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CYRIL AND METHODIUS
WAS THERE A BYZANTINE MISSIONARY PROGRAM FOR THE SLAVS?

Viadimir Vaviinek (Prague)

he anniversary of the arrival of Constantine-Cyril and his brother Methodius in Great

Moravia (863-2013) has once again attracted the attention of the scholarly public on

the history of their mission. In respect to length, it was in fact only a short historical
episode, which did not last even a quarter of a century. Its cultural significance, however,
was epochal. Both brothers translated the Scriptures, for the first time in medieval Europe,
into a local language and thus laid the foundations of Slavic literature. The heritage of their
cultural work predetermined largely also the political fate of the southern and eastern Slavs.
It is thus not surprising that the memory of these Saints preserved by their cult remained a
living part of the spiritual history of these nations throughout the Middle Ages until this day.
The Cyrilo-Methodian tradition however never disappeared even in the Czech Lands as well
as in Slovakia; at different times it played an important, though sometimes contradictory,
role despite the fact that after Archbishop Methodius’s death these lands rejected the cultural
heritage of the Thessalonian brothers and further developed only in the sphere of the western
Latin civilization.'

While the activity and the cultural heritage of this Byzantine mission are justly described
as one of the great milestones in the development of a great part of the European popula-
tion, the contemporary Byzantine sources unexpectedly do not mention it at all. It is not
surprising that none of the contemporary Byzantine chroniclers offers the least information.
They devoted their attention mainly to the events at the imperial court, various scandals and
extraordinary natural events and, in respect to the church, to the ecclesiastical controversies,

donations to monasteries and of course various miraculous events. On the other hand, they
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cared very little about what took place at the edge of the empire or even in the areas distant
far from its borders. A good litmus test is their interest in an event as historically significant
and as important for the imperial family as the baptism of the Russian Prince Vladimir.?

Patriarch Photios never mentions his excellent student and dedicated young friend
Constantine the Philosopher, whom he, along with Emperor Michael III, sent to Moravia.’
In the end of his encyclical letter to the eastern patriarchs from spring 867 Photios highlights
the successes, which he achieved in the Christianization of the Bulgarians and mentions that
he sent missionaries also to the wild Russians; about the Moravian mission however, this let-
ter does not breath a word.* By then, admittedly, he may have had no news about the fate of
this mission, its success or failure. In the period of Photios’s second patriarchate (§76-886),
Methodius, by then already a Moravian Archbishop visited Constantinople; and according
to the hagiographer he received a magnificent welcome from both Emperor and patriarch
along with numerous gifts.’ But even this meeting does not come up in any of Photios’s later
writings.

By then, Byzantium was ruled by Basileios I. His grand-son, the learned Emperor
Constantine VII Porfyrogennetos, wrote a long study about his life and rule, in which he
highlights Basileios’s merits concerning the church and the spreading of the Christian faith.
He minutely describes his care for the reconstruction of the obsolete and the building of new
churches and cathedrals. He also depicts his efforts to convert the Jews to the Christian faith
and his desire to bring the Bulgarians, who according to his text initially received baptism
but later fell away from the faith in Christ, back to the Christian fold. In his narrative also
the godless Russians received baptism from the hands of the Archbishop sent by Patriarch
Ignatios though only after they witnessed a miracle that the Gospel books thrown into flames
did not burn.® Even in this text however there is no mention of Constantine-Cyril and his
brother Methodius. It seems that the memory that missionaries had once been sent to distant
Moravia fell, in the meantime, into oblivion. This explanation is further promoted by the
fact that Constantine the Porfyrogennetos, who in his text De administrando imperio writ-
ten sometime before the mid-10" century, speaks in five chapters about Great Moravia (it
was he himself who coined its name”), describes it in one passage as a land yet unbaptized
(abaptistos).?

The first Greek work mentioning the work of Cyril and Methodius, though very biased
by later tradition, is the Life of Clement of Ochrid, one of the first coworkers and pupils of
the Thessalonian brothers, written around 1100 by Archbishop Theophylact who depicts the
Saint as his first predecessor on the throne of the Archbishops of Ochrid.® His Greek text,
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which became the model of all later not very rich production on this topic,' is generally

considered based on an older legend written in Church Slavonic. Without the hagiographic
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and other works written in Old Church Slavonic by the pupils of both brothers'' along with
numerous documents and Latin texts such as the bulls of several Popes'? we would thus know
nothing about the existence and work of this so significant mission.

How should we understand this confusing fact? However different it seems from later his-
torical perspective, the sending of missionaries to Moravia was in the eyes of the contem-
porary secular and ecclesiastic Byzantine authorities a matter of secondary importance. To
them, Moravia was a distant land situated beyond the borders of the Roman Empire, of which
they had no knowledge and which was of little importance to Byzantium at that time.'* In the
frontline of their church-political interests stood their effort to Christianize and gain control
over the church of their powerful and dangerous neighbor, Bulgaria. Connected with the
Bulgarian ecclesiastical jurisdiction was the conflict with the Holy See over the areas of for-
mer Illyricum closely linked with complicated debates on the acceptability of the interference
of the Roman Pope with the internal affairs of the Constantinopolitan patriarchate, which
ended in the so-called Photios Schism.!* The Moravian mission was for Byzantium only of
secondary significance.

Most of all, from the perspective of the Byzantine political interests in was clearly a com-
plete failure.' In course of their stay in Moravia, Constantine and Methodius understood that
this land both by its geopolitical situation and cultural tradition belonged to the sphere of
the western patriarchate.'® The possibility of materializing Rastislav’s political goal of creat-
ing an independent Moravian Diocese subjected to the patriarch of Constantinople, which
they apparently had to prepare, became completely impossible especially after the Bulgarian
Khan Boris who in 864 or 865 received baptism from Byzantium but already in the fall of 866
chased all Greek missionaries out of his land and subjected it to Rome. If a strong political
tension or even enmity existed between Moravia and Bulgaria already before then, this act
created a strong ecclesiastical dam preventing the possible inclusion of Rastislav’s principal-
ity into the framework of the Byzantine Church. The personal position of both Thessalonian
brothers became even more insecure when in September 867 a coup d’état took place in
Byzantium, in course of which Emperor Michael III, who had sent them to Moravia, was
murdered and Patriarch Photios, Constantine’s teacher and friend, was deposed and exiled by
the new Emperor.'” These events were apparently another reason, for which they decided to
accept the invitation of Pope Nicholas I and leave for Rome.

Finally, it was two Roman Popes who decided to favorably respond to the requests of the
Moravian and Pannonian princes promoted by the Byzantine missionaries, though both had
political agendas of their own.'® Hadrian II decided to renew the Pannonian Diocese destroyed
at the end of the 6™ century by nomadic tribes and consecrated Methodius as its missionary

Archbishop. By taking sovereignty over this church province, which was to include also the
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Slavic territories north of the Danube, he wanted to curb the expansionism of the Eastern
Frankish episcopate on one side and the patriarch of Constantinople on the other. By creat-
ing an independent Moravian Metropolis, John VIII wanted to secure the support of a strong
Slavonic ruler in the north when his political aims in southern Balkans missed its aim.

We thus witness one of the greatest paradoxes so typical of the Cyrilo-Methodian mis-
sion.!” Methodius, the leading personality of the Byzantine mission, was later entrusted by
the Roman Pope with the office of the apostolic legate for the Slavic lands. An independent
Moravian ecclesiastical province requested by Rastislav from the Byzantines thus finally
materialized but not within the framework of the Constantinopolitan but the western patri-
archate. Due to Methodius’s diplomatic abilities the Moravian prince, not Rastislav, who
requested the missionaries from Byzantium, but Svatopluk, who favored Methodius’s Latin
opponents, was recognized as a sovereign ruler independent of other secular princes, though
not under the aegis of the Byzantine Emperor but under the patronage of the Holy See.

The decision to submit to the Roman jurisdiction and with it the recognition of the Papal
primate in the church® was from Methodius’s perspective dictated by the geographical-po-
litical conditions and their recognition was a sign of pragmatic realism. It however did not
mean taking an anti-Byzantine stand. The Old Church Slavonic Lives of both brothers and
especially the Life of Constantine, apparently written with direct participation of Methodius,
contain various elements of official Byzantine political philosophy, according to which the
Byzantine Emperor was instituted by God in order to rule the Christian oikumene as his
vicar, and the Byzantine Empire was Christ’s kingdom on earth.?' Constantine and Methodius
aimed their efforts to prosper the people of the land, to which they had been sent, in order to
fulfill their mission. Their work in Moravia took place in the time of a great schism between
the eastern and western church, the so-called Photian schism. In these political conflicts both
brothers however showed a rare impartiality, did not enter them as partisans of one or both
competing parties, but rather thought, lived and acted in the spirit of early Christian univer-
salism as members of one undivided Church of Christ.

As main aim towards a successful completion of their mission to the Moravian Slavs,
Constantine and Methodius perceived the translation of the Holy Script and other texts into
the Slavic language and its introduction into liturgy. According to the traditional interpre-
tation, which may still be found in contemporary scholarly literature, it was merely a use
of the common Byzantine practice in yet another ethnic environment.?> According to some
scholars, this idea emerged in the intellectual circle around Patriarch Photios, one of whose
eminent pupils was Constantine the Philosopher.* He pronounced a hypothesis that it was a
well thought-through project prepared in advance of the Byzantine government authorities

aimed to serve as means of converting the Slavic nations to Christianity under the aegis of
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the Constantinopolitan patriarchate. **

Such hypotheses however lack sufficient support of the primary sources. It is true that the
members of Christian nations in the Near East such as the Syrians, the Copts in Egypt or
the Armenians and Iberians (Georgians) on the Caucasus and many others, since the early
Christian period developed literature in their own languages and celebrated liturgy in them.
It was however not due to official Roman or Byzantine policy but only a continuation of
older Christian cultural traditions of these nations. The Byzantine Church was however since
its beginning purely Greek and the loss of the eastern provinces due to the Arab expansion
in the 7™ century only more clearly added to the complete Hellenization of the Byzantine
society.?

In the iconoclast period, the missionary activity of the Byzantine Church beyond its borders
ceased and it was only renewed and invigorated in the 9" century, mainly under Photios’s
patriarchate. Official Byzantine missions were simultaneously closely connected with the
Byzantine imperial policy? for none of them, with the exception of the Cyrilo-Methodian
mission, sought to celebrate liturgy in local languages. Since the end of the 8" century and
especially in the 9" century, the Byzantine Emperors attempted to renew their rule over the
Greek provinces earlier occupied by the Slavic tribes and except for various administrative
directives they also renewed the decentralized ecclesiastical organization.?” There is never-
theless no sign that they would try to use the local languages to facilitate this process. Quite
the contrary. Emperor Leo VI in his famous passage of his work Taktika explicitly states that
his father Basileios I seeking to subdue the Slavs in Greece used both Christianization and
Hellenization to achieve his purpose. ?® These two processes were evidently closely inter-
twined. When the Bulgarians received Christianity, Patriarch Photios sent to their land Greek
missionaries as did Patriarch Ignatios, when after the Roman intermezzo Boris returned to
the Constantinopolitan fold. The sources contain no information that these priests would have
used Bulgarian in their missionary practice. The sizeable correspondence exchanged by the
Roman Popes, Byzantine Emperors and patriarchs, Bulgarian Khan Boris, and perhaps also
the Dalmatian clergy regarding the ecclesiastical jurisdiction over Illyricum does not contain
any reference to the possibility of using the local vernacular in liturgy. > The same applies
to the acts of the councils of 869/870 and 879/880, in which the question of Bulgaria was an
important point. *°

The idea of translating the Gospels for the use of the mission in Moravia creating a ba-
sis for literary production in the Slavic language (and the intention to sing there liturgy in
this ‘barbarian’ language) was thus the original thought of Constantine the Philosopher.*!
In his time such an idea had no equal, it was something new and until then unheard of, an

act which surpassed the thinking of his contemporaries not only in the West but also in his
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home country where his compatriots considered themselves culturally superior to everything
non-Hellenic.*?> The views of Patriarch Photios well describe it as he claimed that the divine
Providence purposefully selected Greek as the means of spreading the Christian faith because
only this language, cultivated into greatest precision already by ancient philosophers, pos-
sessed sufficient means for expression and precise formulation of all its subtilities.*

With the support of Prince Rastislav, Constantine and Methodius could successfully begin
teaching in the Slavic language and it seems that the liturgy celebrated in this tongue brought
them much favor also in wider echelons of the Moravian society. This practice clearly ignited
the resistance of the Frankish and other Latin priests working at that time in Moravia who
considered the introduction of a new liturgical language a heresy, claiming that liturgy may
be performed only in those three languages, in which the sign on Christ’s cross was alleg-
edly written, that is Greek, Latin and Hebrew.** Without success, Constantine attempted to
defend the Slavic literature in his enthusiastic defense in front of the gathered Latin clergy
in Venice.

It was only Pope Hadrian II who finally approved and blessed Constantine’s translations.
Rather than Constantine’s eloquence and argumentation, Hadrian may have been impressed
by the translation of the alleged relics of St. Clement, the fourth Bishop of Rome, which
Constantine discovered in Kherson in Crimea in course of his journey to the Khazars and
later brought through Moravia to Rome. For some time, however, nothing else happened.
Only after Constantine’s death, Methodius managed to secure the approval of two Popes to
celebrate liturgy in the Slavic language in the lands of the rulers, who requested his service.
For both of them it was however rather a concession, by which they sought Methodius’s col-
laboration in promoting their own agendas. Hadrian II consecrated Methodius as a mission-
ary bishop in Pannonia with the right to celebrate liturgy there in the Slavic language so that
by instituting this Diocese he would gain a basis to assert the papal sovereign power in this
area both against Byzantium on one hand and the East-Frankish bishops on the other.

Another Pope, John VIII enforced the release of Methodius from the Bavarian prison insti-
gated by local bishops in 873. Simultaneously, he however forbade the Slavic liturgy. Only
when he confirmed Methodius in the office of the Moravian (not the Pannonian) Archdiocese
in 880, he allowed him and his clergy to celebrate liturgy in the Slavic language but lim-
ited this privilege only to the territory under Svatopluk’s rule. The Pope probably yielded
to Methodius’s pleading mainly to ensure the loyalty of this Byzantine, who governed the
church in an important Slavic state in the north, in the time when he intensely though most-
ly vainly sought to promote the interests of the Papal Curia in the Balkans. But even this
privilege did not remain valid for long. Mere five years later, immediately after Methodius’s

death, another Pope, Stephen V, forbade Slavic liturgy and Prince Svatopluk allowed the
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representative of the Latin party of the Moravian church, Wiching, to chase out the eminent
Slavic clergy from Moravia and even sell others to slavery.

I however do not believe that the ideas and intentions of Constantine and Methodius would
have found much understanding or support even in Byzantium. Constantine’s biographer
claims that Michael III when he charged him with the Moravian mission espoused his de-
cision to create for the Slavs books in their language. It is however uncertain whether al-
ready by then Constantine aimed to translate the liturgical books, an act, which the Life of
Constantine chapter 15 places only into the period of his work in Moravia, or only to com-
plete the translation of the Gospels, as would follow from the text of the legend. Why the
Emperor and apparently also the patriarch would have agreed with this intention, which was
in contrast with the contemporary common Byzantine missionary practice, remains unclear.
If it did happen, it was apparently because such an experiment, unthinkable in the territory of
the Byzantine Empire, was to be tested in a distant Slavic land outside its sphere of immedi-
ate political interest.

After his return from the second journey to Rome, probably in the fall of 881 (or perhaps a
year later), Methodius travelled to Constantinople where he apparently spent several months.
Why he went there or what he did there the sources do not tell. His biographer only tells us
that “the Emperor received him with great honors and joy, praised his teaching and kept from
his pupils a priest and a deacon along with the books.* These books were apparently Slavic
books but that they would have contained liturgy and that these two Methodius’s pupils
would then have founded in Constantinople a center of Slavic literature and liturgy (as some
scholars have claimed®) is only a hypothetical speculation, which is not in the least sup-
ported by even indirect suggestions of the sources.

These two Slavic clergymen left behind in Constantinople were in several years accompa-
nied by others. Methodius’s pupils whom Wiching sold to Jewish traders were brought to
the slave market in Venice. The legate of the Byzantine Emperor Basileios I was present and
bought them out. Some of them he brought with him to Constantinople where the Emperor
himself allegedly welcomed them, and re-introduced them into their original offices as priests
and deacons.*® This must have taken place in the summer months of 886 because already by
the end of August of that year Emperor Basileios I died after a hunting accident. Some of
these clerics remained in Byzantium but those were most probably hellenized. Nothing in-
dicated that a center of Slavic liturgy would have developed in Constantinople under the
rule of Basileios’s son Leon IV the Wise. The majority of them went to Bulgaria, either im-
mediately after the death of Basileios or some time later along with the son of the Bulgarian
Khan Boris-Michael, Symeon, whom Boris called to return back to Bulgaria in 993 in order
to take over the rule.
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The cultural work of the Cyrilo-Methodian mission, almost eliminated by the drastic expul-
sion of Methodius’s pupils from Moravia, was finally preserved and that especially due to
the Bulgarians. Already Khan Boris kindly received Methodius’s eminent pupils who sought
refuge by him (apparently these were the colleagues of the two brothers who came with them
from Byzantium to Moravia), and sent them to the western part of his territory, Macedonia,
where under Clement’s direction they built a center of Slavic literature in the region by
the Ochrid Lake, for which they used the Glagolitic letters created by their great teacher
Constantine-Cyril.

The Church Slavonic literature flourished in Bulgaria under Tsar Symeon (893-927) fo-
mented apparently by Methodius’s pupils ransomed in Venice, who then came to his new
residence in Preslav, where they brought up a number of local disciples. Symeon spent his
youth at the imperial court in Constantinople where he received an excellent education. He
recognized the potential of literary education for the Bulgarian society but at the same time
on the case of the Slavs in Greece he also realized the danger of the pressure of the advanced
Byzantine civilization. In receiving the Church Slavonic language as the official language of
the Bulgarian Church and the state, he found a solution to this problem. He variously sup-
ported the translation of the Greek theological but also other literary works and he himself
actively participated in this practice.’” These translations became an effective instrument of
massive reception of the Greek literature and learning and facilitated the Bulgarian access
to the Byzantine civilization without running a danger of being hellenized and losing ethnic
identity.

The southern and eastern Slavs took over the Church Slavonic literature and liturgy through
the service of the Bulgarian clergy, in whose environment this in Byzantium originally ‘un-
wanted’ child proved a most effective means of reception of the Byzantine civilization. The
cultural heritage of the Cyrilo-Methodian mission thus allowed for the emergence of a belt of
countries on the borders of Byzantium, politically independent but culturally and spiritually
interconnected with the Empire, which the late Sir Dimitri Obolensky aptly described as the

“The Byzantine Commonwealth.*
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of Venice. See O. Ttima, «Great Moravia’s Trade Contacts with the Eastern Mediterranean and the Mediating
Role of Venice», Byzantinoslavica XLVI (1985) 67-77.

12 F. Dvornik, The Photian Schism. History and Legend, Cambridge 1948, 91 ff.; H. Chadwick, East and
West: The Making of a Rift in the Church, Oxford 2003, 106 ff.

13 From the numerous earlier works devoted to the history of Cyril and Methodius let us mention: F.
Dvornik, Les légendes de Constantin et de Méthode vues de Byzance, Praha 1933; F. Grivec, Konstantin und
Method, Lehrer der Slaven, Wiesbaden 1960; L. Boyle, Cirillo et Metodio, I santi apostoli degli Slavi, Roma
1963; P. Duthilleul, L’Evangelisation des Slaves.Cyrile et Méthode, Tournai 1963. A.-E. N. Tachiaos, Cyril
and Methodius of Thessalonica. The Acculturation of the Slavs, Thessaloniki 1989. For my own views see
V. Vaviinek, Cyril a Metodéj mezi Konstantinopoli a Rimem, [Cyril and Methodius between Constantinople
and Rome] Praha 2013.

14 From literature on Christianization of Great Moravia before the arrival of the Byzantine mission see V.
Vaviinek, Die Christianisierung und Kirchenorganisation Grossmdhrens, Historica VII (1963) 5-56; idem,
Predcyrilometodéjské misie na Velké Moravé, [Pre-Cyrilo-Methodian missions in Great Moravia] Slavia 32
(1963) 461-480; Z. R. Dittrich, Christianity in Great Moravia, Groningen 1962; F. Dvornik, Byzantine
Missions among the Slavs, New Brunswick, N. J. 1970; A. P. Vlasto, The Entry of the Slavs into Christendom,
Cambridge 1970; D. Trestik, Vznik Velké Moravy, [The birth of Great Moravia] Praha 2001. For the newest
synthesizing monograph with a rich bibliography on the history and Christianization of Great Moravia see
Z. Métinsky, Morava na isvité déjin [Moravia at the dawn of history] (Vlastivéda moravskd, vol. 4), Brno
2011 (2013).

15 F. Dvornik, Byzantine Missions, 136 ff., and especially The Photian Schism, 138 ff., pointing out that the
Byzantines usually did not want to navigate in the winter months, claimed that Constantine and Methodius
learned about the political changes in Byzantium only in the beginning of summer 868 in Rome when the
legate of Basileios 1., the spatharios Euthymios, brought there his official message (dated December of the
previous year). Since the mid-9™ century, a busy trade existed among the Byzantine ports and Venice and it
is thus very probable that a message as shocking as the coup d’état in Constantinople would have reached
Venice by this road already by the end of October or in the beginning of November of 867, that is at the time
when both brothers received the invitation of Nicholas I in the same city. That sailing in winter was not an ex-
ception proves the fact that another legacy of Emperor Basileios I, which left Constantinople sometime after
December 11, 868, and that in two ships. One with Photios’s partisans was wrecked in course of the voyage
while the partisans of Patriarch Ignatios sailing in the other reached their destination and landed in south Italy
and sometime in 869 entered Rome.

16 V. Vaviinek, Cyril a Metodéj, 173 ff., 241 ff.
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17 Other paradoxes of the history of the Cyrilo-Methodian mission were indicated by I. Sevéenko, «Three
Paradoxes of the Cyrilo-Methodian Mission», Slavic Review 23 (1964) 220-236.

18 The recognition of the Papal primate in the church appears in the Old Church Slavonic Life of Methodius
expressed in several ways: in the overview of the ecumenical councils in VM 1 (of which there are in accor-
dance with the views of the Holy See and in contrast to similar contemporary Byzantine overviews mentioned
only six) where the Pope is always mentioned in the first place as the initiator of the council; in identifying
the Roman Pope with Saint Peter as the vicar of Christ; and finally in the title used by the author for the con-
temporary Pope (apostolik). Cf. V. Vaviinek, Staroslovénské Zivoty Konstantina a Metodéje, [ The Old Church
Slavonic Lives of Constantine and Methodius] Praha 1933, 108 ff.

19 V. Vavtinek, Cyril a Metodéj, 298 ff.

20 E.g. I. Dujcev, «La problema delle lingue nazionale nel medio evo e gli Slavi», Ricerche slavistiche 8
(1960) 59; D. Zakythinos, «Les peuples de I’Europe du Sud-Est et leur rle dans I’histoire. La synthése by-
zantine», in: I Congreés international des études balkaniques et sud-est européennes, Sofia 1966, 21 ad.

21 This thesis was recently pronounced by Chr. Trendafilov in the lecture called «Dopis patriarchy Fotia
katholiku Zachariasi, Konstantin Filosof a vznik prototypu misionafského jazyka v obdobf let 860-863» [The
letter of Patriarch Photios to the Catholicos Zecharias, Constantine the Philosopher and the birth of the pro-
totype of the missionary language in 860-863] at the international conference Cyril and Methodius: Their
Mission and Europe. 1150 Years since the Arrival of the Thessalonian Brothers in Great Moravia, Velehrad,
May 13-17, 2013 (the study will be published in the proceedings of this conference). Cf. also J. HERRIN,
Byzantium. A surprising life of a medieval empire, London 2008, 131 ff.

22 A.-E. N. Tachiaos, Cyril and Methodius of Thessalonica, 58 ff., pronounced the hypothesis that the
Byzantine government circles already before the arrival of the Moravian legates in Constantinople prepared
the project of mission to the Slavs. He saw the support for this idea in the information in the VC 8, according to
which Constantine in course of a winter break on the way to the Khazars found in Kherson in Crimea a Gospel
and a Psalter written “in Russian letters* and met there a “person speaking this language.” Tachiaos then
developed this thesis in greater detail in the study «Cyril and Methodius in the Perspective of the Byzantine
“Slavic Project”», in: Obraz i slovo — Ewxéva xaw Adyog. Recueil d I'occasion du 60° anniversaire du Prof.
Axinia DZurova, Sofia 2004, 407-415. For a polemic with this idea see the study by V. Vaviinek, «”Russische
Buchstaben” im byzantinischen Cherson», in: K1. BELKE et al. (eds.), Byzantina Mediterranea. Festschrift
fiir Johannes Koder zum 65. Geburtstag, Wien-Koln-Weimar 2007, 693-703.

23 G. Dagron, «Les origines de la culture et langue de I’Etat», Revue historique 93, t. 241 (1969) 23-53.

24 For the Byzantine missions in general, see H.-G. Beck, «Christliche Mission und politische Propaganda
im byzantinischen Reich», in: Settimane di Studio del Centro Italiano di studi sull’alto Medioevo XIV, Spoleto
1967, 649-674; P. Christou, «The Missionary Task of the Byzantine Emperor», Byzantina 3 (1971) 277-286;
Chr. Hannick, «Die byzantinischen Missionen», in: K. Schéferdiek (ed.), Die Kirche des friihen Mittelalters
(Kirchengeschichte als Missionsgeschichte 11/1), Miinchen 1978, 279-359; 1. gevéenko, «Religious Missions
Seen from Byzantium», Harvard Ukrainian Studies 12-13 (1988/89) 7-27; P. Schreiner, «Die byzantinische
Missionierung als politische Aufgabe: Das Beispiel der Slaven», Byzantinoslavica LVI (1995) 525-533; S.
A. Ivanov, Busanmuiickoe muccuonepcmeo. Moxcno au coeaamv u3 «eéapeapea» xpucmuaruna ?, Moskva
2003.

25 F. Dvornik, Les Slaves, Byzance et Rome au IX* siécle, Paris 1926, a reprint with the introduction by P.
Charanis, Hattiesburg, Miss. 1970, 71 ad.

26 Leon VI, Taktika XVIII/101 — Migne, Patrologia graeca 107, col. 969. Cf. D. Obolensky, The Byzantine
Commonwealth. Eastern Europe 500-1453, London 1971, 81.

