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Preserved from the seventeenth century, a corpus of documents thar relates to
Muscovite monasticism is vast and embraces a range of manifold texts such as
acts, literary works, formal and official records, correspondence and testaments’.
The latter bring to the foreground various issues of interest, both for a historian
and a philologist. Above all, the very fact of an ascetic monk legally bequeathing
money and possessions and documenting it in a will demonstrates a certain gap
between formal monastic rules, which on a regular basis included the vow of
poverty and non-possession, and real monastic practices. On the one hand, as
we see from archived sources, it was not uncommon for a monk to compose and
get approved a testament, thus bringing his worldly life into order before death;
on the other hand, these monastic testaments were obviously to come into a
conflict with a holy order of testator and with existing monastic rules, either
oral or written. My principal goal in this article is to enhance our understanding
of practical and conceptual aspects of monastic life of the seventeenth-century
Muscovy through discussing real practices of observation, neglection, and re-in-
terpretation of the vow of poverty and non-possession by individual monks, as
represented in their testaments — acts of last will. The study focuses on a pe-
culiar document ~ a testament of a monk Simeon of Polotsk (1629-1680), a
court poet and preacher of the Tzars Aleksei Mikhailovich (1629-1676) and
Fedor Alekseevich (1661-1682). Simeon’s testament illustrates one of the ways
in which monks used to reconcile worldly riches with keeping the vow and gives
aglimpse of the everyday life of a monk, highlighting the ways in which money

Was carned and spent in monasteries.
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I. XVIHTH-CENTURY MONKS AND MUNI\S’I‘F RIES;
INCOME, POSSESSTONS, AND WEALTH

In the Orthodox monastic tradition, a vow of poverty and non-possession i, M
of three vows taken by novices when tonsured, and one of the esseniy] M
ims of monastic life. The perception of the vow amongst monastics and Cly,,, h
leaders changed dramatically over centuries and local eraditions, Monas: IC ruley
of pre-Petrine Russia demonstrate various attitudes towards the vow — fron, A
complete and absolute non-possession imposed on an individual monk 1o (o]
erating large monasteries becoming influential economic actors, Whilst N0 uni
versal monastic rule existed and codes of conduct were often oral, defined by
custom and tradition, real monastic practices of dealing with earnings, incomc,
money, and possessions could and did tremendously differ from theoretical
conceptions and ideas. The everyday life of individual monks and monasterics
as institutions included various economic activities, some of which could some.
times go far beyond vital necessity and carning a living,

In general, pre-Petrine Russian monasteries had two principal sources of in-
come, that varied greatly depending on the epoch: they were monastery estates
and state provision. Chantries, contributions of newly accepted novices and
monks; private donations coming from the royal family, nobility and peasants
also formed significant, though unstable and highly unpredictable carnings. Fa-
mous and widely known convents received more donations while small and less
famed monasteries often experienced a lack of money and had to survive by
trade, craft, and occasional donations.

By the second half of the seventeenth century, large convents were growing
in power as active economic actors — they owned and managed large estates,
entered into lawsuits, maintained and augmented their monetary and material
wealth. Though a monetary profit was not the goal of a monastery activity, cer-

tain convents would often not only trade but lend out money to peasants and
lower nobility, usually with interest. Receipts and payment books of Russian
monasteries of the sixteenth and seventeenth centuries preserve numerous debt
documents from which we learn that monasteries, that acted as corporations,
and even individual monks [ primarily Fathers Superior, treasurers, cellarers, but
sometimes also common monks and monk-priests| lent money to people living
around and thus earned money and accumulated wealth,
The Moscow Novodevichii nunnery could serve as a vivid example of such a
convent of the discussed period. Run by energetic Mothers Superior from Be-
larus, the nunnery, where dwelt more than 150 nuns, enjoyed vast estates over
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which it entered various lawsuits with other landlords. As sources show, one
of the lawsuits, over a fishing holding, was finally lost by the nunnery, but the
proccd“f‘ lasted for four years and during that period the fishing holdin gwain
the use of the nunnery”.

5. MONASTIC TESTAMENTS OF THE XVIITH CENTURY
TRADITIONS AND INNOVATIONS

retations of the vow of poverty and non-possession and atitudes towards
it are hard to study due to the character of sources we have at hand. Information
provided by respectively well-preserved official documents on the topic, such as
ecclesiastical compilations of laws, decrees of Patriarchs and so on, give a one-sid-
ed view of the problem since they record an ideology and prescriptive; in other
words — how it should be, that was not necessarily equal to the actual situation.
Financial documents of convents and monasteries contain factual data, with
no ion or interpretation, and could serve as supportive evidence only.
Compared to the first group of sources, these documents stand on the opposite
side of the scale, for they reflect how the things were, leaving aside ideological
matters. Private documents such as memoirs, diaries, and correspondence that
could help in bridging the gap between the two, are almost inaccessible for the
Russian seventeenth century for two principal reasons: non-occurence of these
genres in the Russian literary culture of the time and low preservation of sporad-
ic private writings such as letters, for example. The only sources that could serve
our goal in understanding private lives and the economic behaviour of monks
and clergy are their testaments® or written last wills.

