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THE ORIGINS
OF THE TEMPORAL WORLD:
THE FIRST ME 'MRA
OF THE KTABA D-RES MELLE
OF JOHN BAR PENKAYE"

At the end of the seventh century, the East-Syriac monk John (Y6-
hannan) bar Penkaye' wrote The History of the Temporal World (tas{ita
$al Salma d-zabna), or as he entitled it The Book of the Main Points (ktaba
d-res melle).2 The work covers the period from the beginning of the
creation till 687 CE. It consists of fifteen chapters (me?mre) and is di-
vided in two parts (the chapters 1-9 form the first part, and the chap-
ters 1015 form the second).? John did not, however, intend to write a
proper history as a chronicler. Rather, he was concerned with a rela-
tionship between God and the mankind and considered the origins of

(*) Iam grateful to Dr. Sergey Minov (The Hebrew University of Jerusa-
lem) and Vitaly Shevlak (UN) for reading an earlier draft of this publication
and suggesting some improvements.

(1) For more detailed information about John bar Penkayé and his writ-
ings see: A. BAUMSTARK, “Eine syrische Weltgeschichte des siebten Jahrh.s.,”
Rémische Quartalschrift fiir christliche Alterthumskunde und fiir Kirchengeschichte
(1901), pp. 273-280; T. JANSMA, “Projet d’édition du Ketaba Derés Mellé de
Jean Bar Penkaye,” Orient syrien, 8 (1963), pp. 87-106; 1O. DYPMAH, “ToxaH-
Han Oap Ilenxkaite u ero «Vcropums»: Kypbe3bl MHTEpIIpeTaluyl MMeHU
aBTOpa U HaszBaHus npoussedeHus” [John bar Penkaye and his “History”:
misinterpretations of the author’s name and the title of his main work],
Becmnux PITY. Cepusa «Bocmoxosederue, appukarucmuxa», No 20 (100) (2012),
pp- 93-109.

(2) The extant manuscripts of the History are listed in: JANSMA, Projet
d’édition, pp. 96-100.

(38) For a survey of the contents of this work, with summaries of its
chapters, see: BAUMSTARK, Eine syrische Weltgeschichte, pp. 275-279.

3



4 Scrinium X (2014). Syrians and the Others

this relationship, its development and dramatic completion, signs of
which he recognized in tumultuous events of his time.*

The first chapter of the History of the Temporal World narrates the
beginning of the world and human history and generally follows the
book of Genesis. It describes in a more or less detailed way events of
Gen 1-5:24, i. e. from the Creation till the story of Enoch. Though the
narration is based on biblical material, the intention of Bar Penkaye
was to explain and interpret certain biblical events rather than to re-
tell the book of Genesis. He relies on the text of the Scripture and
expands it with his additions styled as a commentary. Mostly he de-
votes his attention to the creation, the Fall, the expulsion of Adam
and Eve from Paradise and the story of Cain.

This article discusses the first chapter of Bar Penkaye’s History of
the Temporal World in connection with other East-Syriac works con-
cerning the same subjects as well as the works that influenced East-
Syriac authors. The genre of the first chapter is very close to the bibli-
cal exegesis, and, therefore, the extant exegetical works which were
composed within the East-Syriac tradition or had some influence on
it> are used as a basis for our comparative research.® These are
Ephraem the Syrian’s prosaic Commentary on the book of Genesis
(d. 373),” the Introduction to the book of Genesis and extant in Syriac
language commentary on it of Theodore of Mopsuestia (ca. 350—-428),
homilies of Narsai (d. 502) on the Creation and the Fall of Adam and

(4) The intention of Bar Penkaye and his motives for writing the History
are discussed in: G. J. REININK, “Paideia: God’s Design in World History
according to the East Syrian Monk John bar Penkaye,” in: The Medieval
Chronicle 1I: Proceedings of the 2nd International Conference on the Medieval
Chronicle, Driebergen/Utrecht, 16-21 July 1999, Amsterdam, New York, 2002,
pp- 190-198.

(5) The main extant exegetical works in Syriac are listed in: S. BROCK,
The Bible In The Syriac Tradition, 2nd rev. ed., Piscataway, 2006, pp. 73-77.

(6) The present article only deals with the works of this genre which ex-
tant in Syriac and belonged to or influenced the East-Syriac tradition. It
mainly aims at demonstrating its continuity. More general treating the ori-
gins of various ideas and themes which occur in the first chapter of the Histo-
ry or in the probable sources of Bar Penkaye are beyond the scope of the
present research.

(7) Sancti Ephraem Syri in Genesim et in Exodum Commentarii, ed.
R. M. TONNEAU (CSCO, 152; SS, 71), Louvain, 1955.

(8) Theodori Mopsuesteni fragmenta Syriaca, ed. E. SACHAU, Lipsiae,
1869.
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Eve.? The later East-Syriac exegetical tradition is represented by the
following interconnected works: the Scholia of Theodore bar Koni
(the end of the 8" century),!” the commentaries of Isho' bar Nun
(d. 828)!! and of Isho‘dad of Merv (9% century),'? and the anonymous
commentaries adhering to this tradition.!> These works have some

(9) Homélies de Narsai sur la création, ed. Ph. GIGNOUX (PO, XXXIV,
Fasc. 3 et4 — No 161 et 162).

(10) The Scholia of Theodore bar Koni consist of eleven books. The first
nine chapters are a commentary in a form of questions and answers on dif-
ferent passages of the New and the Old Testament. The first, the second and
a part of the third book contain his commentary on Genesis. In 1910 and in
1912, the Scholia (the books 1-5 and 6-11 respectively) were edited by Addai
Scher in the recension of Se‘ert: Theodorus bar Koni, Liber Scholiorum, ed.
A.SCHER (CSCO, 55; SS, 65), Parisiis, 1910; Theodorus bar Koni, Liber
Scholiorum, ed. A. SCHER (CSCO, 69; SS, 66), Parisiis, 1912. R. Hespel and
R. Draguet in 1981-1982 translated them into French: Théodore bar Koni,
Livre des Scolies (recension de Séert) I. Mimre 1-V, ed. R. HESPEL, R. DRAGUET
(CSCO, 431; SS, 187), Lovanii, 1981; Théodore bar Koni, Livre des Scolies
(recension de Séert) II. Mimré VI-XI, ed. R. HESPEL, R. DRAGUET (CSCO, 432; SS,
188), Lovanii, 1982. For the recension of Urmiah see: Théodore bar Koni,
Livre des Scolies (recension d’Urmiah), ed. R. HESPEL (CSCO, 447; SS, 193),
Lovanii, 1983. In the present article quotations from Theodore bar Koni's
Scholia are taken from the edition of Addai Scher.

(11) The work of Isho® bar Niin is a commentary on selected passages of
the Pentateuch in a form of questions and answers. In 1962, it was edited by
E. G. CLARKE, The Selected Questions of Isho Bar Niin on the Pentateuch, Leiden,
1962.

(12) Isho‘dad wrote a commentary on the Old and New Testaments.
The part of this work that contains the commentary on Genesis was edited
by J.-M. VOSTE and C. VAN DEN EYNDE: Commentaire d’ISo’dad de Merv sur
I’Ancien Testament. I. Genése (CSCO, 126; SS, 67), Louvain, 1950.

(13) This is the East-Syriac Anonymous Commentary on the Pentateuch
written in a form of elucidation of difficult passages and words. The part of
this commentary that contains the exegesis of Gen 1-27 was edited by
A. LEVENE: The Early Syrian Fathers on Genesis, London, 1951. It is preserved
in several manuscripts. See: T. JANSMA, “Investigations into the Early Syrian
Fathers on Genesis: An Approach to the Exegesis of the Nestorian Church
and to the Comparison of Nestorian and Jewish Exegesis,” Oudtestamentische
Studién, 12 (1958), pp. 71-74.

