: CHAPTER 13
Said Nursi’s Approach to Justice and its Role
for Political Referms in the Muslim World

Leonid R. Sykiainen

The significance of any prominent thinker’s ideas is determined not only by their
intellectual content, their orientation to fundamental sources and convincing
quality of argument, but primarily by the role those ideas play at the moment
when a society is undergoing a crisis or confronting problems which need to be
solved in order to secure its future. Outstanding thinkers can only be described
as great if their views affect not only the consciousness and behavior of some
limited groups or even nations, but also if they influence the mode of thinking
of the whole of mankind or at least a numerous religious community such as
Muslims in our World.

Among those thinkers Said Nursi occupies an honorable place for Said Nursi's
thoughts are directly linked with the present situation in the Muslim countries
as well as with the role Islam plays there. Said Nursi is not a political thinker
in the proper sense but the political future of the above mentioned nations can
be predicted more profoundly if his ideas are taken into account because he
contributed much to the understanding of Islam and its role in today’s world. But
in any case when discussing this issue it is necessary to start with the analysis of
Said Nursi’s approach to Islam and Shari'ah in general.

Islam as Belief and Righteous Action

As a Muslim thinker he considers Islam and the Qur’an to be a comprehensive
univeisai system of Allah’s provisions which concern every side of human Iii"e
and embrace the past, the present and the future of all mankind. Stressing tlys
 point, Said Nursi underlines that the Que’an caused a transformation in social
- life in this world in so luminous, happy, and truthful 2 fashion, and brought abogl
S‘lliih.a.-_n._'.v'n_lution in both men’s souls, and hearts, and spirits, and minds, land in
their personal lives, social lives, and political lives, and continued and directed

* thatrevolution. Also, the Qur’an is a founder; it is the basis of the Clear Religion,
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and the foundation of the world of Islam. It changed human social I H
answer to the repeated questions of its various chiiis.' oL i
The thinker believes that in expounding secondary matters of it
laws of social life, the Qur’an at once raises the views of thoaethi: mﬂh s
elev:.:ted. universal points, and transforming a simple style into an e{wm,:les "
and instruction in the Shari‘ah to instruction in Divine unity, it shows it is b(;‘.;:.re
book of!a‘w. mmmdsmdﬁsdom,md a book of the tenets of faith and beit' “
Bu't for Said Nursi the main feature of Tslam consists in the indissoluble e
of ideas md reli_gious values together with their implementation in pmc;:em?m[rg
reg_a:d !1e intentionally points out that Islam, as a religion, does not consist. n] ’
belief; its second half is righteous action.? R
Said Nursi'sapproachtolslam becomes
: y apparently clearer istingui
the leading Istamic values saying that love, bmtheriood, mv;ll:;:ceht‘iwungmshgs
ch: Is;lm;;,r ﬂd they are its bond. Faimess and favorable thinking m“;:‘;ﬁﬁ!c
character.” At the same time the thinker pays speci i b
special attention to the general att;
othr Islm’to?vmﬂ; the fundamentals and the main goals ofhumat:elife l?ﬂlﬂ:;e
]e Qur anic w?sdm':n supports truth instead of force. It takes v’irl:.tem;g::dﬂ(gitd’l
p eta;ureasnsalmsm p}aoeofbeneﬁts. ltlxknstheprhici’pleofmumﬂassistanco :
as the principle of life in place of the principle of conflict. And it takes the tie:

moral and spiri i i

it i:nth:l;-]m:m ma,luem"ﬂuscombmaﬁﬂn forms the basis of true civilizati

a onuranamitthhaﬁ‘ahofﬂaeProphetM ires
pmmpmdu e uhammad the virtues

* From the Risale-i Nur Colecs;
Translated from the Turkigh on. The Rays Collection by Bed ,
sh A ediuzzamen Said Nursi.
* Ibid,p. 51, Y Stkrn Vabide,pp. 268, 310. o
.
. The Words, pp. 146, 421,753,
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In this Tespect Nursi acknowledges that the inner look at Islam differs from
the outside one. For someone who has truly entered into the bounds of Islam
by conforming precisely to its incontestable matters, the desire to expand is the
desire to be perfected. But for someone who may be counted outside those hounds
through slackness, the desire to expand is the desire 1o destroy.® The thinker
believes that according to its genuine nature the Qur’an is both a book of law and
commands and a book of wisdom and guidance, and 2 book of the tenets of faith
and belief, and of invocation and reflection and summons. By its nature the Qur’an
comprises many books and teachings. In reality every Qur’an verse has numerous
meanings, pumerous benefits, and many aspects and levels. In each place its verses
are mentioned with a different meaning, for different benefits and purposes. For
sure, such a book has no like; it is a wonder, a marvel, a miracle.”