These fragmentary studied and highly informative documents reflect real,
private monastic practices of dealing with money and possessions in the context
of the vow of poverty and non-possession. Monastic testaments and testaments
“fmﬂlthoﬁties.togcthcrwid) testaments of peasants and lower nobili-
‘!ﬁxmoneofdlcmostnumcromgmupsofprcscrwdwiﬂsfmmd\cm
teenth century. Part of these documents originates from South-Western regions

2 MV.CuisTiAxOVA, Monakbini s «Beloi Rosin v Novedevich'em monastyre [Nuns from
“White Russian » in Novodevichii nunnery), Moscow 2000, 59.

» T’MMmoﬁdethmmm"mw,‘M&

KIN, «Zaveshchanie kniazia Dmitriia Pozharskogo» [The Testament of kniaz' Dmit-

i Pozharskii), Orec i istoriia | (2000) 144. U. AUGUSTYNIAK, « Wizerunck

~ Xmystofa 1 Radziwilta jako magnata-cwangelika w éwicte jego testamentow », Preegly

 historyceny 81(1990) 461-477.




‘63 ,“M‘CMIM I'tru/u.; Per o

of Muscovy, 1. ¢. from the territories of presenctime Ukraine and el
should be noted here, that monastic life in the mentioned territore.
erably ditfered from chat in the Muscovy state. Whilst experienc Ing a long 4
tather strong influence of the Catholic church, Orthodox clergy in thes |, -
tories developed an individual eradition, that in some aspeces reflected thoy
the Polish Catholic clergy.

Clerical status of a testator in many respects predefined linguistic layou .,
juridical aspect of a testament. Wills of common monks and clerical hicrar},.
differed grearly, with the former being private acts and the latter - public doc,

pnxdbedmnlnlybylcmmm.notbynmm':m
Mmcdﬂmhmdmmhdm'mdwndu-pub-
Hdsdcinmmdnodnﬂybnpommlnoonmmdmmd\qmad-
drmdmpuﬂk»‘.ﬂumummummmmhummddly
important documents, Their title, «a spiritual charter », [Mbmdapmal

ence, patience, various crafst and making bread?. Money matters were usually mar-
ginally mentioned, sometimes with the reference to inventories, which co-existed
with testaments and were meant for economic and household arrangements. &
Russian Pauiarchloakiminhisvasttcmmmtwmteabouthiscdlbdorw

naming among them only «money and clothes» .

4 PaNIicHTV, « Drevnerusskic dukhovnye zaveshchaniia XV - XVIlvv.vagiograficheskom
povestvovanii» [Old-Russian Testaments of the XVth-XVIith Centuries in Auto-
biographic Narrarive ), Gumanitarnye nawki Sibiri 3 (2013) 34,

5 PanicH, «Drevnerusskic dukhovnye zaveshchaniia XV-XVII vy. v agiograficheskom
povestvovanii», 34.

6 S«MMM;!MIWM(Munm:demmdSwtﬂ
West Russia), ed. P.A. Petrushevich, Lviv 1868, 56.98.

7 LE. ZABELIN, Zhitie i zaveshchanie svateishego patriarkha moskocskoge loakoma |Life
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to be spent on funcral ceremony. For example, an clderly monk
w" "bllnh:hlmonmyvmmhummtm 1608: «And |,
i Md‘,mmmy:hmgtombodv [ do not have any debe,