27 For a detailed analysis with references to the editions of individual letters see F. Dvornik, The Photian
Schism, 91 ff. Cf. L. Simeonova, Diplomacy of the Letter and the Cross. Photios, Bulgaria and the Papacy,
860s — 880s, Amsterdam 1998.

28 Acta Concilii Constantinopolitani IV (869-870) — ed. Mansi, X VI, 1-208 (versio latina), XVI, 300-408
(versio graeca). Acta Concilii Constantinopolitani V (879-880) — ed. Mansi, XVII, 365-525.

29 lincluded the arguments for this interpretation in V. Vaviinek, «The Introduction of the Slavonic Liturgy
and the Byzantine Missionary Policy», in: V. Vaviinek (ed.), Beitrdge zur byzantinischen Geschichte im 9.-11.
Jahrhundert, Praha 1978, 255-279 (abbreviated Russian translation: «KynbTyHble 1 IepKOBHO-NOIUTHYECKUE



VLADIMIR VAVRINEK - CYRIL AND METHODIUS WAS THERE A BYZANTINE MISSIONARY PROGRAM FOR THE SLAVS?

TIPENOCHITKA BOHUKBEHMS! CIIaBSHCKOM JMTYprum», in: P. Dinekov et al. (ed.), Kirilo-Metodievski studii 1V,
Sofia 1987, 130-137); V. Vaviinek — B. Zastérovd, «Byzantium’s Role in the Formation of the Great Moravian
Culture», Byzantinoslavica 43 (1982) 161 -188.

30 L. §evéenko, «Three Paradoxes», 227 ff.; D. Obolensky, «Cyrile et Méthode et la christianisation des
Slaves», in: La conversione al Cristianesimo nell’ Europa dell’alto medioevo (Settimane di studio del Centro
italiano sull’alto medioevo XIV), Spoleto 1967, 587-609, especially 594 ff.

31 Photios formulated these ideas in his letter to the catholicos of the Armenian Church Zecharias recently
analyzed by Chr. Trendafilov (see fn. 23). While F. Dvornik, The Idea of Apostolicity in Byzantium and the
Legend of the Apostle Andrew, Cambridge, Mass. 1958, 239 ff., like other scholars admitted the possibility of
their authenticity, V. A. Arutjunova-Fidanjan, «K Bonpocy 06 aBropcTse [locins k 3axapun», in: Vizantijskije
ocerki, Moskva 1996, 56-75, attempted to prove that Photios could not have been the author of these letters
but that they were written later. Whether Photios did formulate these letters or whether they are the work of a
ghost writer (perhaps of some Armenians of the Chalcedon confession living in Constantinople as Trendafilov
admits), it is clear that they contain his ideas. In his letter addressed to the patriarch of Aquileia Photios writes
that Pope Leo III had the Confession of faith grafted into a silver plate in Greek in order to prevent its precise
meaning from being corrupted by formulation ‘in the Barbarian’ language, by which he clearly meant Latin
(Photii epistulae et amphilochia, 11, ed. B. Laourdas — L. G. Westerink, Leipzig 1984, ep. 291, pp. 141-142);
in reality the Pope had two plates made one with the Credo in Greek and the other in Latin.

32 F. Thomson, «SS. Cyril and Methodius and a Mythical Western Heresy: Trilinguism. A Contribution to
the Study of Patristic and Mediaeval Theories of Sacred Languages», Analecta Bollandiana CX (1992) 67-
122 (with an exhaustive bibliography on this topic).

33 F. Dvornik, Byzantine Missions, 184; J. VaSica, Literdrni pamdtky, 251, with references to earlier au-
thors.

34 Zivot Naumuiv, [The Life of Naum], MMFH 11, 22010, p. 154.

35 G. Podskalsky, Theologische Literatur des Mittelalters in Bulgarien und Serbien, 865-1459, Miinchen
2000.
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H ENIAOTrH TON O@EZXAAONIKEQN AAEA®QN KYPIAAOY
KAI ME®OAIOY I'TA MIA AXYNHOIETH IEPAITIOZTOAH
STH XAABIKH KAI XPISTIANIKH MOPABIA

Iwdvvys Xo. Tagvavions, Ou. KaOnyntic AI1.0.

€ faon Tig TAneodoieg mov pog dtvouvv ou Biol twv V0 ayiwv, alld xo

oL Aowtég Y amd To Béua mnyéc!, oL adehdoi Kmvotavrivog-Khgihhog

now MeBodog otdhOnxrav amtd tov avtorpdtoga Muyank I natd to étog
863 ot ohafxi yhea T xevrouic Evomnne Mogafia, mpoxelpévou va eEnyfoovv
011 Owh] Toug (TN ohaPurt)) YAdooo Ty 0061 mioty’ .

Onwg PéPara pog TAneopooiy oL TaQamdvm TyEs, 1) eVEQYELD auTh arteTéAeoe TV
amdvInon tov fulaviivot avtondtoga o€ avaloyo altnua tov Mogafot nysudva
Pootiohdfov. Opwg to eyyeionua elye »Amoles dLateQOTNTES OV RabLoTODOAY TNV
QUTOXRQOTOQLXT OTTOD OO 0oVVIBLOTY ardpa ®at Yo Ta Pulavtivd dedopéva, adol
yio TN Goed oL tegamdoTorol Oa €mperne va EUTAOVTICOUV ®aL VA dLOTTAGCOUV
oe peydio Padbud o EEvy, GpTmyh %ol oxrATEQYOOTN YAMOOO — €V TTQOAELUEVD TH
ohaPui] — dote va elvan og 001 va ovurteolhE gL 0to AEEILOYLO TG €VVOLES AYVIOTEG,

1 Zyetind pe v 1otoeumdTTe TV £V AOYW Pacikdv tnydv (tov Biov tov Kwvotaviivou-Kvgiiiov
%o Tov Biov Mefodiov), oL omoieg dtaomOnuav oty aQyixi Tovg poQdt othy tohaooiafuxt YAdho-
o0 now o€ ®UQUAMXT YoodT), pall pe extevi) oxdha now T oyetxi] Thotota Pupioyoadia, wrogel o
evOlopeQoueVog va el oty eAAnvirt amddoot) Toug, TNV omolo extdvNoe TEOTHATA 0 ®oONYNTHS
Avt.-Ayihog Taydog ex tov mowtotimov. BA. Avt.-Aw. N. Tayidov, KYPINAOE KAI MEGOAI-
OZ. Ou agyoudtepes Bioyoapies twv Ocooalovixéwy exmoritiordy twv ZAdfwv, [Uninersity Studio
Press] @eooarovixn 2008. Elxe moonynbei n eMnvirf) Toug amddoon amd tov 1. Avaotaoiov, vitd
tov titho “Biog Kwvotavrtivov-Kvpilov, Biog Mebodiov (uetdpoaots), Biog KAfuevrog Ayoidos”
Emot. Enet. Ocoloywejs Zyolijs tov AIIO, t. IB’], Oecoalovixn 1968, 118-161 pe fdon T yeouo-
virt) petdipoaon tov J. Bujnoch, Slavische Geschichtsschreiber. Band 1. Zwischen Rom und Byzanz, Verlag
Styrial958 »au tov A. ITpwtomand, Kvgildog xar MeOddiog avdueoa otovg ZAdpovg, Agvrwoio
2006, 183-238.
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odNONUEVES %aL OVOVONTES, OTWS AVTES TNG YQLOTLAVIXAS OTTORAAVYNG ®OL AATQE(G,
EMVOMVTAS TAQAMNAC %ot OO aAPAPNTO TOV Bo AmOTUMWVE QUTES TIG EVVOLES
YLOL VO LITOQOTV VL £X0UV GUVEYELOL KOL VAL EEVTTNQEETOUVV TIG AATQEVTIRES AVAYRES TWV
VEWV TUOTOV.

H amocadivion twv empéQovg tuymv Tov B€patog autol amaoydinoe et poxodv
TNV EMOTNHOVIXT £QEVVO ATTOGEQOVTAG T CUYYQOdT] ®oL dNUOGiEVoT TTOAVAQLO LWV
peletdv og dudipopeg Yhwooeg?. TTogdha Oumg autd, £XOVV TAQAUE(VEL LEQXA OLOODT)
onpeio peTakn TNg megLrypadns Twv Ployeddmy, dTmwg auTi) Elval OTOTUTWUEVY OTIG
dlaomBeioes myéc nan TS emdvag mov epdaviCovy xotd ) pehétn xou enegeQyoaia
TOVG IO TN VEOTEQT £QEVVA 1AL T VEOTEQET AvAyvwot] Tove. Kdmola artd ta acodn
ovtd onueio Ba emtyeLROOVUE VO ETAVEEETAOOULE RAL OTT] CNUEQLVT] LS AvadOoQd,
meQLOQLCOUEVOL, GUoLKd, OTO TQOPAETOLEVO OTEVA TAOLOLOL TNG ONUEQLVNG WOG
endNAwong.

IToia EINAI TA ZHMEIA THS 2HMEPINHS MAS ANA®OPAS:

1. 'Eva go®Tua, Tov avaxiITeL omd Ty avdyvmor Tov OyETmol Yweiov g
Proygadiag Tov Kovotavtivouv-Kvpidhov eival, To Tl pmogel va xoupetal miow amd
TV TANQEOGOQIc TOV ®EWEVOL, OTL O AUTOXRQATOQAS, avolntdviag chafouadeis
YLOL TNV TLO TTAVM OTTOOTOAY, amtevBUvOnue otov dylo vmobétovtag 1), av Oélete,
vrohoyiCovtag -Omme pmwoQel xavels va ovpmeQdvel amd ta Aeyouevd tov-OtL oL
adelpoi Ba yvoolov nohd ™) ohafuxn) YAOooo AOYm TG ®OTOYWYNS TOUG OO T
Beoocalovinn. Katd tov floygddo tou ayiov, o avtorgdtogag amevbuvouevog otov
Kwvotaviivo dpégetal va tov eime: «oelg elote Oeooalovixeic xot ot Oeooatovixels
OAot yvweiCovy xald ty oAafuxn»’.

To egmdTNUO, 08 OYETN e TO TQOOOV TNG CAALOUAOELNS TWV VITOYN DIV, TQORELUEVOU
vo emheyoUV ®al Vo ammootoholv ot ohafuwi] xwoa g Kevrowig Evoomng,
OMpovyeitol oo To YeYovos OTL, 1 GQACT TOU GUTOXRQATOQO OTTMGS EIVOL ILATUTWUEVY

2 Tn péxor medodata cuyreviowuévn xair Onpootevpévy oxetxn Piployoadio PA. mapd G.
A. Tinskij, Opyt sistematiceskoj kyrillo-mefod’evskoj bibliografii, Sofija 1934, M. Popruzenko — St.
Romanski, Kirilometodievska bibliografija za 1934-1940 god., Sofija 1942, 1. E. Mozaeva, Bibliografija
po kirillo-mefodievskoj promlematike, 1945-1980, Moskva 1980, Iv. Dujcev, A. Kirmagova, A. Paunova,
Kirilometodievska bibliografija. 1940-1980, Sofija 1983 now Sv. Nikolova, Kirilo-Metodievska bibliografija
1516-1934, Sofija 2003.

3 BM, xed.5. Metdgpoaon Tayidov, 198. ITaharoorafixt éxdoon amd toug Fr. Grivec — Fr. Tomsic,
“Constantinus et Methodius Thessalonicenses”, Radovi Staroslavenskog Instituta, knj. 4], Zagreb 1960, 155:
« vy bo jesta Selounjanina, da Selounjane v’si cisto slovjan’sky besédoujut’».
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07O %eipevo, Tov eudaviCer wodGv vo. ayvoel Tn OyeTl wovoTnTa TV odeEAPOV
Kvoidhov xow MeBodiov xoL vo TV TeEXUa{QETOL EX TOU YEYOVOTOS OTL RATAYOVTAV OO
N Oecoarovinn. Balel de oe ouéyelg Tov avayvaootn avti 1 ¢pedomn mov amodidetal
otov Mo I, dtdTLmo preootd 0to (idLo xetpevo eElotogeitar tmwg o Kovotavtivog-
Kiplhhog amd undg »Abnure, moopavdg otV TomTEVOVOX, YO VA OTTOVOACEL
pall pe Tov autondtoQo. ZUYRERQLUEVO, OTO OXETIRO EOAPLO TTOV EYEL OXEON UE TNV
moovaio xal T omovdég tov Kmvotavtivov-Kvpidhov oty Kwvotavtivoimoln,
ovapEQOVTOL TO EENG: «OTAY dXOVOE O EMOTATNS TOV AVTOXQATOQA. IOV ATOXAAE(TAL
AoyoBétng, yia Ty ydon tov, T copio xar TRV emuélewa oty udOnon, éoteile xau
10V xdAeoe Yo va omovddoel uali ue tov avroxodrogo»t. Ko og dllho onpeio, 6t
«OlamoTdvovtag o Loyo0étns ot fjtav Tétotog(dmms Tov megLéyoarpe 11dn), Tov édwae
TO OXOUWUQ VO ETUORETTETAL UE XVOOS TV XATOWXIOL TOV OIWS %Al TO TOAATL TOV
Paotdid»’. Opoimg, megt Tov Mebodiov avadépetar 6TL TOAD O TELV Atd TNV EVEQYO
OUUUETOY T TOV OTO ROLVA, OTAY «0 QUTOXQATOQAS TANE0POoHONxe yia Thy 0&Vvoid
TOV», «TOV avéBeoe va dlowxrjoet uia glafur xounteia,. ..... oav va mpoéfieme ot Oa
T0V é0TEAVE WG 1ddonalo otovs ZLdPovs kol TEDTO TOVG AQYLETIOHOTO, WOTE VAL
udbBet 6des tig alafixés ovviibetes xat ovyd oryd va eEoixetwOel ue auTéGH©.

‘Ot 6uwg 0 awToREATOEAS OYL MOVO YVdELZE, OMG ®at OtL dev elye otdyo 0lTE
mELoTHO TEOTO VA TEOaTOBel OTL ayvooloe T chaPouddeld Tovg amodetnvigTol
7oL aTtd TO YEYOVOS OTL £va YQOVO TOLV, 0€ OTTOOTOA] TOug To 861 01N XhEo TWV
Xatdowv, paiverar vo Tovg eixe avabéoel, 6mwg e00TOYA TOQAUTNQEL 0 ®aONYNTHG
Toayidog, nal «ua TEARATIXT TROOTADEL. MoTeE va eEaxoiPwBel N ouyyévela tg
ohaPuig YAdooag twv ohafoddvmv Phowv thg Kowpaiag pe exeivn tov ZAaPov tng
Murpdg Aoiag, otnv omoio eiyav ayloel oL Oeooarovinelc adehdoi va emeEeoydlovtal
LETADQATELS EMANVIRDV RELUEVWV>'.

‘Ouwg M mogeEnynon, edp’60ov To neipevo omodider emaxopdg ta Aoyl tov

4 BK, xe¢.3. TIgPh. Tayidou petddpo., 50 row vmoonueimon 18, émov vmoygappitetor n diapoed
niniog peta&d Kovortaviivov-Kupidhov ot avtorgdtoga Muyonh I, yeyovdg 1o omolo, 6mwg eiye
mogatnenoel o F. Dvornik,”Les Legendes de Cyrile et de Methode vues de Byzance”Byzantinoslavica,
Supplem. I, Praha 1933,0¢1.34-35) amvo®vel Tov Loyvolopd tov Blov mtepl xowvdv toug omovddv. Me
dedopévo, BéPara, 6t o Biog tov Kugihhov yoddtnre av oy amd tov MeBddLo, oiyovga vmd to
PAéppa Tov Mebodiov rat cadmg el T Pdoel Twv TANQOPoQLDdV Tov Mebodiov xat 6TL oL TEMOTOL
avoryvoteg Tov viteEoav mpdommo. tov yvamLtay amd medTo Yot Ta TS Ttapovoias Tov Kupihhov
omv Kwvotaviivoimodn, dev progel va 1e0el vmd apdLofnon ot 1 oTeve| yvmeLuio ®oL CUVEQYOL-
ot Twv 300 avdOV.

5 BK, ned.4. IToPA. Tayidov petddo., 51.

6 BM, ned.2. IToPA. Tayidov uetddo. 195.

7 H ©gocolovinn ko 0 x6opog twv ZAdwv, O@eooarovinng 2013, oel.19.
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ovtoxpdroga, evioyletor oxdpo TeQLoooTeQo edv Adfoupe vtdyn pag OTL, e
Pdon ™ Aoywi xoL T oVUTEQACUATA TG £QEVVAG, N TEOOTABEL 0TTOdOoN S ATTd
™V eMvirt] ot chafrf] YAOOOO TV LlEQdV ®eluévoy e Exxdnoiog ex péoovg
TV BecoahoVIXEWV AdEMPOV TEONYNON®E RATA TOAD RaL VITNEEE ROTMONG %L oYL
puoTxd 00aoTNELOTNTA, oV £YLve pe T ouveQyaoia kol SAAPwv nabntdv Tov.
H nivnon exeivn vmnoe&e 1600 cofagt], Tov olyovea YeldoTnre noL TV £y1OLOT TOU
TTatouaoyn Pwtiov — av dev ftav £0yo OrNS TOV EMAOYTC ®OL TQMTOPOVAIOS — RO
%notd ovvémelo dev Ba urmogovoe va ayvoelton amd Tig Ymmeeoteg tov [Taiatio.
Oha to. Toadved 0dNyolv codmg 010 cuumégaoua OTL 0 aUTOXQATOQAS iy
NN TEOooWILXKY AVTIAN YN YLal TIG dQAOTNOLOTNTES %Ol ETOOOELS TWV VO AdEAPDV,
OVAUEDH OTIS Omoleg avOUpLOPNTNTA CUYRATOAEYOTOV %Ol 1) OYEON TOUG UE TO
ohoPnod otoryeio. Katd ) otiyps) Opmg g emAoyYNg TV #ATAANAWDY TTQOTMOITWV YLO.
T1 GUYREXQLUEVY] ATTOOTOAT 0TO CAOPIRO KOO0, OIS QUTH EVOL HOTAYEYQOUUET
010 Bio tov MeBodiov, divetar n evtimmon 6Tl 0 avtorpdtogag dev éhafe vodym
Tou 0UTe TNV VITOdNAODUEVY %o VITOTIOE eV ouppadnTeio Tov pe tov Kovotaviivo-
Kvouhho olte nugimg v avaudrofitntn meonynbeioa yvoouuian xor oxéon pali
TOU, 07O TNV ool xoL aodahng Ba yvooLle tig emddaoels Tov oty expuddnon Eévwv
YAWOOMOV (LETOED TV 0OtV TTOAD TLOAVOGS %ol TS CAAPLRTG) 0UTE TNV €V TW UETAED
rntnOeioa epmepiacn Tov Mebodiov amd v droixnon tov ohafwol otoryeiov otV
mpoavadegbeion ‘vounteia’, aAld vo otneitel TV emAoyn Tovg 0T0 YEYOVOS OTL OL
000 adehdol natdyovrav amd tn Oeocalovinn.

H enixdnon, PéPara, tng Oeocohovixng eival omoADTOS ®ATAVONTH €X TOU
veyovoTog OTL 1 TOA amtd Ta TEMTA RIOAAS YOV TS RaBOdOV TV APagochdfwv
070 PoArovirnd ymQEO (6°-7° aL.) déyTNre amAVWTES EMBEOELS RO EMOREPELS TOVG,
ue amotéheopo axetol ndTornol e va eEownelmBoiv pe Ty moovaoia Tmv ev AdYm
EEVOV %aL OUV T XEOVM %RATOLOL OTT0 OVTOUS VO WITOQOUV %Al VO GUVOLAAEYOVTOL
pali Tovg. Suvendgc, 1oTeQa ®oL oTd AVTA OV avadEéQBNxayY o TAVM, | GEAo
Tov amevbuvopevou mpog tov Kivguhho avtoxpdtoga dev ywodel aupiporio mmg
oamotehooe dumhwportint] xivnon, Ttov améPAene oty epPiywon TV vroyndiwv yia
TO peydro eyyeionpo dio T TEOPOANS TOV ouYREXQLUEVOL TEQRdALOVTOS aTd TO
ortoio eEumanoieTo 6T Oa LToEO VoAV VAL TTROEQYOVTAL ATOUM LXAVA OTHV RATAVONON
%ol ¥ENON TS ohaPuxng YA®ooos. Amd To GALO péQOg elval cadés otL 1 G TNg
OGS WG YVOOTOU REVIQOU emodNS e To cAaPLrd oToLyelo pmogoloe avavtigonta
va emneedioel OeTind TOOO TNV ®EI0N TOV AVTOREATOQ, OGO %o TN GLAodOoEla exelvirv
mov Bo avardpfavay to ev Adym £gyo. H dpodon Aowtdv tov avtorgdtoga dev umoget
toQd va gounvevdel povov wg emPedfevon tng ohafouddeos twv adeldpmv nou 1



KYPIAAOZ KAI ME®OAIOX: TO BYZANTIO KAI O KOEZMOZ TOQN XAABQON (OEXZAAONIKH 2015): oel. 30-39

0vapOoQA TOU OTHY 1 OE0COLOVIXNG ROTAYWYT] TOUG WG AVAYVADQLOT TOV QOAOU TNG
TTOMG OtV ®OAMEQYELD TNG £DEOTS TOVG TTEOG avTh TNV ®RoTeOVVONS.

H ev Moyw gounveia, 1 omola eivor ammdAvto oUuPmvn pe Tov TOmOo ®oL TO YA
TOV AEYOUEVOV EX PEQOUS TOU OQUTOXQATOQO, OeV TTOUEL TAVTOYXQOVA VAL aTtod(dEL
®aw T Aoyuri] g emidmng podong. Ilgog TovTo- elte elvar avtovola 1 podon eite
aTmOTENE( LETAYEVEOTEQT] TTQOOON U] — CLOXEL LU0 OLVTLXELUEVINT], OTTOPOQTIOUEVT] OTTO
ONOTILUOTNTES %Ol TQORADOQLOUEVOUS OTOYOVGS TTQOCEYYLOT OTO TEQLEYOUEVO TNG, YLOL
va Yivouv avIIMTTEG OL TAEQUNVEIES TTOV CUUTAQECUQOV OTO OXETTIUO TOVUG KO
O00VG RAAOTIQOMIQETO BEAN OOV VAL ATTOXRATAOTIOOVY TO UXQUBES TNG VO LY.

H emdoyn Tov atdAnAoV TQO0hIWY Yo TO €V AOYm eyyelionua NTav avoudipoio
Wiatego coPagt) wow émgemne va yivel pe oA mpoooyh. O avtordtoQas, HoOvog
TOV 1) o€ ovvegyaoia pe Tov ITatoudoym PmTio, elyav moartind 000 emhoyéc: eite va
avafésovy To £0Y0 auTd o€ Thapovs mov yvmitav xadd Ty eEhinvixi) Yhdhooo 1) o€
Bulaviivoig mov yvaeiiav xard T ehafuxi). Ztnv mo®dt) meQintwaon, oV xoTéAnyay
va 1o avabéoovy o ZNGPo 1) opdda ZAEP v ov yvdLLav rahd Thv el viri YA oo,
TQOAELUEVOU VO, HOTOVOOUV TO HEIUEVO RO TAVTOYQOVO VA £XOUV TNV XAVOTNTA VO
Ta. 0odMOooVY 0T chafint] YAOOoO Ymelg va magaya@dEouy to vomua zot ®otd
To duvaTd TNV BedmvevoTn OLOTUTWOT TOVG(YLoL TN YVMOOoT ™G oAafrng YAdooag
dev Bo pmwogoitoe va xdvel Moyo o Pulaviivog autorQatoQas, amevbuvOouEVog O
Zhapoug!), n dpodion mov Ba avtoamorgvdtay 0T0 TnTovuevo(utd TV mEoimdHea,
BéPanat, 6t m Pulavrivi) eBupotumio Bo elye ovumeQLaeL nat Toug EEVOUS xATOIROVS
TG TOANG 0TOV 60 «Beccahovirelc»), o émpeme va NTav: «oels eiote Oeaoalovixeic
xat ot Oeaoalovixeic (e0d xat ot Eévor xdtowxor g Ocooalovixng) outhovv dlot
xabaod tnv eAdnvixi». Tolto &g, dmwg evroha pmwoetl novels vo aviihngOei,
Lot To Tnrodpuevo dev Ba Ntav xow dev Bo ool oe vo. elval, va yvmilel »aid o
HETODQOAOTNG TN 1] TOV YADOOO- 0TV TEQITTWOT pog 0 ZAAPog va YvwITel rald
ta APty 0VTOVONTO)-, AAAG VO YVWEICEL TN YADOOGO 0TV 07oia £TTQeTe Vo,
amodMOoEL TA 0VTWG 1] AAA®G EMAMVIKG ®elpeva, ONAadT] TNV eEAAVIKT. Ztn Oetegn Oe

8 BA. I. Tagvavidm, «To glafixd alpdfnto: Ot dnuioveyoi Tov xoL 0 9oAog Tov Owtovueviov
Hatowdoyn xat tov BuCavtvod avtoxgdrooar, ZeMOeg amd TV EXXANOLOOTIXT YQOUUOTEI TOV
ZMGPwv, Oeooalovinn 2004, 131-163, xa0hg xaw «To olafxd arpdfnro: To «Baduar tyg amoxd-
Avyng xaw i totoguj Tov dudatacn», Tyumtind aprépwpa otoug Opdtpovs Kadnyntés Ioddgopo
AnovBomovho xow Baoileto Wevtoyrd [Emot. Enet. Tunp. ©gohoyiag tov AIIO, t. 11], ©@eccodo-
vixn 2001, 299-314, 6mov oot xow howth) fipioyoadia.