Stressing righteous actions as a real manifestation of the Qur’anic truth Said
Nursi pays special attention fo the Islamic Shan*ah which is the practical side of
Islam and the universal expression of Allah’s commands given to people. In this
regard he distinguishes different levels and meanings of this phenomenon pointing
out that there are two Shari‘ahs. The First is the Shari‘ah which orders the actions
and conduct of man, the microcosm, and proceeds from the attribute of Speech.
The Second is the Supreme Shari‘ah of Creation which orders the motion and the
rest of the world and proceeds from the attribute of WilL® As far as the correlation
between these two meanings is concerned Said Nursi draws attention to the fact
that the Divine command and Divine prohibition are the reason in the injunctions
and prohibitions of the Shari‘ah. Advantages and instances of wisdom are to give
them weight, and may be the reason for the command or prohibition from the point
of view of the Divine Will*

Taken as a complex set of practical rules and orders of man’s conduct the
Shari‘ah comprises different kinds of provisions. Just as there are two sort of rights,

personal rights and general rights, which are considered to be a sort of God's
rights, so too in the matters of the Shari‘ah, certain matters concemn individuals,
and others, with regard to generality, concem the public; these last are called “the
marks of Islam.” Since these marks concern all, all participate in them. To interfere
in them withont the consent of the public is an infringement of the public’s rights.
They directly concem the whole World of Islam. Thus there are certain roatters
of the Shariah concerning worship which are not tied to the reason, and are done
because they are commanded. The reason for them is the command. Instances of
wisdom or benefits cannot change those matters of “the marks of Islam”

Besides, there are other Shari‘ah provisions which have “reason_ able meaning.”
That is, they possess some wisdom or benefit by reason of which they have been

¢ Ibid, p. 112.

T The Rays Collection, pp. 267, 268; The Words, pp. 251, 460.

*  The Damascus Sermon. p. 113; Letters, p. 353. ‘

S Prom the Risale-i Nur Collection. The Flashes Collection by Bediuzzaman Said
Nursi. Translated from the Turkish by Sitkran Vahide, pp. 63—
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incorporated into the Shari‘ah. The marks o_f Islam are sufficient for all peoples
in every age. No need has remained for different laws on them. However, in
secondary matters which have reasonable meaning the need for different schools
has persisted to a degree. Just as clothes change with the change of the seasons and
medicines change according to dispositions, so sacred laws change according 1o
the ages, and their ordinances change according to the capacities of peoples. So the
secondary matters of the ordinances of the Shari*ah look to human circumstanceg
and come according to them. They could be changed along with the changes in the
conditions which people live under. This is the essence of one of the key Islamic
legal notions which is ijtihad — independent judgments of the law. Everyone
capable, who is qualified to practise ijtihad, may interpret matters for himself
which are not incontestable; and they are binding on himself, but not on others,
He cannot make laws and call on the Muslim community to conform to them. Hig
ideas are from the Shari‘ah, but they are not the Shari‘ah. He may be a mujtahid,
but he cannot be the Lawmaker.'®
The practical application of the ijtihad during centuries of Islam’s history
lead to the emergence of different schools of Islamic legal doctrine. Said Nursi
touches this issue in detail pointing out the positive results of this process. He
recalls a Hadith which says: “Difference among my people is'an instance of
Divine Mercy.” It is from the confrontation of opinions and the contradiction of
views that truth becomes apparent in its full measure. The thinker stresses that the
difference intended in the Hadith is a positive difference. That is, each party strives
to promote and diffuse its own belief; it does not seek to tear down and destroy that
of the other, but rather to improve and reform it. Negative difference is rejected by
the Hadith, for it aims in hostile fashion at mutual destruction, and those who are
at each other’s throats cannot act positively. i
But difference requires partisanship. If it is in the name of truth, it can become
a refuge for those seeking their rights. But as for the partisanship which is biased
and self-centred, it can only be a refuge for the unjust and a point of support for
them. Said Nursi concludes in a very strong manner that if the confrontation of
views takes place in the name of justice and for the sake of truth, then the difference
concerms only means; there is unity with respect to aim and basic purpose. Such
a difference makes manifest every aspect of the truth and serves justice and truth.
But what emerges from a confrontation of views that is partisan and biased, and
mkea? place for the sake of & tyrannical, evil-commanding soul, that is based on
¢gotism and fame-seeking — what emerges from this is not the “Rash of truth,” but
the fire of dissension." Sl ;
This leads us directly to Said Nursi’s attitude to justice. Hland