Another exegetical treatise was found in one of the manuscripts of Anon-
ymous Commentary (ms Diyarbekr 22) the first folios of which were re-
placed with the other commentary on Gen 1,1-Ex 9,32. It was probably writ-
ten at the end of the eighth century: L. VAN RoMPAY, “A Hitherto Unknown
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obvious textual similarities, and various scholars have discussed gen-
eral interconnections that existed between all of them, on the one
hand, and specific connections between some of them, on the other.™

A preliminary study shows that some exegetical treatises which
were probably in circulation within the East-Syriac tradition and
which John bar Penkayé could use as his sources remain beyond our
actual knowledge. However, some commonality in these works writ-
ten before and after Bar Penkayeé may be noticed. The list of the
common fragments discussed below is by no means complete, but it
allows to trace some correspondence between these works.!>

THE FIRST NATURES (KYANE RESAYE)

Bar Penkaye begins his narrative of the Creation with naming of the
natures which were created on the first day. According to him, they
were eight: “The first natures which God had created, as He said by
means of his servant Moses, are the heaven and the angels, the earth
and the fire, the waters and the air, the darkness and the light” (kyane
ger resaye da-bra 2Palaha Pavk da-mmallel b-7ida d-mise Sabdeh sSmayya w-
malla?ke w-Par§a w-niird w-mayya w-2alar w-hessoka w-nuhra). The list of
eight first natures is unique and is not found in extant works written
before Bar Penkaye.!® All the authors who mention the first created

Nestorian Commentary on Genesis and Exodus 1-9,32 in the Syriac Manu-
script (olim) Dijarbekr 22,” Orientalia Lovaniensia Periodica, 5 (1974), pp. 78. It
was edited with FT: Le commentaire sur Genése— Exode 9,32 du manuscrit (olim)
Diyarbakir 22, ed. L. VAN RoMPAY (CSCO, 483; SS, 205), Lovanii, 1986; Le
commentaire sur Genese—Exode 9,32 du manuscrit (olim) Diyarbakir 22, ed.
L. VAN ROMPAY (CSCO, 484; SS, 206), Lovanii, 1986.

(14) For the discussion of the interconnection of all these commentaries
see, for example: JANSMA, Investigations; VAN ROMPAY, A Hitherto Unknown
Nestorian Commentary. Connection between Isho® bar Nin, Theodore bar Ko-
ni and Isho‘dad is discussed in CLARKE, The Selected Questions.

(15) Some of these common places were discussed by T. Jansma (JAN-
SMA, Investigations, pp. 89-143).

(16) It is remarkable that John bar Zo'bi, an East-Syriac author of the
12th-13th c., also writes about the first eight natures in his commentary on
the liturgy Pussag Praze. N. Seleznyov supposes that he was familiar with the
History of Bar Penkayée (H. CEAE3HEB, “BocTOYHOCMPUIICKIII aBTOp pybeska
XII-XIII B8. — Voxannan Bap 36°6it — 1 ero mpoaor K «/IcTOAKOBaHMIO
tauH»” [East-Syriac author of the 12th-13th c¢. — Yohannan Bar Z6'b1 — and
his Prologue to the “Explanation of the Divine Mysteries”], Touxu/Puncta, 3—
4 (2010), pp. 18-19).
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natures list seven of them, but the composition of the lists differ from
one author to another. In the Commentary on Genesis, Ephraem men-
tions the following seven natures created on the first day: the earth,
the heaven, the waters, the air, the fire, the light, the darkness. When
saying that the earth and the heaven were created of nothing, he em-
phasizes that the natures which appeared later on the same day had
not been created in that moment: “Till that moment, the waters, the
air and the fire were not created, the light and the darkness were not
set.”17 Narsai also talks about the first seven natures; in his Homilies
they are mentioned three times. However, his lists do not agree with
each other from place to place. In his homily “On the brasit and the
divine substance”, he gives the following list: “In the beginning of the
day, He created the heaven and the angels, the earth, the waters,
the darkness, the fire and the air” (b-Surray yawma $bad la-smayya wa-
I-mallazke w-la-?r{a w-mayya wa-1-hesSoka w-niira w-?alar).’® This list
agrees with the one we find in the later tradition (see below). In yet
another place, in his homily “On the formation of the created and the
hypostases of the Trinity,” Narsai gives the following list: “In the
beginning, He created the heaven and the earth and the other five
natures which He did not name. With this word [brasit], the fire, the
waters, the darkness, the rational and silent angels (malla?ke mlile w-
harse) are enclosed within the formation that is in the beginning.”! It
should be noted that Narsai connects the creation of the light with
angels’ ability to speak. Since the light was created after the above
listed seven natures angels are described as “rational” and yet “si-
lent.” Finally, in his homily “On the formation of the created” ‘the
light” is listed, but “the fire” is absent: “In the beginning, He formed
the heaven and the earth, the waters and the air, the assembly of
heaven and the light, the darkness spread over everything” (brasit
taggen Smayya w-2ar{a w-mayya w-2alar w-kensay rawma w-heska da-piis
¢al kol).2* Later commentaries mention the first day creations too.
Theodore bar Koni, in answering the question “How many first na-
tures were created in silence?”, names seven of them: the heaven,
the earth, the fire, the waters, the air, the angels, the darkness.?!

(17) Sancti Ephraem Syri in Genesim, ed. TONNEAU, pp. 8:28-9:6.
(18) GIGNOUX, Homélies de Narsai, pp. [158]:338-339.

(19) Ibid., pp. [170]:101-105.

(20) Ibid., pp. [109]:3—4.

(21)  Theodorus bar Koni. Liber Scholiorum, ed. SCHER, p. 23:10-13.
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Isho‘dad?? and the author of the Commentary of MS Diyarbekr 2223
write the same. In the Anonymous Commentary, the five other natures
are mentioned after the description of creation of the heaven and the
earth.

THE FOUR ELEMENTS

After listing the first natures, there follows quite an obscure passage
that seems to be a philosophical explanation of the process of crea-
tion: “Something appeared out of two. One was divided into some-
thing. One impels everything. By means of the four, everything was
formed. One pointed something out. By means of the two, all the
times and seasons of the little temporal world were defined.” As to
the four by means of which everything was formed, it is likely that
here John says about the four elements of which all the visible things
were formed. Such an idea can be found in Theodore of Mopsuestia’s
Introduction to the Commentary on Genesis: “By means of the air, the
earth, the waters and the fire all this visible world was set” (b-yad ger
2azar w-2ar$a w-mayya w-niird metqayyam (alma hanna d-methze).”> The
four things of this kind are mentioned in the later tradition too. The-
odore bar Koni, in answering the question “What is the power of each
of these elements and what are they in use for?”, writes: “Their use is
fit for formation all the corporeal” (hsahthon den Sahna I-quyyama d-kol
gsom).? In the work of Isho‘dad, thoughts like this are expressed as a
commentary on Gen 2:1. Isho'dad writes: “This [saying] ‘all their
hosts” is to say that these appeared from them. For what was to be
afterwards was formed of the four elements” (hay den d-kulleh haylhon
d-né&’mar halén da-hway menhon men 2arb$a gér Pestuksé Pettagqan® halén
d-men batar ken).” A similar passage can be found in the Anonymous
Commentary®® and in the Commentary of MS Diyarbekr 22.%°

(22) Commentaire d'ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 13:1-2.
(23) Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY, p. 7:9-11.
(24) The Early Syrian Fathers on Genesis, ed. LEVENE, p. 67:10-12.

(25) Theodori Mopsuesteni fragmenta Syriaca, ed. SACHAU, p. 3:15-16.
(26) Theodorus bar Koni, Liber Scholiorum, ed. SCHER, p. 24:15-21.

(27) Commentaire d'ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 49:

(28) The Early Syrian Fathers on Genesis, ed. LEVENE, p. 64:22-24.
(29) Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY, p. 22:18-20.
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CREATION OF THE LIGHT AND THE PRAISE OF ANGELS

Here is Bar Penkaye’s description of the creation of the light: “The
angels had been waiting in silence for twelve hours until the light
was created. Then they became excited. The summit of their excite-
ment became recognition [of God] and praise to Him. For the appear-
ance and the creation of the light strengthens the mind of the con-
scious and excites consciousness of the learned.”3

Similar attributes can be found in the narration of the creation of
the light in other commentaries discussed here. Among them the idea
that when the angels saw the beauty of the illuminated world, they
praised the Creator. This episode is probably based on Job 38:7 being
directly referred to by some authors.3!

Theodore of Mopsuestia cites this verse from the book of Job in
connection with another idea. While discussing that God needed the
word to let “the rational and invisible natures” know about Himself
in the process of creation, he cites Job as a proof that these natures
praised to God after He had created the stars (i. e. after they had
heard “Let there be light”).32

In the later tradition of the East-Syriac commentaries, this verse
was being cited in connection with the creation of the light and the
angels’ praise.

Theodore bar Koni writes that the angels praised the Creator after
He had created the light.*® The same is written in the Commentary of
MS Diyarbekr 22: “Then He created the light. Because of its beauty all
of them exclaimed and praised their Creator according to Job.”3
Narsai touches on the theme several times in his homilies.?> Isho‘dad
of Merv uses literally the same expressions in his commentary.3¢

(30) One may suppose that such an important role of the light in the
process of creation was the reason for including it in the list of “the first na-
tures” by Bar Penkaye.

(81) Theodore of Mopsuestia, Isho'dad of Merv, Theodore bar Koni, the
Commentary from ms Diyarbekr 22 quote Job.

(82) Theodori Mopsuesteni fragmenta Syriaca, ed. SACHAU, p. 4:13ff.

(83) Theodorus bar Koni. Liber Scholiorum, ed. SCHER, p. 35:15-17.

