven
together until it would become a rope’, lal nafdagob kayd di-moulok bay Slred walla nufa$ bay
bile t620 masiyo wa-lhénSa noudof la-goniye di-boga nasatars wa-lat naharat ékha wa-lat
naSamérsan t6°0 nasgob ha di-délak wa-ha di-lyyor wa-ke allakon man ékha yolgbok wa-ke
heréran® yokaron® wa-rad $asfer (asor ékha wa-deg ra wa-lat nohasdkyhi lo-tahoddsi wa-lal
yatato20 ba-hésik yousal dlyhi wa-fanse $af ldken kayd ‘When we need a rope to tame a grown-
up goat-kid, or to work with a certain object, such as a leather-bucket or similar, we take a sack
made of plastic stripes and trim its side, then we tear out its threads. Then we arrange them as we
wish — sometimes we take many of them, sometimes few. If we take many threads, it (the plait)
will be thick, and if we take few, it will be thin. One plait would contain ten threads, and another
one like that. Then we plait them together. When their plaiting is finished, we add further threads
to them until it becomes a rope’, homilk lo-humdr Saf té?o ki?o madnabl osta he kayd wa-2édofk
I>-8dsfor wa-rédofk® t6yhan wa-lat s’bakk® tyhan kor yaméta wa-mandl donib Samok hay sifha
kor al-listélab® mon ékha ‘1 was harnessing my donkey, and when just the tail-harness was left,
my rope was finished. So I took some (plastic) threads and put them together, then | joined them
(to the rope). And where its tail was, | put a rag so that the donkey would not be hurt because of
the threads’.

¢ Cf. SED I No. 259.

218. séfak (yasgfokllisfak) ‘to be well-formed, well-developed (a foetus)’®’
P (Gze tafddol $é5e ashffro wa-sfinis do kthon himi ashfiro wa-gan flishe wa-g’mal §isére wa-

kal barIW9 Wa-{lwag ta yaSumor hay al-$éfak yaSumor (aze htél’yho88 Wa-?ll’l’ahe haﬁfosg wa-

involving the skin of the sa{feriyye-snake and the other, “the reddish fibre of the Dracaena cinnabari” (sa¢fe). Both
safferiyye and sa¢fe are phonetically very close to our sd¢fer and there is little doubt that the three variants derive
from a single common Vorlage.
8 For a detailed scientific description of the use of the dragon-blood tree fiber for making cordage see MILLER—
MORRIS 2004:327-328.
8 hrer (yah®rérilahrer) ‘to make little, to diminish’, cf. LS 193.
83 kéran (yakdron/likton) “to be thin’.
% rédof (yorodatilirdff) to add’.
8 $’bok (yasdboklldsbak) ‘to add, to join’.
8 satélab (yastélobllistélab) ‘to be hurt’.
¥ 1t is hard to say whether the adjective §éfok (du. sfiki, pl. sPyak), f. sfake (du. sfakiti, pl. sfakhétan) “clever,
intelligent, smart; eloquent’ represents another, semantically rather remote, manifestation of this root. More
probably, it is a kind of adaptation of Arb. §fg (IV) ‘to be affectionate, kind or compassioned; to fear, to be cautious’
(LANE 1573), even if the Arabic verb does not seem to refer to intelligence of smartness either in the classical
language or in the dialects known to us. Almost certainly borrowed from Arabic is Jib. §éfok ‘to keep quiet out of
politeness’ (JL 247).
88 htelyho (tahtaléhonitahtélay), pl. hatéleh (tahta}lhnsn/tahtajlhen) ‘to abort (a woman)’ (LS 178).
8 hatifo (hotifinllahdtaf), pl. hotif (hatdfnenllahatdfen) ‘to abort (large cattle)’ (LS 171). In MULLER 1905:1674, it is
used about a woman, but according to our informants, this usage must be metaphoric (derogatory).
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§jlni§ klzhon yaSumor hay asi 9o/ ‘A woman carries her child nine months, and small cattle, five
months; as for a cow or a she-camel, its gestation is ten months. If a child or a young of an
animal is not born like this (that is, earlier than that term), one says about it: “It is not well-
developed”. If a woman aborts, it is called kzélyho, and when a cow aborts, it is called hatifo,
and when females of small cattle abort, it is called a¢gal’, késak ba-kdne di-moukdrhin 620z di-
Ciggo (ifof élal wa-?Pal-Séfak ksak toy ys?ls”hin91 ba-he édofk {ay wa-hérak !alf darer® hay shaf id-
he kor yiroy wa-?al-ri wa-fiyyot ‘| came across a goat in a small pen who had given birth to a
female kid, but the kid was not well-developed. And I found it to open its mouth all the time. |
seized it and tried to squeeze some milk into its mouth, but it did not drink and died’, fay {dze sin
lal taghilol al-?arah $fkan tahtaléhon wa-2al-ken sas amborye 7Ib0§ Caze wa-tamtélo!93 100
taktaléhon dlher ‘There is a woman among us — When she gets pregnant, she is unable to
complete her gestation: she aborts and has no children. And the woman weeps and worries
because she aborts all the time’.