1® Letters, pp. 464-5: The Words, pp. 495—500; 738.
"' Ibid, pp. 317-18, 2T g
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#God Commands Justice”

The starting point of Nursi’s approach to justice is recognition that besides the law
ofhuman justice there is Divine justice which determines the genuine nature of this
phenomenon. 12 Such conelusion reflects the fact that Jjuslice is one of the leading
features of Allah and the universe created by Him. The whole world manifests His
overwhelming justice. That is why one of His names is All-Just

~ When explaining this feature, Said Nursi argues that the universe isa palace, but
itissucha palace that in it is a city which is being constantly shaken by destruction
and reconstruction. And in the city is a country which is being continuously agitated
by war and emigration. And within the country is a world which is unceasingly
revolving amid death and life. But such an astonishing balance and equilibration
prevail in the palace, city, country and world that it self-evidently proves that the
transformations, incomings and outgoings apparent in these innumerable beings
are being measured and weighed every moment on the scales of a Single Being
Who sees and supervises the whole universe. Thus, everything is ordered and
weighed with so sensitive a balance, so fine 2 measure, that the human mind can
nowhere see any waste or futility,"

Allah demonstrates His dominical sovereignty in the wisdom and order, the
justice and equilibrium that pervade all things. All the worlds are within the grasp
of His order and balance, and ordering, balancing and His justice." Said Nursi
believes there is a proof that all things are done with justice and balance. The fact
that all things are endowed with being, given shape and put in their appropriate
place in accordance with precise equilibrium and in appropriate measure, shows
that all matters are done in accordance with infinite justice and balance. Similarly,
the fact that all things are given their rights in accordance with their disposition,
that they receive all the necessities of their being and all the requirements of life in
the most fitting form — this too is the sign left by a hand of infinite justice. Again,
the fact that answer is always given to every petition and request made by the
tongue of disposition, and of natural need or necessity, demonstrates the existence
of infinite justice and wisdom.'

All this is'seen in a clearest manner in the Qur’an. Said Nursi quotes its famous
verse: “God commands justice, the doing of good, and liberality to kith and kin.
and He forbids all shameful deeds, and injustice and rebellion™ (16:90). The
thinker explains this verse and other Qur’anic provisions saying that the politics
of civilization sacrifice the minority for the comfort of the majority. Indeed, Ehe
despotic: minority sacrifices the majority of people for itself. Qur'anic justice

Y. The Flashes Collection, p. 374.

B The Words, p. 95.

M * The Flashes Collection, pp. 400-401.

" The Words, p. 77; The Fiashes Collection, p. 392.
' The Worde, p. 78.
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would not take the life of a single innocent, spill their blood, or sacrifice him evey,
for all mankind, let alone the majority. i

The verse, “If anyone slew a person — unless it be for murder or for spreading
mischief in the land — it would be as if he slew the whole people™ (5:32), lays
two mighty mysteries before the eyes. One is pure justice. This sublime principle
deems equal the individual and the community, the person and mankind; Divine
justice sees no difference between them; this is a constant Sunna. An individua)
may sacrifice his rights himself, but they cannot be sacrificed otherwise, even
for all mankind. The canceling of his rights, or the spilling of his blood, or the
smearing of his name is equal to the canceling of the rights of all humanity, or the
besmirching of it, and is its equivalent. The second mystery is this: if a sclfish map
murders an innocent out of greed or passion, he will lay waste the whole world i
he can, should it be an obstacle to his desires, and wipe out all humanity.'”

The total justice in the universe proceeding from the greatest manifestation of
the Name of All-Just, administers the balance of all things. Mentioning the word
“balance” four times, these verses in Sura al-Rahman “And the firmament has He
raiscd high, and He has set up the balance [of justice], * In order that you may not
transgress [due] balance. * So establish weight with justice and fall not short in
the balance” (35:7-9), indicate four degrees and four sorts of balance, showing
its immensity and supreme importance in the universe. Yes, just as there is no
wastefulness in anything, so too in nothing is there true injustice and imbalance.

So. we may understand how basic to human life are the principles of justice,
frugality, and cleanliness, which are truths of the Qur’an and Islamic principles. And
know how closely connected with the universe are the injunctions. of the Qur'an,
having spread their firm roots everywhere, and that it is impossible to destroy those
truths like it is impossible to destroy the universe and change its form.'*

To sum up, Said Nursi underlines that the pure justice of the Qur’an does not
spill the life and blood of an innocent, even for the whole of humanity. The two are
the same both in the view of Divine Power, and in the view of ‘justice. But through
self-interest man becomes such that he will destroy . everything that forms an
obstacle to his ambition, even the world if he can, and he will wipe out mankind.”