(34) Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY, p. 7:14-16.

(35) For example, Homélies de Narsai, ed. GIGNOUX, pp. [109]:23-24;
[110]:39-40.

(86) Commentaire d’IS0’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 16:5-11.
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As for the light that according to Bar Penkayé “strengthens the
mind of the conscious and excites consciousness of the learned,” in
the commentaries of the other authors there is no obvious emphasis
on the connection between the light and knowledge. However, the
idea that the light was created (or was created after the darkness) to
let the angels know their Creator is found virtually everywhere.
Narsai repeatedly mentions this in his homilies,*” Theodore bar Kon1
as well as later Isho'dad (“for angels’ understanding, since it was
necessary to let them know their Creator”),3® the Commentary of MS
Diyarbekr 22 (“Since it was necessary to let the angels know about
their existence and their Creator. [Therefore] first, He wrapped them
neatly as if in swaddling clothes and tied them with a twelve hours’
term, then He created the light”)* evidently write about this too.

THE NATURES OF THE LIGHT AND THE DARKNESS

Bar Penkaye’s account of the creation of the light is accompanied by
his mentioning of that the darkness is also a nature. “It is said: ‘God
separated the light from the darkness.” He (i. e. Moses) does not mean
division of the natures. For each of them got this [nature] together
with its creation from the beginning.” In other words, separation of
the light from the darkness is not a separation of the nature. It is ra-
ther two natures being set apart while each of them is independent in
its existence from the other.

The discussion of the nature of the darkness is also found in the
other commentaries and apparently can be traced back to Theodore
of Mopsuestia.*’ In this case, Bar Penkaye also follows this tradition.

Theodore bar Koni while listing the seven first creations among
which there was the darkness, emphasizes that the latter belongs to
the seven first natures according to “Blessed Interpreter” (i. e. Theo-
dore of Mopsuestia) who contested other opinions. His opponents
supposed that the darkness had appeared of the shadows produced
by bodies.*! Isho‘dad also writes about this: “It is known from the

(37) For example, Homélies de Narsai, ed. GIGNOUX, pp. [109]:11-12;
[110]:41-42; [152]:237-242.

(38) Theodorus bar Koni, Liber Scholiorum, ed. SCHER, p. 35:12-13;
Commentaire d’'IS0’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 15:25-27.

(39) Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY, p. 7:11-14.

(40) JANSMA, Investigations, pp. 103-104.

(41) Theodorus bar Koni, Liber Scholiorum, ed. SCHER, p. 23:14-18.
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blessed David that it (i. e. the darkness) is the nature as those seven
first natures: “He created darkness, it became night’.”*? In the Anony-
mous Commentary®® and in the Commentary of MS Diyarbekr 22, this
subject is discussed as well (law gér da-pras nuhra men hesSoka hannaw
den talgeh).**

CREATION AND FORMATION.
HIERARCHICAL ORDER OF CREATION

While describing appearance of the world, Bar Penkaye makes a dif-
ferentiation between creation (britd) and formation (tuqgani) and gives
a definition to both of them. The creation, — he says, — “is what did
not exist and then came into existence.” The formation “gets something
which was created and exists and needs formation.” He then adds:
“the One who creates and the One who forms is the same. What was
created and what gets the formation is the same too.” According to
Bar Penkaye, all the first natures got the formation: the earth, the fir-
mament (the heaven) and the light, the air and the darkness, the fire,
the waters and the angels. By “formation” Bar Penkaye means struc-
turing and decoration as is evident from the following explanation.
Something that previously had remained in disorder got the struc-
ture. So, the darkness was bridled with a bridle of the light in order
not to be scattered under all the heaven. The waters were divided
and gathered in seas, rivers and springs. The air was squeezed into a
wineskin not to be dispersed and to perish. These creations served as
decorations for the earlier ones: the firmament — for the heaven, the
lights — for the firmament etc.

Bar Penkaye also describes the hierarchical order of creation:
“those He had created earlier were useful for those He brought into
existence later. That which is less important might appear before that
which excels it [in importance] and needs it.”

There is no exact terminological opposition between the creation
and the formation in the discussed commentaries. Though this gen-
eral idea can undoubtedly be found there.*® Thus, these writings
mention some creatures being “decorated” by others.

(42) Commentaire d'ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 14:
26-28.

(43)  The Early Syrian Fathers on Genesis, ed. LEVENE, p. 67:20-23.

(44) Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY, p. 10:15-19.

(45) See the discussion in: JANSMA, Investigations, p. 134.
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The opposition between the creation and formation was most ob-
viously expressed by Theodore of Mopsuestia. In the Introduction to
the Genesis, he states that God created all the creation without decora-
tion and decorated it later: “Gradually, He first scattered the gloom of
the darkness with the appearance of the light. Afterwards, He created
the visible heaven by pouring plenty of the water on its back. Then,
He gathered the waters and uncovered the earth. Afterwards, He
created plants and seeds. After He had created animals, He created
the human, the last of all.”4¢

The commentary of Isho'dad and the Anonymous Commentary
which literally agree with each other in their accounts of the decora-
tion both say almost the same as Theodore of Mopsuestia said in his
Introduction (“For those which had been created decorated each oth-
er...” etc.).¥

In other works, this subject is mentioned en passant and in the con-
text of other themes. Ephraem the Syrian while discussing why it was
not said (in the Scriptures) that “the firmament was good” after its
creation, says that at that time the firmament got neither structure nor
decorations i.e. the sun, the moon and the stars.* Isho‘ bar Nun gives
a similar answer to the same question.* In the Commentary of MS
Diyarbekr 22, the creations of the third day are named “the decoration
of the earth” (tasbitah d-?ar{d).>® T.Jansma observes that the idea of
creation as decoration is the most favorite one of Narsai and gives
numerous references.>!

As to the idea of the hierarchical creation, it is expressed in these
commentaries in a slightly different vein. Bar Penkayé emphasizes
that the previous creations are useful for the later ones. On the one
hand, the summit of the creation was the human, for whose appear-
ance the angels were waiting: “Therefore, they (the angels) were ar-
ranged and prepared, got up and waited for whom all this service
would be in use.” On the other hand, the great divine plan is praised

(46) Theodori Mopsuesteni fragmenta Syriaca, ed. SACHAU, p. 3:24-4:3.

(47) Commentaire d’Iso’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 49:14—
17; The Early Syrian Fathers on Genesis, ed. LEVENE, p. 64:19-22.

(48) Sancti Ephraem Syri in Genesim, ed. TONNEAU, p. 19:20-27.

(49) The Selected Questions, ed. CLARKE, pp. 4v:17-5r:2.

(50) Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY, pp. 16:31-
17:1.

(51) JANSMA, Investigations, p. 134.
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with this particular order of the creation: “Those He had created ear-
lier were useful for those He brought into existence later... for thus
the great intelligence of the Creator is greatly praised.”>?

In the work of Theodore of Mopsuestia and in the later Syriac
commentaries, the hierarchical order of the creation is considered in a
different way. The main idea of Theodore of Mopsuestia on the sub-
ject was that the order was necessary for instructing of the rational
beings who by comparing themselves with the other (irrational be-
ings) would see their advantages and would understand that God
created them higher in rank than the others and made them more
akin to Him (b-pehma d-halen $al tabathon yalpin "waw d—g’u—Pyl_c fayna
kyana nsab® men Palaha w-law balhod la-hwaya Peta® 2ap ba-kyana d—g’a—P vk
hanna hwaw Paykand da-b-saggi?ata dmiitd qnen Pavk kma d-meskha lwat
?alahd).® The relevant passages by Isho‘dad and the author of the
Commentary of MS Diyarbekr 22 almost literally mirror each other.>
The Scholia by Theodore bar Koni also contribute to the development
of the theme.?®

THE FIRMAMENT

Bar Penkaye writes that on the second day of the creation the firma-
ment was created of the waters. “A part of the waters gathered on its
surface and [another] part remained on the earth.” Then he explains
why waters were needed to be located above and below the firma-
ment. As to the waters which were above the firmament, he says that
“from the waters, our friend, that are above the firmament, it is con-
stantly getting magnitude and obesity in order not to become thinner
and disappear during all this period because of flame and heat of the
lights.”

(52) Cf. also Theodore of Mopsuestia: “On this [day], He created also
the human because He had considered it to be necessary that fourlegs ani-
mals would appear on the same day together with the human, for they were
necessary for his use” (Theodori Mopsuesteni fragmenta Syriaca, ed. SACHAU,
p- 27:12-14). See also: Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY,
p- 20:12-16; Commentaire d’ISo‘dad de Merv, ed. VOSTE, VAN DEN EYNDE, pp. 44:
28-45:2.