9 IToPA. Toyibov petddo., 226, voo. 12, 6mov rat N oyxetnt Piioyoadic pe TIg EMONUAVOELS HOL
TO ovTioToL oL O OMAL.
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meQimTmon, dradn v emhoyn Bulaviivav, mov Ba éngeme va yvoitovv xald t
ohafnn oty omolo B améddaV To EAANVIRA RE(PEVA, 1) HOAOT TTOU HGEQETAL VO TOUG
amnUBuve o autorQdToQaCS («oets elote Beooalovixeis xar ot Oeooalovixeic oudovy
6Lot xaBapd v glafixi»), Oyl ATADS TOLQLOLE 0T AOYLRT ROL TLG OTTOLTIOELS TNG
oTLyUnG, aAld ftav xouw ) théov edotoymn xow axQpng. To ITardtl, ohupwvo pe dheg
TG evoeiEels, d1€0ete naw amd Tig VO ROTNYOQIES RAAG EXTAULIEVHEVOUS RAL LRAVOVG
ouvvepydtec. Tehnd, 6mwg dalverar ®abagd omd v  TaAmdve dLoTOTIWOY TOU
QUTOXQATOQA, ETEAEEE VO OvaOETEL TNV EVOTVVT TNG ATOOTOANG O€ TQOOWTO-TQOTMITAL
™5 0elTeENg ratnyopiag, oe Bulaviivoig, otov Kwvotaviivo- Khguhho xow otov
0deldpO Tov MeBOOL0 oV, OIS ATOSEYTNHRE AL OTY) CUVEXELN, «YVAOQLLOV RAAA T
ohafxfp. “Yotepa won arrd auTd To TO00 0odh ®oL AUTOTOIELRTA, TUWOTEDOVUE TG
dev vmdEyovv dAha eQLOmELa appLoPinong g eBvindTToS TV d1V0 AdEADDVY.
2. "Eva. Ao onpelo to omoio o LeLtegautéom oolaopot xo eneEfynongs, edp’ doov
€E0noNoVOEl VO amaoyOLEl TOUG EQUIVEVTES %OL VO ADTVEL TTEQLOMDOLA TTAQEQUNVELDV,
elvaw 1 dotaxrtrdTNTA TV Omola pégetal va exdfhmoe o Kwvotavtivog, détav o
QUTOXRQATOQOS TOV néheoe va. petafel ot ohaPirf Mogafio mooxrelpévou vo dtdGEeL
otov Aad TG TV ‘0001 yoloTiavixl] ot ot YA®Ooo Tovu, dnhadi T ohafxd).
Katd tov Broyeddo tou, 0 &ylog amdvtnoe otV EVIOAT] TOU AUTOXQATOQO WG EENG:
«Kow wovoaouévog eiuar xar doowotog, alld Qo mdw exel uetd yoods, av avtoi
Eovv yoduuata yio Ty yAdooo Tovg»" Ze oxetivd mpdodatn peréty dotumtmOnxe
M Goym 6T miow amd T Gpedon ovti) tov Kmvotavtivov oto fdbog vrtoxgimreton
N «QOToLoTXY AvIiANYn TV Buloavitvdv évovil Tov megldmouoxmv YAmoomv»'2,
TTwotebovpe g M avwtéow droym elvar ovtehog avboipetn xou afdoiun yio 600
Aoyovg: O mpdtog MOYOS elval OTL €QyeTaL og TANEN avtiBeon pe tnv OAN LoToQlN
%Ol CUUTTEQLHOQE TNG AVTOXQATOQIOS ATTEVAVTL OTOVUS RATA ROUQOUS EUPAVICOUEVOUS
AOL OVOOERVUOUEVOUS IUXQOTEQOVS AL TTEQLOWELOKOVG AOOVG, 0T YAMOOO TWV
ortoiwv ™ petddpoaon tov Evayyehiov elye 01 omodeytel noL voppomojoer 1o
Owovpevird IMatguayeio. Ty moaypatirdTnTo 0T emnoréotnre nor o Kguhhog
ot Bevetia, 6tav ou Aativol xAngixol 8EAnoav vo Tov amayoQéyouy T XeNom Tg

10 Avtd wg CUUTAQWU OTNYV EUTEQLOTATWMEVT %ot PifAoyoadird mhows Bepewpévn pehéy
tov xaOnynth Tayrdov A. Ai., « H é0viedtns Kvoillov xai MeBodiov xata tag olafuxds iotooixag
qnyag xal paTvelag», Kveiddw xai Mebodip Téuos £60tiog €mi T1f yiAooti] xal Exatoot)j ETngidt,
uéoog devtegov, ému. 1. Avaotaociov, Ocooalovixg 1968, 85-132.

11 BK, 14. Tayiéov petdoo., 80.

12 B Fr.J. Thomson, «SS. Cyril and Methodius and a Mythical Western Heresy: Trilinguism. A Contribution
to the Study of Patristic and Mediaeval Theories of Sacred Languages», Analecta Bollandiana 110(1992),
67-122.
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ohaPuic YAdooag ot yowotiavirt hatpeta’. Koatd deltego dpwg Adyo, xat dLdTL 1
dotaxtindTNTa Exelvn Tov Kovotavtivov Ba pmooioe ®AMALOTO VO EQUNVEVTEL EiTE
WG OTOTEAEC AL TV OTTOLMV TTANQEOPOQLOV JLEBETE YL TV OTayOQEVTIXT OTAON TV
AQTIVOV 0TIG LETADQATELS TWV LEQUV EUEVMV EEM ATTO TLG TOELS YOLQOKTNOLLOUEVES
g leQéc yhdooeg, TV efoaixt, TNV eMAnvixh xal T AoTivixi), ®abodg nal wg
avOQ®TITLVY AdUVAO UTTQOOTA OTO TEMWTOYVIQO KOl TTAVIEADS RALVOPAVES QYO TO
orto{o Tov emParloTay vo avorafel, va emtvonoel Onhadi) véa yoadn yio o Eévn
YADOOO, VO TTQOYWETOEL OTNV ATOO00T] ROl ROTOYQADT) TWV LEQMV REWEVOV O AVTH
%Ol TO €€ (00U TOQATOMUO, VO LETODEQEL LUE TO VEO AUTO £VOUUO TO RTQUYUA TOU
oe o xMa tov dEBeTe 101 OLODOQETLXY TOTLXT] XOLOTLAVIXT TOQAdOON avoTnEd
eheyyopevn omd tovg Podyrnous rar Aativoug tegelg!” M Anopovoipue de 6T, dtav
vYOApovTaY QUTES OL YOAUUES YU artd TV Toeela Tov Kugihhov oto tegamootolxrd
TOU £QY0, 0 OLVTANTNG TOU %ELWEVOU eixe O TNoeL Tig oTLypés Tng Ploung Aativirig
ovtidaong ®atd TNg ¥eNons t™g ohaPuris Yhwooag's. Kat axdua, 0tL o froygddog
YVOOLLE TIG TAAOTWQIES TNG LEQATOOTOMXNS ouadag mov axorolBnoav €€ avtol
axQIPMOS TOU YEYOVOTOG, AL oL TN OTABEQT 1AL AVUTTOYDENTY TQOONAWGCT TOV
Broyoapotuevoy xat twv cuviedPwv Tou ot vEo Taddoan (T ohafuxi] YAwoouxi
exdOoyl] TOU YOLOTLOVIXOU %NQUYLOTOS RAL TNG AATQEING), TTOV TNV VITEQAOTICOVTAY
Ol WG TTQOOMIUAKO TOVUG EMUTEVYLLA.

3. 'Eva GMo Bépo mov Omwg meprypddetor otovg Biovg twv d0o ayimv
meoxohel eQUTNUATIXG, €lvol 1 aTOVC(o. OOLOOOTTOTE TTEOVOLAG €X UEQOUS TNG
Kovotaviivolmoing évavtl tng emxeipevng avtidoaons tou Aotvizol ®ANQov
ot yonon g oraPuig yAdooac. Tolto de, dLOTL elvar eviehdg amiBavo vo un
yvLiov ot fulavtivég Yaneeoies, mohl de meQuoodTeQo, va Uiy Thngopoondnrav
omd Toug ameotaluévoug Tov Pootiohdfou 6t ua tooo peydin ailayi ota thaiowa

13 BK, 16. Tayidov petddo., 84: «Eueis yvwpitovpe molhég pulég mov pumogoiv kot yeddouv xat
aodidovv dOEa otov Bed 1 nGbe pia ot YAdDooa Tng...oL Aguéviot, ot ITégoeg, o ABaayot, ou Ifn-
0g¢, oL Zotydot, oL T'othoL, oL APagot, or Tovgoor, oL XaZagot, ov Agafes, ou Avylmtiol, oL Zhglot
%0l TTOAAOL GANOL>.

14 BK,16. TayiGov petddo., 84: «Euels yvwoitovue uovo toeis yAwooes, otis omoies moémet va do&d-
Cetaw 0 Oeos ue yoduuata, Tyv efoaix, Tny eAAnvin] xat T Aatvixij».

15 Zyxetnd oxdha o agotnenoes fA. otn perétn I X. Tagvovidn, «Latin Opposition to the missionary
Work of Cyril and Methodius», The Legacy of Saints Cyril and Methodius to Kiev and Moscow [Proceedings
of the International Congress on the Millenium of the Conversion of Rus’ to Christianity. Thessaloniki 26-28
November 1988], ©ecoarovixn 1992, 49-62 now oty eAhnvixt] YAwooa, «Ot hativirég avildQaoels 0To
1eQarootoMxo €070 TV aderdp®dv Kugihhou xow MeBodiov», Zelideg, 225-260.

16 Zopdwva pe dhes g evdeiEels  ovyyoadn tov Biov touv Ayiov Kupidhov Oa moémerl va Eexivnoe
apéomg PeTd to Bavatd tov ot Poun 1o €tog 869. BA. oxennd Tayidov, Kvgillog xar Mebodiog,
Om. o whvw, 11-14.
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TG GQAYRONQATOVUEVNS ®OL AATLVOPMVNG exnAnolaotinis Cwofg Ba mpoxraioloe
avtopdoels. Idwaitega maQddoEn eudaviCetal  otdon Twv Bulavuivov Buvévimv
OTNV ®OTA TO. GAAA GLQLOTO TTQOETOLUAOUEVT] XL TTQOYQOUUATIOUEVY) LEQUTTOOTOMAN
€EOQUNOT TOVG, av dexToUUe OTL deV €QEVVNOAV TO TOTMO %Ol TO XAlUO 0TO OmTOlo
1R0OQLEAY VO EYRATAOTIOOVY TOUG EXAEXTOUVS TTOMTES ROl CUVEQYATES TOVG. AV dev
ouVvEPN avtd ov Ba mepipeve navels, vo Tovg elyav dnradn Thngopoonoer evBémg
oL OTeOTAAUEVOL TOV HOQOPoU Myepdva Yo Tig ouvOfnes CwNg xar BonorevTnig
OUUITEQLPOQAS OTT XDEO TOVS, €GP’ OGOV oL PuTavTivég VTNEEeTieg dev TO elyav emTUYEL
voQlTteQa, Yot dev moofAnuatiotnroy oyetnd 6tav oL Mogafol tovg evnuéomvov
0Tl TOoUg emorEGTNRAV N1ON RATOLOL LEQATOOTOAOL OO OLOPOQETIRES X(DQES, TMV
ortoiwv 1 ddaoxario tav dapogetir amd Tov éva Aad otov GAAOY.

Mehetdviag to oyeTwmd xelpeva, odAld xou Tig ToMTivéS OuvONnES Ue TOUg
OVTOYWVIOUOUGS, TIS GUYRQOVTELS 0L LOVO TMV HOTURDYV 0QYOVIWV TNG TEQLOYNG, AL
»a TN 001 g Aviag "Edoag oty moomdOeld Thg va ®uoLaQyfoeL et Tov ovvolov
TOU YQLOTLAVIXOT ®OOUOV, TRMOTIOTOS PEPata Tov Avtirol, 1 mo mbavi eEnynon,
puog xou Ogv daBétov pe ndmoleg Ahheg oap€oteQes TANQopoies, Ba fitav OTL To BENQ
ovtd TG mEootaciag Twv Pulovtvdv 1eQamrooTtOAmV notaydc oty Mogafio xou
AOT’ EMERTOON RO OTNV EVQUTEQN EXEVN TTEQLOYT TNG ®eEVTOIRNG Evodmnng Oa mémel
va teQLeh1pOm otig PuTavTivo-poQafirés cCuIGMVIES THG OTLYUNG, LLE TV VTTOYQEMON
Twv Moafdv ot ouyrexouuéva Tov Pootiohdfov va ralpeL Tig OmoLES OYETIHES
OVAYRES naL OUOROMES TOV LEQATOOTOMMY N|BEAALY TTQOXVYEL.

4. Kou gyouaote oto TETAQTO €QMOTNUA, TOU ddoQd oty amdAVTY OLWTTH),
TOUAAYLOTOV ROTA TNV TTEMLUN exelvn Tteplodo Tov 9°° (owg »at 10° cudval, ex PéQoug
TOU CAOPLHOV OTOLYEIOV, OTTEVOVTL OTNV GQVTOT TOV AATLVIXOU %®ATQov Vo artodeyOel
™) xoNon tov ohaPwol alpaffitouv xor g chafinfic YA®Oooc-Tov dkoD TOUg
ahpapnTov rat TG drig Tovg YAMOoOS- ota TG Aateeiag Tov @eov. T ouwmi Tov
oAaPLrov aToLyelov, TO 0T0lo o TTEQILEVE HOVELS VOl IITEL UITQOOTA RO VOL VTTEQOLOTILOTEL
TO V€O TOU, LOVOOLXO 1AL HOB0QLOTIXO YLOL TNV TTEQALTEQM TTVEUUOITLAT) HOL TTOALTLOTLXY
tov Cwt), omdRTUOL.

>to gomTnua owto, PéPouct, Ba UTOQOVOoE VO ATTOVTINOEL HAVE(S ETUHANOVUEVOS TNV
movtel) amovoior Bgoloymic pwoRdwong xau  omogaitntov AgEhoyiov peTaED Tou

17 BM, zed. 5. Toyrdiov petddo. 198: «Me to édcog tov Oeov eiuaote vyieis, 100av O¢ oe guds mo-
Lol dddaxalow yoiotiavol amd tovg Aativovg, tovg EAAnves xat tovg Iepuavovs, diddoxovtds uag
Owapogetind. Euels duws ot ZAdfot eiuaote avOowmor amdoixol xat dev épovue mowov va uag otddet
™y alifeia xaw va pag eEnyijoes Ty yvdon. I'’ avtd, xodtiote déomota, ateile pag dvooa o omoiog
Oa uog xatevOvver oe 6An tyv aliibewa».
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ohaProl ¥OLOTLOVIXOD TANOUOUOU YIoL TNV OVTLUETAOILON OGS TOCO EVIUTTWOLOXTS %Ol
Beohoynd 6o rohootnuévNg meomarydivdas. ITagaddEmg OumG, TOQATNQOTVKE OTL %Al OL
Ayor ZhGpPot tov oTo ApESMS ETOUEVE. QOVILL LTTOQETOV Vil EEMEQACOVY TO GQAYIOL TNG
amOAUTNG VOTEQNOMG 08 Be0hOYIES YVDOELS %aL 08 BE0hOYIHO %o AELTOVQYIHO AEENOYLO,
dgv oTeddnray eVBEMS ROTA TV TOAEUWY TNG ChaPrng YAdooag, drwg fioav oL Aativol
TOLYAWOOITES", AAAG YEVOLEVOL HEQOG TNG OYETIRNG TIQOTALYAVOOS LITHHAY OTOV TEWAOUO
Vo oVY%QIVOUV T YADOOO TOUG UE TNV AN VIR, TTQoomafdmvTag vo omrodelEouv v
ovoTeQdTNTA TG oAaPrng, «tov umieEe dnuoveynuo ayliov avddc»(tou Kupihiov),
EvavtL TG EMNVIXIG TTOV TTOV TR0V «taryavioTxig mtaedidoong». O Adyog megl Tovu
Bothyagov povoyot Crnorizec Hrabir®, o omolog £€Cnoe xaw éyoonpe pev tov 11° audva,
Ogv ammonAElETAL OIS VO LETEDEQE OTIC OUEWPELS ROL OTOL YOADOUEVAL TOU ROl OVTIAMPELS
TIQONYOUUEV(V ETMV.

e nAmmg OLopoeeTIrT| Yool dalveTon var ®iveltan ®ow o oUyyeovog tov, BolUiyagog
emmiong, HovoOg ANUTOLOG, O OTTOI0G 08 OTTOTUTMMOL TV OVTIAIPEWV %Al ATTOYPEDV TOV
vOow omd To do Béua, g Toryhwooiog, dpaivetal emtiong, avti vo TV avTloTQUTEVET,
vo. TooyiCer vo epdavioer 0to (D0 TELYAWOOIRO GUOTNOL EVTIAYUEVN %ow T Ori] TOU
Boulyaour YAdooa, ot 0¢om Thg un xooTlavirig foaixic.

Ko 5. ©¢po emiong mov emoEYETALITEQOULTEQM UEAETIS KOl AVAAVOTG OTTOTEAEL TO EQMTNLCL,
av M arrootord) Twv adehdpdv Kupihhou xaw Mebodiov eiye amoxheiotind Bonoxeutind nou
LEQOITOOTOMAO YOQAKTNQO XWQIG OTOYEVUEVES TAQOAANAES TTOMTIXES ETUOUDEELS.

Yrmép g olvBetng, ®ulwg exxAnolaotinfc, €UUECWS OUMS %Ol TOQAMNANG
TOMTLRTG TOVUG OUTOOTOATG, GUVIYOQOUV OL €ENG AOYOL:

18 TTepi ‘“torylwoottdv’ xat ‘toryhwaooios’ fA. K. Kuev, «Triezi€na eres» Kirilo-Metodievska Enciklopedija
4, Sofija 2003, 163-169. E1dwotega PA. K. Kuev, «Triezicnata eres i deloto na Kiril I Metodij na fona na
srednovekovieto», Konstantin —Kiril Filosof, Materiali ot naucnite konferencii po slucaj 1150-godisninata ot
rozdenieto mu, Sofija 1981, 85-94 »aw Thomson, 67 7O TAV®.

19 BA. A. Dzambeluka-Kossova, E. Dogramadzieva, Cernorizec Hrabdr “o pismeneh”, Sofija (BAN), 1980,
114-143 nou L. Graseva, «Cernorizec Hrabér», Kirilo-Metodievska Enciklopedija 4, Sofija 2003, 0€A.497-
505.

20 TTept povayot Anunteiov PA. I.C. Tarnanidis, The Slavonic Manuscripts discovered in 1975 at St
Catherine’s Monastery on Mount Sinai (Hellenic Association for Slavic Studies 3), Thessaloniki 1988, 91-100,
193. H. Miklas, «Fragen und mégliche Antworten zu den fruhesten Zeugnissen des kyrillomethodianischen
Schrifttums», Thessaloniki-Magna Moravia [Proceedings of the International Conference Thessaloniki 16-
19 October 1997], Thessaloniki 1999, 201-215 »ow H. Miklas, R. Sablatnig, M. Schreiner, I. Tarnanidis,
Psalterium Demetrii Sinaitici, monasterii sanctae Catharinae codex slav. 3/N adiectis foliis medicinalibus
(Glagolitica Sinaitica 1), Wien 2012. Ewdind meol tng 0éong tov oto Oépa g torylwooiag, PA. J.
Tarnanidis, «Asociativni idei otnosno triezicnija (gracko-latinsko-slavjanski) Abecedar na monah Dimitar
(Sin. Slav. 3/N)», Studia mediaevalia Slavica et Byzantina 1, Sofija 2011, 245-253 now eAAnvint) amddo-
on «IToiipeg ohafurés avudedoes oto Avtxd doypo s Toryhwooiag», otov Tuuntnd Toépo tov
Opot. Kabnynti Xo. Baoihdémovhov, vrtd éndoon.
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Boon g Boviyagiog otnv aveEagtnoio tg dxig Tov xMEag ®ot Tov dxol Tou
Ao,

B. Etvaryvootd 6tLto Bépa tng eEmtegrig lepamooTtoing oto BuTdvtio armotehotoe
Paownd xopupdTL TV EVOVVOVY ROLVTOYQEDTEMY TNE KUPEQVNONS KOLTOV AUTORQATOQU,
OAAA %o LEGOV SLOTTQOYUATEVONG RO ETAVUONG COPAQMV EEMTEQLROV BEUATWY TNG
yxooag. O Kiouhhog elye OM avardfer xan diexmegaidoel emtuymg d10 TOUAAYLoTOV
TOQOUOLES OOOTOAES (0TOVG AQafeg To 8562 %o otovg Xaldovg el To 860-861
pe ) ovvodeio. Tov MeBodiov? ), mov dev oTeQOVVTAV TOMTIKDV EMOLDEEWV. Agv
PAémovpe now dev Bewgov e TOOVO OTL OTN) CUYHERQLUEVT TTEQITTMON CUVETQE AV
rdmolotr iaitegor Adyor axlpwong avtig g aeyns. Kot pdhota, Adyol téHo0
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21 BA. eumteQLotatmpévn eQLyQad Twv TOATIRMOV CUVONROV TOV EMHQATOVOAY 0TV TEQLOYT KOTA
TNV 71e{0d0 TG TEOEQYAOINS TOV 1EQAITOOTOM®OU £0YOU TV &0 adehddv ot pelétn tov T. Ka-
ooyLovvortothov, «To iotogrdv Thaiotov Tod £Qyou TV Aootdohmv TV ZAGPwv», Kvgille xal
MeOodip Touos £69ti06 i 1 ytAtootij xal Exatoot)j €Tneidl, uéoos devtegov, émp. 1. Avaotaoiov,
®eooahovinn 1966, 141-152.

22 BK, zed.6. Tayidov petdodo. 55-58. IoPAh. E Dvornik, Byzantine Missions among the Slavs. SS.
Constantine-Cyril and Methodius, Rutgers University Press 1970, 285-306 xawJ. Ivanov, “Saracinska(arabska)
misija na Kiril Filosof”, Izbrani proizvedenija t. I. Literatura, istorija, foklor, Sofija 1982, oeh, 23-39.

23 BK, »ed. 8-12. Tayidov petddo., 60-78.
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THE CONSTANTINOPOLITAN PROJECT OF THE CYRILO-
METHODIAN MISSION ACCORDING TO THE SLAVONIC LIVES
OF THE THESSALONICAN BROTHERS

Marcello Garzaniti

MissioNARY TRADITION IN BYZANTIUM

n late 1988, I. Sev&enko opened the Ravenna conference on the millennium of the baptism

of Rus‘ with a memorable speech on the Byzantine missions. He suggested that a Japanese

person would have no difficulty in recognizing similarities between the Byzantine empire
and empire of the Rising Sun, while at the same time immediately understanding that the main
difference between the two is the missionary spirit of Christianity'. However, if we look at any
introduction to Byzantine civilization, it is difficult to find a chapter devoted specifically to
Constantinople’s missionary work, even when the focus is on Christian tradition. For example,
in H. Hunger’s classic text?, there are no chapters devoted to Byzantine missions, although he
speaks broadly of Byzantinische Ausstrahlungen (“Byzantine influence”). He only devoted a
few pages to the spread of Eastern Christianity among the Slavs, even if this process witnessed
the same degree of expansion in the Middle Ages as that of Western Christianity. The Ch.
Hannick’s contribution to the Kirchengeschichte als Missionsgeschichte, represented a turning
point in Byzantine studies®. It is worth mentioning in the most recent historiography also the

chapters devoted to this topic by J. Shepard in The Oxford History of Byzantium and by S.

1 1. Sevienko, «Religious Missions Seen from Byzantium, in Harvard Ukrainian Studies. Proceedings of the Interna-
tional Congress Commemorating the Millennium of Christianity in Rus‘-Ukraine, XII-XIII, Harvard 1988-1989, 7-8.
2 H. Hunger, Reich der Neuen Mitte. Der christliche Geist der byzantinischen Kultur, Graz-Wien-Koln 1965.

3 Ch. Hannick, «Die byzantinischen Missionen», in Kirchengeschichte als Missionsgeschichte, 11, 1, ed by K. Schéfer-
diek, Miinchen 1978, 279-359

40



MARCELLO GARZANITI: THE CONSTANTINOPOLITAN PROJECT OF THE CYRILO-METHODIAN MISSION ACCORDING TO THE SLAVONIC LIVES OF THE THESSALONICAN BROTHERS

Ivanov in The Cambridge History of the Byzantine Empire*.

The focus of all Byzantinists, however, as demonstrated by the Hunger essay, is on the re-
lationship between “church and state” and on the role of monasticism. In Byzantine culture,
compared to early Christian missionary trends, the contemplative and ascetic tendencies of the
monastic world appear to dominate. Based on a tradition that had made a synthesis of Neo-
Platonic and Stoic thought with Jewish tradition, after the Christianization of the empire, the
Christian mission appeared less important than contemplative life and was finalized primarily
to promoting peace within the empire. This hierarchy of values is already attested, for example,
in one of the founding texts of Eastern monasticism, the Life of Anthony, by Athanasius of
Alexandria. Here the hermit is diverted from meditation and prayer only in a second phase for
reasons of charity or for the fight against paganism and heresy. Similarly, Photius, as shown
in his letter to Pope Nicholas I., regretfully abandoned his life of study and meditation to take
up the role of patriarch, with all the hardships and responsibility that this task at the time of
Emperor Michael III implied. And we remain dubious about the idea that his letters show just
a topos humilitatis’.

Preaching to barbaric peoples was not a priority of the Byzantine church and could even pro-
voke criticism. In his Bibliotheca, howewer Photius strongly opposed the idea that in preach-
ing to the Gentiles there was the danger of “casting pearls before swine”, just as the esteemed
patristic exegete Methodius of Olympus seemed to suggest‘. According to these considerations,

historians are generally skeptical about any real missionary drive in Byzantium’.

THE PHOTIAN PROJECT

In the second half of the 9th century the Byzantine empire followed carefully the evolving ge-

opolitical situation. In the Middle East, Constantinople was committed to defending the rights

4 J. Shepard, «Spreading the World: Byzantine Missions», in The Oxford History of Byzantium, ed. by C. A.
Mango, Oxford 2002, 230-247; S. A. Ivanov, «Religious Missions», in The Cambridge History of the Byzan-
tine Empire ¢.500-1492, ed. J. Shepard, Cambridge 2009, 305-332.

5 How tied Photius was to this life, how he loved his teaching, as demonstrated by the regret expressed in
letters to Pope Nicholas I (858-67), who rebuked him for his election to the patriarchate. In particular, he un-
derlined the upheaval to his quiet life brought about by high ecclesiastical office, which he had been forced to
accept (Ep.290, Nicolao Papae, Aug.-Sept. 861, 49-71, in Photii Patriarchae Costantinopolitani, Epistulae et
Amphilochia. 3. Epistularum pars tertia, ed. by B. Laourdas, L. G.. Westerink, Leipzig 1985, 125-126).