The entire balance of the universe enjoins the supreme justice on man. In early
history of Islam this principle was exercised. For instance the Rightly-Guided
Caliphs were leaders of a religious republic the meaning of which was true justice
and the freedom of the Shari‘ah.”® But afterwards imfortunately people very often
did not act in accordance with the justice which is the principle by which the whole
universe and all beings act, It is not by chance for man, whose kfe is so brief, cannot
experience the true essence of justice in this transient world: it is for this reason that
matters are postponed for a supreme tribunal. For true justice requires that man, this

" The Words, p. 751.

The Flashes Colfection, p. 402,
" Leiters, p. 549.

The Rays Collection, p. 305,
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apparently petty creature, should be rewarded and punished, not in accordance with
his pettiness, but in accordance with the magnitude of his crime, the importance of
his nature and the greatness of his function. Since this passing and fransient world is
far from manifesting such wisdonrand justice for man, who is created for etemity,
of necessity there will be an eternal Hell and everlasting Paradise of that Just and-
Awesome Possessor of Beauty, that Wise and Beauteous Possessor of Awe,

There are: two forie’ties_ulf justice, one affirmative, the other negative. The
positive variety comsists in giving the deserving his right. This form of ‘justice exists
throughout the world in the most obvious fashion, because, as proven in the Third
Trath, it observably bestows, in accordance with special balances and particular
eriteria, all the objects of desire requested by everything from its Glorious Creator
with the tongue of innate capacity, the language of natural need, the speech of
necessity, and all the requirements of life and existence. This variety of justice is,
then, as certain as life and existence itself,

The other variety of justice, the negative, consists in chastising the unjust;
it gives wrongdoers their due by way of requital and punishment, This type of
justice is not fully manifest in this world, even though there are countless signs and
indications that permit us to sense its true nature. For example, all the chastising
blews and punitive lashes that have descended on all rebellious peoples, from the
Ad and Thamud to those of the present age, show definitely that an exalted Justice
dominates the world.”

In this regard Said Nursi points out that certainly and without doubt, just as
the sun cannot be without the day, so that pre-eternal wisdom and eternal Justice
cannot be without the hereafter. There is no contradiction between Lhe existence
and ghastly torments of Hell, and infinite mercy, true justice, and wisdom with
its balance and absence of waste. Indeed, mercy, justice, and wisdom require its
existence, For to punish a tyrant who tramples the rights of a thousand innocents
and to kill a savage animal which tears to pieces a hundred cowed animals, is for
the oppressed a thousand-fold mercy within justice. While to pardon the tyrant and
leave the savage beast free, is for hundreds of wretches a hundred-fold pitilessness
in place of that single act of misplaced mercy.?

At the same time the All-Just provides a positive and negative responsibility
for mari’s conduct on the Earth which represent His unlimited justice for out of His
perfect munificence, compassion, and justice, Almighty God has included in good
works an immediate reward and in bad actions an immediate punishment.”* Taking
into account the supreme value of the Qur’anic injunctions Said Nursi concludes
that justice should be executed in the name of religion so that it may be effective
overthe mind, heart, and spirit, and they may conform to it. Otherwise it affects only

™ The Rays Collection, pp. 232, 250,
The Flashes Collection, p. 363.
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the imagination. A criminal is then frightened only of the penalty set by the state, if
it is enacted, or he shrinks from the reproaches of the public, if they occur.?

Said Nursi draws out aftention to the fact that even severe Ppunishmentg
established in the Qur’an are more just than any sanctions provided for in crimina)
codes adopted by state authorities. That is for when the punishments are carrieq
out in the name of the Divine commands and dominical justice, both the spirit,
and the intellect, and the conscience, and man’s innate subtle faculties are affected
and influenced. It is for this reason that the execution of a punishment once in
fifty years is more effective than your imprisoning numerous people every day,
Your penalties affect only your imaginations, for when one of you decides to steg]
something, suffering a penalty on account the country and nation and its benefits
seems imaginary; or he thinks others will condemn him if they know about it; or
it occurs to him that if it turns out unfavorably the government will send him to
prison, So only his power of imagination feels minor discomfort. And the powerfii]
desire issuing from his instinctual soul and emotions — particularly if he is needy
as well — will overpower him. Then the penalty will be ineffective in making him
refrain from committing the bad deed. Anyway, because they are not a Divine
command, the penalties are not justice, They are vain and futile like performing
the prayers without taking ablutions and not facing the (gibla). That is to say, true