(53)  Theodori Mopsuesteni fragmenta Syriaca, ed. SACHAU, pp. 1:2-2:12.

(54) Commentaire d’'ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 49:6-
14; The Early Syrian Fathers on Genesis, ed. LEVENE, 64:11-19; Le commentaire
sur Genese—Exode 9,32, ed. VAN ROMPAY, p. 2:29-3:8.

(55) Theodorus bar Koni, Liber Scholiorum, ed. SCHER, p. 30:17-26.



14 Scrinium X (2014). Syrians and the Others

The idea that the firmament was created of the waters is evi-
denced almost in all the commentaries.>® Ephraem mentions it in his
Commentary on Genesis: “The firmament which is in the midst of the
waters hardened of the waters” (2arqi§a den da-b-mesSat mayya men
mayya Petrqa$’ "wa).” Narsai writes about it many times in his homi-
lies.®® This is also a common place in the later East-Syriac tradition of
the commentaries. Theodore bar Koni while answering the question
“How did the firmament appear?”, reports among others the opinion
of “Blessed Interpreter” who believed that the firmament “appeared
of the waters” (men mayya hwa).” Isho'dad does not refer to anyone
but still writes the same,® and so do the Anonymous Commentary®
and the Commentary of MS Diyarbekr 22 as well.®? All these writings
while stating that the firmament consists of the waters, connect this
statement with the explanation of the name “firmament”: the word
rqi{a “the firmament” there refers to the word Zetrqa$’ “to become
hard” (i. e. it hardened of “the soft waters”).

As to purpose of the waters which were above the firmament, the
commentaries are not altogether clear about this. The Anonymous
Commentary,® the Isho'dad’s Commentary® and the Commentary of MS
Diyarbekr 22% explain that God put the nature of the waters below the
firmament so that it vaporizes because of the lights, and He put it
above the firmament being frozen and squeezed. Only Isho‘dad ex-
plains the reason why the waters were placed above the firmament:
“[they were placed there] in order that it (i.e. the firmament) may not
be burned of their (i. e. the lights”) heat.”

Theodore bar Koni while answering the question “What is the rea-
son of its (i. e. the firmament’s) formation”, says that “the waters

(56) This issue is discussed in JANSMA, Investigations, pp. 114-116.

(57) Sancti Ephraem Syri in Genesim, ed. TONNEAU, p. 17:27-28.

(58) References on these places can be found in the paper of JANSMA, see
note 56.

(59) Theodorus bar Koni, Liber Scholiorum, ed. SCHER, p. 31:10-13.

(60) Commentaire d’'ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 24:
10-11.

(61) The Early Syrian Fathers on Genesis, ed. LEVENE, p. 66:18-19.

(62) Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY, p. 13:3-4.

(63) The Early Syrian Fathers on Genesis, ed. LEVENE, p. 66:24-26.

(64) Commentaire d'ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 26:
10-13.

(65) Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY, p. 14:3-5.
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above it are [in use] for it may not be burned because of closeness of
the lights which [are found] on its surface.”%

There are numerous direct references to the subject in Narsai’s
homilies: “He gathered the waters above it that it may not be burned
because of the fire” (Yassen mayya ISel menneh d-1a nestayyat men niira);%”
“let it hold the waters above its back not to be burned” (w-netfan
mayya ISel men hasseh d-1a nestayyat).%

THE OCEAN

Touching upon the theme of water and seas, Bar Penkaye writes thus
about the Ocean: “The sea which is called Ocean surrounds all the
earth. There is no earth outside it, but it (i. e. Ocean) is gathered and
limited within the firmament.”

This concept can also be found in the cosmological treatise of
Pseudo-Dionysius the Areopagite. This anti-astrological and anti-
magical work was originally written in Syriac. It says that the Ocean
is located beyond the Fiery River. The Ocean surrounds all the earth,
fishes do not swim in its waters, and birds do not fly in the air above
it. It surrounds the sea like the wall surrounds the city. Behind it,
there is “the Paradise of gods” (pardaysa d-?alahe).®” The commentaries
of Isho'dad” and Theodore bar Koni”! as well as the Commentary of
MS Diyarbekr 2272 also mention the Ocean surrounding all the crea-
tion (Puqyanos da-"k qamra Spiq l-kullah britd). The commentaries, like
the treatise of Pseudo-Dionysius, but unlike the account of Bar
Penkaye, state that there is the earth of Eden and Paradise (7ar{a da-
{den w-pardaysa) beyond the Ocean.

SATAN IS THE HEAD OF THE AIR

In his account of the Fall of Adam, Bar Penkayé says that the Devil
was filled with envy towards Adam and decided to devise a plot

(66) Theodorus bar Koni. Liber Scholiorum, ed. SCHER, p. 31:23-24.

(67) Homélies de Narsai, ed. GIGNOUX, p. [174]:152.

(68) Ibid., p. [109]:50.

(69) G. FURLANI, “A Cosmological Tract by Pseudo-Dionysius in the
Syriac Language,” Journal of the Royal Asiatic Society (1917), p. 251:14-18.

(70) Commentaire d'ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 30:
8-11.

(71) Theodorus bar Koni, Liber Scholiorum, ed. SCHER, pp. 36:22-37:2.

(72)  Le commentaire sur Genése—Exode 9,32, ed. VAN ROMPAY, p. 15:6-10.
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against him. He states that “the Devil, the rebellious, to whom leader-
ship in the air, together with all its ranks, was given” (?ikel garsa ger
maroda d-Petyahbat leh reSaniita d-?alar $am kullah taksiyas dileh).

Here, we certainly have to quote Paul (Eph 2:2) who mentions
“the ruler of the kingdom of the air,” but the reference seems to be
insufficient. It is difficult to pinpoint any other source of the legend
told by Bar Penkaye. It is probable that Eph 2:2 was further devel-
oped within the Syriac literary tradition. In any event, some Syriac
authors while describing the Devil’s leadership in the air do quote
this verse. Accorbing to Bar Penkaye, God made Satan the head of the
air before his fall. This motif is also evident in other above-mentioned
Syriac works.

Narsai in his homily “On the formation of the created” writes the
following: “He made the Devil the head of air movements (résa da-
mzi§ I-?ifar) and entrusted him as a chief (rab hayld) with his fellows.
Pride seized this rebellious with the help of his power and he wished
to raise above the Creator in arrogance of his heart.””3

Theodore bar Koni does not say directly that the Devil was ap-
pointed the head of the air, but this motif can be traced in several
places in his Scholia. As an answer to the question “Why does God
show mercy to people when they sin and not to devils?” he writes
inter alia: “For the Devil ruled over the air (§al 2ifar ger maslam "wa
Pakelgarsd). Or, according to Paul ‘by the will of the head of the air of
spiritual [beings]’.”7* In this fragment Theodore bar Koni quotes Paul
as a source of the tradition that the Devil is the governor of the air. In
another line, he thus formulates his question: “What is the reason that
God made Satan the head of the air (résa d-?a’ar) while knowing
about his evilness?””> Though he does not recount the story about
how Satan was made the head of the air and then was deprived of his
rank, it may be supposed that he also knew this tradition.

In his commentary on Gen 3:1, Isho‘dad cites opinions of different
authors on what day Satan fell from the heaven, and he writes the
following: “Others [say] that on Wednesday, because then the lights
were divided and their ranks were distributed according to the order.

(73) Homeélies de Narsai, ed. GIGNOUX, p. [134]:443-446.
(74) Theodorus bar Koni, Liber Scholiorum, ed. SCHER, p. 79:2-3.
(75) Ibid., p. 80:19-21.
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And he (i.e. the Devil) was appointed over the air (Petpaqqad Sal ?aar)
as said the blessed Apostle.””®

“HE WILL RULE OVER YOU”

After Adam and Eve had violated the commandment of God by eat-
ing of the forbidden tree, He sentenced both of them. As an explana-
tion of why Eve ought to obey her husband, Bar Penkaye writes as
follows: “[That is] because when she heard that vain promise: “You
will be like God, knowing good and evil’, she tried to surpass [Adam]
and first ate of this tree to become the head and raise above Adam.”

Similar explanations of Eve’s offence which wanted to get priority
over Adam is found in the other writings. Ephraem the Syrian in the
Commentary on Genesis, while explaining the biblical phrase “He will
rule over you”, writes “[That is] because you thought that by eating
of the fruit you would then rule over him.””” Narsai also says about
this in his homily “On the formation of the created” the following;:
“By eating of the fruit she wanted to seize for herself a name of god
(Sem Palaha), to raise in rank above her husband (darga ISel men ba$lah)
and become the head.””® A similar passage on the subject is found in
both Isho‘dad” and the Commentary of MS Diyarbekr 22:3° “Since you
first violated the commandment to seize for yourself a priority over
the man (resanuta d-$al gabra) and the divine rank (darga d-?alahiita),
you will be on the second place like a maid waiting for the help from
your husband.”®!