6 See Photius, Bibliothéque, ed. by R. Henry, vol. V, Paris 1967, 107-108. Ivanov develops this interesting
topic, referring to the testimony of Theophanes Continuatus (S.A. Ivanov, Vizantijskoe missionerstvo. MoZno
li sdelat’ iz “varvara” christianina?, Moskva 2003, 144-145).

7 So wrote Shepard: “In fact the evangelistic impulse from Constantinople was more a matter of rhetoric than
of sustained missionary endeavors” (J. Shepard, «Orthodoxy and Northern Peoples: Goods, Gods and Guide-
lines», in A Companion to Byzantium, ed. by L. James, Chichester, West Sussex, 2010, 173).
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of Christian communities under the yoke of Islam, both politically and diplomatically and also
culturally, in an intense polemic with Islam, while in the west was going slow, but inexorable
the muslim conquest of Sicily. On the international chessboard, the Byzantine curia was aware
of the important role of the peoples of the steppes, beginning with the Khazars, who not only
controlled the Volga basin, but were trying to expand their influence as far as the Black Sea. In
Byzantium there was great concern about the Carpathian and Balkan inland, opened to Europe
and to the Central Danube area, which marked the old boundaries of the Roman empire. There
the Carolingian Empire was proceeding with determination its work of colonization and chris-
tianization, particularly along the river Danube. Meanwhile, the Roman papacy had resumed
the initiative beyond the Adriatic and especially at the time of Pope Nicholas I (1867), the Holy
See planned to take control of Illyricum, converting the barbaric peoples and reorganizing the
Catholic church in the territory?®.

In our reconstruction, after coming to the patriarchal throne in 858, Photius, supported by
the imperial curia, drew up a complex missionary plan, in which the conversion of the Slavs to
Christianity would counterbalance the Germanic peoples’ adherence to Western Christianity.
A leading role in this project was to be played by Photius’s “close friend” Constantine-Cyril
(“fortissimus amicus”)’. The constitution of the Macedonian theme and the administration of
sclaviniae prepared this project. Since Constantine-Cyril’s brother Methodius had held the
office of archon in a sclavinia for a long time, he was inevitably involved in the process of
Christianizing the Slavs in the Byzantine Empire. All this is well presented in F. Dvornik’s stud-
ies on the Thessalonican brothers’ Slavic mission'®. More generally, we can rebuild a picture of
the Byzantine missions at the time of the famous patriarch thanks to aforementioned contribu-
tions of Hannick and S. Ivanov''.

In general, howewer, research in this field is limited to describing the historical circumstances
of the missions and their political, legal and canonical implications, with a special focus on
the Slavic mission of Constantine-Cyril and Methodius both due to the more copious materials
available, and also due to the evident historical consequences of their mission. In general, the

role of Photius is understated. This may be because the focus on his personality remains firmly

8 On the papal policy of the period in Central Europe and the Balkans, see the recent essay by M. Betti (M.
Betti, The Making of Christian Moravia (858-882). Papal Power and Political Reality, Leiden 2014).

9 So it defines one of the more prominent members of the papal curia and close friend of Cyril in Rome, Anas-
tasius Bibliothecarius (Anastasius Bibliothecarius, Epistolae Anastasii Bibliothecarii epistolae sive praefa-
tiones, edd. E. Perels-G. Laehr, in MGH Epp. VII (Epistolae Karolini Aevi V), Hannover 1974, 407).

10 F. Dvornik, Les Slaves, Byzance et Rome au [Xe siécle, Paris 1926; F. Dvornik, Les légendes de Constantin
et de Méthode vues de Byzance, Prague 1933.

11 Hannick, «Die byzantinischen Missionen»; Ivanov, Vizantijskoe missionerstvo; Ivanov, «Religious Mis-
sions».
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linked to the old question of the relationship between Constantinople and Rome and the so-
called “Schism of Photius” with the theological diatribes that ensured the eminent intellectual’s
place in history.". Even in his essay, Ivanov only links Photius to the process of converting the
khanate of Bulgaria and of the Rus’ to Christianity. While admitting that the patriarch had re-
flected on the theoretical foundations of the mission addressed to the Gentiles, he essentially de-
nied the existence of an overall missionary project’. Only Dvornik perceives the complexity of
the project starting with Photius’s role in the planning of the mission of Cyril and Methodius'.

In our opinion, it is important to give due prominence to the patriarch Photius trying to un-
derstand the Cyrilo-Methodian mission against the background of the activity of the famous
patriarch. Taking into account primarily the privileged testimony of the Lives of Constantine-
Cyril and Methodius'®, we suggest that it was a genuine missionary project, conceived by the
patriarch of Constantinople, after his enthronement in 858 with the support of Michael III and
Barda. Five years later the latter would send the Thessalonican brothers to Moravia, a mission
that had one of its key points in attracting the Slavic world into the orbit of Byzantium. Five
years is a reasonable time to carry out preparatory work for such a mission, beginning with the
creation of the glagolitic alphabet. These years saw Constantine-Cyril engaged in other mis-
sions in the Middle East and among the Khazars, revealing the broad horizons of the Photian
project.

This project was to have a universal character, ecumenical in the etymological sense of the
word, and was to restore Constantinople, the Second Rome, to its historical role, as evidenced

by some of Photius’s homilies'.

12 In this field Dvornik played an important role in the last century in rehabilitating the Constantinopolitan
patriarch. See F. Dvornik, The Photian Schism: History and Legend, Cambridge 1948.

13 The Russian scholar, confirming the absence of specific references in his letters on a mission to the Khaz-
ars, Arabs and Slavs, is aligned with positions of L. Simeonova, who denies any planning, but admits only
a reaction to the historical circumstances, reflecting about “the missionary enterprises of Patriarch Photios”
(Ivanov, Vizantijskoe missionerstvo, 143.146, L. Simeonova, Diplomacy of the Letter and the Cross. Photios,
Bulgaria and the Papacy 860s-880s, Amsterdam 1998, 72).

14 So writes the Czech scholar: “A very likely missionary activitiy characterizes the first patriarchate of
Photius. The conversion of the Slavs settled in the middle of the Byzantine Empire in Thrace and Macedonia
was completed, and during his second patriarchate the Serbs also were entirely won over to Christianity.
Photius even included Armenia in his plans for Byzantine religious expansion, as can be judged from his
letters. The spread of Byzantine religious influence among the Slavs, which started under the first patriarch-
ate of Photius, yielded as is known, permanent results...” F. Dvornik, «The Patriarch Photius in the Light of
Recent Research», in Berichte zum XI. Internationalen Byzantinisten-Kongress, Miinchen 1958, vol.IlI, 2,
Miinchen 1958, 53.

15 We refer to the edition of Vita Costantini (VC) and Vita Methodii (VM) by P.A. Lavrov (P.A. Lavrov, Ma-
terialy po istorii vozniknovenija drevnejsej slavjanskoj pis’'mennosti, Leningrad 1930), but also by F. Grivec,
F. TomsSi¢ (F. Grivec, F. TomsSi¢, «Constantinus et Methodius Thessalonicenses. Fontes», Radovi staroslaven-
skog Instituta 4, Zagreb 1960), if necessary by offering my translation.

16 See in this regard B. Schultze’s essay on the worldview testified by his homilies (B. Schultze, «<Das Welt-
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The first aim was to preserve the security of the Christian communities in the Middle East.
Undoubtedly Photius had understood their dramatic situation during a mission there. We cannot
establish the exact date of this mission but it may coincide with that of Constantine-Cyril"”. At
the same time, Photius was certainly concerned about the spread of Judaism and the presence
of Muslims among the Khazars, who controlled the trade routes to Crimea. His interest in this
Eastern area is demonstrated by his relationship with the Armenian church®®, but also by a letter
to bishop Anthony on the conversion of Jews in Crimea'. Not surprisingly, the Italica Legenda,
the most important Latin source on the work of the Thessalonican brothers, reports that the
Emperor together with the patriarch sent Constantine-Cyril and Methodius to the Khazars®. In
Photius’s encyclical letter to the Eastern patriarchs (867) he finally also mentions the dreaded
Ros. This Scandinavian population at the head of the Eastern Slavs had descended the Dnieper
and laid siege to the capital in June 860, as testified by Photius in his homilies. According to
the encyclical letter, Photius had sent a mission to their settlements at the mouth of the Dnieper,
headed by a bishop, who had been crowned with success?'.

The patriarch’s attention was, however, specially focused on the Bulgarian Khanate which ex-
tended along the borders of the Byzantine empire and the regions of Illyricum. Since the time of
iconoclasm, jurisdiction over Illyricum had been contended between Rome and Constantinople
and both Latin and Byzantine missionaries operated there. In this context, at the same time as
the mission of Constantine-Cyril and Methodius in Moravia, the baptism of Bulgarian Khan
Boris was prepared. It seems rather difficult to separate the two initiatives, both organized from

Constantinople, as often happened. It is not up to us to investigate now the complexities of

bild des Patriarchen Photios nach seinen Homilien», Kairos 15, Salzburg 1972, 101-115).

17 According G. Plexidas, Photius would have been in the Middle East between 838 and 855 (Pwtiov
TTatoudeyov Kwvotavivourtdorews, O Hyepwv, utde. Tidvvng ITheEidag, exd. Agpds, Abfva 2007,
17, see also Shepard, «Spreading the World », 235). Dvornik suggests that Photius would have been in the
Middle East together with Constantine-Cyril between 855 and 856 (F. Dvornik, «The Embassies of Constan-
tine-Cyril and Photius to the Arabs», in To Honor Roman Jakobson. Essays on the Occasion of his Seventieth
Birthday, The Hague 1967, 569-576).

18 Ep. 284 Asotio principi principum (878/879), in Epistulae et Amphilochia. 3, 94. For Armenian sources
see I. Dorfmann-Lazarev, Arméniens et Byzantins a I’époque de Photius: deux débats théologiques apreés le
triomphe de I’orthodoxie, Lovanii 2004, 1-53.

19 Ep. 97 Antonio archiepiscopo Bospori (859/m.Sept.8677?), in Epistulae et Amphilochia. 1. Epistularum
pars prima, ed. by B. Laourdas, L.G. Westerink, Leipzig 1983, 132. The letter may refer to the Khazars who
had converted to Judaism.

20 «Tunc imperator, simul cum patriarcha, consilio habito, prefatum Philosophum advocans, simul cum lega-
tis illorum ac suis honorifice transmisit illuc, optime confidens de prudentia et eloquentia eius» (Grivec,
Tomsi¢ 1960, p. 59). Ivanov links the initiative of the missions sent to the Arabs and the Khazars only to the
Emperor Michael III avoiding any reference to the patriarch (Ivanov, Vizantijskoe missionerstvo, 146-147).
21 On this matter, see V. Peri, «La brama e lo zelo della fede del popolo chiamato “Ros”», Harvard Ukrainian
Studies. Proceedings of the International Congress Commemorating the Millennium of Christianity in Rus’-
Ukraine, XII-XIII Harvard 1988-1989, 124-129.
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Danubian and Balkan affairs®, but it is worth pointing out the close relations between the two
phases of the Photian patriarchate with respect to the Cyrilo-Methodian mission, the conversion

of the Bulgarian population and the question of Illyricum.

PHASE 1 OF THE PHOTIAN PATRIARCHATE (858-867)

Constantine-Cyril and Methodius’s mission began during the first phase of the Photian patri-
archate with the invention of the glagolitic alphabet, the first translations and missionary work
in Moravia and Pannonia (863). There is no doubt that Photius played a key role in preparing
the mission: first in choosing the Thessalonican brothers, who did not belong to the high clergy,
as members of the papal mission to Bulgaria. Only Methodius had the role of hegumen, while
Constantine-Cyril probably had not even taken clerical status. By avoiding sending an epis-
copal mission into territory that the Holy See considered as belonging to Roman jurisdiction,
Constantinople wanted to keep the door open to dialogue in the hope that the Pope would re-
cognize Photius’s rise to the the patriarchate. In this sense, we should also interpret the custody
of the relics of Pope Clement found in Kherson by the Thessalonican brothers. The relics repre-
sented the best evidence of readiness for reconciliation with the Roman See?. It could therefore
be assumed that, since the beginning, the mission was destined to reach Rome. Therefore it was
not at the initiative of the Pope that the Thessalonican brothers arrived in the ancient capital of
the empire. It may also be noted that in VC the glagolitic alphabet was not invented simply to
convert the Slavs but also to confront the Latin missionaries, who might level an accusation of
heresy against a Byzantine mission without written testimony of teaching. And this brings us
immediately to the Photian controversy with the Roman See, raised at that time by the deposed
Patriarch Ignatius.

The years 864-867 certainly marked a progressive distance between Rome and Constantinople
until their reciprocal excommunication, while in the Balkans, the Byzantine plan to convert
Khan Boris to Eastern Christianity (between 864 and 866) was accomplished. Towards the end
of 867 two events occurred that led to a radical change: the death of Pope Nicholas in Rome and

the murder of Michael III in Constantinople. The installation of Pope Adrian II and the ascent

22 For a brief description of the situation from the point of view of Byzantium see Dvornik, «The Patriarch
Photius », 28-30.

23 The hypothesis seems fairly plausible to Tachiaos: “The hypothesis which immediately presents itself is
that either Cyril himself or his friend and teacher Patriarch Photius believed that the relics ought to be returned
sooner or later to their natural home, the Church of Rome. So Cyril could have had in mind an act of brotherly
reconciliation with Rome; or equally, the relics could have been destined to serve as a supplementary feature
on some future mission” (A.-E. N. Tachiaos, Cyril and Methodius of Thessalonica. The Acculturation of the
Slavs, New York 2001, 50).
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to the throne of Emperor Basil the Macedonian (Emperor 867-886), created the conditions for
resuming dialogue with the Holy See, but to the detriment of Photius, who was soon deposed
since he was an obstacle to reconciliation with Rome. In order to reconcile with the West for
more effective opposition to the Islamic world, the new Emperor restored the previous patri-
arch, the eunuch Ignatius, to the patriarchal throne.

Having lost the support of the previous Emperor and of their friend patriarch Photius,
Constantine-Cyril and Methodius went to Rome, offering the relics of Clement as a sign of
reconciliation (868). Just at that moment, the philo-Frankish party of the Roman curia, led by
Formoso, who had worked so hard in the Bulgarian Khanate, appeared to be defeated and were
opened new perspectives in relations with Byzantium. Following the death of Constantine-
Cyril (869), Methodius, who had decided to continue with the mission, was forced to submit

himself to the exclusive protection of the Pope.

PHASE 2 OF THE PHOTIAN PATRIARCHATE (878-886)

The second phase of Photius’s patriarchate was inaugurated with his reconciliation with Rome.
It was characterized by a careful policy of penetrating the Balkans as far as the Adriatic coast.
At this stage Methodius, Archbishop of Great Moravia (1885), dealt with the organisation of a
local church and the translation of religious texts into Slavic, including the first Slavic version
of the Bible. His Life testifies to a trip to Constantinople, about which historians express doubts,
but which we have no reason to deny. This episode could be explained by Photius’s new rise to
the patriarchal throne and the resumption of his missionary policy, but at the same time by the
difficulties encountered by Methodius in defending the tradition of the Constantinople Creed
in Moravia. This rapprochement with Constantinople would also explain the hostility of Rome,
where the philo-Frankish party had taken a dominant position with John VIII (7884). In those
years Methodius had to defend himself against attacks by the priest Viking, whom Rome had
imposed as his suffragan.

Methodius probably made that journey in the year 879, when bishop Gabriel of Ochrid took
part in the Synod of Constantinople convened by Photius®. Photius’s activity from Ochrid to
Moravia, in collaboration with Methodius, however, raised the concerns of John VIII towards
the bishops of Dalmatia from Nin to Split. In letters written in 879, in fact, John VIII had ex-

pressed his fear about the spread of “Greek and Slave» influence”. Moreover, Methodius had

24 E. Naxidou, «An Aspect of the medieval History of the Archibishopric of Ochrid: its Connection with
Justiniana prima», Byzantinoslavica LXIV, Praha 2006, 153-167.

25 In 879, Pope John VIII wrote: “Porro si aliquid de parte Grecorum vel Sclavorum super vestra ad nos
reversione vel consecratione aut de palii perceptione dubitatis, scitote pro certo, quoniam nos secundum
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introduced his disciples to the tradition of Eastern Christianity and they had been trained to
translate from Greek. Methodius’s funeral was also held in Greek to emphasize the relationship
with Constantinople, despite the fact that Methodius recognized that the territory was under
Roman jurisdiction.

The penetration of Methodian tradition in the Croatian area may already be the result of the
work of the Archbishop of Moravia and not only later by his disciples from Bulgaria. Again we
can assume that Photius had moved in accordance with the new Emperor Basil the Macedonian
who kept close relations with prince Zdeslav, a precious ally against the Bulgarian Khan, who
outside the Byzantine jurisdiction and with the help of Rome, was preparing to set up his own
independent patriarchate®. Meanwhile, at the initiative of Photius, the Christianization of the
Serbian population was developed 2.

In this first phase, the project encompassed a vast area from Moravia to the shores of the
Adriatic Sea as far as Crimea, collided with Rome, looked to the East, from Crimea to the Volga
and Armenia. In the second phase, the Photius project seems to focus more on the surrounding
areas, trying to contain the Bulgarian Khanate and establishing closer relations with the Danube
and Dalmatic area. There is no doubt, however, that in the mission to the Slavs the patriarch’s
closest collaborators were Constantine-Cyril and Methodius, and that their mission was ad-

dressed to all the Slavs, especially in an anti-Frankish perspective.

PATRIARCH PHOTIUS AND THE SLAVIC LIVES OF CONSTANTINE-CYRIL (VC)
AND METHODIUS (VM)

It might be objected that the Patriarch Photius is hardly mentioned in their Slavic Lives . This
fact, however, depends on the time period in which these hagiographical texts were written.
Photius is mentioned in the VC, simply as his master in philosophy, elsewhere the anonymous
author speaks only of the “patriarch”. Even the VM speaks only of the “patriarch” , although
it is obvious that the narration relates to Photius, initially at the time of Michael III and later at
the time of Basil the Macedonian. There is an easy explanation: the VC was written in Moravia
when Photius was still alive, but it could only remember him as a teacher and not as the patri-

arch in the context of the Filioque controversy with the Germanic clergy. The VM, written by

sanctorum patruum decessorumque nostrorum pontificum statuta vos adiuvare auctoritate curabimus” «Re-
gistrum Iohannis VIIL. papae», ed. by E. Caspar, in MGH, Epp. VII (Epistolae Karolini Aevi V), Berolini
1974 (I ed.), 157 (ep. 196).

26 Dvornik even suggests a trip of Methodius to Croatian territories, but his reconstruction of philo-papal
Methodius orientation is not convincing (Dvornik, «The Patriarch Photius », 54, fn.187).

27 See Dvornik «Les Slaves», 132ss., 233-258.

47



CYRIL AND METHODIUS: BYZANTIUM AND THE WORLD OF THE SLAVS (THESSALONIKI 2015): pp. 40-56

his disciples in Bulgaria, could not bring out the figure of Photius, while the First Bulgarian
empire was building its own patriarchate in opposition to the Constantinople patriarch. On the
contrary, even though temporary, disagreements with Constantinople should be highlighted, as
we read in his Life.

It is important to observe that Photius’s missionary project was taken up by different Emperors
(and even by Patriarch Ignatius, who returned to the office after Photius’s first resignation from
the patriarchate). The role of the Emperor, considered to be “equal to the Apostles”, should not
be underestimated but we cannot reduce the whole missionary initiative to imperial policy?. In
this regard I would like to mention the words of Constantine-Cyril on his death bed: “From this
moment I am no longer a servant of the Emperor, nor of anyone else on earth, but only of God
almighty. And I have been and I will be for ever. Amen”?.

To some extent the memory of the Photian project suffered a damnatio memoriae in Byzantium
itself because his figure remained tied to the controversy with Rome and to the anti-Ignatian
party, and because at the time of the Byzantine conquest of the Balkans and the conversion of
Rus’ (988), the geopolitical situation had changed profoundly. There is no doubt, however, that

the Photian project found a new application in the Rus’ at the time of Prince Vladimir.

GUIDELINES OF THE PHOTIAN PROJECT

Generally, the study of the Cyrilo-Methodian mission is focused on its cultural implications,
especially in the field of language history and translation: the question of the ritual adopted,
the role of the Slavic language in the liturgy, the texts translated and the quality of the transla-
tion of the Thessalonican brothers’s works. The guidelines of the missionary project and the
arrangements for its implementation remain entirely overshadowed. In fact, the texts on the
Cyril-Methodian issue, starting from their Slavic Lives, are a unique source for studying the
theoretical development and practical realization of the Christian mission by the Byzantines,
especially beyond the borders of the empire. Therefore we need to read the texts from this
point of view in order to analyse the art of mission at the time of Photius, when the patriarchate

strongly promoted his ecumenical role®.

28 So thinks, for example, V. Peri, quoting the letter of Patriarch Photius to the Eastern patriarchs (V. Peri,
«Spalato e la sua chiesa nel tema bizantino di Dalmazia», in Vita religiosa, morale e sociale ed i concili di
Split (Spalato) dei sec. X-XI. Atti del Symposium internazionale di storia ecclesiastica (Split, 26-30 settembre
1978), ed. by A.J. Matani¢, Padova 1982, 303, {n.88).

29 These words also inspired by ancient funerary inscriptions, according to R. Jakobson represent a com-
position in verse (R. Jakobson, « Stichotvornye citaty v velikomoravskoj agiografii», Slavisti¢na revija, X,
Ljubljana 1957, 118).

30 This ecumenical vision is testified evidently by the famous letter of Rastislav in VC, chap. XIV.
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On the basis of VC and VM we can establish that the Byzantine mission, according to the pa-
tristic tradition, rested on certain main guidelines. First, preaching work was developed, based
on the biblical and patristic sources, which placed the historical events presented in the liturgy
within a historical providential pattern. It was a teleological philosophy of history, in which
the Roman empire played a key role*'. Second, preaching was closely linked to liturgy. It was
therefore important to understand the liturgy, realized through mystagogy: just in the patristic
era the celebration of the liturgy was accompanied by a set of explanatory tools, starting from
the interpretation of the rites and sacraments®. Third, preaching contains a reflection on the new
Christian morality, especially on questions where the pagan tradition appeared to contradict
Christian practices, such as in the context of family morality.

At an organizational level, the missionaries proceeded to educate the local clergy who could
perform the functions of predication and celebration also with missionary tasks. This clergy
could have a role in mediating with local authorities, to whom the missionaries always referred
when carrying out their work. Finally, they favoured the formation of a local monastic order,
which was created almost immediately in the lands where the Christian faith of Eastern tradi-
tion had its roots®.

In the Slavic context this process became more complex when it was decided to invent a
new alphabet and to write in the Slavonic language, starting from the translation of sacred and
liturgical texts. Such a decision, with such far-reaching consequences for European history as
a whole, presupposed an idea of religion and culture that reflected the Hellenistic and Christian
Mediterranean roots: the idea of Christianity as a religion of the book and its appeal to the mind
(nous), i.e. to enlighten reason able to exercise philosophy*. This perspective could help, for
example, to better understand the definition of dtddoxalol Twv eBvdv, which means in the

Life of Clement, Constantine-Cyril and Methodius and their disciples®.

31 See on this topic the reconstruction of political Byzantine ideology by A. Carile (A. Carile, «Byzantine
Political Ideology and the Rus’ in the Tenth-Twelfth Centuries», Harvard Ukrainian Studies. Proceedings
of the International Congress Commemorating the Millennium of Christianity in Rus’-Ukraine, XII-XIII,
Harvard 1988-1989, 400-413).

32 We must underline that the patristic exegesis is largely oriented to explaining the sacramental rites, and
in general to Christian worship. A deep reflection on the relationship between holy scriptures and liturgy in
the patristic can be found in J. Danielou, Bible et liturgie. La théologie biblique des sacraments et des fétes
d’aprés les Péres de I’Eglise, Paris 1951.

33 We have scant information about it. Perhaps the first news in the Slavic field is the initiative of Patriarch
Photius who had sent certain Bulgarians to monk Arsenius to be educated (I. Dujéev, Medioevo bizantino-
slavo. 1. Saggi di storia politica e culturale, Roma 1965, 268).

34 These are the key issues in the Proglas to the gospels, generally attributed to the same Constantine-Cyril
(A. Vaillant, «Une poésie vieux-slave: la Préface de | ’Evangile», Revue des Etudes Slaves XXXIII, Paris
1956, 7-25).

35 Hannick, «Die byzantinischen Missionen», 297.
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We cannot dwell now on each of these points, which I will analyse in a special monography.
Here instead, we would like to remember the biblical and patristic cornerstones of the preach-
ing of the Thessalonican brothers, which we can find mainly in the VC and VM. In the past we
had already begun to carry out this research, although not in any systematic way. We present

here some results®.

APOLOGY OF MISSION

The teaching of Constantine-Cyril and Methodius was based primarily on holy scriptures.
According to the Moravian Liturgical Service, during his stay in Rome Constantine-Cyril de-
fended his mission in Moravia and Pannonia before the Pope and cardinals on the basis of
psalms and apostolic letters (“dauidicis et apostolicis autoritatibus™)?’.

Even before their departure, the Thessalonican brothers had selected certain biblical quota-
tions, crucial to defending their actions, especially regarding the use of Slavonic in the liturgy.
Later, in Moravia, these biblical passages served Methodius and his disciples to defend his
work as Archbishop consecrated in Rome to build the first Slavic church.

These quotations therefore had an apologetic purpose, but they were also important for oral
preaching, of which we unfortunately have no direct evidence. We can rebuild this arsenal on
the basis of biblical quotations in the texts dating back to the Cyrilo-Methodian age, especially
through analysis of their Slavic Lives.

Firstly we must consider the long passage from the First Letter to the Corinthians, which oc-
cupies most of chapter sixteen of VC (1 Cor. 14, 5-33, 37-40), but with a completely different
meaning compared to St. Paul’s original letter. The long passage of this Pauline epistle concerns
the proper order in the Christian assemblies and especially the so-called “glossolalia”, and ap-
parently has no bearing on the dispute about the use of Slavonic in the liturgy. However, as it
often happens in patristic commentaries, Constantine-Cyril extends the meaning of the pas-
sage, regarding a general topic of the First Letter to the Corinthians: to the order of Christian
assemblies. So St. Paul’s criticism of the disorderly practice of “glossolalia” and its appeal for
translating the languages of prayer so as to be understandable to everyone, gains a new mean-

ing. Applied to the new situation according to Constantine-Cyril’s interpretation, the quote is

36 See more widely M. Garzaniti, «Weisheit der Evangelien und Exegese der Heiligen Schrift im Werk von
Kyrill und Methodios», in Methodios und Kyrillos in ihrer europdischen Dimension, ed. by E. Konstantinou,
Frankfurt a.M. 2005, 73-83; M. Garzaniti, <Rol’ i znaGenie Svjaséennogo Pisanija v “Zitii Mefodija”», in
Svjascennoe Pisanie kak faktor jazykovogo i literaturnogo razvitija (v areale avraamskich religij)”. Sankt-
Peterburg.30 ijunja 2009 g., ed. by E.N. Mescerskaja, Sankt-Peterburg 2011, 149-157.