¢ From PWS *$pk ‘to be sufficient, to be abundant’: Hbr. sdpdk ‘abundance’ (HALOT 765), spk
‘to reach, to be sufficient’ (ibid. 1349), JPA spk ‘to suffice’ (DJPA 386), JBA spk ‘to be
sufficient, capable’ (DJBA 827), Syr. spak ‘satis fuit; potuit’ (LSyr. 491), Sab. h-s,fk ‘to satiate’,
Sofk-m “in abundance’ (SD 131), Gez. safaka ‘to grow thickly, densely’ (CDG 488), Tgr. sdfkd
‘to be dense (forest, bushes)’ (WTS 231)*.

219. §hom (yfshom/Zisham) “to scratch’ REWW TN

» rérodk toy yhom Ka-Cayyiig a’hmire wa-sagoran flyhan ba-klyyod di-layuh wa-té2o gédoh
a’hmire ébrah di-layuh Wa-han gaddhan mon hérhon wa-gamdhan tro wa-tad éhra®® [o-ri di-
Iayiih wa-Zer §ag wa-gaméhay ba-fafam wa-stébyo™ la-ker mltror ¢af naklbor hay wa-Idyan bis
wa-dor Yasrikok Samoéran mond20 dor {Imor kenni?ho di-shom tho rarb ‘One day | was pursuing
a few (feral) donkeys with other men. And we set nets for them, and when the donkeys came,
they fell into the nets. And we came from behind and seized two of them, but one jumped above
the net. Then one man rushed and seized it by its hind leg, and they dragged each other over the
m.-trees until we managed to help him and caught the donkey. And there was blood sprinkled
(all over there). We said: “Where is this blood from?”” The man said: “It is from me. A log has
scratched me™, homil sabit’’ somit wa-sobés™ lo-b°Ser bald mokafif wa-26ram di-you§od
s1ramhin bas t620 érah sabit {amk di-?oram shem §Iramhin goniyiti nigeféto di-hoyhi ébrak
di?yhe b’Ser wa-yhe héra man mokdrif kor yabo_llgyhi di-kane ‘(A man called) Sebit loaded some
cement and some large cattle fodder on his camel without load-packs, and the road he was about

% aggélo (SagolllaSgal), pl. aSgal (fagé,lan/lafgl,len) ‘to abort (a goat or a ewe)’.
9 I§i_h (ye?l.ﬁhin/l’i?a's”ah) ‘to open one’s mouth repeatedly’. Better known (LS 427, CSOL I 479) is the causative
stem sah (ya’asahllasah) ‘to open one’s mouth’. As pointed out by our informants, I§ih (ys?l§hin/l’i2d§ah) ‘to open
one’s mouth repeatedly’ is formally and semantically distinct from another intensive stem verb with (at least
synchronically) the same radicals 7-s-k, viz. ésikh (yo?éshin/li?asah) ‘to clean a date palm tree of dead leaves’.
%2 Nayror (yalfayrl'rin/l’llf'drgr) ‘to press, to squeeze’ (= o~=c). The same meaning can be expressed by Iéf’or
(yofo s or/l’zlf ar), homonymous with Iéf or (yaléf or/l’zlf ar) ‘to scream, to shout’.
® matal (yomt§lolllimiflol or limt6]) “to be worried’ (= ¥). Interestingly, mdzal ‘he was worried” is opposed to
métal ‘word, speech’, which provides a rare example of a minimal pair involving ¢ vs. a. Structurally similar is the
well-known opposition between ndfa¢ ‘he worked’ and nlfaf ‘work, affair’ (KOGAN-NAUMKIN 2014:63-64).
% From Aramaic this root was borrowed into Akkadian as sapaku “to be sufficient’ (CAD S 161).
% $hra (yihrallin) “to jump’.
% sotéba (yastéballistib) ‘to be pulled, dragged along’ (= ).
%" Sebit is said to be a common personal name on Sogotra. As it happens with other non-Islamic Soqotri names, its
origin is unclear to us.
% sobés ‘bran’ (= Aa3), The origin of the word is unclear to us.
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to walk along was full of trees. When Sebit was midway along, the trees scratched the two sacks
and they began to leak to the ground. Then he made his camel kneel down and went to look for
load-packs to put his sacks inside’, §a|dyﬁn99 han {aghétan tay ba-laylfe Wa-1620 2st620 Iaylfe
Sorkahan slgre t070 ardhan fad half Shamas Sdaze rarb kertélo'™ sérkah mas dor faherk wa-
bIark hos dzrahar mon nokbe wa-lat fl,samk {es ¢af kafar ‘We, the women, have been invited
to a wedding feast. When the feast was over, we went up a mountain pass, and a log scratched
the calf of the leg of one of the women so that blood appeared. | tore off a strip from my veil and
bandaged it so that she could reach her home’.