ADAM’S MORTALITY

Having commented Adam’s punishment, Bar Penkaye raises the
question whether Adam and the human beings in general were mor-
tal from the very beginning or became mortal because of the Fall. Bar
Penkaye answers unambiguously: “I suppose that no one doubts that

(76) Commentaire d'ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 73:
18-21.

(77)  Sancti Ephraem Syri in Genesim, ed. TONNEAU, p. 43:24-27.

(78) Homélies de Narsai, ed. GIGNOUX, p. [124]:277-278.

(79) Commentaire d’'ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, p. 88:
20-23.

(80) Le commentaire sur Genése— Exode 9,32, ed. VAN ROMPAY, p. 43:14-17.

(81) The translation from the Syriac is based on the commentary of
Isho'dad.
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Adam was created mortal by nature.” As an argument against those
who suppose that God made Adam mortal because of his violation of
the commandment, he says that then God would have equally pun-
ished both the righteous and the evil ones. However, even innocent
Abel died “before that one who had sinned” (i. e. Adam). Therefore,
humans always were mortal. The death only actually entered them
because of the original offence.

This theme, naturally, did not escape the attention of other au-
thors.

Ephraem writes that God created Adam neither mortal, nor im-
mortal. Adam could choose for himself a way of keeping the com-
mandment or that of violating it.®2

The further East-Syriac tradition here was based on the teaching of
Theodore of Mopsuestia about human mortality. According to him,
man was created mortal from the beginning, he did not get mortality
as a punishment for his offence. Thus, Theodore of Mopsuestia be-
lieved that God could not become angry because of the offence of one
human and inflict His punishment on all innocent people.®

Narsai thoroughly treats the question of Adam’s original state in
his homily “On the formation of the created” where he writes the
following: “He created Adam of the dust and named him His like-
ness, He made his dust the mortal dust, from the very beginning He
put it (i.e. mortality) in the structure of his body in order that he may
follow mortal way asking for the life. He set curses and labour pains
not because of rage, He brought the death on mortals not because of
regret. Natural qualities which He put in the mortal nature He put
them as a punishment for people’s help. He knew even when Adam’s
dust did not exist that the death would destroy it and annihilate the

(82) Sancti Ephraem Syri in Genesim, ed. TONNEAU, p. 34:28-31.

(83) See Synesii Episcopi Cyrenes opera quae exstant ommnia, accedunt
Theodori Mopsuesteni Episcopi, S. Arseni Eremitae scripta vel scriptorum frag-
menta quae supersunt, ed. D. PETAVIUS, in PG, 66, Paris, 1859, col. 1005-1012.
For the ET of the fragment see: F. G. MCLEOD, Theodore of Mopsuestia, London,
2009, pp. 86-91. For a survey of the various mentions of the human mortality
in works translated into Syriac see: Theodori Mopsuesteni commentarius in
Evangelium Iohannis apostoli, ed. J.-M. VOSTE (CSCO, 115; SS, 62), Parisiis,
1940, p. 78:21-22. Commentary of Theodore of Mopsuestia on the Lord’s Prayer
and on the Sacraments of Baptism and the Eucharist, ed. A. MINGANA (Wood-
brooke Studies, 4), Cambridge, 1933, p. 136:17-19. See also MCLEOD, Theodore
of Mopsuestia, pp. 24-26.
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structure of his body. It was clear to Him that he would sin by desir-
ing the fruit; He knew evil nature of his discernment.”

The commentary of Isho'dad® and the Commentary of MS Diyar-
bekr 228 which again literally mirror each other on the subject say
that the man was created mortal by nature (da-kyanait mayota ?etbri).
God made the sin the immediate cause of the death (Yeltd den d-mawta
sam la-hfitd) so that it may become hated in the eyes of all people.
When we sin and become restricted with limits of the death, we
should blame not God, but the sin which became for us the cause of
the death. Theodore bar Koni also expresses this opinion almost liter-
ally.®

CONCLUDING REMARKS

In the first me?mra of his History of the Temporal World, while treating
the biblical traditions, John Bar Penkayé often expresses opinions that
mostly go back to Theodore of Mopsuestia. For now it is difficult to
conclude for certain whether Bar Penkayé followed the established
tradition of the East-Syriac exegesis on which the writings of Theo-
dore of Mopsuestia had a great influence, or read Theodore’s works
directly (or did both). Besides the Commentary of Ephraem the Syrian
(which apparently influenced first chapter of Bar Penkaye’s History to
a less degree than the writings of Theodore of Mopsuestia), systemat-
ical commentaries on Genesis composed within the original Syriac-
Mesopotamian school and relevant for the subsequent East-Syriac
tradition do not seem to be extant (if scattered exegetical passages of
Aphraat are not taken into consideration). It resulted in a large gap
between the early East-Syriac school of exegesis and the time when
the majority of the extant exegetical works which deal with the book
of Genesis appeared in this tradition. On the one hand, this prelimi-
nary research does not let us conclusively identify authors and writ-
ings which Bar Penkaye could use while composing the introduction
to his History. Unlike the later commentaries such as the Scholia of
Theodore bar Koni, the commentaries of Isho‘dad of Merv and Isho*
bar Niin, and the anonymous commentaries, for which the borrowing

(84) Homélies de Narsai, ed. GIGNOUX, p. [130]:355-366.

(85) Commentaire d’ISo’dad de Merv, ed. VOSTE, VAN DEN EYNDE, pp. 64:
24-65:8.

(86) Le commentaire sur Genése— Exode 9,32, ed. VAN ROMPAY, p. 30:7-18.

(87) Theodorus bar Koni, Liber Scholiorum, ed. SCHER, pp. 67:12-68:6.
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of numerous quotations with almost no revision is typical, the mé?mra
of Bar Penkayé mostly remains a mystery as to its possible sources.
Same could be said about the motifs and the elements of composition
of the mé?mra: it remains uncertain what patterns Bar Penkaye fol-
lowed. On the other hand, the comparative analysis of the similarities
given above lets us conclude that Bar Penkayé was unquestionably
an author of the tradition of East-Syriac exegesis which found its ex-
pression in Narsai’s works and the later commentaries. Undoubtedly,
the famous Syriac oral tradition, which unites different authors into
one “school” played an important role as well.8 The futher research
of the other chapters of Bar Penkaye’s History will certainly contrib-
ute to the defining both the originality and the sources of this most
interesting author of the East-Syriac tradition.

(88) Mar Barhadbsabba ‘Arbaya, évéque de Halwan (VIe siecle), Cause
de la fondation des Ecoles, ed. A. SCHER (PO, 1V, fasc. 4, No 18), Paris, 1908,
p- [68]/382.
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John bar Penkaye

THE BOOK OF THE MAIN POINTS.
THE FIRST CHAPTER

The present edition of the first chapter is based on six manuscripts:
L — MS London, The British Library, BL.Or.9385 (19" century),®
fol. 3v—10r/%'p.13; M — MS Mingana, Library of the Selly Oak Col-
leges, Mingana 179 (20 century)®, fol. "1r—*7v; P — MS Paris,
Bibliotheque nationale de France, Syr.405 (20% century),’! fol. *3r—
¥120r; S — MS Strasbourg, Bibliotheque nationale et universitaire
de Strasbourg, Strasbourg, MS. 4133 (19* century),”? fol. »"1r/1v-
r10r/10v; V — MS Vatican 497, Bibliotheca Apostolica Vaticana,
Vat.Syr.497 (20t century)®, fol. "1r—"13v; V — MS Vatican 592, Bib-
liotheca Apostolica Vaticana, Vat.Syr.592 (20t century),®* fol. 153r/
p-305-1581/p.>319. While setting the type, I indicated the ends of
lines in L. Since the signs for rbasa karya and rbasa Parrika are used
inconsistently in these manuscripts they are normalized in the follow-
ing edition.

(89) See description of the MS in unpublished handwritten catalogue of
Syriac Manuscripts in the British Museum acquired since 1899.

(90) A.MINGANA, Catalogue of the Mingana Collection of Manuscripts Now
in the Possession of the Trustees of the Woodbrooke Settlement, Selly Oak, Birming-
ham (3 vols. (Woodbrooke Catalogues, 1-3), Cambridge: W. Heffer & Sons,
1933, 1936, 1939, Vol. 1 (1933), pp. 395-396.

(91) F. BRIQUEL-CHATONNET, Manuscrits syriaques de la Bibliotheque
nationale de France (nos 356435, entrés depuis 1911), de la bibliothéeque Méjanes
d’Aix-en-Provence, de la bibliothéque municipale de Lyon et de la Bibliotheque nati-
onale et universitaire de Strasbourg. Catalogue, Paris: Bibliotheque nationale,
1997, pp. 139-141.