37 See the Moravian Liturgical Service (prima lectio) in A. Teodorov-Balan, Kiril i Metodi. Svezka vtora.
NaboZen pomen i istoricni svidetelstva za Kirila i Metodija, Sofija 1934, 191.
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used to justify the translation of sacred texts into Slavonic and the presence of Slavonic in the
liturgy.

This quotation follows St. Paul’s verse of the Letter to the Philippians,”And every tongue
confess that Jesus Christ is Lord, to the glory of God the Father” (Phil. 2, 11), closely related to
the interpretation of 1 Cor.14, 39 (“and forbid not to speak with tongues”), which is the key of
the previously mentioned passage®. This chapter of VC looks like a bible chain, which contains
passages of holy scriptures that Constantine-Cyril had collected for his polemics against the

“trilingual heresy” and it represents the authoritative basis of their mission.

THeE UN1vERSAL HorizoN AND THE TELEOLOGICAL CONCEPTION OF HISTORY

The most significant quotes in the Lives include the verse from the First Epistle of Paul to
Timothy, “God who will have everyone to be saved and to come to knowledge of the truth” (1
Tim. 2, 4, VC chap. I, 1; chap. XIV, 16; VM chap. II, 1). With these words, Cyrilo-Methodian
teaching wishes to emphasize the universality of salvation, linking it to the Greek idea of
“knowledge of truth.” The St. Paul quote occupies a key position in Cyrilo-Methodian sources
and we meet it in the preface of the VC and in the beginning of the VM. We read the same quo-
tation in the Proglas to the gospel and in the Treaty on the letters of monk Chrabr®, witnesses
providing a more or less direct echo of the Cyrilo-Methodian mission, and dating to no later
than the first generation of disciples of the Thessalonican brothers.

The teleological conception of history plays a fundamental role in VC and VM. We can find
a brief meditation on this matter at the beginning of VM. Probably inspired by the Orations
on Athanasius of Gregory of Nazianzus (21, 37), the anonymous author of VM conceived the
idea of including a long preamble in the VM, perhaps a catechesis of Constantine-Cyril or
Methodius, which summarizes the long history of salvation, since the creation of the world
through the happenings of Old Testament patriarchs and prophets, until the age of the Apostles
and “Martyrs” and the celebration of the ecumenical councils®. The work of Methodius is inter-
preted as the latest outcome of the project of salvation, in a particular historical situation, which

saw collaboration between the Eastern Roman Emperor Basil I and the Petrine See at the time

38 It is worth mentioning that this verse is explicitly quoted in the letters of John VIII Praedicationis Tuae and
Industriae Tuae, sent respectively to Methodius and Svatopluk (Teodorov-Balan, Kiril i Metodi, 219, 222;
Grivec, Tomsi¢, Constantinus et Methodius Thessalonicenses, 72-13; Magnae Moraviae fontes historici, I-V,
Brno 1966-1976, 111: 193, 207).

39 See text edition in K. Kuev, Cernorizec Chrabr, Sofija 1967.

40 Vaviinek, relying on Grivec, assumed that this is a catechesis of Constantine-Cyril (V. Vavfinek,
«Staroslovénské Zivoty Konstantina a Metod&je a panegyriki Rehote z Nazianzu», Listy filologické 85, Praha
1962, 121).
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of Adrian II to spread the Gospel among the Slavic peoples.

THE CHARACTER OF MISSIONER

In the second chapter of VM, which immediately follows the long preface, the hagiographer
quotes the First Letter to the Corinthians (1 Cor.9, 22). Referring to the virtue of Methodius, the
anonymous author underlines his readiness to become “all things to all, to win all” (VM, chap.
II, 3). But in the Bible we read: “all things to all, to save at least some” (1 Cor. 9, 22). Verse 22
is evidently not reproduced literally. The hagiographer seems to look at the whole passage of 1
Cor. 9, 19-23. The key role of this quotation in the Life is confirmed by its presence in the epi-
logue of the VM, but even here the Pauline passage is not reproduced literally, “was all things
to all, to win all” (VM, chap. XVII, 13).

We have been able to demonstrate that verse 1 Cor. 9, 22, revised in the light of 1 Cor. 9,
19-23, it has a key position in the writings of Gregory of Nazianzus and is applied particu-
larly to the figure of the bishop*. In the first half of the ninth century, probably on the basis
of the funeral Oration on Basil, this quotation was included in the Life of the patriarch of
Constantinople, Taras (730-806), who restored the worship of icons and, we must underline,
that he was a relative of Patriarch Photius. Maybe, inspired by Patriarch Photius, the quotation,
elaborated according to the patristic tradition, could have been included in Cyrilo-Methodian
teaching®2. We have also observed that the aforementioned Pauline quote appears several times
in a reworked form in Photius’s letters. We meet it, for example, in the conclusion of his letter
to the Archbishop of Thessalonica, Paul®.

This Pauline passage, then, is entered in the reflection of the Thessalonican brothers accord-
ing to the exegesis of the church father, becoming the leitmotif of Methodius’s pastoral work.
After his death, presenting the inheritance of the bishop of Great Moravia to posterity, the re-
vised quotation of 1 Cor. 9, 22 was adopted to interpret his teaching in the light of the apostolic
model, offered by St. Paul, assuming the function of biblical key of the VM.

41 Garzaniti, «Rol’ i znacenie», 152-154. We find traces even in his sermons. The Pauline passage that con-
tains this verse is read in the liturgy of the vigil of the Epiphany, and to this important feast Gregory devotes a
sermon in which the preacher expands on the concept of “gain” and “salvation”, exhibited in the Pauline read-
ing (Oration 38). For the Orations of Gregory of Nazianzus we used the edition by C. Moreschini (Gregorio
di Nazianzo, Tutte le orazioni,ed. by C. Moreschini, Milano 2000).

42 See Sancti Tarasii Costantinopolitani Vita, in PG 98, coll. 1385-1424, particularly col.1420.

43 See Ep.283 Paulo Archiepiscopo Thessalonicae, 529-532, in Epistulae et Amphilochia. 2. Epistularum
pars altera, ed. by B. Laourdas, L.G. Westerink, Leipzig 1984, 11, 253.



MARCELLO GARZANITI: THE CONSTANTINOPOLITAN PROJECT OF THE CYRILO-METHODIAN MISSION ACCORDING TO THE SLAVONIC LIVES OF THE THESSALONICAN BROTHERS

MoRrAL TEACHING

Lastly, we just want to mention the series of biblical quotations concerning Methodius’ moral
teaching. In his Life (VM, chap.XI) we read that the Archbishop tried unsuccessfully to dis-
solve the marriage between an adviser to the prince and his godmother, which certain com-
plaisant priests had supported. A. Vaillant linked this passage with the fragment of a sermon in
Codex Clozianus, which follows the Homily for Palm Sunday of John Chrysostom, and identi-
fied Methodius with the author of this homily*. In this sermon, of which we retain only the end,
we read an appeal to the prince for the enforcement of God’s law, without any preference, and
specifically an explanation of the prohibition of marriage between the baptized and their god-
mothers or their godchildren. This severe speech is followed by a presentation of the doctrine of
Christian marriage with the help of a biblical chain (Eph. 5, 3-6, but with remodelling, Mt.19,
3, Mt.5, 32, Mt.19, 6, Mal.2, 15-16).

Even with another order, we find a similar chain in the VC (chap. XV), which accuses the
Latin clergy of allowing the celebration of illegitimate marriages. It starts with the quotation
from the prophet Malachi, which presents several verses in an elaborated form (Mal. 2, 15-16.
15.14), followed by several gospel passages against adultery and the indissolubility of Christian
marriage (Mt 5, 27-28, Mt 5, 32; Mt.19, 6). Interestingly, this chain is introduced by the invita-
tion to rightful sacrifice, with the quotation of Ps. 54, 14, while in the epilogue of the homily
we read an adapted quotation from the Book of Samuel, in which obedience is recognized as
being better than any gift (1 Sam. 15, 22). We are probably dealing with a chain drawn up by
the Thessalonican brothers for pastoral practice already in their mission to Moravia and one
that Methodius applies in a particular case, when he opposed the marriage of an adviser to the
prince to his godmother. In Photius’s letter to Khan Boris, who took the name Michael at his
baptism, despite the dominating exposure of Christian dogmas, reflections on moral issues are
not entirely absent. Notable among these are the attitude towards women and the issue of mar-

riage, with a clear reference to Mt.5, 28%.

Although both brothers aspired to retire into a monastery, to devote themselves to prayer and
meditation on the holy scriptures, the imperial court forced Constantine-Cyril and Methodius to
engage in a difficult mission among the Slavs. They faced this challenge with the instruments
in their possession, according to the Eastern Christian tradition, based on the interpretation of

the gospel and the holy scriptures according to patristic thought, which put the liturgy and the

44 See A. Vaillant, «Une homélie de Méthode», Revue des Etudes Slaves XXIII, 1-4, Paris 1947, 34-47.
45 Ep.1, 1043-1067, in Epistulae et Amphilochia. 1, 34.
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celebration of the sacraments at the centre of Christian life. The reference to the holy scriptures,
then, was essential, both for apologetic purposes, especially for defending the mission against
its detractors, and for the catechetical instruction of neophytes. The brief reflection on the bib-
lical quotations and chains in the Lives of the Thessalonican brothers is the best testimony to
the work that was prepared in Constantinople, most likely under the leadership of Patriarch
Photius. Other elements might result from more detailed research into biblical exegesis in the

work of Photius, but this study requires specific research.

CONTINUITY OF THE PHOTIAN LEGACY IN THE SLAVIC AREA

There are additional elements that link Photius to the work of Cyril and Methodius beyond the
witnesses of the Lives of the Thessalonican brothers and their biblical quotations, corroborating
their testimony. The first is the presence of the Slavic version of a Photian homily in the Codex
Suprasliensis, which could date back as far as the time of Constantine-Cyril and Methodius®.
The subject, linked to the idea of Christian pedagogy, develops a key theme of missionary
work.

Further testimony of Photius’s influence on their mission is provided by: Izbornik 1073. This
miscellaneous codex, compiled at the time of prince Sviatoslav Kiev, goes back to a Slavic man-
uscript related to the age of Tsar Simeon of Bulgaria. Thirty years ago, however, V. Levockin
advanced the hypothesis that this collection of patristic writings could be identified with the
“Book of the Fathers” translated by Methodius during his episcopal ministry in Moravia (VM
chap. XV, 5). His thesis, however, was not followed especially because of the weakness of
his arguments*’. About ten years later, however, fundamental research was published by M.V.
Bibikov (1996) devoted to this work in which the eminent Byzantine scholar studying the
Greek tradition of the model of Izbornik 1073 suggests that this miscellany was conceived in
Constantinople in the imperial curia in the second half of the ninth century.

Firstly Bibikov refers to the dedication of a Parisian code (Paris.gr.922, f.4), which speaks
about “Augusta Eudoxia”. This person could be identified with the Empress Eudoxia Ingerina,
a figure of the Byzantine court who played an important role in the court at the time of the
Emperor Michael 111, and later as a wife of the Emperor Basil and mother of future Emperors

Leo and Alexander, as well as of the Patriarch Stephen®. She was thus the originator of the

46 See text edition in Suprasdlski ili Retkov sbornik, ed. J. Zaimov, M. Capaldo, voll. I-II Sofija 1982.

47 L.V. Levockin, «“Oteceskie knigi” i Izbornik Svatoslava 1073g.», Sovetskoe Slavjanovedenie 6, Moskva
1985, 75-80.

48 M. V. Bibikov, Vizantijskij prototip drevnejsej slavjanskoj knigi. Izbornik Svjatoslava 1073g., Moskva
1996, 301-307. See on this figure C. Mango, «Eudocia Ingerina, the Normans, and the Macedonian Dynasty»,
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Macedonian dynasty. It is worth recalling not only that she belonged to the noble family of
Martinakioi, but in particular her Varangian origin (Ingerina from Ingvar). We must, therefore,
presume, some relationship with the Eastern Slavic world, in which the Varangians had set-
tled.

Secondly in the Greek manuscript, the short patriarchal chronicle therein contained ends with
a reference to the second rise of Photius to the patriarchal throne®. Nevertheless the Russian
scholar seems to prefer a later date for the composition of the Greek model of Izbornik 1073,
namely the era of Emperor Alexander, the son of Basil, and the Patriarch Nicholas Monk,
mentioned in other Greek manuscripts of the Greek miscellany at the basis of the Izbornik, but
still deeply attached either to the same Eudoxia or, as in the case of the Patriarch Nicholas, to
Photius®.

In any case, it seems clear that this anthology was compiled in a Photian environment, before
or after his death. We favor the first hypothesis, however, considering that Photius was famous
for his collections of texts and quotes, starting with his famous Bibliotheca.

The content of the miscellany should also be taken into account®. The Izbornik is an anthol-
ogy of the writings of the church Fathers, extraordinarily useful for training the clergy. Photius
or his associates may have completed and dedicated it to the empress Eudoxia Ingerina, plan-
ning to use it to train missionaries destined to work with new peoples, from the Rus and the
Probulgarians to the Slavs. At the time of Photius’s second patriarchate, Methodius may have
heard about this work or its prototype during his stay in Constantinople, when he reestablished
contact between the Archbishop of Moravia and the curia of Constantinople. There is no doubt
that if Methodius had effectively translated the Bible, as the VM (chap.XV, 1-3) tells us, he
would also have needed this miscellany, which is essential for proper exegesis, starting from
the list of canonical books and the question of the figural interpretation. Methodius could have
brought the Greek prototype of Izbornik 1073 or a similar anthology from Constantinople and
have had it translated for the disciples and clergy that he was training. The definition of “Book
of the Fathers” well corresponds to the titration of the same Izbornik: “Collection of many
Fathers. Interpretation of obscure words in the Gospel and Epistles, and other books, briefly
explained for memory and for ready answers”.

In general, the research focuses on the nature of this encyclopaedic miscellany, but the con-

structive principle that revolves around the holy scriptures is not clearly identified, beginning

Zbornik radova Vizantoloskog Instituta, XIV-XV, Beograd 1973, 17-27.

49 Ibidem, 317.

50 Ibidem, 318.

51 See F. Thomson, «The Symeonic Florilegium — Problems of its Origin, Contents, Textology and Edition, to-
gether with an English Translation of the Eulogy of Czar Symeon», Pal®obulgarica 17/1, Sofija 1993, 37-53.
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with the Gospel and the Apostle, which are interpreted according to the patristic exegesis in
the pedagogical form of question and answer. The erotapokriseis genre is, in fact, the core of
Izbornik and most of the questions are related to the biblical exegesis®.

This hypothesis, which we will develop in the future, allows us to recognize at the very begin-
ning of Methodius’s translation work, his attempt to build up a fundamental library including
not only liturgical texts, but also the Bible and the tools for commenting on it, in a miscel-
lany that represents the first exegetical anthology of Slavic literature. This is probably why
Methodius’s disciples edited a copy to offer to Tsar Simeon, adding a eulogy which testified to
the Tsar’s protection towards the formation of a church of Methodian origin in Bulgaria. The
choice had to fall precisely on this miscellany for its educational purposes, the same purpuses

as the Greek anthology conceived at the time of Patriarch Photius.

CONCLUSION

The missions of Cyril and Methodius were part of a broader missionary project developed
in Constantinople in the second half of the ninth century, particularly by Patriarch Photius in
an area which includes the space of ecumene from the Middle East to central Europe. This
far-reaching missionary effort was based on theological reflection, which is testified by the use
of the Bible and patristic exegesis in the Cyrilo-Methodian sources. The complex history of
Izbornik 1073 can also be placed in this vein. The analysis of VC and VM affords us an open
window on the missionary idea in the Byzantine empire, which differs in certain aspects from

the missionary concept developed by the Roman Apostolic See.

52 On the trail of Bibikov and with the support of F. Thomson, S. Sieswerda, who prefers to give the Greek
model of Izbornik the remarkable title of Soterios, continued to study the Greek manuscript tradition without
being able to identify the constructive principle of the miscellany (D.Tj. Sieswerda, «The Zwti)oLog, the
original of the Izbornik of 1073», Sacris erudiri 40, Turnhout 2001, 293-327).
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THE MORAVIAN MISSION — A SUCCESSFUL
AND AN UNSUCCESSFUL RESULT OF THE ACTIVITY
OF STS. CYRIL AND METHODIUS

Svetlina Nikolova

he Moravian Mission of the Slavonic brothers Cyril and Methodius, which crowned

their activity, is in fact the only part of their work that has had an enormous impact

on the development of written culture in Europe after their deaths. Up to the present
day it has been a work of Pan European importance. As witnessed by the sources, Cyril and
Methodius lived and worked among the Slavs in Central Europe over a period of only 22
or 23 years. During that time their mission went through different stages of development.
In each of these stages this work received different assessment both by the state authorities
of the Slavs among whom it was carried out and by the church authorities that had direct or
indirect jurisdiction over the lands where the Slavonic enlighteners worked. Obviously, their
activity received an ambiguous appraisal also in the sphere of the Byzantine state authorities,
which had entrusted that mission to them. These differing assessments of the work of the two
brothers and respectively the attitude of Cyril and Methodius to these assessment and the
subsequent steps that they took led to a number of successful and unsuccessful results. This
article analyses these processes and makes an attempt to present and systematize the causes
of that development of the Moravian Mission.

Today, after more than two centuries of research on the activity of the brothers from
Thessalonica, we know a lot about the overall development of their activity as well as about
their work in the different periods of their life. Of course, no details have reached us about
their lives and work — not like the ones we have about prominent church, community and
state persons of the Modern times. Information of different scope has been preserved about

the different periods of their life. Fortunately, as far as the beginning of their mission to
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Great Moravia is concerned, as well as the process of its implementation, completion and
its immediate consequences, the scholars have sufficiently well documented data at their
disposal. It is important that a significant part of it is located in the only extant sources which
contain indisputable documentary evidence - the messages of higher Roman clergymen from
the end of 872 until the end of 885 - a period covering more than half of the time during
which the Great Moravian mission took place'. The evidence included in the earliest Slavonic
sources — the Long Life of St. Cyril and St. Methodius - is extremely important both for this
period as well as for the beginning, the end and the consequences of the mission?. Without
this evidence we would not have a complete picture of their lives and work. The evidence
is characterized by a high degree of reliability, and so are some works of their students
and followers who worked in Bulgaria at the end of the 9™ and the beginning of the 10™
centuries’. Unfortunately, we do not know the Byzantine sources from the 9 -10" century,
which describe this period of the activity of the brothers from Thessalonica. The earliest
evidence of it, written in Greek language, belongs to Theophylact of Achrida (the 80s of
the 11" century - 1107)*. However, this unique information about the destiny of the work of
Cyril and Methodius during the mission of the Slavic teachers in Great Moravia, about the
events immediately after the death of Methodius and the activities of his students in Bulgaria,
is based on other, previously unknown, older Slavic sources, apparently associated with the

followers of Cyril and Methodius and providing important reliable data to scholars.

Taking into account the early sources that contain information about the activity of Cyril
and Methodius, related to their mission in Great Moravia, how could the results of it be

assessed?

Firstly I would like to point out the fact that the very beginning of the Great Moravian mission

1 Magnae Moraviae Fontes Historici. Il1. Diplomata. Epistolae. Textus historici varii, . Brno 1969, 161-171,
189-193, 197-208, 210-212, 215-229 (=Opera Universitatis Purkynianae Brunensis. Facultas Philosophica,
134). See also: A.Teopopos-banan, Kupua u Memoou. 2, Cocpusi 1934, 211-230.

2 Knument Oxpupcku, Coopanu couunenus. T.3. [Ipocmpannu scumus na Kupua u Memoouii. Ilonrorsunm
3a nevat bouto Ct. Anrenos u Xpucro Kopos, Cocpust 1973.

3 1. VBanos, Bwazapcku cmapunu uz Maxedonus. Bropo, nombaneHo mznanue. Cocust 1931(Poronunto
uznanue. Cocpusi 1970), 305-311. K. M. Kyes, Yepropusey Xpabep, Cocusi 1967.

4 An. Munes, I poyxume scumus Ha Kaumenm Oxpuocku. Y BOJ, TEKCT, IPEeBOJ U 06sicHuTeHN Oeneskku, Co-
dus 1966, 76-147; I'pwvyru uzeopu 3a 6eazapckama ucmopus. T.9. [Ipoussedenusn na Teogpuaraxm Oxpuo-
CKU, apxXuenuckon 6ea2apcku, omuacsawu ce 0o oeazapckama ucmopus. Yacm 2. Kumue na ce. Kaumenm
OXpuocKu, MovueHU4ecCmeomo Ha 15-me mueepuynoicKu MovYeHUUU, NUCMA, CIMUXOMBOPEHIUE, NOCEENEHO
Ha Huxughop Bpuenuii, wvacm om ob6screruemo kom nucmomo na an. I[lasea 0o pumasnume. IIoqroreenu ot
W I'. Unues, Cocpust 1994, 8—41.
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is considered a successful result of the previous work of the brothers from Thessalonica in

Byzantine Empire both by the Byzantine authorities and by contemporary science.

The medieval hagiographer of Cyril presents in great detail the creation of the Slavonic
alphabet before 882 in his Long Life, chapter 14th. It can be inferred from this passage that
the alphabet was created at God’s suggestion as a result of the request of the Moravian Prince
Rastislav and after the direct order by Byzantine Emperor to Constantine the Philosopher in
the presence of his associates, before his departure to Great Moravia, with the purpose of
spreading Christianity in plain language®. We can also infer that no Slavonic alphabet had
existed before that. However, one can make other inferences from the text of this chapter
about the attitude of the Byzantine state power to the activity of Constantine and Methodius
until that date. In order to assign this mission to them, the Emperor, without doubt, not only
valued highly the great abilities of the two brothers as missionaries, but also knew their
literary activities and thought that on this basis they could complete successfully the mission
in Great Moravia. In addition, he and his advisers were convinced that they were the most
appropriate persons to carry out this mission. The Vita presents not only the personal encounter
of the Emperor with Constantine, but also his efforts to convince publicly the philosopher
to undertake the difficult task of creating a script before his departure. This is how the
Long Life presents emotionally the actions of the Emperor and his advisers after the task is
completed® : Bn3pecené xe ce ul pb & npocnasé 61 ra ¢b cBoémé cuBaTHEKT . H nocna ero cb
mapl’ muwrl Mé... At that he wrote a special letter to the Moravian Prince, characterizing his
messengers in the following way: H nocnaxwN Té Toro.... MYxa uTYTHa & 651l roBapHa, &
KH->KHa s3710 ¢-nocoda. H cb np-éME napp Ooni-€ € ubCcTHIE Mave Bbcakaro 3jara & cpeopa,
& kameH-a fpararo € 6oratbcTBa npexopeniaro. At the conclusion of the Emperor’s letter it
is pointed out that if the Moravian king supported the mission of Cyril and Methodius, he
would leave for himself a memory equal to the memory about the first Emperor of the Eastern
Roman Empire. Though it may seem that the letter was full of hagiographic formulas, it is
also evidence of appreciation by the Byzantine state authorities of the qualities and previous
success of the activity of the brothers from Thessalonica, specifically highlighting their
work in the field of spiritual culture. We do not have any information about the attitude
of the Byzantine church authorities to assigning the Moravian mission to Constantine and
Methodius. However, taking into account their previous missionary activity and the close

relationship of their life until that time with the church community, there can hardly be any

5 Knument Oxpupicku, CoOpanu couunenus. T.3. [Ipocmpannu weumus na Kupua u Memoouii, p. 104.
6 Kmumenr Oxpuncku, Cobpanu couunenusn. T.3. [Ipocmpannu scumus na Kupua u Memoouii, 104-105.
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doubt that it started with their approval, which was the result of high appreciation of their

work in this regard.

The Modern science should also evaluate the launch of the Great Moravian mission as a
successful result of the activity of the two Byzantine clergymen both as missionaries and

active characters in the field of written spiritual culture.

Scholars agree that the transfer of the Slavonic alphabet from Byzantine Empire to Great
Moravia indeed happened at the request of Prince Rastislav and the order of the Emperor
Michael III. At the same time, however, it is clear that it is not possible to perform in such
a short time such a complex task as the compilation of an alphabet and the translation of
difficult liturgical texts, and it is not possible to create a comprehensive written system only at
someone’s suggestion, request or order. In addition, neither the extraordinary abilities of the
two brothers from Thessalonica, nor even the philology genius of Constantine are sufficient
to explain the speed with which the task was performed, and the reasons why they not only
agreed but also managed to successfully complete it. The only plausible explanation is that
during the few months in 862-863 they only systematized and finalized their many-year
work in this direction, based on their long and direct communication with the Bulgarian Slavs
in the Byzantine Empire, and that Constantine and Methodius might have used the Slavonic
alphabet and Slavonic language in some form and some initial version among Slav residents
in the Byzantine Empire. This activity was hardly carried out without the knowledge and
consent of the Byzantine authorities, which were interested to some extent in the use of the
Slavonic script in order to more easily Christianize and consequently transfer the Slavic
tribes, which in the first half of the 9" century enjoyed high autonomy and independence,
into loyal subjects of the Byzantine Empire. At the same time, there was a danger that the
Slavonic alphabet could become an important factor in maintaining the identity of Byzantine
Slavs. As a result, the ruling parties did not provide favourable conditions for its creation
and distribution, and it can be considered that the progress in the work of Constantine and
Methodius is mainly due to the personal activity of the two brothers. This personal activity
is undoubtedly a result of their strong interest in resolving an important cultural issue of the
mighty old Byzantine Empire — the integration of large Slavic population, scattered both
in its European territories and the Asia Minor territories, and raising it to the level of its

Christian culture.