¢ Also in Mhr. Saham ‘to claw, to scratch deep’ (ML 390), Jib. sham ‘to scratch hard’ (JL 258).
Same in the Arabic dialects of Yemen: susm ‘Kratzer’, misahham ‘zerkratzt’ (BEHNSTEDT 628).

220. $ka (yasokill'6sik) “to visit, to take care of, to look after’ S 285

» Se s’le hilharétan oboshinitin'® [5-ha bo-di-méde wa-kill> subi§ 2§6ki $ésan t0k-ndSa kal ino
di-$/fmo'? wa-lat okténah 1 have three pregnant tame goats staying in the village there in the
countryside. Every week | go there to visit them — perhaps one of them has given birth? — and
then come back (to Hadibo)’, da’ Se di?yho handken diyhe b’Ser Wa-Pafdlon Moy béne li?énne
lal ya$éki di?yhe man b’Ser wa-ydukar tho yaferirin'® tho wa-di-se $am bar §6/5k wa-té§od hay
lissin Wa-Pa_l-mI?ZSZlO4 wa-lal yagodihin ldzam ohosSimins wa-?al-yatohor kénhi kal ba-?amt wa-
néb§e'® wa-kon ‘My “godfather”'® left with me his camel (for a certain period, for pasturing).
And I like that man very much because whenever he comes to visit his camel in the evening, he
entertains me and those who are with me, as he is intelligent and eloguent, but not too talkative.
And whenever he comes, | must honor him: he never leaves without half a carcass, and the skin,
and the horn’'%’, kano daswa rad ba-sltrahar éntoh Sayyug man tahididsan wa-héra tka,lgﬁlnyhan
diyhan $aghétan $af yaseté?on'® gédah rad Sag diyhan ¢ amlro {aze tay Sfake gédah folan yaSoki
$ekon Wa-ya§mltol (ekon [o-ker Satarhar ‘There was a litigation in a tribe, and the men quarrelled
with each other, while their wives tried to prevent them (from quarrelling) and reconcile them.
Then a certain man came to them. And one wise woman said: “This man has come to visit you.
(When he sees your quarrels), he will spread the news (about you) throughout the tribes™’.

e Loss of the t-prefix in the Imperfect (3 sg. f. §oki), side by side with the Jussive [4sik, make it
clear that this is a causative stem verb. In the Perfect, an alternative 3 sg. m. form ske has been
recorded, with ska as 3 pl. m.

O From PWS *sky ‘to look’: Hbr. maskit ‘image; imagination” (HALOT 641), JPA sky ‘to look,
to expect; to wait, to hope’ (DJPA 377), JBA sky ‘to wait’ (DJBA 809), Syr. ska ‘exspectavit’
(LSyr. 473), Gez. maskot ‘window’ (CDG 365)'%°, sakawa ‘to look, to observe’, Paskawa ‘to

% iélayf (ymidyﬁn/l’iiélaf) ‘to attend a wedding feast’ (= wuuall dadl g s,

190 rartélo (du. karteloti, pl. karthal) “calf of the leg’ (= 3l k). SIMEONE-SENELLE-LONNET 1991:1461.

101 psa (du. ibsiti, pl. tbes), diminutive abaséno (du. abasandti, pl. abashinitin).

192 ¢, fimo (tosslamitasfim), pl. Sélom (toSolémanitasfimon) “to be the first in giving birth (from a group of
animals)’.

103 1irir (yafgrz'rin/l’ijlrgr) ‘to amuse, to entertain’ (= ‘_A-w)

104 mIPZgz ‘talkative person, prattler’ (= J5_5).

105 18b¢e (du. nebSizi, pl. nibaf) ‘skin of a billy-goat (large and, therefore, visibly different from that of a female
animal)’ (= o) Als),

196 For this institution on Sogotra v. CSOL | 346, LONNET 1999:207-210.

197 A circumlocution for taking along some meat offered as a gift by the host to his visitors, a deeply rooted custom
among Soqotri bedouins (CSOL | 282).