(92) BRIQUEL-CHATONNET, Manuscrits syriaques, pp. 219-220.

(93) A. VAN LANTSCHOOT, Inventaire des Manuscrits Syriaques des Fonds
Vatican (490-631), Barberini oriental et Neofiti, Bibliotheca Apostolica Vaticana,
1965, pp. 28-29; see also: J.-M. VOSTE, “Manuscrits Syro-Chaldéenns récem-
ment acquis par la Bibliotheque Vaticane,” Angelicum, 6 (1929), pp. 39-40.

(94) VAN LANTSCHOOT, Inventaire des Manuscrits Syriaques, pp. 119-121.
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(100) L A.'\.:

(101) L ou.s...Ao
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(103) In V,V,M,S,P interchanged.
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(109) V Jhssyo, V, P b2 M, S flidaz
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(111) L abiais
(112) V oulls V ausum
(113) S 2% aAaN
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(120) VieioM,V, S e
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(121) Abs.S.

(122) Abs. L.

(123) L &&aia éeidnaa The scribe of the MS marked that the words were in-
terchanged by putting the letter bét under the first word and the letter 2alap
under the second.

(124) Abs.V, V.

(125)  V \ooniull Iaio; bo V (aeriraad 2mi 2iar

(126) L sis ‘

(127) ¥V Lsgmy V gz

(128) Add.S @aq
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TRANSLATION

[f.3v] With the help of our Lord Jesus Christ we begin to write

the Book of the Main Points, History of the Temporal World,

composed by saint Mar Yohannan bar Penkaye, let his prayer
help us, amen.

The first chapter

[of the first part]'® is about the beginning of creation. Moreover, I
will write you a helpful history about well-known deeds. Oh faithful
friend! When Got strongly desires and gives power to our word, in
accordance with His glory and will'®® we can demonstrate it (i. e. his-
tory).

Indeed, it is impossible to say or to hear something useful without
His help. So, let the answered prayers of His saints and of all the as-
sembly of His angels be our advocate before Him in order that what
we want to say may be obvious and clear. So, hence we begin with
the help of our Lord. In [this book] we will demonstrate, mainly in
brief, history of the deeds past and present in this temporal world in
accordance with what we have learned from the holy Scriptures and
[in accordance with] what our poor mind could understand. In short,
[we will demonstrate it] as much as the grace of our Lord will help

(192) Abs.V, V.
(193) L assy
(194) Abs. L.
(195) L “mercy.”
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our feebleness. We pray Christ, Jesus, our Lord, the merciful King
that He may place on us power in accordance with the promise given
to us. [We pray] that the achievement of this work may follow,
[p. 15¥R/f. 4r] that it may neither reel nor stop, that it may not be a
laughingstock for evil demons and impious people. We are con-
vinced that the work we have begun is very great and its goodness is
boundless. But despite this, [success of this work is entirely depends]
on the confidence in His mercy. We will demonstrate what He did for
us by His grace and what did our ingratitude towards Him. [We will
demonstrate] what the marvelous providential deeds He has been
constantly doing!® for us at all times in order that we might turn to
Him. [We will demonstrate] how many evil inventions our shame-
lessness invented for itself in to hide itself within them in the distance
from Him and in the disobedience. Indeed, according to the saying of
the blessed Paul: “the fulfillment of the ages has come”!” and “the
Judge is standing at the door.'”®” I am the smallest and the last of all
humans, and, therefore, as the tongue [represents] the whole body, so
I ought to become a sinner of all mankind and to acknowledge all
that God did for us by His grace and to arrange all that our ingrati-
tude did towards Him. When this is acknowledged on the lips and in
the hearts of all the people, then glory of good deeds’ doer will mul-
tiply and our ingratitude will be put to shame. And with the help of
shame [belonging] to our free will it (i.e. ingratitude) will grant to
itself pity and mercy with which it will be generous strewn in order
to prepare a just judgment.

So, at first, I ought to tell about created natures, which were creat-
ed together with us for our pleasure. [I ought to tell] about formation
order of this world and about abundance of wisdom hidden in it. For
this is a part of the history about God’s good deeds toward us. Be-
cause all that was created was created to [provide] help for us. And
nothing of what was created by the Creator [was to cause any] harm
to us. So, there are no these that were designed as causing harm to
our body, be them wild beasts, snakes, scorpions or the others similar
to these. You think that they cause harm to us, but [they] are full of
use. All of these are an instructive rod mercifully aimed at disobedi-
ent sons. According to the Book of Proverbs, “he who loves his son is

(196) Lit. “was renewing.”
(197) 1 Cor 10:11.
(198) Jas 5:9.
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careful to discipline him.” The one [p. 25'}/f. 4v] who did not exist
and came into existence, what grace can he demonstrate except that
which was given to him? And the one to whom all he has was grant-
ed out of charity, how can he equally repay? I suppose there is no
way [he could do it]. Therefore, we should know that all of us are
God’s debtors. And there is no way we can fully repay it. Because He
created us when we did not exist. When we did not possess anything,
He made us rulers of all his creatures and [rulers] of ourselves too.
And this first good is invaluable. And each who came into existence
equally submits to this. There is [only] a partial difference.

From now on, we demonstrate what was promised. The appear-
ance of the created natures. The first natures which God had created
as He said by means of his servant Moses are the heaven and the an-
gels, the earth and the fire, the waters and the air, the darkness and
the light. Something appeared out of two.2 One was divided into
something. One impels everything. By means of the four, everything
was formed. One pointed something out. By means of the two, all the
times and seasons of the small temporal world were defined.?"

So, on the first day, God created the heaven, the earth, the angels,
the waters and the fire, the air, the darkness and the light. Thus, the
angels had been waiting in silence for twelve hours until the light
was created. Then they became excited. The summit of their excite-
ment became acknowledgement [of God] and praise to Him. For the
appearance and the creation of the light strengthens the mind of the
conscious and excites consciousness of the learned. The light as-
sumed power on twelve hours as the darkness did too. Then it (i. e.
the darkness) replaced it. And it (i. e. the light) was gathered in stor-
ages prepared for it. For it is said: “God separated the light from the
darkness.”?2 He (i. e. Moses) does not mean division of the natures.

(199) Prov 13:24.

(200) Probably, Bar Penkaye means by “two” the heaven and the earth.
In the Theodore of Mopsuestia’s introduction to the Commentary on Gene-
sis, we read: “He began to tell about creation of these which were from the
heaven and from the earth. Nothing was created before those (i. e. the heav-
en and the earth). He remembered these because they are created and all the
creation they enclose within themselves” (Theodori Mopsuesteni fragmenta
Syriaca, ed. SACHAU, pp. 6:24-7:2).

(201) I e. by means of the darkness and the light.

(202) Gen 1:4.
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For each of them got from the beginning?® this [nature] together with
its creation. But he wants to say that God divided [them] and gave
each of them an appointed?™ time in order that they might show their
activity as much as it is allowed to them.2% [p. 35¥®/f. 5r] They might
not overreach each other without any order. But when this is ap-
proaching that should move away. And when that has come
and approached this should completely vanish before it. These are
[deeds] of the first day, i. e. Sunday.

[The deed] of the second day is the firmament, and that of the
third [day] — the formation of the earth. The earth was unseen and
unformed, as it is written. It was necessary for the earth to get moun-
tains and heights, valleys and feet with the rest of other things. Final-
ly, it got them during the process of formation. We described this in
another book.2% There is no need to repeat all the same.

We learn that the creation is one thing, the formation is another.
However, the One who creates and the One who forms is the same.
What was created and what gets the formation is the same too, but
the process of creation of something and that of formation of some-
thing was not the same. The creation is what did not exist and then
came into existence. The formation accepts something that was creat-
ed and exists and needs formation. Just as materials for a house or a
ship are gathered together but till now they have not received either
structure or decoration. And if somebody wants to investigate [it] in
truth, so not only the earth after the creation got the formation and
other decoration, but also the firmament, the light, the air and the
darkness, the fire, the waters and even the angels. This is the heaven.
Something was spread [on the heaven’s surface] as its (i. e. the heav-
en’s) decoration like on the surface of the earth. This is the firmament.
And after its appearance the firmament was nicely decorated with
lights. And the light was divided and arranged among many and
different lights. And the fire was shed into the lights and was gath-
ered into all things. And the darkness was squeezed and bridled with
a bridle of the light in order not to be scattered under all the heaven

(203) Lit. “naturally.”

(204) Add.L.

(205) Lit. “as much as He allows to them.”