Justice and effective penalties are those which are in accordance with the Divine
command and executed in its name. Others can have only a minimal effect 2

Social, Economic and Legal Sides of Islamic Justice

When discussing Islamic Justice Said Nursi distinguishes its different modes and
among them a social and economic one. In his view the origin of all revolutions and
corruption, and the spur and source of all base morals are just two sayings: “So long
as I'm full, what is it to me if others die of hunger?” and “You suffer hardship so
that I can live in case; you work so that [ can eat.” The thinker believes that the only
remedy for extirpating the First Saying is the obligatory payment of zakat, While the
remedy for the Second is the prohibition of usury and interest. Qur’anic justice stands
att!'!e door of the world and Says to usury and interest: “No entry! It is forbidden! You
don’t have the right to enter here!” Mankind did not heed the command, and received
a severe blow, $o it must heed it before it Teceives one even more severe.?

commands in the universe. With regard to the first, the reward and punishment
are mostly in the hereater, while with the second, they are mostly in this world.
e
% The Damascus Sermon, p. 124,
Ibid., pp. 68-70.

# Ibid,, p. 103,
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For example, the reward of patience is victory; the punishment for idleness is
poverty; the reward of effort is wealth, and the reward of constancy, triumph.
Justice without equality is not justice, Unequal justice is not justice.*

This manifestation of justice is apparently seen in accordance with the meaning
of the verses: “No bearer of burdens can bear the burden of another” (6:164) and:
“If anyone slays a human being — unless it be [in punishment] for murder or for
spreading corruption on earth- it shall be as though he had slain all mankind”
(5:32). These two verses teach the following principle: others are not answerable
for a person’s crime, and, without his consent, an innocent person may not be
sacrificed, even for the whole of mankind. If he voluntarily gives his consent and
sacrifices himself, his self-sacrifice is a sort of martyrdom and is another matter.

Said Nursi is convinced that these Qur’anic injunctions establish true Jjustice
for man and express pure justice. To nurture rancor and enmity towards a believer
is like condemning all the innocent attributes found in him on account of one
criminal attribute, and is hence an act of great injustice. If you go further and
include in your enmity all the relatives of a believer on account of a single evil
attribute of his, then, in accordance with the following verse in which the active
participle is in the intensive form: “Verily man is much given to wrongdoing”
(14:34) you will have committed a still greater sin and transgression, against
which truth, the Shari‘ah and the wisdom of Islam combine to warn you.”*

Said Nursi gives some convineing examples of practical application of Islamic
justice linked with court decisions. It is because in the administration of justice its
essenceandthe rights ofeveryone who applies have to preserved without discrimination
and the duty of those involved is to work solely for the sake of right, According too
this principle during his caliphate, Imam * Al sat together with a Jew in court and they
were tried together. On another oceasion, a just Judge saw that an official was angry
with a delinquent thief when he was cutting off his hand as demanded by the law. He
immediately sacked the official, and full of regret said: “Those who up to now have
been influenced by their feelings in this way while executing the law have perpetrated
great wrongs, Yes, even if in executing the law he does not pity the convicted man, he
may not be angry; if he is, he is acting tyrannically. If he carries out capital punishment
angrily, even if it is in retaliation (gisas), he becomes a sort of murderer.” Thus, in
courts of law it is this pure, unbiased truth which rules.®

Said Nursi mentions another event occurred to Imam *Ali. Once he threw an
unbeliever to the ground. As he drew his sword to kill him, the unbeliever spat in
his face, He released him without killing him. The unbeliever said: “Why did you
uot kill me?” He replied: “I was going to kill you for the sake of God. But when
You spat at me, I became angered and the purity of my intention was clouded
by the inclinations of my soul. It is for this reason that I did not kill you." The
unbeliever replied: “If your religion is so pure and disinterested, it must be the
e
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truth.” Interpreting this Said Nursi underlines that when once a Judge showeg
signs of anger while cutting off the hand of a thief, the Jjust ruler who

observe him dismissed him from his post. For if he had cut the hand in the name of
the Shari*ah, his soul would have felt pity for the victim; he would have cyt it off
in a manner devoid of both anger and mercy. Since the inclinations of his soul hag
had some share in his deed, he did not perform the act with Jjustice. 3!