The interest of Constantine and Methodius had its deep roots and accompanied Constantine

and Methodius from their early childhood to death. Here we can point out that they may have
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come from a Hellenized Slavic family, or at least the mother could be Slavic’. Without doubt
they communicated with Bulgarian Slavs in Thessalonica and had a perfect knowledge of their
speech: one of their closest disciples, Kliment of Achrida, testified in the most authoritative
source on the life of St. Methodius — his Long Life, chapter 5 ,,You are Thessalonians and
all Thessalonians speak pure Slavonic language* (821 Bo tecTa CEAOVNNHNA, AX CEAOVHNE RACH
PHCTO CAORBNBCKBI SGC’EAO\]‘WTL)S.The sources indicate that Methodius was a governor of a
Slavic principality for about ten years®. Most scholars identify its location in Strymon area,
north of Thessalonica, but some researchers believe that it was located in Bithynia area, in
Asia Minor. We also learn from them that a Slavic tribe of the Bulgarian group ,,Strumtsi*
lived in Strymon area since the 7th century'® and that after 658 and 688-689 two Byzantine
Emperors (Constant II, 641-668 and Justinian II, 685-695, 705-711) moved significant
Slavic population masses from the European lands of the empire (from Thessalonica and
the southern parts of Thrace and Macedonia) to Asia Minor''. Because of this empathy for
the fate of the Slavs, the two brothers knew perfectly their lives and captured their needs.
Adding to this their ability to work to meet those needs in the cultural area, both due to the
extremely high education of Constantine and the access of the brothers to those Byzantine
social circles who made government decisions, it is clear why they undertook the task to
create the Slavonic alphabet. We should not also forget the objective need during that time
for Byzantium and the Byzantine church to maintain and expand their influence - political

and religious - among the new Slavic nations in Europe.

7 The most important facts and opinions about this problem are summarized with rich bibliography until
2001 in: B. TenkoBa-3aumoBa, [1. Yemekues, ,, [Iponsxon Ha Kupun u Meropnit*, Kupuaio-Memoouescka
enyuxaoneous. T. 3, Codus 2003, 343-349.

8 Kimument Oxpupcku, Cobpanu couunenus. T.3. [Ipocmpannu xeumus na Kupua u Memoouii, p. 188.

9 According to chapter 3th of the Long Life of St. Methodius he spent in the Slavic principality ,,many years®
(Knument Oxpupcku. Covopanu ceuunenusn.T.3. [Ipocmpannu swcumus na Kupua u Memoouii., p. 174, 187,
198, 205); according to the Encomium of Sts. Cyril and Methodius — ,,a short time* (Kmmment Oxpuacku,
Co6pann cbuntnenus. T.1.06pa6orunu B. Ct. Anreno. K. M. Kyes, Xp. Kopos, Codust 1970, p. 457,
469); according to the Prologue Life of St. Methodius — ,,ten years* ( C. Hukonosa, ,,3a Bb3HHKBaHETO Ha
IIponoxkHoTo MetonueBo xurtue”, Jlumepamyposuanue u ¢poaxaopucmuxa. B uecm na 70-200uwynunama
Ha axaodemux Ilemwop [unexos, Codpust 1983, c.91).

10 See for example B. 3narapcku, M cmopus na 6vazapckama Ooprcasa npes cpeonume eexoge. T.1. [Topso
b6vaeapcko yapcmeo. 4.1. Enoxa na xyno-6vazapckomo Haomowue, Copust 1970, p. 315, 436, 506, 509,
512; 1. Anrenos, Obpa3sysare Ha 6vazapckama Hapoowocm, Cocusi 1971, p. 160, 174, 317; Hcmopusa na
Bwazapusa. T. 2. [IbpBa 6barapcka pbpxasa, Codust 1981, p. 45, 90; A.-E. H. Taxuaoc, Ceamuie bpamps
Kupuan u Megpoouii, npoceemumeau caasan, Ceprues Ilocan 2005, p. 27; A.-E. N. Tachiaos, Cyril and
Methodius. The Tessalonian Enlighteners of the Slavs, Thessaloniki 2013, p.19.

11 Bx. nanp. 3narapcku, Mcmopus na 6vazapckama Ovpicasa npes cpeonume eexose. T.1. [Tepso 6vazap-
cko yapcmeo. 4.1 .p. 51,191-192,219; Ucmopus Busanmuu 6 mpex momax. T. 1, Mocksa 1967, p. 362-353;
Hcmopua na beaeapus.. T. 2, p. 42, 86, 108, 110, 199, 465-466; Taxuaoc, Cseambie 6pamosa Kupuair u Me-
¢oouii, 54-57, 105; Tachiaos, Cyril and Methodius, 42—43.
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As I already said, without doubt the invention of the Slavonic alphabet is a process that
continued for a long time. However, it is needless to guess exactly when it started because
there is no specific data on this, and we could only be left in the field of interpretation of
the well-known references and their comparative studies. However, Chernorizets Khrabur
provides precise parameters for the time of completing the process of creation of the Slavonic
alphabet and we have no right to ignore them. Chernorizets Khrabur mentions in his work
that, when he was asked when Constantine created the alphabet, the literate Slav answered:
,»At the time of Michael, the Greek King, the Bulgarian Prince Boris, the Moravian Prince
Rastitsa and Prince Kotsel of Blaten in the year of the creation of the world 6363“'2. There
is hardly any opportunity to question any of the information mentioned here. They are not
limited to the statement for the year, which the Bulgarian men of letters actually never
recalculated in any way, because until the end of the Bulgarian Middle Ages they show all
dates introduced by themselves relative to the creation of the world, not relative to the Birth
of Christ. The eminent Old Bulgarian writer mentions the names of several rulers during
whose reign the Slavonic alphabet was created, by means of which the first translations were
made, and this allows further specification for the chronology. The time of the reign of these
kings is well known. As for the first three - Emperor Michael I1I (842-867), Bulgarian Prince
Boris (852-889), Moravian Prince Rastitsa (846-870) — both 855 and 863, the two possible
years, associated by the scholars with the creation of the Slavonic alphabet, are included in
the years of their rule. This is not the case with Prince Kotsel. He ruled the principality of
Blaten after his father Prince Pribina. However, the last accurately dated information about
Pribina is from 20 February 860, when Emperor Ludwig called him ,,our faithful prince*
(fidelis dux noster) in a document confirming a donation made by Pribina, intended for the
monastery of Niederaltaich, and preserved in its original until today in the State Archive
in Munich®. And undoubtedly Kotsel ruled from 860/861, since the first precisely dated
document, which mentions his name as a ruler (comes de Sclavis) who donated property to
the church ,,St. Mary* in Freising, is from March 21, 861. It is also preserved in its original
in the same archive.!* Therefore we can conclude that the time of the final completion of a
comprehensive written system reflecting in the most perfect way the features of a south-
eastern Bulgarian manner of speaking and the translation of the most important liturgical
texts to the newly created literary language, is definitely identified as 863 by Chernorizets

Khrabur at a time when people who have seen the two Slavic educators were still alive - no

12 Kyes, Yepropusey Xpabop, p. 191.
13 Magnae Moraviae Fontes Historici. I11, 53-55, 319.
14 Magnae Moraviae Fontes Historici. I11, p. 61, 319.
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doubt this is entirely credible information.

We know from Chapter 14th of the Long Life of St. Cyril that only after the creation of the
alphabet Constantine and Methodius were sent to Great Moravia. Thus the completion of the
process of the creation of the alphabet, accelerated by order of the Byzantine Emperor, is an
obvious successful result of the work of Constantine and Methodius until their departure - a
result, which has received the recognition of the state and church authorities in Byzantium.
Therefore it can be concluded that the Moravian mission started with a proven success -

personal as well as state and church.

seskoskoskosk

The arrival of the two brothers to Prince Rastislav marked the beginning of the initial spread
of the Slavonic alphabet in Europe. During this new stage, their activity, developing already
in a completely new environment and under different social conditions, faced completely
different challenges. How did they overcome them?

We should immediately say that the need of the Byzantine Slavs to have a writing system
of their own, caught by Constantine and Methodius in the middle of the 9* century, was
also a need of some Slavs outside Byzantium. At that time the new, Slavonic alphabet, was
very important for Great Moravia. This need was directly declared in the request of Prince
Rastislav. Behind this request, the science sees the aspirations of the young Slavic state,
which emerged in the first half of the 9" century, to defend by all means its independence from
the powerful Eastern Frankish Kingdom and to break away its dependence on the Bavarian
church organization, conducting the Christianization of the Moravian Slavs in Latin language
since the first decades of the 9™ century'. An important role in this situation was also played
by the state of the relations in Europe and the existence of individuals who had the motivation
and ability to implement the initial impetus for radical change of the type of development of

the verbal culture of the Slavs.

15 The earliest written Slavonic sources dedicated completely to Sts. Cyril and Methodius already contain
information about the spread of Christianity in Great Moravia until their arrival in this country: The Long Life
of St. Cyril, chapter 14" and The Long Life of St. Methodius, chapter 5" (Kmumenr Oxpuacku, Cobpanu
couunenus. T.3. [Ipocmpanuu scumusa na Kupua u Memoouit, p. 80, 104, 136, 154, 175, 199, 206). In recent
times see for example: J. Steinhiibel, Nitranske knieZtstvo. Poeéatky stredovekého Slovenska, Bratislava 2004,
79-81; B.H. ®nopsi, Ckaszanus o Hauane caasanckoi nucomenrnocmu. Cankr-Iletepoypr 2004, 45-47,
241-242,285; M. Kueera, Postavy vel’komoravskej historie, Bratislava 2005, 95-101; M. Kuéera, Slovenské
dejiny. 1. Od prihodu Slovanov do roku 1526, Bratislava 2011, 90-98; Tachiaos, Cyril and Methodius, 64—66,
68—69;V.Vaveinek, Cyril a Metodij mezi Konstantinopoli a @imem, Praha 2013, 89—110.
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In this initial situation, when the Byzantine clergymen began to live in Central and Western
Europe, according to chapter 15* of the Long Life of Cyril, the mission was received by
Prince Rastislav ,,with honours* (¢& BeaHkoro waeTit).'® Immediately after this message, in
the same phrase, there is a statement saying that the prince gathered the students entrusted to
Constantine ,,to teach them*(n oxj-vemucm CBEPARb, BBAACTH emo\f Yenrh 1e). The next sentence
states that for a short time Constantine translated the whole ecclesiastical rank and taught the
students entrusted to him how to use the texts in the Liturgy of the Hours. According to this
Life, however, when the scope of the mission was expanded, the first opposition to their work
started, using in the first place the theory of trilinguism, widely practiced in Europe at that
time. There is no accurate data when exactly this process began. However, it is clear from the

sources that it developed intensively.

It is neither possible nor necessary here to go into details that are known to all. However, it is
worth pointing out several circumstances. Firstly, it was extremely important for the Bavarian
clergy to keep its leading role in this process. That is why it led a fierce battle against the
Slavonic script and the Slavicization of the church institutions. It had on its side the interests of
the Eastern Frankish Kingdom, which at that point in time was loosing its influence in Central
Europe. But when we track the development of the activity of Constantine and Methodius
in Great Moravia until the death of Constantine, and the activity of Methodius afterwards,
we can immediately notice certain synchronization between this development and the socio-
political situation in Great Moravia and Pannonia. From the time the brothers stepped on the
Moravian land until the death of Methodius, this situation changed frequently, the Moravian
princes Rastislav and Svetopluk had internal struggles for power that affected the course of the
Moravian mission. They interacted differently with the East Frankish Kingdom, the Bavarian
clergy and the Cyrilo-Methodian mission during the stay of the Byzantine mission in their
lands, and depending on whether they managed to preserve to some extent their independence
or not, the attitude to the Slavonic alphabet and its supporters changed accordingly. Probably
due to these circumstances, the fight against the Slavonic alphabet began shortly after the
enthusiastic reception of Constantine and Methodius, back in 864. It was then that Ludwig
the German conquered large parts of the territory of Great Moravia and Prince Rastislav was

forced to become his vassal as this allowed the German clergy to intensify its activities.!”

16 Knument Oxpunicku, Coopanu couunenusn.T.3. [lpocmparnnu xeumus na Kupua u Memoouii., p. 105.

17 See for example: I'. Cotupos, ,,Mopascka mucust, Kupuao-Memoouescka enyuxaoneoua.T..2. H-O, Co-
dus, 1995, 732-740; Taxuaoc, Ceamuie 6pamos Kupuan u Megpoouii, 140—154; M. Kueera, Kral’ Svitopluk.
(8307 — 846 — 894), Martin 2010, 45-67,74-79,112—-121. Tachiaos, Cyril and Methodius, 103—118; Vavginek,
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That is why, only in a few years’ time, Constantine and Methodius were forced to seek
support for their work from the church authorities'®. Internecine struggles between Rastislav
and Svetopluk led in 870 to the enthroning of Svetopluk on the Moravian princely throne
with the help of the eldest son of Ludwig the German — Carloman, selected by his father to
be the prefect of Pannonia since 856, and during 869-870 — appointed to rule Bavaria instead
of his father®. It is hardly a coincidence that it was then, in 870, when Svetopluk was in
the closest relationship with the Eastern Frankish Kingdom, which practically began to rule
Great Moravia. Methodius even stood in trial and was dismissed from his job in Pannonia
and Great Moravia for three years. He was granted an opportunity to continue his work only
after 874, when Svetopluk returned to the Moravian throne and the country was practically
freed from its dependence on the Franks. In 879, however, a new cycle of resistance began
against the use of the Slavonic alphabet, where, according to the data in the sources, the main
role was played by the church circles. It is clear, however, that Methodius did not received
support by the government authorities, nor was there sufficient the support given by Pope
John VIII, clearly expressed in his letters to Svetopluk and Methodios from 879 , 880 and
8812 and in Long Life of St. Methodius, chapter 12 2!, There can hardly be any doubt that
it was because of that that in the early 80s Methodius, after nearly 20 years of work in Great
Moravia and Pannonia, was forced to seek the support of the Byzantine Emperor (at that
time — Basil I, 867-886), even more so that Photios was the Patriarch at that time (858-867,
877-886), who according to the sources was in friendly relationship with the Thessalonian

brothers before their mission to Great Moravia.

In practice, in the same way, which was different from the attitude of the Slavs to the alphabet
specifically created for their needs, we can refer to the Roman Church. With its unstable
positions, predetermined by its interests in each given moment, it allowed the immediate

participants in the process to solve the problem almost alone from the position of the force.

Cyril a Metodij mezi Konstantinopoli a @imem, 123-132,193-203, 214-217, 237-241, 250-251, 268.

18 According to chapter 15% of the Long Life of St. Cyril they spent in Great Moravia 40 months (Kiument
Oxpuncku, Coopanu couunenun.T.3. lIpocmpannu weumus na Kupua u Memoouii, c. 105, 137, 156-157).
According to chapter 5th of the Long Life of St. Methodius they have spent in Great Moravia three years
(Kmument Oxpuncku. Coopanu couunenun.T.3. Ipocmpannu yeumus na Kupua u Memooui, p. 188, 199,
206,). According to chapter 7* of Vita Constantini-Cyrili cum translatione S. Clementis — four years and
a half ( Magnae Moraviae Fontes Historici. II. Textus Biographici, Hagiographici, Liturgici, Brno 1967,
128-129 (Opera Universitatis Purkynianae Brunensis. Facultas Philosophica, 118).

19 Magnae Moraviae Fontes Historici, I. Praha 1966, 77-80, 82, 95-97, 99-108, 164-167, 336, 351-360,
362, (Opera Universitatis Purkynianae Brunensis. Facultas Philosophica, 104).

20 Magnae Moraviae Fontes Historici. 111, 189-193, 197-208, 210-212, 215-229.

21 Kmument Oxpunicku, Cobpanu couunenus T.3. IlIpocmpannu wcumus na Kupua u Memoouii, p. 202,
209.
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In my opinion this position follows very precisely the attitude of the state authorities in Great

Moravia and Pannonia to the work of Cyril and Methodius, although with some nuances®.

In this process, which continued from the final formation of the Slavonic alphabet and
the beginning of the Great Moravian mission almost until the end of the 9" century, an
important role was played by remarkable persons such as the Moravian-Pannonian Princes
Rastislav (846-870), Svatopluk (8307-846-894) and Kotsel (861-874), the Frankish bishops
Adalvin of Salzburg (859-873), Hermanrih of Passau (866—-874), Anon of Freising (854 —
875), King Ludwig the German, Emperor of East Franks ( 843-855-876), the Popes Hadrian
II (867-872), John VIII (872— 882) and Stephen V (885-891). It is interesting, however, that
there is not any data about the participation of a single prominent Frankish man of letters

participating in these battles, which ended in 885.

So, if we consider the data in the early sources , it appears that the time when Constantine
and Methodius could work fairly safely in Great Moravia and Pannonia, was only about 12
years: between 863 and 867, between 873 and 879 and between 882 and 885. They were
forced to devote the entire remaining time mainly to direct action in defence of the right
of the Slavonic alphabet to be used in all areas of church life, travelling outside of Great
Moravia and Pannonia. Without doubt, however, during their entire stay in Central Europe,
after their departure for Great Moravia, Cyril and Methodius made enormous efforts for the
spread of the Slavonic script among the Western Slavs and its institutional recognition by the

government and church authorities.

But the situation for the Western Slavs was very complicated. Under the conditions of
fully developed written traditions in Western Europe, and seeking to destroy the established
status quo, Cyril and Methodius caused inevitable resistance and fluctuations in the attitude
towards its introduction. The script introduced from outside caused resistance among the
church circles, which were spreading the written culture for decades in another language, not
knowing the Slavonic language and believing that it was not necessary for the practicing of the
Christian religion. These are the reasons for the fierce fighting of the Frankish clergy against
the Slavonic alphabet and the Slavicization of the church institutions in Great Moravia. Thus,
the Moravian mission had a recent and unpredictable at the beginning end, which occurred
with the death of Methodius in 885.

22 Cg. Hukomnoga, ,,Meronuii*, Kupuso-Memooueecka enyuxaoneousn. T.2. I-O. Cocpust 1995, 639-645,
647-650.
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Hard days followed for the supporters of the Archbishop’s activity after his death. Pope
Stephen V not only disapproved the Moravian Gorazd whom Methodius indicated as his
successor, but also appointed Wihing as the Archbishop. He renewed the fight against the
Slavonic script immediately after the death of Methodius. Moreover, in his letter to Prince
Svetopluk of 885, the Pope condemned the activity of Methodius, differentiated himself
from him, prohibited the liturgy in Slavonic language and ordered that all violators of the
prohibition, after two warnings, be excommunicated from the church and expelled from
the country: ,,Contumaces autem et inoboedientes contentioni et scandalo insistentes post
primam et secundam admonitionem si se minime correxerint , quasi zizaniorum seminatores
ab ecclesiae gremio abici sansimus et, ne una ovis morvida totum gregem contaminet,
nostro vigore refrenari et a vestris finibus procul excludi praesipimus“?. For Wihing and
the Frankish clergy the papal message was a convenient camouflage in carrying out their
intentions. This is how the months after Methodius’ death are described in two of the most
important Cyrilo-Methodian sources - the Long Life of St. Clement of Ochrid, written in
the 11" ¢. by Archbishop Theophylact of Ochrid on the basis of older Slavic sources, and
the First Life of the Cyrilo-Methodian disciple St. Naum, written in the first half of the
10"century by an unknown author, who knew personally Naum and Clement. Theophylact
wrote, ,,Those who had the job of teachers, as was the case with the famous Gorazd.... and
the priest Clement — a very learned man, Lavrentiy, Nahum and Angelariy, as well as many
other renowned men were put in iron chains, imprisoned and denied any consolation, since
neither their relatives nor friends dared in any way to visit them... After these inhumane
tortures and not allowing the Saints to take food..., they were submitted to the soldiers who
took them separately in different places in the Danube area, and condemned the heavenly
citizens to eternal exile from their city. The soldiers, cruel by nature, and increasing their
cruelty following an order, took the Saints, brought them out of town and after stripping their
clothes, began to drag them naked. And by one act they caused them two evils: dishonour
and suffering from the icy mist... Moreover, they touched their swords to their necks, ready
to stain them with blood, so that they do not die only once but experience mortal terror as
many times as they were threatened with an attack... When they were out of town, they left
them and went back to town.“?*. St. Naum’s hagiographer testified, ,,Let this be known to
all, who will read it, as we wrote earlier, that heretics tortured some persons a lot, while they
sold others - presbyters and deacons - to Jews for money. And when the Jews took them, they

23 Magnae Moraviae Fontes Historici. 111, p.225.
24 Munes, I psyxume scumus, 110-111, 114-117.
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brought them to Venice“?.

Thus, for less than 25 years, the Slavonic script and culture in Great Moravia was liquidated,
the impressive and successfully built structure was knocked down to the ground, albeit at the
cost of enormous efforts, by the genius creators of the Slavonic alphabet. After everything that
happened during those years, it is impossible to assess the Moravian mission as a successful

result of the activity of Constantine and Methodius.

seskoskoskok

But even though the death of Methodius in 885 marked the end of the work of Cyril and
Methodius in Great Moravia, as is well known from the early sources, their life-work did
not cease with that. Immediately after describing the expulsion of the students of Cyril
and Methodius from Great Moravia, Theophylact of Ochrid continued as follows: ,,The
confessors of Christ ... were longing for Bulgaria; they were thinking about Bulgaria and
hoped that Bulgaria would give them rest... Clement, taking with him Nahum and Angelariy,
went along the road, leading to the Danube...When they arrived at Boris’ place, they were
received with respect and in the way that respectable in all aspects men should be received,
and were questioned about what happened to them. They told everything from beginning
to end, without missing anything. After the Prince heard this, he thanked God that he sent
such servants as benefactors of Bulgaria and granted for teachers and promoters of faith not
just casual persons but confessors and martyrs“*. And Naum’s hagiographer presented their
life in Venice and afterwards as follows: ,,And when they sold them, with God will a royal
person arrived in Venice from Constantinople in royal business. And, learning about them,
the royal person bought them back. He brought them to Constantinople and told King Basil
about them. And they regained their ranks and titles — presbyters and deacons, which they
had earlier, and started working. And no one died in slavery. But some, patronized by kings,
received relief in Constantinople, while others who came to the Bulgarian land found peace

with great honour“?.

What caused this initial favourable attitude of the state authorities in Byzantium and

Bulgaria to the exiles? In the first place, we should not forget, as far as the Slavonic alphabet

25 WBanoB, boaeapcku cmapunu u3 Makeoouus, p. 306.
26 Munes, I poyxume xumus, 110-111, 114-117.
27 UBaHoB, Bwaeapcku cmapunu u3 Maxedonus, p. 306.
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is concerned, that it originated in Byzantium from Byzantine clergy, who were well known in
the highest circles of the state. We cannot say anything more specific about the place where
its creation was prepared - whether it was Constantinople or the monastery of Olympus
Mountain in Bithynia in north-western Asia Minor, south of the modern city of Bursa,
where Constantine and Methodius spent in literary work the period between their Saracen
and Khazar missions, probably between 855-856 and 860, or whether they used other job
opportunities in this regard. The fact that the Slavonic alphabet was created in regions with
significant Slavic population on the basis of perfect knowledge of their language and in
accordance with its characteristics is, of course, a favourable factor for the positive attitude
among the Slavs towards it. Perhaps this fact was also important for the Byzantine state and

church authorities, under whose jurisdiction lived large Slavic masses at that time.

As far as Bulgaria is concerned, we can briefly say the following. The new, Slavonic
phonological alphabet, reflected in the literary language, created by Cyril and Methodius
in Byzantium and based on a dialect of South-Eastern type, spoken also in the territory of
Bulgaria, perfectly have met the public, religious and state needs in Bulgaria in the time after
the adoption of Christianity — a religion, which is much more complex and comprehensive
than paganism, and which is impossible to learn only orally. Thus the Slavonic alphabet

originated in a favourable time for the Bulgarian Slavs and was desired and supported.

The early sources do not contain any information about any activity in the territory of
Byzantium by the students of Cyril and Methodius who arrived in Constantinople. To my
knowledge, to this date absolutely no signs have been preserved of the use of the Slavonic
alphabet in Byzantium before it was transferred to Bulgaria by the students of Cyril and
Methodius, neither from the end of the 9™ nor the beginning of the 10™ century., after the

arrival of the students of Cyril and Methodius in Constantinople.

These sources, however, provide much information about the work of some of them in
the Bulgarian state®®. This is confirmed by all data about the development of the written
culture in Bulgaria after 885, which is available to scholars today. It turns out that in fact the
future destiny of the Slavonic alphabet at that time depended on the attitude of the Bulgarian
state. This is how this attitude was assessed by Roger Bernard (1908-1997), one of the most

28 Detailed information and bibliography on this question until 2003 can be found in: Kupuao-Memoouescka
enyuraoneous. T. 1. A=3, Codust 1985, 740 p. ; T.2, Copus 1995, 911 p.; T. 3. II-C, Cocpust 2003, 794 p.;
T.4. T-41. Jombnuenue. Cocpust 2003, 750 p.
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renowned French Slavists of the 20™ century. In his speech delivered at a ceremony in Paris
in 1963 to an international audience of several hundred people, and published in an unknown
for the author way on 22 May 1964 in the Brazilian newspaper ,,Diariu de Sao Paulo®, he
said: ,,A young country, which attracted the attention of the medieval world with its military
victories, acted in a noble and wise way by giving shelter to the chased away disciples of
Cyril and Methodius, most of whom were its children. This country stored and incited the
flame that the two brothers had lit in order to pass it later to other Slavic peoples and future
generations. This country was Bulgaria. Because of its noble behavior and the importance of
the legacy it saved, Bulgaria gained the undying gratitude of the other Slavic peoples and the
respect of the civilized world“%.