(206) In the first chapter of the History, Bar Penkayé says about another
book he wrote Against Heresies in which he demonstrated benefit of the
lights. It is probable that he means this book here too. See note 211.
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as before. The waters earlier covered all the earth. Then they were
divided and gathered in seas, rivers [p. 45%/f. 5v] and springs. Power
of natural flowing was added to them for the common use. Similarly
to this, the air was squeezed and gathered between the firmament
and the earth into a wineskin not to be dispersed and perish. All the
natures got these decorations and formations. They got them after
their (i. e. natures’) appearance so that rational beings might learn
that the One who decorated the natures and finally formed them is
the Same who brought them into existence when they did not exist at
all. Likewise, the incorporeal natures earlier, when they were created,
remained in ignorance, and step by step they came closer to know-
ledge.

On the second day, the firmament was created of the waters.
A part of the waters gathered on its surface and [another] part re-
mained on the earth. If somebody asks: “What is the need the waters
above the firmament are for?”, or “What use is in multitude, abun-
dance and greatness of the seas?”, we have prepared an answer for
him. From the waters, our friend, that are above the firmament, it
(i. e. the firmament) is constantly getting magnitude and fatness not
to become thinner and disappear during all this length of time be-
cause of flame and heat of the lights. Also, abundance and greatness
of the sea softens heat of the sun and lessens thickness of the air when
it surges and storms. For severe winds are constantly blowing at the
sea, ruffling its waves and raising them high into the air for a long
way. If the divine command did not arrange it, nothing restrictive
would exist, and all the earth would be covered with its waves. Dur-
ing the flood, when it (i. e. the sea) was allowed [to do it], it easily did
this. And when it was commanded, it returned again to its place, it
was limited and closed in order not to exceed its bounds?” anymore
as it is written “You set a boundary they cannot cross; never again
will they cover the earth.”?® If someone doubts that little currents
which flow from the seas are not able to soften heat of the sun,
[p. 55YR/f. 6r] he should know that as the sun can naturally heat so the
waters can naturally cool. [He] should also know that the sun cannot
be equal in greatness?” with any of the seas. It is [not] as big as any of
the great seas. What can compare with greatness of unmeasured

(207) Lit. “its place.”
(208) Ps 104:9.
(209) L “in his greatness.”
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abysses, which cover all the earth as it remains in the middle like an
island? The sea which is called Ocean surrounds all the earth. There
is no earth outside it, but it (i. e. Ocean) is gathered and limited with-
in the firmament. Beside this one, there are other seas which separate
out from it within the inhabited world and send waters of rivers and
do a great deal of good for the people.

After the waters had been gathered and enclosed in the abysses
according to the divine command — and He did this so that the earth
may become passable — He gave shape to it which it had not got
during the creation. So in due time, He commanded it to bring forth
grass, seeds and trees of many various species without number. He
decorated it and formed. He had made it a table full of different deli-
cacies before those who needed it came into existence. [He did so] to
make it clear that thoughts as to do one way or another have not just
come to Him, but He always had knowledge about it before anyone’s
appearance. Those He had created earlier were useful for those He
brought into existence later. That which is less important might ap-
pear before that which excels it [in importance] and needs it. For thus
the great intelligence of the Creator is greatly praised.?! [Just] like the
firmament He formed earlier in order that it might be of use for the
forthcoming world.

After He had ended to form these [creations] of the third day, He
created the lights, put in order their movements, paths and times on
the fourth day. Though their benefit is evident for understanding
people, we demonstrated fully for what they are in use [p. 65'}/f. 6v]
in that book which we had written before — “Against heresies.”?!!
Now, since we have another subject before us to elucidate in this
book we do not have to use many words.?'? But we will demonstrate
only what corresponds to this subject. And we let know what God
did for the human race and what they were doing during all the gen-
erations. So, the lights were created on the fourth day as we said. As

(210) Cf. Homélies de Narsai, ed. GIGNOUX, p. [112]:89-90.

(211) There are works ascribed to Bar Penkayé in the Catalogue of ‘Ab-
diso’ of Nisibis (J. S. ASSEMANI, Bibliotheca Orientalis Clementino-Vaticana,
Romae, 1719-1728, Vol. III:1 (1725), p. 190) and in the ‘Liber thesauri de arte
poética Syrorum’ of Gabriel Cardahi (G. CARDAHI, Liber thesauri de arte poética
Syrorum nec non de eorum poetarum vitis er carminibus, Roma, 1875, p. 35)
which bear similar titles: lugbal dehliti * Against heresies’” and ar-radd (ala al-
mubtada$in ‘Refutation of heresies’.

(212) Lit. “to go out for long words.”
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someone says, on the same [day], angels” duties were divided. Since
these [things] were being created here and there they were in need of
guidance which was realized by the angels according to?'® the divine
will.214 Therefore, they were arranged and prepared, got up and wait-
ed for who all this service would be in use. For, on the fifth day, He
commanded the waters to bring forth reptiles of all kinds and birds of
many species without number, and they did. When the angels saw
this they thought if not because of them all this was created. But no
one of them knew about those that had been before him and he did
not deserve [all of this]. [And the angels thought] that they were in
use for someone else too. Likewise, they thought [the same] again
when on the sixth day He commanded the earth to have on it wild
beasts and domestic animals. They understood that no one of those
that had appeared hitherto fits and deserves this entire honor. When
they heard the frightening voice: “Let us make man in our image, in
our likeness,”?> then they understood that the heir had come. Some
of them rejoiced at his coming, others were full of fire of envy against
him. Oh Adam! How much you were honored, when the high, the
deep and all in them served you. Even God, your Creator, was serv-
ing you during six days of the work. He prepared for you a spacious
house full of various goods.?’® And you could not keep His word
even a day! Woe to rebellious servants! Those for whom was not suf-
ficient?” that great honor which they got from their Creator
[p. 75YR/f. 7r] who was great and excelled them in rank, but they also
wished to occupy His place. For the Devil, the rebellious, to whom
primacy over the air, together with all its ranks, was given, he was
seized with deep jealousy against Adam, when he saw him and he
said to himself: “If this is the heir to whom I also should serve I will
kill him and disinherit him”. What was next? He began to devise an
evil plot against the innocent. And came [to him] a desire with vain
promises [to taste] the fruit and seized Adam. He forgot the honor
[which had been given to him] and the One Who had given honor to
him. Adam, should you repay the One Who gave you the honor in
such a way? In what were you lesser than He, except the nature?

(213) L “in order to become the divine will.”

(214) Cf. Homélies de Narsai, ed. GIGNOUX, p. [134]:437-438.
(215) Gen 1:26.

(216) Cf. Homélies de Narsai, ed. GIGNOUX, p. [114]:103-104.
(217) L “was not sufficient.”
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[In]*'® other respects He is not a master in His house, but He made
you a possessor of all His property. What was next? Here is a good
Master. Go look at the paternal love and the unmeasured kindness.
He saw that His order had been violated and His rebellious servants
mocked at Him. He did not become angry and He was not furious,
but He became very sad and ordered His servants to mourn heavily
over departure of His friend. He mercifully ascended to comfort
those who erred and, with a warning word, to make them return. Go
look now at the judgment full of mercy with which He judged the
bad ones. Earlier, He made the decision on him (i. e. Adam): “In the
day, when you eat of the tree, you will surely die.”?" But when He
saw weakness of one to whom He gave the command, He rejected
[His own] sentence and did not come out against him immediately.
But as if from afar He lets him hear the sound of treads as it is writ-
ten: “He heard the sound of the LORD God as he was walking in the
garden in the cool of the day.”?? He lets them??! hear the voice from
afar in order not to disturb them with His unexpected appearance.
He appeared to them in peaceful way as usual in order not to trouble
them. When they heard the voice and recognized [it] they ran to hide
themselves in refuge. Because they could not [p.85Y}/f.7v] hide
amongst the trees so that they would become invisible. Firstly, they
were ashamed of Him because of their palm branches, so to say, and
secondly, because they had deceived Him. When The Gracious had
seen this weak mind, He began to call [him] from afar as if He was
crying and did not know where they were: “Where are you, Ad-
am?”?22 Since Adam could not acknowledge his foolishness and knew
that he could not be hiding anymore, he devised to say an explana-
tion: “I heard your voice and I saw that I was naked; so I hid.”??® “Oh,
human! What do you have which I did not see and would not know
very well? All your members were created and put together by My
hands, were not they? Why are you ashamed to show them to me? It
is likely that something else, something different happened to you.
Something I did not put into you. And because of it you are ashamed

(218) Add.L.

(219) Cf. Gen 2:17.

(220) Cf. Gen 3:8.

(221) Bar Penkaye obviously means Adam and Eve.
(222) Gen 3:9.