It is therefore totally reasomable that through reviving the Shari‘ah of
Muhammad and his Sunna and the reality of the Qur’an at the end of time, ang
proclaiming them and putting them into practice, they should display to the worlq
the perfect justice. In other words justice can beachievedon]ythroughdjm
application of the way shown by the Qur’an.

g‘lul:lmal Consultation, Freedom and Equality as Pillars of Islamie Justice in
'olitics

The approach of Said Nursi to justice isagmundingofhjsaﬂimdemardsmle
power and I‘mIitics. He stresses that truth and right, and conscience, severely
p!mhlblled him from politics and from interfering in government. At the same

to save the social life and pation from anarchy: res compassion, refrainin,

fromAwhai is prohibited (haram), security, the givingpue:t:)f Iawlmn‘;l’s and bein:
obe_dzent to authority.®® But these requirements are to be observed only if the
poilfic_s of the present are not founded on self-interest. Unfortunately the politics
of cnvnlizat_ion sacrifice the minority for the comfort of the majority. Indeed, the

revolves around benefit is savagery.
The last estimation is of major interest for the despoti i Opposin,
I sm arises from
'the.Shan ah. Very often tyramydonsthehatofjustie&”ﬂulaswekmwﬂleh’ug
Justice and law are found only in the Shari‘ah, Byt if the principles of wisdom,
codes ufgoven_:meul, laws ofﬁgh:,andrulmoffmoedonolaidandsuppmune
another, they wr.tlvbc nciﬂxer fruitful nor effective among the mass of the people. The

owuself;buthemnmnukemchw.’?]:tyﬁemeﬁmmmhwmnﬂtw

——
—
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be based on the Shari‘ah rules as the only natural law. 1f the laws of government are
not combined with the principles of wisdom, and the bonds of force not combined
with the laws of truth, they will not be fruitful among the mass of the people.*®

Said Nursi is convinced that power must reside in the law, otherwise arbitrary
rule spreads. So the law is a measure of just power as well as of any democratic
mule. Republicanism consists of justice, mutual consultation, and the restriction of
power to the law. Taking into account that all these notions are directly linked with
the Shari‘ah, Said Nursi-addresses to political leaders with the question: “If you
apply the title of the ILLUSTRIOUS SHARIAH to the justice, mutual consultation,
and restriction of power to the law which is the Constitution and constitutionalism,
and make it the authority for your rulings and apply its principles, what will you
lose?” His own answer is quite clear: the Shari‘ah is the source of absolute justice;
establishes constitutionalism on a firm base; delivers “Divine rights.” that is, the
rights of the public, from wrongful exploitation; gives rise to public opinion, the
spirit of consensus; shows the collective personality of the government to be
Muslim; makes the government and its activities serve licit constitutionalism;
teaches the principles of good morals and elevated emotions. Since the illustrious
Shari*ah proceeds from pre-etemal Divine speech, it will continue for all eternity.
Our salvation from the vile tyranny of the evil-commanding soul is through
refiance on Islam. If you want success, conform to the Divine laws! Otherwise
you will be unsuccessful ¥

Said Nursi considers freedom and mutual consultation as main pillars of any
just rule. For him freedom in accordance with the Shari‘ah and the consultation
enjoined by the Shari‘ah have demonstrated the sovereignty of our true nationhood.
The thinker adopts any political regimes under the condition that they preserve
the freedom which is in accordance with the Shari‘ah and public order. As for
the key to Muslims’ happiness in the life of Islamic society it is the mutual
consultation enjoined by the Shari‘ah. The verse, “Whose rule is consultation
among themselves” (42:38) orders consultation as a fundamental principle. Just as
the consultation of the ages and centuries that mankind has practiced by means of
history, a conjunction of ideas, formed the basis of man’s progress and sciences,
80 100 one reason for the backwardness of Asia, the largest continent, was the
failure to practice that true consultation. The key and discloser of the continent of
Asia and its future is mutual consultation. That is to say, just as individuals should
consult one another, so must nations and continents practice consultation,*

Said Nursi pays special attention to another feature of Islam and the Shari‘ah
which is of great importance in nowadays Muslim world. That is moderation
35 one of the fundamentals of Islamic mode of life and thinking. Moderation is
the main principle of the Qur’an. The Noble Prophet was created with 2 most
oderate character and in the most perfect form. His actions and rest all proceeded

*  The Damascus Sermon, p. 102; Letters, p. 545; The Flashes Collection, p. 225.

» The Damascus Sermon, pp. 72-5, 78-9.