Indeed, a crucial role in the preservation of the work of Cyril and Methodius, immediately
after its defeat in Great Moravia, was played by Prince Boris-Mihail (852-889) and his son
King Simeon (893-927). They changed the cultural model relatively easily after 885, excluding
the attempts by Prince Vladimir-Rasate to preserve the status quo by returning to paganism
in 889 — 893. Boris and Simeon patronized in a skilful and far-sighted way the disciples of
Cyril and Methodius and the Slavonic alphabet, created the most favourable conditions for
the spread and development of the Slavonic literature and culture in all of Bulgaria. Probably
in 893, at the council in Preslav they approved the Old Bulgarian language as the official
language of the church and state. Always protected by the state, the disciples of Cyril and
Methodius took active part in the church and cultural life of Bulgaria. Working for the rest of
his life in the Bulgarian lands, they performed perfectly the great ideals of their teachers. They
dealt with teaching, educational and religious activities both in Eastern Bulgaria, and in the
South-western Bulgarian lands. They taught many students and developed a large preaching
activity — the sources suggest that Clement of Ochrid alone trained about 3500 students. The
disciples of Cyril and Methodius were organizers of church life: in 893 Clement became the
first Slavic bishop in the Bulgarian lands, Methodius’ disciple Constantine was appointed
as bishop in Preslav in 906. The disciples of the two brothers from Thessalonica were also
talented writers and organizers of the cultural life in the country. They created substantial
oeuvre in volume, content and original translated form and works in Old Bulgarian language.
Furthermore, they were able to unite around their creative principles the talented and well-
known today men of letters of their time. Thanks to them, the Cyrilo-Methodian work was

well known and used as a source of inspiration by John the Exarch of Bulgaria, Chernorizets

29 P. BepHap, ,,Benukanu Ha nyxa“, beseapucmuxa u 6vaeapucmu. Cmamuu u udcaeosanus. boaeapucmu-
xama 6 uyxcouna. [lopmpemu na 6barapuctu, Copus 1981, p. 28.
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Khrabur, the author of the First Life of St. Naum, who also wrote an unknown to date life
of St. Clement, etc. The disciples of the two brothers contributed greatly to the formation of
the first major centres where the Bulgarian written culture and spirituality developed: Pliska,
Preslav and Ochrid. The activity of these centres, functioning under the sign of the Cyrilo-
Methodian church and written traditions, formed at the end of the 9th and the beginning of
the 10" century, marked a new stage in the development of the Bulgarian culture, a stage
of expansion and progress, designated in the science with the name “Golden Age”. It was
during this period that the new Cyrilic alphabet was formed in Bulgaria, which facilitated
further the adoption of the Christian values in written form among the large circles of the
Bulgarian people. It followed all the basic principles of the Glagolitic alphabet, established
by the two brothers from Thessalonica and even had specific borrowings of letters from it.
Thus the Bulgarian people were the first among the Slavic peoples to create rich writings in
the native language, bookmen centres, literature and culture that was commensurate with the

performance of the most advanced European countries at that time.

The Cyrilo-Methodian oeuvre continued to be an integral part of the Bulgarian culture after
the death of the direct disciples and followers of the two brothers during the Middle Ages.
The Cyrilo-Methodian translations were widely spread in Bulgaria, starting with the earliest
preserved till today Bulgarian manuscripts of liturgical books from the end of the 10™ and
11" century. And these manuscripts are the oldest representatives of the translations of the
two brothers made in the Old Bulgarian literary language, formed by them. The Bulgarian
medieval writers copied also the original writings of the first teachers, they were excited

about their life and work and made them the subject of a number of works devoted to them.

Getting a chance to develop in a commonly understood language, thanks to the support of
the Bulgarian state, the Slavonic written culture was able to establish its niche in the European
cultural space. The wise policy of the Bulgarian Prince Boris and Simeon stabilized the
position of the Slavonic letters in Bulgaria. Existing successfully for over a century, from the
end of the 10™ century, it spread from Bulgaria to all Southern and Eastern Slavs, and the Old
Bulgarian literary language formed the basis of their old literary languages. So we give the
credit to the Bulgarians and Bulgaria for the historical merit for the survival of the Slavonic
writing — the only one in medieval Europe, which developed in a language, contemporary to
its appearance. That is so the Bulgarian Cyrilic alphabet, formed at the end of the 9™ century,
spread from Bulgaria worldwide and more than 300 million people use it today. In essence,
the failure of the mission in Great Moravia turned out to be a possibility for its successful

continuation in Bulgaria. It was thanks to this new beginning that the final words spoken
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at the end of the 9™ century by the remarkable Old Bulgarian man of letters Chernorizets
Khrabur are valid today: ,If you ask a Greek scholar, ,,Who created your alphabet and
translated your books, or when®, only few of them would know the answer. However, if you
ask literate Slavs, ,,Who created your alphabet and translated your books, they would all
know and would answer ,,St. Constantine the Philosopher, called Cyril; he and his brother

Methodius created our alphabet and translated the Books**°.

Taking into account the development of the Slavonic written culture and Slavonic alphabet
in Bulgaria immediately after the death of Methodius and the failure of the mission of the
brothers from Thessalonica in Great Moravia, we cannot but evaluate this third posthumous
stage in the history of their life-work as a successful result of their activity. This successful
result is also undoubtedly due to the tremendous efforts of the Slavic Apostles to spread the
Slavonic alphabet in Great Moravia. It was during their mission in Great Moravia, despite all
the obstacles, that they were able to expand the scope of their activity in the field of written
culture, to form a huge corpus of texts necessary to the Slavic Christians, to demonstrate
the ability to use it at all levels of life and to involve the Slavs in the public and religious

development of all levels of the state and church hierarchy.

That is why, all in all, despite the unsuccessful outcome of the work in Great Moravia, the
Moravian mission cannot be considered an unsuccessful result of the activities of the brothers
from Thessalonica. It is an important and integral result of the implementation of the three
major stages in the development of the activity of Cyril and Methodius - the preparatory
work in Byzantium, the development of the Moravian mission itself and the posthumous
development of the life-work of Cyril and Methodius. It is this successful overall result of
the work of Constantine and Methodius, including their mission to Great Moravia, which has
ensured its great importance for the development of the written culture in Europe from the 9
century to the present day, as well as the influence of the perception of this work in different

spheres of the social, church and state life of many European countries.

Creating a perfectly functioning system of writing, Constantine-Cyril and Methodius laid
the foundations of a new written civilization in Europe, which changed significantly the
picture of the overall development of the European spiritual culture. For the first time in
medieval Europe, they created a new, comprehensive and complete writing system, reflecting

in the most perfect way the peculiarities of a living national language. For the first time they

30 See: Kyes, UepHopusen Xpaobp, 190-191.
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translated into vernacular language all major liturgical texts and introduced the new literary
language created by them in the liturgy. For the first time they purposefully and systematically

distributed a new script and education in the vernacular.

That is why the life-work of Cyril and Methodius is a phenomenon of great importance to
the cultural and social history of Europe from its appearance in the middle of the 9" century
to the present day. Thanks to it, the configuration of the written culture in Europe changed
completely as early as the 9 century. By creating and putting into official use an entirely
new script and making great efforts to establish it as a third official writing system in contrast
to the Latin and Greek script used in Europe at that time, Constantine and Methodius went
against the strict hierarchy, which was the norm in all aspects of the medieval public life. In
fact, their work is an attempt to get centuries ahead of their time because they adhered to the
principles that were gradually adopted on our continent, starting from the Renaissance and

the Enlightenment right up until the 20" century.

Foremost among these principles is their firm belief that every nation has the right to
freely develop its own culture in its own modern language. This belief of theirs is not just a
theoretical postulate. Based on it, they created and used a new literary language for Europe,
using a Slavic dialect - the manner of speaking of Bulgarian Slavs from Thessalonica,
enriched and then used for 22 years in Great Moravia and Pannonia during the distribution
of the first translations of the Holy Scripture made by them in Byzantium, and later used in
various modifications among all Orthodox Slavs and even among some non-Slavic peoples.

Thus, an important principle of the European Union where we live today - the principle of
democracy - is embedded in the foundations of their activity. And maybe it is exactly this
principle that has ensured its vitality for more than a millennium and has made it sympathetic
to the historical development of many European nations and an integral part of the national

identity of some of them.

sfskoskoskosk

In conclusion, I would like to emphasize that the overall successful outcome of the Great
Moravian mission is both a personal merit of the two brothers and a merit of Byzantium,
Great Moravia and Bulgaria. In my opinion we should not forget that it was achieved through
the cooperation of these three European countries immediately after the termination of the
activity of the mission in Great Moravia. This is a lesson that could be very useful to learn in

our world of today.
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“WiTH THE EMPEROR’S HELP”;
AN OPEN-HANDED Mi1SSION AND BYZANTINE DIPLOMACY

Sergey A. Ivanov
(Higher School of Economics, Moscow)

ccording to the Vita of Constantine, the Saint was invited for a trip to Khazaria to

engage in religious discussions with Muslims and Jews, but he prepared for it as

for an evangelical trip. He told the Emperor: “‘If you so order, sovereign, I will

go joyfully to the task, and go barefoot and on foot without taking anything, God did not
order the disciples to carry (with them).’ The ruler answered: ‘If you would like to do that for
yourself, you have spoken well, but knowing imperial power and dignity, proceed properly
with the Emperor’s help.”! This disagreement is a good presentation of two views of the mis-
sion: Constantine’s reply refers to Christ’s order to the Apostles: “Do not take with you...a
bag for the journey, nor two coats, nor shoes, nor staffs” (Matth. 10: 9-10). But the Emperor
objects that a missionary of Byzantium is simultaneously its ambassador, and that the precept
of evangelical simplicity therefore does not apply. Mission had merged with diplomacy in a
visible sense. At the crossroads of the Empire’s religious and diplomatic functions, a practice
was born that would subsequently become an extremely important part of Byzantine govern-
mental missionary activity: the tradition of inviting a foreign ruler to Constantinople and bap-
tizing him there, which simultaneously drew the barbarian into the Empire’s political orbit?.
The desire to amaze the barbarians with the luxury of the festive service in the Hagia

Sophia is the most “missionary” of the details on how foreign embassies were received in

1 B. H. ®nopsi, CkazaHusi o Havase ciaBsiHCKOI micbMeHHocT. CankT-ITetep6ypr 2000, 77.
2 A. Angenendt, Kaiserherrschaft und Konigstaufe, Berlin, New York 1984.
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Constantinople®. There is no doubt that barbarian ambassadors and pagan rulers were brought
into the church in order to dazzle their imaginations and incline them toward baptism. Of par-
ticular note is the place in Constantine Porphyrogenitus’ work “De Administrando Imperio”
where the royal author gives advice to his son on how one should reject various kinds of
requests by barbarian ambassadors.
“Should they ever require and demand, whether they be [K]hazars, or Turks

(i.e. Hungarians. — S.I.), or again Russes, or any other nation of the northern-

ers and Scythians, as frequently happens, that some of the imperial vesture...

should be sent to them...then thus you shall excuse yourself: ‘[W]hen God

made Emperor the former Constantine the Great...He sent him these robes of

state by the hand of His angel...and charged him to lay them in the great and

holy church of...St. Sophia; and not to clothe himself in them every day... [T]

hey hang above the Holy Table in the sanctuary of this same church. And the

rest of the imperial vestments and cloaks lie spread out upon this Holy Table...

Moreover, there is a curse of the holy and great Emperor Constantine engraved

upon this Holy Table of the church of God, according as he was charged by

God through the angel...”™

Constantine also goes on to advise referring to the testament of Constantine the Great in
the event of other barbarian demands, whether for Greek fire or marriage with a Byzantine
princess, but we are interested in the above-quoted proposed deception, which was in a way
the most audacious of them. In the event a barbarian dreams of receiving Imperial vestments
and diadems as a gift, Constantine sacrilegiously proposes to proclaim these ordinary items
from the palace wardrobe to be holy and belonging to the Hagia Sophia. The subterfuge in-
vented by the Emperor supposes that the barbarians inquiring about such gifts had been in the
Great Church and had seen the aérs and altar cloths that Constantine is evidently proposing
be referenced. Let us now examine the fact that the Emperor advises directing all the above
mentioned speeches to the ambassadors of non-Christian peoples (the Khazars, the major-
ity of Hungarians, and the Rhos were all unbaptised when the work was composed). The
Basileus knows for sure that they have been to the Hagia Sophia. Why? Evidently because
they had been brought there with missionary goals.

Yet, we are interested not in cases when a mission was an auxiliary means for politics, but

3 Cf.: IToBecTb Bpemennsix Jler, usp. [1.C.Jluxaues, Caukr-Iletep6ypr 1996, 20.
4 Constantine Porphyrogenitus, De administrando imperio, ed. Moravcsik Gy., trans. Jenkins R. J. H.,
Washington, D. C. 1967, 69.
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the opposite situations when a missionary himself had to address issues of politics.

What did Greek preachers say about politics? We have no data, and therefore must turn to
the related Caucasian tradition. In the fourth century the Armenian Grigoris, the grandson of
Gregory the [lluminator, set off for the land of the Maskut (Sabir Huns) somewhere in today’s
Daghestan, and appeared before Samasan, the ruler of the Maskut. His preaching progressed
in a highly successful fashion until he began instructing the barbarians in peacefulness and
non-resistance. Here is what they answered him, according to the historian Pawstos Bu-
zand:

“‘If we don’t steal, rob, and take from others, how can we feed ourselves?’
And no matter how he tried to engage them favorably, they did not wish to hear
him, but said:...“How can we live if we cannot mount horses according to our
native custom? The Armenian king has instigated this and sent him to us with

9995

this teaching in order to stop our raids on his country.

The hapless missionary was tied to the tail of a wild horse, which was let loose across a
field. The barbarians were right in their own way; even if a Christian missionary was not an
official ambassador, he could not be completely indifferent to the interests of his own country.
It was the Irish monks, the “people from nowhere,” without political loyalties, and with no
connection to Roman Imperial tradition and Mediterranean linguistic and cultural snobbery,
who had the best chances of converting the barbarians that had settled the forested expanses
to the North of the Alps. On foot (rarely, on donkeys), and in small groups, exposed to various
types of dangers, they made their way to the most outlying regions of Europe. Thus the con-
cept of mission as an activity independent of the state was born and developed by the Irish,°
and taken up by monks of continental France. But a missionary who was an envoy of his own
king looked absolutely different. His preaching was going to be advantageous for the Chris-
tianizers. And then what advantages could the Christianized attain? Preachers were obliged
to find an answer to this question if they did not wish to share the sad fate of Grigoris.

The half-legendary tale of Sharaf az-Zaman Tahir al-Marwazi, the Persian writer of the
12™ century, indicates, that in due time the very same doubts regarding Christianity arose in
Rus’ as had several centuries earlier among the Caspian Sea Huns: when the Russes accepted
Christianity, “the faith blunted their swords, and the door of their livelihood became closed

to them...Then they desired Islam, so that it would be lawful for them to conduct raids... and

5 P’awstos Buzand, The Epic Histories Attributed to P’awstos Buzand, trans. Garsoian N., Cambridge, Mass.
1989,72-73; cf. Uctopus arsan Moiices Karankarsauy, mucarens X Beka. I[lepesop K. ITaTkansna, CaHkT-
IerepOypr 1861, 28-29.

6 See G.F.Maclear, Apostles of Medieval Europe, Freeport. 1972.
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thus recover by a return to that which they had done before.”” An answer to these barbarian
doubts was apparently found both in Caucasus and in Byzantium.

When the very same nomadic Hun tribes of the Caspian Sea area began to devastate the
Christian Caucasian Albanian kingdom again in the seventh century, Prince Varaz-Trdat
“conferred with the princes and with the Catholicos Eliazar...(and he said) ‘The Hunnish
forces are invading our country...Choose a bishop from our country, that he should depart...
and dispose them toward peace and indissoluble love’.”® As we see, the Prince’s goals might
have confirmed the barbarians’ worst fears. In 682 Bishop Israyel was sent as a missionary.
Moses Kalankatuaci’s account of his mission is too vast (alas, the Greek tradition has not
preserved for us a single source regarding missions that even approaches Moses in its infor-
mativeness), to be quoted in even some detail. We note most importantly what distinguishes
the “Apostleship” of Israyel from the “Apostleship” of Grigoris. After listening to the mis-
sionary’s instruction, the ruling Prince of the “Huns,” Alp’ Ilit’uer, said to his confidants:

“The Lord has sent us a leader of life in the person of this bishop, who...has
given us to know the all-creating God and his wondrous might, in which all my
thoughts have believed...Let us take as an example all the countries that have
accepted this faith, and the great Roman Empire. They say there was once a
certain Emperor Constantine who built Constantinople. They say he was the
first Christian of this Empire and was a believing man to such an extent that an
angel of God served him. And with a great victory of this faith he crushed all
his enemies. If one can be rendered so glorious and victorious by means of the
Christian faith, for what reason should we tarry to believe in the living God?
Here is the teacher of God’s commandments, Bishop Israyel. Let us ask him to

remain in our country and enlighten us.”

From areligion of non-violence, as it was presented in the preaching of Grigoris, Christianity
had been transformed into a recipe for military success, which immediately attracted the bar-
barians.

The mention of the Empire’s power and of Constantine the Great, whom one should imitate,
is highly intriguing. This theme was clearly present in the sermons of Byzantine missionaries
as well. It is no coincidence that Patriarch Photius called the Bulgarian Prince Boris a “New

Constantine,” as the Emperor Michael did the Moravian Prince Rostislav and Ilarion did

7 W.Watson, “Arabic Perception of Russia’s Christian Conversion”, The Millennium: Christianity and Russia
(AD 988-1988), Chestwood 1990, 35.

8 Ucropus arBan, 190.

9 Hcropus arBan, 207 .
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Vladimir of Kiev. Alexander Avenarius believed that such usage had the goal of belittling
the barbarian ruler; after all, the Basileus was compared to God himself, while the newly
Christianized barbarian was compared “only” to an earthly ruler.'® One cannot agree with this
interpretation. For the Kievan Metropolitan Ilarion was himself Russian, and if it seemed to
him that the comparison of the baptizer Constantine lacked sufficient solemnity, he could eas-
ily have rejected it and the Greeks would have been none the wiser. The fact that the barbar-

”Il indicates the honorific

ian rulers themselves liked to call themselves “New Constantines
nature of this title. We have practically no data regarding the impression that the Greek mis-
sionaries made on the barbarians themselves, but one can surmise that the Albanian Bishop
Israyel utilized a standard set of clichés in his interactions with the “Huns.” Moses did not
invent this image of Constantine. Armenian historian Agathangel tells: “Having conquered
all his enemies, Constantine established himself to such an extent that during all his life-
span an angel appeared before him and served him all day, and every morning this angel
took a crown marked with Christ’s sign and put it on Constantine’s head. Thus, Constantine,
whom all kings beloved, had an angel from heaven serving him»'2. This reference to an angel
who served the Emperor Constantine the Great bears a great resemblance to the speeches
that Constantine Porphyrogenitus recommends making to barbarian ambassadors. Thus, of-
ficial Christianity advertised itself not only as a religion that performed miracles, conquered
illnesses, and brought the benefits of civilization, but, first and foremost, as a religion of
military victory — otherwise it could not help being perceived as means for weakening the
potential enemy in front of imperial might.

Ambassadorial and missionary tasks frequently overlapped in Byzantium and this stain of
imperial involvement inevitably hindered the activities of such Byzantine missionaries as
Euthymius in Alania or Hierotheos in Hungary. We do not know what for Methodius, Cyril’s
brother, travelled to Constantinople at the end of his life, his vita is reticent about the reasons
of this trip, and yet we can be sure that Thessalonika brothers were effective in Moravia in as

much they dissociated themselves from the diplomatic goals of Byzantium.

10 A.Avenarius, Die byzantinische Kultur und die Slawen. Zum Problem der Rezeption und Transformation
(6. bis 12. Jh.), Miinchen 2000, 48-49.

11 Merkurius, the eighth-century Sudanese king (History of the Patriarchs of the Coptic church of Alexan-
dria). III, Agathon to Michael I (766), arabic text ed., trans., annot. Evetts B., [Patrologia Orientalis X], Paris
1910, 115), comes to mind or even the Mongolian Hulagu Khan (cf. J. M. Friey, Chretiens syriaques sous les
Mongols, [Corpus Scriptorum Christianorum Orientalium, 362, Subsidia, 44], Louvain 1975, 85-87).

12 ,,Agathangelus®, ed. de Lagarde P., Abhandlungen der Gesellschaft der Wissenschaften zu Gottingen
XXXV, 1889, 871.

80



81



82



BYZANTINEX EIIIAPAXEIX
STON IIOAITIZEMO TQN ZAABON

BYZANTINE INFLUENCES
IN THE CULTURE OF THE SLAVS

83



CYRIL AND METHODIUS: BYZANTIUM AND THE WORLD OF THE SLAVS (THESSALONIKI 2015): pp. 84-90

LITURGY AND MUSIC:
CYRILO-METHODIAN IMPACT ON THE CHRISTIAN EPIGRAPHY
(PRESLAV CERAMIC PLATE)

Stefan Harkov

mong the earliest known today sources of Christian music with notation there is

a small fragment of an ecclesiastical ostracon found in Great Preslav, the second

capital of the Mediaeval Bulgarian Empire. At first that artifact was named Preslav

ceramic fragment with liturgical texts ', later it became popular as Preslav ceramic plate

with prokeimena *. Not surprisingly plates were in common use in the ecclesiastical practice

in South Eastern Europe and Eastern Mediterranean during the early Middle Ages: after the

Muslim overrunning of Egypt in the seventh century papyrus, was gradually replaced in

Europe by the parchment, but parchment was prepared from animal skins and was relatively

expensive *. In contrast to parchment, ostraca were cheap and readily available. Long before

the time of Sts. Cyril and Methodius in Greece and in Bulgaria a developed tradition of epig-
raphy existed.

Today the fragment is preserved in the National Archeological Museum in Sofia [Example

1: preserved fragment from the plate in Recto and Verso]. It has a rectangular form and it

is almost the half of the whole plate. The plate itself most probably had a square shape.

1 Goschew, I. “Ein keramischers Bruchstiick aus Preslav mit altbulgarischen Gottesdienstlichen Texten aus
dem 9.- 10. Jahrhundert” [TIpecnaBcku KepamudeH parMeHT ¢ 6orociyxke6un Tekcrose ot IX-X Bek]. An-
nuaire de I’Université de Sofia. Faculté de Theologié. Livre IX. Sofia (1933-1934), 1-19.

2 Toncheva, E. “Keramikplatte aus Preslav mit Prokeimena-Repertoire aus dem 9./10. Jahrhundert als altbul-
garisches Musikdenkmal”. In: Symposium Methodianum. Beitréige der internationalen Tagung in Regensburg
(17. bis 24 April 1985) zum Gedenken an den 1100. Todestag des Hl. Method. Herausgegeben von Klaus
Trost, Ekkehard Volkl, Erwin Wedel, Neuried, Hieronimus Verlag, 1988, 315-340; Tonuesa, E. “IIpecnas-
cKara KepaMH1yHa IJI04Ka ¢ IpOKMMEeHOB peneproap oT IX-X Bek KaTo cTapoObIrapcku My3uKajieH nameT-
HuK”. My3ukanuu xopusontu (Codusi), 1985, Ne 4, 15-42.

3 Kaufmann, C.M. “Christian ostraca”. In: Catholic Encyclopedia. Volume 11. Edited by Charles George
Herbermann et al. New York, The Encyclopedia Press, Inc., 1913, 347.
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Obviously the original square plate was divided deliberately by
some sharp edge soon after it was written*. Why a plate with
liturgical texts would be divided deliberately is still a mystery
for the scientists. Over the texts a big cross was cut out and the
fragment was put in a tomb probably during a funeral. It is pos-

sible that procedure had a symbolic nature as a part of the funeral

religious ceremony.

The paleographic features of the liturgical texts points to the Examplel
late ninth or the early tenth century 5. It was a time when the famous Preslav ceramics ap-
peared to be with an astonishing quality ®. Furthermore that ceramic fragment was found near
the Round church, also known as the Golden church, the Cathedral of the capital city which
was build at the same period of time [Example 2: The Round church in Preslav]. The Round
church in Preslav is an impressive monument of early mediaeval Christian architecture ’

The most important part of the church

is the rotunda covered by a dome where
Example2 the Devine Service was celebrated. The
marble ambon was situated in the mid-
dle of a circle of columns directly under

the dome’s centre ®. The bishop’s throne

and chanter’s area were situated near
one of the south vaults. Exactly that vault was enlarged °* which might be an evidence that the
number of chanters there was more than just a few.

Most probably the Preslav ceramic plate had served as an exercise. The scribe was not very
skillful, he may have been a young fellow of the Great Preslav Academy housed at Saint
Panteleimon monastery '°. He had put down the everyday prokeimena either for exercise

or as an aide-mémoire during the chanted office. The text is bilingual written in Byzantine

4 Musre, Kp. Kpbraara ubpksa B [Ipecnas. Codust, [IbpskaBHa neyatHuua, 1931, 169-172.

5 Ibidem

6 Totev, T. The Ceramic Icon in Medieval Bulgaria. Sofia, Pensoft Publishers, 1999.

7 Kazhdan, A. “Bulgarian art and architecture”. In: Oxford dictionary of Byzantium. Oxford, Oxford Uni-
versity Press, 1991, 334-335; Curta, F. Southeastern Europe in the Middle Ages, 500 — 1250. Cambridge,
Cambridge University Press, 2006, 220-221.

8 MagpounoB, H. CTapoGbirapckoTo n3KycTBo: U3KycTBoTO Ha [IbpBOTO Obarapeko uapctso. Codusi, Ha-
yKa 1 u3KycTBo, 1959, 150-164.

9 Huxkonoga, b. IIpaBocnaBuute 1ybpkBu npe3 Buarapckoro cpeanosekosue IX — XIV Bek. Codusi, Akajie-
MUYHO n3aaTencTso “Mapun Jpunos”, 2002, 90.