(223) Cf. Gen 3:10.
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to show them?* to Me. But if you are ashamed of me now at the
wrong time you would be ashamed of Me at the very moment when
you violated My commandment and dared to taste the tree that I had
warned you about and command you not to eat of it. What excuse
can you give Me for yourself? May be because you were hungry? No,
all the paradise trees that I had set to you for food were before you,
but you still have not tasted them. What was the reason for your
haste to steal and eat of that [tree]? Why was the fruit of the fig tree
for you more desirable than [fruits] of the other trees? And now you
have not even tasted those?”® to despise them and to rush for this. It is
likely that some desire not [belonging to your] nature brought [you]
there and led to fallacious behavior like this. All that mind is seized
with something that showed you that you are naked. And now you
have eaten of the tree that I told you about and commanded you not
to eat of it.” When Adam saw that the first reason he had held was
disproved and he was obviously exposed he began to put blame on
Eve [p. 95Y}/f. 8r] and to explain as if he accused Him too for giving
him the woman who had committed this offence with him. Since she
learned from Adam first to give excuses then she also began to accuse
the serpent that had tempted her with vain promises to eat of the
tree. But it is obvious that guile like this could not belong to the ser-
pent. For from all the created corporeal natures only Adam was ra-
tional. As then blessed Moses witnesses and says: “God created all
the species and brought them to Adam to see what he would name
them.”??¢ And he adds: “But for Adam no suitable helper was
found.”?”” He is a likeness. It is known that he (i. e. Moses) says not
about likeness of structure. Here all of them got all the same members
put together and differing in a form. But Adam differs from animals
not only in this. There are also many species that differ from each
[other] in a form. It is clear from this what he said about inheritance
of intelligence and power of speech. There was no equal to Adam
among these visible natures because only him God had given a ra-
tional soul similar to that of spiritual [beings]. And only because of
this He named him His likeness. What do I want to report? [I want to
report] that this guile did not belong to the serpent, but to the Devil

(224) Lit. “it.”
(225) L “them.”
(226) Cf. Gen 2:19.
(227) Gen 2:20.
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hiding in it. For he stirred it up against the woman and put in her
ears all this great evil. Therefore, God did not deign him an examina-
tion but from the very beginning He sentenced him. This is clear. For
he inclined towards evil before that. Then He [sentenced] Eve. And
finally [He sentenced] Adam. As He began an examination from Ad-
am because He had commanded him not to eat of the tree so He
began his judgment from this (i. e. from the Devil). Because [p. 105Y}/
f. 8v] at the beginning he drew [the evil?] with the yoke of the sin,
settled it and fixed it on every side. [This is] a sentence corresponding
to his offence. He who perhaps brighter than a lightning had flashed
in the light on the heaven and had been a chief of all the air but be-
cause of his evil he was thrown down upon the earth was destined to
crawl as the serpent in dust. For the serpent had crawled on its belly
before Adam ate of the tree. As [it crawls] now, it was created [in
such a way] by nature. He made that (i.e. the Devil) similar in this
[respect] to the serpent, as if he wanted to be a friend to that which
was against Adam. Instead [to have] spiritual knowledge and divine
appearances which are food for the angels, [his fellows],??® he rolls in
the darkness without knowledge in the midst of the earth as the ser-
pent in dirt of evil and own disgrace. The Devil was made a hated
enemy for the human race from this moment till the end. Sign of his
hostility is engraved on the serpent, a tool of his service. When we see
every day a serpent we recall the hidden enemy who happened upon
us. We beware of him and fear him as the serpent. This is the reason
why the serpent and Satan were cursed.

And the woman He condemned to sorrows of conceptions and la-
bour pains. When she suffers from these sorrows of conceptions and
labour pains she should remember her first offence. She should un-
derstand from it how evil and bitter are different deeds which have
origin in [this] sin. He tied her up with weakness and subjection to
her husband. Because when she heard that vain promise: “You will
be like God, knowing good and evil”?? she tried to surpass [Adam]
and first ate of this tree in order to become the head and to rise above
Adam.

Then He sentences Adam, placing [p. 115¥%/f. 9r] on him as usual a
great deal of mercy. What [is it], Adam? Because you have committed
this, the earth is cursed because of you. Praise to the unspeakable

(228) Add.L.
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mercy! He raised a rod [to drop it]*’ on the sinner but He returned
His love, withdrew it (i.e. rod) and pointed it aside. What was next?
“I pity you and do not want to put a curse on you. But because of you
I curse the earth. As for you, I condemn you to arduous toil and tor-
ments on it, so that you gather food to sustain your perishable life in
sorrow and troubles, when you toil and suffer from constant labour
on it every day; so that you may understand how bad it is to violate
commandments; that you may not incline your ears to evil advices of
the woman. All this you accept as a trial from this moment on and till
when you will return to the earth, from where you were taken. Be-
cause I created you of dust, and I will turn you into dust.” Then He
said: “I will take him away of Eden,” explaining this as if He was
afraid that “He would reach out his hand and take also from the tree
of life and eat, and live forever.”?! In truth, He thus points out the
flame of desire that dragged him [to this]. And together with it, He
teaches people to come that there is another reason why people will
become immortal. When He took the race of Adam out of the Garden
He as a loving father began to take care of them and made tunics of
leaves of one of the trees for them and clothed them.

I suppose that no one doubts that Adam was created mortal by na-
ture. As some suppose that God in a rage put death on him because
he had despised His commandment. It is clear that this is a heresy.
For the One who is above and below showed to him love of fathers to
sons and did not curse His love in order to destroy that who had
despised all. Rage was not put on all of this [p. 125¥}/f. 9v] in order to
punish equally and without differences all people, righteous and evil,
because of the offence of one human. Here, before that one who had
sinned died, earlier the innocent Abel had died in whom there were
neither sin nor offence. It is clear from this example that God wished
to create people mortal from the very beginning of their existence. He
created death in order that it might enter them because of the offence,
[as I said].?? [He created death] in order that it might [indeed]*?
strengthen in them awe of His laws and hate towards the sin. He also
shows with it that as the sin and the death entered all the [human]
nature because of the offence of one human who had listened to Sa-
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tan so righteousness and life will rule over the human nature because
of obedience of one human. Here, the death and the sin entered us
because of Adam. And everyone understands that because of Christ
they left our nature and they will entirely die out it.2** No one till this
moment wanted to confess that this is a demonstration of the divine
mercy and a sign of our depravity.

What was next? The sin began to demonstrate its power. It passed
from Adam to Cain, his son, as a bad inheritance. He began to gather
[them] in handfuls®® and send to death’s mouth. The brave [man]
killed [his] brother with a sword of envy. But even then God did not
despise [him] but made Abel’s blood desirable in order that it may
moan and its voice heard up in heaven. And also He fairly punished
the murderer with roaming and wandering that He sent upon him so
that he may be an example and a fearful sign for all following genera-
tions, that they might not follow the same ways. The shout and call of
Abel’s blood were sufficient to give hope and comfort for the incor-
poreal natures. But division of [the race] of Adam made all of them
sad. [p. 135"%/f. 10r] Only for few hours Seth made them glad. Then
God began to divide between offspring of Cain and offspring of Seth.
He named children of Seth ‘Sons of God’ (bnay falohim) and children
of Cain [he named] “people’. He set them a law that these shall not
mingle with those, that is they shall not take wives from them and
give [wives] to them. In order that righteous offspring might not
mingle with sinners. The earth bore fruits with difficulty because of
the curse [put] upon it, especial for offspring of Cain. The source of
food for them as is shown by the Blessed Interpreter?® was a skimpy
meal from the other fruit trees. For there were no crafts hitherto. Fi-
nally, God gave [these] to Cain’s race through Jabal, Jubal, Tubalcain
and Naamah, sons of Cain. God gave [crafts] to them before because
of construction of the Ark. As it is written, Cain begot Enoch, Enoch
begot Irad, Irad begot Mehujael, Mehujael begot Methusael, Methu-
sael begot Lamech from whom were born Jabal, Jubal and Tubalcain,
the first craftsmen.

God as usual did not despise people mercifully in that moment,
He pitied them and comforted with departure of righteous Enoch of

(234) Cf. Theodori Mopsuesteni commentarius in Evangelium Iohannis
apostoli, ed. VOSTE, p. 78:21-24.
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Seth’s race. He moved him to paradise and made angels and people
find hope and comfort in him. He made it in such a way that he may
live a life of joy there. [p. 145¥%/f. 10v] The end of the first chapter.

SUMMARY

The present article deals with the work The History of the Temporal World
of an East-Syriac monk John (YOhannan) bar Penkayeé (end of 7t centu-
ry). The first chapter of the History narrates the beginning of the world
and human history, generally following the book of Genesis, and de-
scribes events of Gen 1-5:24. This chapter of Bar Penkayé’s work is dis-
cussed in connection with other East-Syriac works concerning the exege-
sis of the book of Genesis as well as the works that influenced East-Syriac
authors. The edition of the hitherto unedited chapter is based on six
manuscripts and includes its English translation.