ai"”‘""
In the seventeenth century, under the influence of Baroque and West Furo.
Mcukmnltnd:mmmuotckmmdhmhc-
’-E! Mmmdfotdnmwouﬂwmk
-t ||.wmmh‘"wm°‘d‘m
 ars bene moriendi - good, or proper, death of a faithful Christian. It was be-
Jlieved that a person who remembered about death duning all his life and who
““th‘nml&.“{m%wl
iy d”qucaﬂdmrmﬂly&t&lﬂdwmﬁ"
‘_’Mwmm&mdd\tmmﬂt“
d money matters with the testator’s confession and repen-
»nal introduction combined with a careful, busincss-like listing
 testament as a genre, providing a rich source for studying. It is
in transfer of a new, Baroque art style from Wese Europe
hmbmmﬂd’h
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nth century”. I found the second copy?!, from manysc
Jlection of the count A. S. Uvarov, State Historical museum
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From the literary point of view, the layout and genre of Simeon’s testament
cands OUE from Muscovy. moyaétic and clergy testaments of the time, Presum-
bly, the structural and lmgulstlf layout of the testament, chosen by Simeon,
originates in the South-West Russian [ Ukrainian and Belarussian] and Polish tra-
dicions. Unlike the wills of Muscovite Church and monastery authorities, which
were discussed above, testaments of metropolitans and Fathers Superior from the
South-West Russian territories combined both spiritual and money matters in
a single text. For example, the last will of the Father Superior Iliia Torskii had
both distributions and didactic instructions for his brethren?. This tradition of
composing a testament was brought to Muscovy by relocating monks and was
partly adopted by a Muscovite clergy elite and some regular monks. Simeon’s
testament has a theological and a slightly biographical introduction, a preamble,
and a clearly structured executive part that deals with money bequeathed to fu-
neral matters [funeral ceremony, charity, chantries], etiquette contributions to
convents and monasteries, monetary donations to family and friends, and per-
sonal belongings bequeathed to various parties. The testament concludes with a
damnation to those who would dare not to obey the testator’s last will.

20 L A. Tatarskii, Simeon Polotskii: (Ego zhizn’i deiatel'nost’) [Simeon of Polotsk: (His Life
and Work)], Moscow 1886, 319-322.

21 For detail see my articles A.A. PREOBRAZHENSKAIA, « Prezhde smerti naipache vnezap-

nyia i naprasnyia»: dukhonaia gramota Simeona Polotskogo [«Before Death Sudden

and Vain: a Testament of Simeon of Polotsk], Drevniaia Rus. Voprosy medievistiki 2

(2015) 115-132. Available at: hetp://www.drevnyaya.ru/vyp/ 2015_2/part_10.pdf [ac-

cess: 28-08-2016]. A.A. PREOBRAZHENSKAIA, K interpretatsii odnoi dukbovnoi gramoty

XVII veka: chastnaia zhizn® Simeona Polotskogo [To the Interpretation of One Tcsta-'

ment: Private Life of Simeon of Polotsk], ed. Srednevekovaia lichnost’ v Pis’m"'rmykh.l

arkheologicheskikh istochnikakh: Moskovskaia Rus’, Rossiiskaia Imperiia i ikh sosedi:

Materialy nauch. konf, Institut rossiiskoi istorii RAN, Beliaev L. A. [MCdi.cval Pch;l),?_

ality in Written and Archaeological Sources: Muscovite Rus’, Russian Emplr.c and.t eir

Neighbors: Proceedings of an Academic Conference of the Institute for Russian History

2 ‘gi"sﬁm Academy of Science], Moscow 20.1'6., 173'18?" o biseli monastyria GHs-

ODIANSKII, Letopisets o0 pervom zachatii i sozdanii sviatyia 0 o “bestisommoe

Ynskogo v ety bytiia mira 7108, ot voploshcheniia zhe boga slova 151457 f, 108, in year

hronicle about the First Origins of Gustynskii Monastery in year AM 7108, 1n }

1600], Moscow 1848, 46.
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; ; ment is not extensive and includes , |

The preamble of Slmeon’S g d funds, supported by & b

Geumsion of the estators POSIESSIONS and TIN4S, Supp 9 d“’*”c‘ﬁeh

i Scus . i Stin 4. " 4Y AV

1c1 i 1 auotations from the Bible*and a work by Saint Augustine The py,

[elne E 7 - > i
se E deqﬁnes an emotional and conceptual mood of the whole text, ¢y,

ambi¢

7 I liCit g
demonstrating and at the same tirr'le accomfmodating fori (jm acgtc confljc (l)\f
a holy order of the testator and his vow .O D?II}I]'PESSCS; o a“h PO\ier.t_\' angd
amount of bequeathed money and belongmgs: e first 1ograp er of S]mQOH,
lerofei Tatarskii mentioned this preamble, W.hl.‘:h he call.cd - mthdFCt‘ion, in
his study, claiming its unique character: «This mtrodu.ctlon is cr;.lfted in feryep,
rhetoric and is so vast and peculiar, that one can treat it as a special genery part
for the whole testament» .