*  The Damascus Sermon, pp. 51, 56-8, 87.
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on moderation and equanimity. His biography shows clearly that in all hig actiong
he proceeded with moderation and equanimity, avoiding excess and negligence

And therefore moderation is apparent in all his acts, words, and conduct, For-
example, free of wiliness and stupidity, which are the excess and negligence, Jike
the corruption and darkness, of the power of reason, his reasoning faculty always
worked from the point of wisdom, the middle way and means of moderation, I g
his practices, daily conduct, and injunctions of his Shari‘ah, he chose the way of
moderation, and avoided excess and negligence, and wastefulness and prodigality

which are wrongdoing and darkness.* '

Today, the Muslim world is torn between two contradictory trends: advancing
along the road toward democratization and upsurges of radicalism. Moderm
Islam approaches these phenomena in quite a different way. Until recent times,
balanced Islamic thought did not manifest the necessary dynamism when issues of
democratization and political reforms or the possibility of the Muslim warld Joining
the globalization process came up for discussion. In other words, even some decades
ago this moderate trend of Islamic political and legal thought hadn’t proposed definite
and convincing solutions of the above mentioned problems based on the genuine
Islamic mental tradition. We couldn’t help but feel that, at the ideological leve|
Islam had so far been unable to meet the challenges of our times. No wonder, in the,
absence of a clear Islamic strategy, most contemporary authors remained reserved,
or even pessimistic, about the fisture of the Islamic civilization, Those who would
like to detach it from the world came up with a much clearer message.

There is still a widely shared opinion outside countries with predominantly
Muslim populations that democracy and traditional Islamic values are inconipali ble.
Islamic extremists share this view for different reasons: they are convinced that
the contemporary developments threaten Islam. The global “Islamic project,” or
Islamization of mankind, is seen as the only adequate answer.

Th]'s leads to a question of fundamental importance: is Islamic ideological
potential big enough to finally arrive at a formula that would bring Islamic values
and the latest_achievemenls of contemporary civilization together?

%en trying to answer this question, we should take account of the fact that
[slan.m: thought abounds in various trends, three of which until recently were
considered the main ones, One of them, the traditional trend, Jjustifies conservation
fhf 30rts of Muslim society’s present state; another, the fundamentalist trend, insists
el ot s ol i g o
1 ders ari‘ah. The modernist approach uses the outwardly Islamic
interpretation in an attempt to justify liberal reforms pattemed on the West.

Until recently, another of the many trends that interprets the contemporary
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cornerstones, values, and general principles rather than its petty rules refated to
minor things and interpreted in a narrow-minded manner,

This is very close to what the Muslim reformers of the turn of the twentieth
century thought, even though they never got beyond the calls to return to ijtihad
and never tried to apply the other Shari‘ah principles to put their purely Islamic
idea of the changing world on firmer ground. It should be added here that since
the mid-twentieth century this position has been limited to the works of those
scholars who preferred to concentrate on the immutable principles of the Shari‘ah
as opposed to its particular, and never consistent, solutions. Just recently, this
theoretical construct had absolutely no influence on political and legal practices.

Now the situation is obviously changing; the formerly ignored trend has come
to the fore as the most promising soil on which the strategy of contemporary Islam
and the Muslim world will probably grow. Said Nursi together with the other
prominent Muslim thinkers laid the theoretical foundation of this evolution.

The Dialogue between Western Culture and Islamic Tradition is Pessible

Said Nursi’s thoughts are also very useful for tackling another urgent problem
of the modern Islamic world which is the process of globalization as well as the
relationships between the Western and Islamic political cultures together with
formulating Islamic approach to the theory of Clash of Civilizations.

Beginning from the late twentieth century Islam developed into a major
issue of contemporary world politics. It left the realm of academic deliberations
to be discussed by political scientists, publicists, and journalists. They normally
concentrate on several subjects: Islam and international terrorism and political
extremism inherited from the past as well as several recent ones, namely the
Muslim world's future in the context of political changes and the role of Islam
in the process. All these issues cannot be properly discussed outside the main
trends of Islamic thoughts: ideas hold a special place in the Muslim world, in
which all deep-cutting changes and important projects of national dimension are
scrutinized through the prism of Islamic principles. What is more, devoid of an
Islamic foundation they will never take off. This means that all positive solutions
for the above-mentioned issues should be sought within [slam. In other words, to
discuss the prospects of political transformation of the Muslim world today means
first of all to interpret Islam in the light of contemporary world realities.

‘Said Nursi defines the differences between the Western culture and Islamic
traditions. He stresses that modern Western civilization has been founded on five
negative principles:

1. 1s point of support is force, the mark of which is aggression.
2. Its aim and goal is benefit, the mark of which is jostling and tussling.
‘3. Its principle in life is conflict, the mark of which is strife.




Theodicy and Justice in Modern Islamic Thought

4, The bond between the masses is racialism and negative nxtionaligml
which is nourished through devouring others; its mark is collision.