108 §Iti (ya§etz’?in/l’i§lt8) ‘to reconcile’ (= &lbad),

199 Arb. miskat ‘niche in a wall’ (AMBROS 2004:152) has been generally (and, most probably, correctly) understood
as an Ethiopism (NOLDEKE 1910:51, JEFFERY 1938:266), as against RABIN 1951:123 whose doubts do not seem
well-founded. The etymologically correct spelling of the Geez word is thus *maskot.
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show’ (ibid. 498)"'°, Jib. essoki ‘to look all day long to see if any animals are missing’ (JL 251).
BROCKELMANN (LSyr. 473) further connects Arb. skw ‘to complain’ (LANE 1589), which he
renders as ‘questus est auxilium exspectans’.

Abbreviations of lexicographic tools

AED: T. L. KANE. Amharic-English Dictionary. Wiesbaden 1990.

AL-IRYANI: M. AL-IRYANI. Al-mu§gam al-yamani fi I-luga wa-t-turat. S.l., 2012.

BEHNSTEDT: P. BEHNSTEDT. Die nordjemenitischen Dialekte (Glossar). Wiesbhaden 1992—2006.
BK: A. DE BIBERSTEIN-KAZIMIRSKI. Dictionnaire arabe-francais. Paris, 1860.

CAD: The Assyrian Dictionary of the Oriental Institute, the University of Chicago. Chicago
1956-2010.

CSOL I: V. NAUMKIN, L. KoGAN et al. Corpus of Soqoti Oral Literature. Volume One. Leiden,
2014.

CSOL II: V. NAUMKIN, L. KoGAN et al. Corpus of Soqoti Oral Literature. Volume Two. Leiden,
2018.

CDG: W. LEsLAU. Comparative Dictionary of Ge¢ez (Classical Ethiopic). Wiesbaden 1987.
DJBA: M. SokoLOFF. A Dictionary of Jewish Babylonian Aramaic. Ramat-Gan, 2002.

DJPA: M. SokoLOFF. A Dictionary of Jewish Palestinian Aramaic. Ramat-Gan, 2002.

Dozy: R. Dozy. Supplément au dictionnaires arabes. Leiden, 1881.

DRS: D. COHEN et al. Dictionnaire des racines sémitiques. Paris—La Haye 1970—.

DUL: G. pEL OLMO LETE, J.SANMARTIN. A Dictionary of the Ugaritic Language in the
Alphabetic Tradition. Leiden 2003.

EDG: W. LEsLAuU. Etymological Dictionary of Gurage (Ethiopic). Vol. Il1l. Wiesbaden, 1979.
EDH: W. LEsLAu. Etymological Dictionary of Harari. Berkeley, 1963.

GD: C. bE LANDBERG. Glossaire dazinois. Leiden 1920-1942.

HALOT: L. KOEHLER, W. BAUMGARTNER, J. J. STAMM. The Hebrew and Aramaic Lexicon of the
Old Testament. Leiden—New York—KoIn 1994-2000.

JL: T. M. JOHNSTONE. Jibbali Lexicon. Oxford 1981.

LA: IBN MANIUR. Lisanu I-farab. Bayrtit 1990.

LANE: E. W. LANE. Arabic-English Lexicon. London, 1867.

LS: W. LEsLAuU. Lexique Soqorri (Sudarabique moderne) avec comparaisons et explications
etymologiques. Paris 1938.

LSyr.: C. BROCKELMANN. Lexicon syriacum. Halle, 1928.

ML: T. M. JOHNSTONE. Mehri Lexicon. London 1987.

PIAMENTA: M. PIAMENTA. Dictionary of Post-Classical Yemeni Arabic. Leiden 1990.

SD: A. F. L. BEESTON, M. A. GHUL, W. W. MULLER, J. RYCKMANS. Sabaic Dictionary (English-
French-Arabic). Louvain-la-Neuve 1982.

SED I: A. MILITAREV, L. KOGAN. Semitic Etymological Dictionary. Vol. 1. Anatomy of Man and
Animals. Miinster 2000.

SED II: A. MILITAREV, L. KoGAN. Semitic Etymological Dictionary. Vol. 2. Animal names.
Miinster 2005.

SL: M. SOKOLOFF. A Syriac Lexicon. Winona Lake, 2009.

TA: AZ-ZABIDI. Taj al-Saris. Kuwayt 1965-2001.

TED: T. L. KANE. Tigrinya-English Dictionary. Springfield 2000.

WKAS: M. ULLMANN. Worterbuch der klassischen arabischen Sprache. Wiesbaden, 1957—.

10 | eslau wonders whether these verbs, attested in national lexicograpic tools only, could be “reconstructed from
maskot ‘window’”, but this is very unlikely: while a word for “window” can be easily derived from “to look
(through)” (cf. Serbo-Croatian prozor < prozirati, Buck 1949:470), a secondary abstraction of the latter from the
former is much harder to imagine.
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WTS: E. LITTMANN, M. HOFNER. Worterbuch der Tigre-Sprache. Tigre-deutsch-englisch.
Wiesbaden 1956.
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