It should be noted that Simeon’s preamble stands out from both the Russian
and Polish testamentary traditions, though clearly following the latter. Whjlg,
motif of memento mori is included in the narration, the mystery of death or th
Day of Atonement are not discussed. However, a Baroque literary tradition s g
present in the text and manifests itself in the image of the testator and the entire
narration. The testator is presented as a person who neglected his vows during his
earthly life and did not remember about death and the Day of Atonement, but
who suddenly realized that his life was coming to an end and who then repented
his sins: «I did not remember about the last: death, the God’s judgment, the hell
and the heaven; and lived as if I would never have to pay the debt of death» (f
9 1.). Realization comes to the testator in a peculiar way: he hears a prophet that
speaks to him eye-opening words: « [I] have remembered the prophet calling»
(f. 9 r.), states Simeon. He directly states that he has neglected his vows: «I have
disdained my holy order, and haye cherished my fortune, though when taking my
vows I promised to keep poverty and non-possession» (f.9v.).

The preamble also contains the reason why the testament was written - an
arenga. In order to state his motives,

found in other contemporary wills, ¢

both his holy order and the purely
\

23T A
€ prea i ’ . ;
rasesp mble of Simeon’s testament contains the following exact quotations and periph

from the Bibje. Gen 18 s, Gen
. ,27; $ s " Mt 2, 5
314 Ps 102, 15, The p Lk 1,25; Mt 21,28-32 or Lk 23, 40-43 or Mt

Simeon uses a very specific formula, 0ot
hat takes into consideration and balances
cconomic goal of the document. An €co”

%3 o salms here are referred to in Greek numbering. il
s . S RStImOnE, detribured b G . iR
identify, since g; uted by Simeon to Saint Augustine, was imp I
roughly transla:::[eon gf esumably rendered it i his own translation. The phrase cO% J

as “there j - ; et
have at the same time th $ RO time, when one could fill utero with worldly swe

25 me the eterng]

kingdom in heaven* (f. 9 v.).

ATARSK, Simeon Polots/eii, 320
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Mo
.. reason for writing the testament is put by the autho
i o : ’
n(:fcs 5 sound 2 spmtual one. Simeon states that he fearst
m .. wealth, though vicious, unattended: «}

; wealth, > : «before d
Jeaving his eath sudden ang vain,

: ins, [I] deci : : .
fearing t0 mu.lt.lply ?ytstir;i [ c]ris;C\l:ii:icci) tOlwrltefthls S my own hand.
L et not mY vicious for p usly» (f.10r.-10 v.).

The extensive executive part of the testament takes nine folios that makes
ore than half of the whole text. Structural layour and linguistic characteris-
o distributions closely rescn.lblc those of Polish monks and clergy of the
ceventeenth century. The very existence of this part in a testament of 5 regular
Muscovite monk highlights Simeon’s uncommon position in the Russian feuda]
society. Being a profcssional writer and a court servant, Simeon neglected to a
certain degree his holy order and acted as a secular person. The information that
we learn from the distributions provided sheds light on Simeon’s everyday life
,nd demonstrates his attitude towards money and numerous belongings.

It is remarkable how Simeon lists all his distributions and beneficiaries. In his
testament, money and possessions turn from a marginal subject to a conceptual
core of the text. A scrutiny of the inventory of chantries to monasteries, money
and property distributions to relatives are stated directly; no abstract or gener-
alised points are made (compare for example an article on monastery chantries
in the testament of the Patriarch Ioakim: «To priests in cathedrals and to ap-
propriate monasteries and convents give from the treasury for the forty days’
prayers by the aforetime custom » 2.

The total amount of money Simeon bequeathed to various beneficiaries is
rather large for a regular Russian monk-priest of the time. During sixteen years
of service at the Tzar’s court, he managed to save 700 hundred roubles in silver,
600 golden ducats and some other silver coins, presumably talers; that in to-
tal amounts to approximately 1500 silver roubles. Ducates and talers were not
in circulation in Russia, but presumably they could be changed into roubles”.
Most of the money was distributed to monastery chantries, funeral expendi-
tures, to his executors, and only a small amount - to his relatives and friends.
How did Simeon manage to accumulate this money?