5. Its enticing service is inciting lust and passion and gratifying the
desires. But lust transforms man into a beast,

However, the civilization the Shari‘ah of Muhammad comprises and commands
is this: its point of support is truth instcad of force, the mark of which is justice
and harmony. Its goal is virtue in place of benefit, the mark of which is love anq
attraction, Its means of unity are the ties of religion, country, and class, in place of
racialism and nationalism, and the mark of these is sincere brotherhood, peace, and
only defense against external aggression. In life is the principle of mutual assistance
instead of the principle of conflict, the mark of which is accord and solidarity. And
it offers guidance instead of lust, the mark of which is human progress and spiritual
advencement.” So to attribute to Christianity the virtues of civilization, which are
not its property, and to show retrogression, the enemy of Islam, to be its friend, is
1o suggest that the firmament is revolving in the opposite direction.*

At the same time Said Nursi distinguishes two different European cultures
and acknowledges some of the Western achievements, He underlines that Europe
is divided into two parts. One follows the sciences which serve justice and right
and the industries beneficial for the life of society through the inspiration it has
received from true Christianity. The second cormupt Europe through the darkness
of the philosophy of Naturalism, supposing the evils of civilization to be its virtues,
has driven mankind to vice and misguidance #

In Said Nursi’s view the progress of our World is determined not only by
military force or by economical achievements but also by other factors. Istam and
its truths possess the perfect capacity to progress, both materially and in moral
and non-material matters. Despite serious obstacles which previously prévented
the truths of Islam completely overwhelming in the future, in place of weapons,
the immaterial, moral swords of true civilization, material progress, and truth and
Justice will defeat and scatter the enemies. Through the strength of Islam in the
future, the virtues of civilization will prevail, the face of the earth cleansed of
filth, and universal peace be secured. These needs can be brought about through
the sacred commands of religion, and fear of God, and firm adherence to religion.
The future shall be Islam’s and Islam’s alone. And its ruler shall be the truths of
the Qur’an and belief, It is only through the truths of Islam that the Islam will
prosper and flourish. Istamic society can function only through the Shari‘ah of
lslanlm and its worldly happiness be achieved. Otherwise justice will disappear,
public security will be overtumed, immorality and base qualities will prevail.

‘f The Damascus Sermon, p. 104.
% Ibid,, p. 105,
* The Flashes ¢ ollection, p. 160,
The Damascus Sermon, pp. 27, 28, 32, 38, 67-8; The Flashes Collection, p. 169.

45

Said Nursi’s Approach to Justice and its Role for Political Reforms 195

Today most Muslim states are developing in a rather contradictory way in
the political and legal sphere where Islamic traditions coexist with universally
accepted standards and Western liberal values, We should always bear in mind
that politics and the principles of state power functioning form a very specific
sphere of interaction (cooperation and competition) between Islamic principles
and Western patterns. Islamic thought believes that the most specific feature of
this sphere is created by the fact that the traditional Muslim legal doetrine (figh)
offers no detailed, exact, and unambiguous answers to the vast majority of specific
questions. It limits itself to identifying the most general landmarks, such as
consultation, fairess, and equality to be realized in different, including borrowed,
versions. When applied, these general principles may produce different results,
The consultation principle, for example, can be put into practice in the form of a
consultative council accountable to the head of state or as representative body with
full legislative powers elected by universal suffrage.

Today, Muslim legal postulates are invoked to prove that Western experience
of parliamentary elections, political pluralism, the division of powers, and even
human rights should be tapped. In these spheres, however, the borrowing is limited
to outward features, yet the very fact that Islamic legal thought does not issue
rigid instructions about the power system in general opens the road to the widest
possible reliance on the experience of political democracy.

What is more, today any modernization and democratization project has good
prospects in most Muslim states if realized within the Islamic political and legal
tradition, or at least with due account of it. The opposite is also true: no political
reform stands a chance of survival if it is aimed at setting up formally democratic
institutions that go against the grain of Islamic thought. Objectively, the people at
the top and the public at large are interested in democratic developments if they are
accompanied by political stability and security. This can be done if democratization
is realized within the Muslim political and legal traditions, Islamic interpretation
of all the changes included.

The strategy of political and legal reforms of the Muslim world should aim at
incorporating it into the globalization process together with its Islamic values (legal
and political among other things) that are compatible with the universal democratic
principles and remodelled to fit contemporary reality. This can be achieved if the
positive potential of Islamic political and legal thought is tapped in a very active
way and if the thinkers are encouraged to work on the problems connected with
new realities and Islam’s role in the globalizing world. 1t is impossible to solve this
problem without referring to Said Nursi’s intellectual heritage.