10 Goschew. “Ein keramisches Bruchstiick aus Preslav”, 4; T'owes, VIB. IIpecniaBcku kepamirdeH hparMeHT ¢ 6oro-
ciy>ke6Hu Tekcrose. ['oguiHnk Ha Hapopnust apxeonoruyecku myseii B Cocpust. Tom V (1926-1932), 233.
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Greek and Old Bulgarian. The liturgical texts are written in Greek while the names of the
days and other words are written in Old Bulgarian. It is worthy to note that the liturgical texts
are written not grammatically but phonetically as they had been pronounced and sung '

In 1932-33 shortly after the discovering of the Preslav ceramic fragment the Very Revered
Father Professor Iwan Goschew (MBan I'omeB) analyzed thoroughly the artifact and gave a
convincing reconstruction of the entire texts of the plate'>. According to him the liturgical

content of the plate is as it follows:

RECTO [Example 3]:

During the Morning Service after Katagimoov, Kigle
Psalm 89:17 i £0tm 1] Aapmpotys Kvgiov

Psalm 89:14 évemhoOnuev

During the Evening Service

Psalm 122:1 IIPOX o¢ 100, Tovg

Psalm 122:3 éAénoov nuéas, Kogie

Psalm 133:1 TAOY d1) evhoyeite tov Kbgrov,
navres ol dovhor Kugiov

VERSO [Example 4]:

On Sunday evening

Psalm 133:1 TAOY o1) evhoyeite Tov Kbguov,
navreg ol dovror Kupiov

On Monday evening
Psalm 4:4 Ki010g €ic0x000eT0i Hov

On Tuesday evening
Psalm 22:6 10 £hedg gov, Kigue

On Wednesday evening
Psalm 53:3 O OEOZX, ¢v Td 0vopati 6ov

11 Goschew. “Ein keramisches Bruchstiick aus Preslav”, 2.
12 Goschew. “Ein keramisches Bruchstiick aus Preslav”, 3-16.
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On Thursday evening
Psalm 120:2 1) fon0etd pov mapa Kvgiov

On Friday evening

Psalm 58:10 0 Ogdg, aviiMiTroe pov

The biggest part of that psalm selection contains prokeimena for chanting. The prokeimenon
is part of the melismatic liturgical chants'. The prokeimena or dochai are a series of psalm
verses chanted in responsorial style by solo plsaltis and psalte-chorus (ensamble) before
Scriptural readings in the Office and Liturgy'*. Till the thirteenth century in Byzantium the
melismatic chants have been written in two notated liturgical books: Psaltikon (for solo
repertoire) and Asmatikon (for choir repertoire). Dochai were part mostly of Asmatikon,
the Byzantine choir book!S. The psalm selection of the Preslav ceramic plate follow the
Asmatikon order therefore that Byzantine choir book might be the prototype which has been
adapted for the Slavonic liturgy. Few manuscripts without notation can support that conclu-
sion. For example in Codex Assemanianus (Evangeliarium Assemani — Ms. Vaticanus Slav.
3) the incipits of five prokeimena are written, in Euchologium Sinaiticum (Mss. Sinaiticus
Slav. 37 and Sinaiticus Slav. 1/IV; Mss. Saint Petersburg, National Library of Russia, Glag. 2
and Glag. 3; Ms. Saint Petersburg, Russian Academy of Sciences, No. 24.4.8) they are three,
but in Enina Epistle (Ms. Sofia, Saints Cyril and Methodius National Library, No. 1144) we
could have seen twenty five prokeimena incipits and among them one is the same as in the
Preslav ceramic plate'®.

Most probably the Preslav ostracon represents a rare and important trace for the existence
of Palacobyzantine Asmatikon'’. It is well known that the Palacobyzantine Asmatikon
represents high level of professional chanting practice of Hagia Sophia Cathedral church

in Constantinople. The Preslav ceramic plate testifies that it is possible the same chanting

13 Hintze, G. Das byzantinische Prokeimena-Repertoire: Untersuchungen und kritische Edition. (Hamburger
Beitrige zur Musikwissenschaft, 9). Hamburg, Verlag der Musikalienhandlung Wagner, 1973; Harris, S. “The
Byzantine Prokeimena”. Plainsong and Medieval Music. Cambridge, 1994, Volume 3, Issue 2, 133-147; Tro-
elsgard, Ch. “The Prokeimena in Byzantine Rite: Performance and Tradition”. Cantus Planus Papers Read at
the Sixth Meeting, Eger, 1993. Budapest, 1995, 65-77.

14 Myers, G. A Historical, Liturgical and Musical Exploration of Kondakarnoie Pienie. The Deciphering of a
Medieval Slavic Enigma. Sofia, Cyrilo-Methodian Research Centre — BAS, 2009, 56.

15 Floros, C. “Die Entzifferung der Kondakarien-Notation”. Musik des Ostens. Kassel, Volume 3 (1965) ,
7-71, Volume 4 (1967), 12-44.

16 Tonuesa. “IIpecnaBckara KepaMuuHa miouka’”, 21.

17 Tonuesa. “IIpecnaBckara KepaMuyHa miouka’”, 21-23.
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practice, the so-called All-Chanted Cathedral Office Asmatiki Akoluthia has been in use in the
Cathedral church of Great Preslav too. Gregory Myers quoting Elena Tocheva does not ex-
clude “the possibility of at least some portion of the Hagia Sophia Typikon had been rendered
in Old Bulgarian and used in a South Slavic center such as Preslav and possibly had been
brought to Rus’ at the time of Christianization” '%.

All of the mention above is a direct result of the Saints Cyril and Methodius’ blessed life
and serving of God. Probably the most significant part of their archpastoral ministry is the
translation of the Holy Liturgical Books in Slavonic. The Church Typicon was one of the first
among them. According to the Saint Cyril’s Vita the Holy Brothers translated that liturgi-
cal book very soon after their arrival in Great Moravia in 863: E’MKOT) Ke ¢ BeCh LI,‘)'bKOBNZH
YHUNB n?)z\omn (Vita Sancti Cyrili, XV)". We have similar information from the Vita of Saint
Methodius where it is mentioned that in Great Moravia, translations in Slavonic have been
done no Bbeemos LpkrbNoMos Hnnos (Vita Sancti Methodii, VI,

But exactly which Typicon did they translate: the Studite Monastic or the Constantinopolitan
Cathedral? However we have indications that the Holy Brothers might have been familiar with
the Studite Typicon. Part of the scientists think that they used the Typicon of the Great Church
in Constantinople which means that they used the All-Chanted office (Asmatiki Akoluthia) in
their liturgical practice®'. If we accept that suggestion we have to say that the Holy Brothers
have been acquainted with melismatic chanting. Or at least Saint Methodius was. In the
anonymous Eulogy of Saints Cyril and Methodius it is written that during St. Methodius’ ser-
vice in the Polychron monastery in Bithynia (Asia Minor) he: noos4atoc, & ncmﬁx% H ﬁnnnxz
n niensX AxoesiZnxa?2. According to Svetlana Kujumdzieva nensy axoesnZuxa in that case
refers to a melismatic type of chanting, where one syllable is linked to a larger melody?.

During the ninth century larger melismatic melodies have been written with notation in two
books of so called “pure” chanting: Psaltika and Asmatika as it was mentioned above. But

in the sources about the blessed life of the two Holy Brothers there is no information about

18 Myers. A Historical, Liturgical and Musical Exploration, 30; Toncheva. “Keramikplatte aus Preslav”,
315-323.

19 JlaBpos, I1. A. Marepuasbl 0 HICTOPUU BOZHUKHOBEHMUS! IPEBHEILIEl CIaBIHCKOM MUcbMeHocTH. (Slavistic
printings and reprintings, 67). The Hague — Paris, Mouton & Co., 1966, 28. Cited after Kujumdzieva, S.
“Viewing the Earliest Old Slavic Corpus Cantilenarum”. Paleobulgarica, Sofia, 2002, Volume 26, Issue 2,
83-101 (86-87).

20 JIaBpoB. Matepuaisl, 73. Cited after Kujumdzieva. “Viewing”, 87.

21 Arranz, M. “Les grandes étape de la liturgie Byzantine: Palestine-Byzance-Russie”. In: Liturgie de 1’église
particulare et liturgie de 1’église universelle. Rome, 1976, 43-72; Arranz, M. “La tradition liturgique de Con-
stantinople au IXe siecle et I’Euchologe Slave du Sinai”. Studii sull’oriente cristiano, Volume 4 (2000), 2,
41-110.

22 JlaBpoB. Marepuansl, 81. Cited after Kujumdzieva. “Viewing”, 86.

23 Kujudzieva. “Viewing”, 86.

88



STEFAN HARKOV: LITURGY AND MUSIC:CYRILO-METHODIAN IMPACT ON THE CHRISTIAN EPIGRAPHY (PRESLAV CERAMIC PLATE)

translation activity on that chanted books. The only survived evidences on that direction
today are the Old Russian Kondakaria (from the eleventh to the thirteenth century). In the
earliest among them, the so called Tipografsky Ustav (Ms. Moscow, State Tretiakov Gallery,
K-5349, No.142)* we can observe a unique mixture of repertoire which belongs to the differ-
ent kind of chanted books: Asmatikon and Sticherarion®. The same principle we can observe
in the Preslav ceramic plate where in the beginning of Recto side the verses from Octoechos
Paraklitiki are written. That example is very important and it supported the theory that the
Old Russian Kondakaria are not arising directly in Russia, but they might have been used as
an element of the South Slavic Cyrilo-Methodian liturgical practice®. It makes it very pos-
sible that Russian music has begun its long way on Balkan Orthodox background®. Recent
research seems to corroborate this theory. A newly discovered manuscript with notation in
Russia, so called Iliya’s Book, Uavuna knuza (Ms. Moscow, Russian State Archive of An-
cient Documents RGADA, f. 381, no. 131)*® which “reflects the initial stage of adaptation of
the South Slavic literary heritage in Russia ... is based on an Old Bulgarian source and the
core of the manuscript date back to the Moravian period of the history of the Slavonic liturgy,
in other words, the Iliya’s Book, a manuscript from the late 11" — early 12" century, reflects
the liturgical practice of the late 9" — early 10" century” *°: exactly the time when the Preslav
ceramic plate was written.

Finally we have to say how important it is to study liturgical traditions on the base of pri-
mary sources. The Byzantine melismatic chant books Psaltikon and Asmatikon represent a
part of the chanting practice of Hagia Sophia Cathedral Church in Constantinople. The sur-
vived small ecclesiastical ostracon from Preslav testifies that in the Cathedral church of the

mediaeval Bulgarian capital Great Preslav the Typicon of Hagia Sophia has been followed.

24 Ycnenckuit, B.A. (pen.) Tunorpadckuit ycras: ¥Ycras ¢ KoHgakapeM Konua XI — Hauana XII Beka. T. 1 —3.
Mocksa, 2006.

25 Strunk, O. Essays on Music in the Byzantine World. New York, W.W.Norton Inc., 1977, 188-190.

26 Gardner, J. von. Russian Church Singing. History from the Origins to the Mid-Seventeenth Century. Trans.
and ed. V1. Morosan. Crestwood, NY: St. Vladimir’s Seminary Press, 2000; Poliakova, S. Sin 319 and Voskr
27 and the Triodion cycle in the liturgical praxis in Russia during the Studite period. Ph. D. Thesis. Lisbon,
2009; Myers, A Historical, Liturgical and Musical Exploration, 44-61.

27 Palikarova Verdeil, R. La musique Byzantine chez les Bulgares et les Russes. Monumenta Musicae Byz-
antinae (Du IXe au XIVe siecle). Seria Subsidia. Copenhague, 1953, volume 3; Kyrommxkuesa, C. Crapa
onarapcka mysuka. Cocpusi, Mape 09, 2011.

28 [IpeBHeIINI CIaBIHCKMI 60rocty>KeOHbIil cOopHUK “MibrHa KHUra”. ®akcMMIIIBHOE BOCIIPOM3BE/ICHIE
pykonucu. bunnHeapHo-ciaTuuecKoe u3ilaHue UCTOYHUKA C (PUII0I0ro-00rocioBckuM KommeHnTapueM. Ios-
roroBua E. M. Bepemarus. Mocksa, 2006.

29 Artamonova, Y. “On the Archaic Form of Znamennaya Notation (Neumes in the so-called “Iliya’s Book™)”.
In: Byzantium without borders: hymnography and music in the Byzantine world (Proceedings of the 22nd
International Congress of Byzantine Studies — Sofia, 22-27 August 2011). Bulgarian Musicology Journal,
2012, No 3-4,23-34 (23-24).
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It means that under the majestic golden dome of the King Simeon’s Cathedral the beautiful
divinely inspired melismatic melodies of Asmatiki Akoluthia have been chanted. It is a direct
result of the Sts. Cyril and Methodius blessed life and service of God: they translated the
Ecclesiastical Constantinopolitan Typikon in Slavonic and gave the Slavs the main condition
for creating of their own chanting tradition. During the centuries that Orthodox tradition has
existed in parallel with Byzantine and is developed its own way on the Balkans and in Russia

in the framework of what Riccardo Picchio called Slavia Orthodoxa *°.

30 IMukwuo, P. [TpaBociaBHOTO CIABSIHCTBO U cTapoObirapckaTa KynrypHa tpaguuusi. Codusi, Y HuBepcureT-
cko m3parenctBo “Ceetn Kmmment Oxpuncku”, 1993; IMukkuo, P. Slavia Orthodoxa: JIureparypa u s13bIK.
MockBsa, 3Hak, 2003.
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THE ViTA CONSTANTINI:
TRANSMISSION AND SCHOLARSHIP

Giorgio Ziffer (Udine)

he Vita Constantini (or the Life of Constantine) is one of our most important sources

for the life and deeds of St. Cyril and the Cyrilo-Methodian mission up to the year

869, the year of the Saint’s death. Moreover, inasmuch as the work was written
between 869 and 882, it is also most probably the first original work composed in Old Church
Slavonic, the new language “invented” by the brothers Constantine-Cyril and Methodius.
These facts are well known to all scholars; and no less evident to specialists in the field of
Slavic philology is the fact that the manuscripts in which this outstanding work has been
preserved were copied in much later periods: indeed, the first complete copies of the Life of
Constantine do not go back to earlier than the fifteenth century. It is important to note, howe-
ver, that the significant gap between the alleged date of composition and the emergence of the
manuscript tradition is hardly unique to the Life of Constantine; on the contrary, it is a feature

common to most writings from the oldest period of Church Slavonic literature.

My task today is to identify the distinctive characteristics that distinguished the textual tran-
smission - that is, the history of the text - of the Life of Constantine. In addition to providing
a brief overview of the work’s textual transmission, I shall refer to some important stages in
the history of the relevant modern scholarship. Although the history of the studies has a rather
long prehistory, I will pass over it and “officially” begin my discussion with the seminal 1843
article by Alexandr Gorskij, devoted to both the Lives of Constantine and Methodius and
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which is still worth reading today.! Eight years later, in 1851, there appeared the first modern
edition of the Life of Constantine, published by Pavel Safafik.2 If this edition did not achieve
the same high standards as his edition of Monk Hrabr’s treatise On the Letters,> we should
not see this as a failure on the part of the editor. The reason for the qualitative difference
in the editions, instead, results from the fact that (1) the textual transmission of the Life of
Constantine is much more intricate and (2) Safaiik was not nearly as fortunate—and could
not have been nearly as fortunate —to have at his disposal the majority of the most important

manuscripts that he had when he prepared the edition of Hrabr’s treatise.
skeskoskoskoskoskokokokok

Given the limited aims of the present study, I regrettably shall be unable to provide a syste-
matic presentation of both the history of the text and a history of the studies. What I hope to

do, instead, is to draw your attention to some turning points in regard to both topics.

In modern scholarship one of the fundamental turning points is most certainly the appea-
rance in 1968 of a small booklet by the Italian slavist Natalino Radovich, because it is here
that for the first time the method of common innovations (or common errors)—formerly
known as the “Lachmanian method” —was applied to the manuscript study of the Life of
Constantine.* The title of Radovich’s work—namely, “The Glagolitic Pericopes of the Vita
Constantini and the Cyrilic Manuscript Tradition” —proved a true understatement, for the
author offered much more than a thorough examination of the Glagolitic and of the corre-
sponding Cyrilic traditions. In point of fact, he also established the genealogical relationship
among all the witnesses then known; and he proposed a kind of stemma that retains even

today far more than mere historical value.

Radovich was thus the first scholar to challenge the idea of the existence of a South-Slavic
(Serbian) branch of the tradition separated from an East-Slavic branch—an idea that ap-
parently goes back to the 1930 edition of Petr A. Lavrov and that still has some followers

today;® and he also was the first to assess the importance of what would be viewed in sub-

1 A. V. Gorskij, «Zitija sv. Kirilla i Mefodija», Moskvitjanin 3, Moscow 1843, 405-434. Reprod. in Kirillo-
Mefodievskij sbornik, Moscow 1865, 1-42.

2 P. J. Safaiik, Pamdtky dievniho pisemnictvi Jihoslovanid, Prague 1851, I-IV, 1-32 (2™ ed.: Prague 1873).
3P.J. gafafl’k, Mnicha Chrabra o pismenech slovanskych, Prague 1851; see also K. M. Kuev, «K istorii izda-
nija P. J. SafarZikom skazanija Gernorizca Chrabra ‘O pis’menach’ (Stranicka iz russko-e§skich nauénych
svjazej XIX v.)», Trudy Otdela drevnerusskoj literatury XIX, Leningrad 1963, 448-451.

4 N. Radovich, Le pericopi glagolitiche della Vita Constantini e la tradizione manoscritta cirillica, Naples 1968.
5 P. A. Lavrov, Materialy po istorii vozniknovenija drevnejsej slavjanskoj pis’mennosti, Leningrad 1930,
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sequent years as the Ruthenian branch of the tradition. From that branch—made up of four
complete copies and a dozen copies containing only the final three chapters of the Life of
Constantine®—Radovich had knowledge of only the Vatican copy, which had already been
at least partially known to Safaiik. Owing to the method of common innovations, the Italian
Slavist was entirely correct in defining the Vatican copy as representative of one individual
branch, separated from the rest of the tradition; and in his last footnote to the study, he al-
luded to the possibility that this manuscript might be published by the Institute of Slavonic
Philology at the Orientale of the University of Naples, a project that unfortunately never

came to fruition.”

The importance of Radovich’s work was promptly recognized by some of its reviewers,
above all by Angiolo Danti;® however, when some five years later, Bonju Angelov and Christo
Kodov published their fundamental work on the Lives of Constantine and Methodius, which
included a rich inventory of manuscripts for the Life of Constantine, the study by Radovich
seems to have been neglected.’ It is not that Radovich’s study was really ever completely
ignored; on the other hand, its methodological relevance as one of the first applications of the
method of commons innovations to Church Slavonic texts—as well as its importance for the

text of the Life of Constantine in particular—appears not to have been fully appreciated.

In his study, Radovich also focused on the stemmatic importance of the group of the miscel-
lanous codices (shorniki)—or, as I prefer to call it, the 2nd Novgorodian group—concluding
that this group represents a second branch of the tradition.'” This group, as we can now de-
monstrate, does represent another independent branch in addition to the Ruthenian branch. In
addition, it is a very significant group because it is the only one to preserve some important
readings that disappeared from all other groups of the tradition: thus, to give you one exam-

ple, in this branch we find Blatonssk®s kostels, the correct Slavic name for the residence of

xix-xx; A. Vaillant, Textes vieux-slaves. Deuxieéme partie: Traductions et notes, Paris 1968, 26; C. Diddi, «Ap-
punti sulla tradizione manoscritta della Vita Constantini», Ricerche slavistiche 44, Rome 1997, 5-60, esp. 59;
A.-E. N. Tachiaos, Cyril and Methodius the Thessalonian Enlighteners of the Slavs, Thessaloniki 2013, 179.
6 G. Ziffer, «La tradizione russa sud-occidentale della Vita Constantini», in Studi slavistici offerti a Alessan-
dro Ivanov, ed. M. Ferrazzi, Udine 1992, 370-397.

7 Radovich, Le pericopi glagolitiche, 101-134 and 167, fn. 126.

8 A. Danti, “[Review of] Radovich, Le pericopi glagolitiche”, Pamigtnik stowiafiski 20, Warsaw 1970, 281-
283.

9 Kliment Ochridski, Sabrani sdcinenija, vol. 3: Prostranni Zitija na Kiril i Metodij, ed. B. St. Angelov and
H. Kodov Sofia 1973.

10 Radovich, Le pericopi glagolitiche, 101-134. On this group see now C. Diddi, «Materiali e ricerche per
I’edizione critica di Vita Constantini». V1. «I testimoni delle collezioni di contenuto variabile (gruppo ‘C’)»,
Ricerche slavistiche VII (LIIT), Rome 2009, 173-224, and idem, «Materiali e ricerche per 1’edizione critica di
Vita Constantini». VII. «Edizione del gruppo ‘C’», Ricerche slavistiche VII (LIII), Rome 2009, 225-280.
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the margrave Kocel’, which is better known even among Slavists under its German name

Mosapurc or its Latin equivalents urbs paludarum or castrum Chezilonis."!

The 2nd Novgorodian group is also very peculiar, given that it goes back to a contamination
in which one copy of the October Menologium (or the 1st Novgorodian group) and one copy
from the February Menologium (or the Muscovite group) were involved. In fact, close ties
with this latter (Muscovite) group had already been noted by Vladimir Kyas, who believed
that the 2nd Novgorodian group depended entirely on the Muscovite group, a conclusion
which—although not entirely true—is not completely erroneous.'> As we now are able to
understand rather clearly, neither Radovich nor Kyas were able to grasp the complex origins
and history of this group, because they knew only a few copies for a group which is by far
the largest in the manuscript tradition: there are indeed no fewer than twenty-two copies, all

of which go back to the above-mentioned contamination. '

Until now, I have been engaged in a discussion on contamination. Permit me now to add
that at issue here is not a random contamination but rather something very similar to a form
of “editorial activity”: in other words, not only did the copyist in question very carefully
compare the three copies at his disposal; but—in addition to writing down many variants
and, in several cases, even all three variant readings he had before him—placing one in the
text and the other, or others, in the margins—he also added some glosses and segmented the
entire text into five chapters (viz., I-V, VI-VII, VIII-XIII, XIV-XV, XVI-XVIII) at least five
hundred years before Safaiik proposed the modern segmentation into eighteen chapters we

are still using at the present time.

The third and last branch of the tradition for the Life of Constantine comprises the two
above-mentioned Menologia (or the 1° Novgorodian and the Muscovite) groups as well as
the Serbian and Croat Glagolitic groupings. This third branch is not only the most ramified
branch; it is also the most difficult to define because its innovations —the first of which had
been revealed by Ivan Bercic in the nineteenth century —are not as evident as the innovations

of the other two branches'.

11 G. Ziffer, «Il margravio Kocel’ e la Vita Constantini», in 1. Podtergera (ed.), Schnittpunkt Slavistik. Osten
und Westen im wissenschaftlichen Dialog. Festgabe fiir Helmut Keipert zum 70. Geburtstag, vol. 2: Einflus-
sforschung, Gottingen 2012, 145-155.

12 V. Kyas, «Chrvatskohlaholské teksty Zivota Konstantinova», Slavia XXXV, Prague 1966, 530-553, esp. 552.
13 G. Ziffer, «Il1 2° gruppo novgorodiano della Vita Constantini. Considerazioni preliminari», Russica Roma-
na XVIII, Rome 2011, 99-103; idem, «Un’ulteriore premessa allo studio del 2° gruppo novgorodiano della
Vita Constantini», Russica Romana XIX, Rome 2012, 179-182.

14 1. Ber¢i¢, Dvie sluzbe rimskoga obreda za svetkovinu svetih Cirila i Metuda, Zagreb 1870, 73-74; G. Zit-
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As for the transmission and the history of the text, it is of the utmost importance to pro-
ve stemmatically that the Serbian and Croatian groups go back to an East Slavic ancestor.
This conclusion was not directly expressed by Radovich, but was implicitly suggested in
his analysis. A conclusion of this sort might have seemed perhaps strange or even illogical
in the past, even if scholars had remembered that the Life of Methodius has come down to
us exclusively in East-Slavic codices. But nowadays, in the light of the enormous impact
of the First East-Slavic influence on the South Slavic tradition that took place in the twelfth
and thirteenth centuries,'® it is—at the historical level as well —not surprising at all that the

Serbian and Croatian groups go back to an East Slavic ancestor.

Several philological problems remain to be solved before it will be possible to provide a cri-
tical edition of the text. One of these problems has to do with the fragmentary copies, contai-
ning more or less smaller parts of the text. Many of them have been cited in the literature, but
not all of them have been studied systematically and stemmatically. The group of Ruthenian
copies containing the final three chapters is closely connected with the four full copies al-
ready mentioned; and they form a second ramification of the same Ruthenian branch. But
what about the Bulgarian fragment of the fourteenth century published by Radcenko, and
then more completely by Angelov and Kodov?'® Where does this fragment belong? As to
the even older fragment discovered by Anatolij Turilov in the codex St. Petersburg, Russian
National Library, Q.p.I.18, dating from the thirteenth century,'” here we can conclude that it
belongs to the so-called “Paleja group,” which in turn appears to derive from the third branch
I have just discussed.'® In any event, it is evident that a complete study of the history of the
text must include a thorough analysis of all the fragments containing small (or not so small)
parts of the text.

sfskoskoskoskoskosk kR ok

fer, «Intorno al subarchetipo b della Vita Constantini», in Contributi italiani al XV Congresso Internazionale
degli Slavisti (Minsk, 20-27 agosto 2013), ed. M. Garzaniti, A. Alberti, M. Perotto, and B. Sulpasso, Florence
2013, 11-22.

15 A. A. Turilov, «Pamjatniki drevnerusskoj literatury i pis’mennosti u juZnych slavjan v XII-XIV vv. (pro-
blemy i perspektivy izucenija)», in his Slavia Cyrilomethodiana: Istocnikovedenie istorii i kul'tury junych
slavjan i Drevnej Rusi. MeZslavjanskie kul'turnye svjazi épochi srednevekov’ja, Moscow 2010, 181-209, esp.
193-194.

16 Kliment Ochridski, Sdbrani sdcinenija, vol. 3, 47-49.

17 H. Watrébska, «The Izbornik of the XIII™ Century (Cod. Leningrad, RNB, Q.p.1.18)», Polata k”nigopis’naja
19-20, Nijmegen 1987, 42-43; A. A. Turilov, «Drevnejsie otryvki prostrannogo Zitija Konstantina-Kirilla
Filosofa», in Balkany v kontekste Sredizemnomor’ja. Problemy rekonstrukcii jazyka i kul'tury. Tezisy i pred-
varitel’nye materialy k simpoziumu, Moscow 1986, 99-100, esp. 100.

18 G. Ziffer, «Un nuovo gruppo di testimoni (frammentari) della Vita Constantini: il ‘gruppo della Paleja’»,
Slovo 44-46 Zagreb 1994-1996, 7-25, esp. 12-13.
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I am nearing the end of the present study, and thus permit me to sum up the main conclu-
sions of my brief survey on the transmission of the Life of Constantine. The seven main
groups of the tradition, which we are now able to characterize at a geographical level —that
is, the two Ruthenian groups, the two Novgorodian groups, the Muscovite group, and the
Serbian and Glagolitic groups—form three main branches: one of them is Ruthenian, and
the other two are probably both of Novgorodian origins; and these three branches descend
from an archetype written somewhere in Kievan Rus”. The names of the scholars I have
mentioned — Gorskij, §afafﬂ<, Ber¢i¢, Rad¢enko, Lavrov, Kyas, Radovich, Danti, Angelov
and Kodov, and Turilov—are of course only a few names among the many that I could have
cited and that other participants referred to during the proceedings of our conference. With
its complex textual transmission and its no less interesting, history of modern scholarship,
the Life of Constantine seems indeed to be, in addition to its intrinsic value for the history
of the first phase of the Cyrilomethodian mission, a case study for Church Slavonic textual

philology in general.
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