; Let us turn to Simeon’s work at the court of the Tzar, in order to learn about
income in roubles. It is known that Simeon did not have any formal court

% :

ma |Life
i LABELIN, Zhitic i zaveshchanic sviateishego patriarkha mosko-vskog&[oahmd [Li
Testamem of the Holy Patriarch Ioakim], Saint-Petersburg 1879, 114

3 MF histo-
- NOTLIAR ke, o > - . XV st [Essays on
o Narysy istoris’ obigu  lichby monet na Ukrai i X1 s Kot 1981, 239

ryofdmﬂaﬁon and count of coins in Ukraine in XIV th-XV1Ith centuries

L1n such a way that
© multiply his sjns by
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sition or rank, since monks and clergy W noe allowed to take b
.;ts. However, he got paid as any other courtfcr: first of all, he receiyeg . ‘,Jl;,_,
etary allowance of 15 kopeks per day thus making _54 roubles Peryear
Tyar: secondly, he was now and then }')rcscntcc.i with money gifts from,
and boyars for his service or on special occasions [celebrations 8 5o .
baptism]; and finally, it is reasonable to suggcs?, though no direct indicyy ¥s,
survive, that he got paid for his literary work [i. e. for composing d OCumeom
poems, sermons, etc.]. ' _
Simeon’s funds in ducats cannot be explained as simply. Two Cutioys ,
unclear articles found in Simeon’s testament allow to suppose that he ey, m(:]d
ey with interest and kept money deposited by third parties, safe at hj lodgings.
probably for some payment also. In the preamble, Simeon confessed thy, he Wa;
eager to save and earn money, but he eluded any details. In one of the distriby,.
tions, Simeon instructed his executors to give away all letters of deposits h. had
free of charge (f. 14 v.). In the seventeenth century when money was lent, letters
of deposits were composed, that guaranteed creditors paying their debrs, Ty,
scheme was rather simple: a person would get money upon the security of sopy
property: a letter of deposit would document the deal. In addition to thar, Sip,.
eon had the money of a Philipp Tarasow: «[I] hold money of Philipp Tarasoy
in safe custody, over twenty ducats, some silver coins, there is my letter with the
money, return to him intact» (f. 14 v.).

Another issue that should be addressed in relation to Simeon’s finance re-
fers to the attitude of the Muscovy Church authorities to these ways of carning
and the situation with a regular monk bequeathing large amounts of money
in general. Simeon himself called his fortune «vicious». It is obvious that the
court service and literary work could be easily tolerated by the Church, since
even metropolitans often turned to Simeon’s service?. We know that Simeon
composed three more testaments in the same style as his own — they were meant
for three metropolitans: Pitirim, Pavel, and Ilarion®. Lending money with i
terest, on the contrary, was common for the seventeenth century monasterics
but was not regarded as a proper practice. Various monastery documents ofte?
contained articles about lending money: «the archimandrite, and the cell®
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Money Was not_ ¢ only 5wk n: his «viciously a}qmrcd» fortune
ded personﬂl items, some of wfuch‘ were not common for regular monks
nd chus serve as evidence of S@eon s unique position at the court. He possessed

e Jibrary, some household items and church ware, and even a horse with a
aoach' Horses and coaches usually belonged to a monastery as a communicy: 4
xcno 1k could not possess them as private belongings. However, for the South-West
Russian festaments we know several cases whc_fre Fathers Superior would admin-
ister monastery property as their own. The aforementioned Iliia Torskii had «a
horse with 2 coach» and bequeathed it in his testament on his own discretion®

§imeon owned so many things, obviously precious, that even a cellar for keep-
ing them was needed. In one of his petition letters to the Tzar, Simeon asked to
provide him with a cellar in the city wall to keep his belongings safe from fires™
We could assume that the cellar was needed primarily for Simeon’s library. He
enjoyed a vast collection of books in Old Church Slavonic, Latin, Polish, Ger-
man, English** He brought some books with him from Polotsk, the rest were
acquired whilst in Moscow. Amongst other possessions of Simeon were sever-
al fur coats; many copper and tin dishes, two precious thin Persian carpets, in
vogue at that time, and church ware which also originated from Belarus.

In most cases, by providing precise calculations in various currencies and
consistent enumeration of distributions, Simeon proved to be not only alearned
monk and poet, but also, a good man of business, capable of managing his funds
and property.

inclu

*k K

Interpretation and implementation of the vow of poverty and non-possession
in real monastic practices in pre-Petrine Russian changed over time. Whilst the
fifteenth and sixteenth centuries witnessed the rise of ascetic trends, with abso-
lute rejection of private belongings and money of a monk, secularisation and the

\\
& Akty feodal 'nogo zemledvladeniia i khoziaistva. Akty moskovskogo Simonova mona.vt)'m
(1506-1613 42) [Acts of Feudal Landowing and Economy. Acts of Moscow Simonov
monastery (1506 ~ 1613)], ed L.I. Ivina, Leningrad 1983, 166. i
Bobiansky, Letopisets o pervom zachatii i sozdanii sviatyia obiteli monastyria Gustynsk-
3 00 leto bytiia mira 7108, 45.

State Historical museum, Moscow. Synodal collection, Ne 130
130).F. 181 .

A-Hippisiey-E V. Luk'ianova, Simeon Polockij
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